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Welcome to worship 

 Sunday 1st May 2022  

  Third Sunday of Easter  

8.00am  Said Eucharist                                                                                                                               

9.30am             Choral Eucharist (with the St Paul’s Choir)                                                                  

10.30am   Midweek Eucharist on every Wednesday 

 

W 
ELCOME  TO ST PAUL’S. We are glad that you have come to worship 

God with us today. If you are a visitor from another parish, or 

worshipping with us for the first time, please introduce yourself to 

our parish priest, Fr James Collins, or to anyone wearing a name badge. 
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I am 

who I 

? ? 

First Aid 

Name badges 

Name badges help make St Paul’s an 

inclusive community. If you need a new 

name badge, fill in the form inside the 

pew sheet, send it to the parish office, 

and one will be made and left in church 

for you. 

Toilets 

Toilets are available at the entrance to 

the parish hall, which is  located behind 

the church. 

First aid kits are located on the wall of  

the kitchen in the Large Hall behind  

the church and in the choir vestry. 

Ask a member of the clergy or anyone 

who’s wearing a name badge. We’re 

here to help.  

Still got questions? 

Things you may  

In case we  

need  to evacuate 

As you take your place in your pew, 

please make yourself aware of the route 

to the nearest emergency exit. Should 

there be a fire, leave quickly, turn right, 

and assemble by the roundabout on 

Burwood Road.  

Getting inside 

People needing wheelchair access can 

enter St Paul’s most conveniently by the 

south door. 

Switch it to silent ! 

Please turn your mobile phone off or on 

to silent before the service starts. It’ll 

save you much embarrassment later on. 

Children are                      

welcome  

at St Paul’s 

Children are welcome in church at any 

service. There is a selection of 

children’s books and toys at the back of 

the church near the font and there are 

also kids’ activity sheets and pencils 

available at the back of the church  

where the pew sheets and prayer books 

are.  

Children’s Church runs during Term 

Time. Meet at the back of the church at  

the beginning of the 9.30am Eucharist. 

Please feel free to bring your children to 

the altar rail to receive a blessing, or to 

receive Communion if they have been 

admitted to the sacrament.  

Photos  
 

 

Please do not take photos 

inside the church or during the services 

of worship without permission.  
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Acknowledgement of the Wangal people of the Eora                 

Nation               

We acknowledge the traditional custodians of the land upon which we 

meet, the Wangal People of the Eora Nation, and pay our respects to 

their elders, past, present, and emerging; and we pray that God will 

unite us all in the knowledge of his Son, in whom all things were created, 

in  heaven and on earth. 

Welcome! We are glad that you have found us! 

We affirm that through God’s redeeming love for all, we are one in 

Christ. We respect the inherent and valuable contributions each                       

member makes to the Body of Christ. We celebrate our diversity and 

recognize the sacred worth and dignity of all persons of any age,                     

gender, gender  identity, gender  expression, race, ethnic origin,                    

economic reality, family  status,  sexual orientation, diverse ability, or         

social status. We believe that through Christ we are being included and 

welcomed  by God and one  another. As we journey towards inclusion, 

we proclaim this welcome to all God’s people, especially to those who 

have known the pain of exclusion and discrimination within the church, 

affirming that no one is excluded  or condemned. We invite all persons 

to journey with us as we discover the call of God on our lives through 

the ministries of St. Paul’s Anglican Church, Burwood. To that end,                   

St. Paul’s Anglican Church commits to the welcome and inclusion of all  

persons as  children of God and declares itself to be a welcoming                      

community of faith. 

Bible Readings           Year C   Bible Readings  

for Today                                   for next Sunday 

Acts 9.1-6 (7-20)                              The First Reading Acts 9.36-43, 25-29                            

Ps 30                                        The Psalm        Ps 23                                                                                                                      

Revelation 5.6-14                              The Epistle                Revelation 7.9-17                    

John 21.1-19        The Gospel                 John 10.22-30 
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Everyone is invited to join us at Communion 

There is a wide diversity in how Anglicans prefer to receive the bread 

and wine at Holy Communion; some stand, others kneel, most receive 

the wafer in the hand, a few wish to have it put on the tongue. Most like 

to guide the Chalice to their lips, others like to take it into their hands, 

while others prefer not to touch it at all. None of these variations really 

matter but simply reflect Anglican diversity.  

For health reasons and out of concern for other worshippers, we ask 

you not to dip your bread into the wine. If you are uncomfortable                  

receiving from the Common Cup the practice in our Parish is to receive 

the bread only.  

Judging by the number of people who do it, many must imagine that 

not receiving the Chalice to the lips but dipping the wafer or bread             

into the cup (called intinction) is a more hygienic way of receiving the                     

Sacrament. Nothing could be further from the truth.  

Apart from the obvious fact that the wine they are dipping into has                 

already been in contact with the lips of others, with all the best                 

intentions in the world, the fingers of those who dip often come in        

contact with the wine. Disease can spread more easily through the 

hands than through the lips, making this method the most unhygienic. 

In addition, the Prayer Book directs that all consecrated wine must be              

consumed  before it leaves the Church, meaning that someone, usually 

the Chalice Assistant or the Celebrant, has to drink the left-over wine 

that has had multiple contacts with hands.  

In order to protect others it is perhaps understandable to want to dip               

if one has sore lips or has a cold, but the consensus of the Church is that 

taking only the bread is fully participating in Communion. 
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Welcome to St Paul’s!  

My Dear Friends, 

We are very glad to be able to     

welcome you to worship with us       

at  St Paul’s.  

The following services will be         

offered: 

• Sunday 8:00am Said Eucharist 

• Sunday 9:30am Choral           

 Eucharist with choir  

• Wednesday 10:30am mid-

week Eucharist  

People are quite free to decide not 

to attend Church or any event if 

they do not feel comfortable doing 

so. All risk management                    

procedures will be scrupulously  

attended to. 

From Saturday 18th of February 

2022, singing and dancing is              

permitted.                               

The following rules also applies:  

 Density limits no longer apply 

 Anyone can attend a wedding, 

funeral or place of worship. 

   

 You are not required to be fully 

vaccinated or show proof of 

your vaccination status.  

 Face masks are no longer                

required for indoor premises. 

 QR check-in are no longer            

required at places of worship.  

The Greeting of Peace will                   

continue as a reverent bow to those 

one is seated close to. Communion 

will be administered at the                   

communion rail and directions will 

be provided in the order of               

service. 

Everyone is welcome to come to 

our Morning tea. You no longer 

need to sign-in. We will still               

observe all relevant hygiene           

protocols . 

As the situation changes with                    

reference to the government’s                 

directives, we will review matters 

at that point in time. 

I am truly grateful to all those who, 

over the past months, have helped 

us to remain connected to God and 

to each other through this                    

pandemic. Thank you for your                   

loving Service of God and of God’s         

people at St Paul’s and beyond. 

 News from St Paul’s …  
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I hold you and our community,           

nation, and world in my prayers. 

May God’s peace sustain and sur-

round you at this time.   

Fr James 

Mother’s Day Raffle 

Tickets $2 each or 3 for $5 

Prizes include Sunbeam Feel              

Perfect heated throw (cosy            

microfleece) 

Prodyne Hostess Set ( 3-tier               

Stairway Salad bowl, Buffet on ice, 

Condiments on ice) 

Plus more 

Please support this fundraiser for 

the fabric of the church 

Parish Intercessions  

During the month of May, we do our 

twice-yearly revision of the Parish 

Intercession list to be ready for the 

first Sunday of June.  

We rely totally on the information 

that comes from parishioners. 

Therefore, we need to know which 

names to remain, to be removed, to 

be added.    

Please contact the parish office, or 

email:                                                            

michael@stpaulsburwood.org.au 

St Paul’s Church Archive 

Search 

The archives at St Paul’s are very         

comprehensive and we are asked  

regularly for baptism, wedding and 

funeral searches. This is very time 

consuming in many cases. 

We have decided to have a search 

fee imposed on these. It will be 

$150 per search and could include 

a copy of documents. 

 

The flowers in the church today are 

given to the glory of God                                  

and in memory of  

Father Max-Augustine Eggert  

who passed away on                                                 

the 2nd of May, 2016.                                            

He was the senior priest                                       

for the Communities of Our Lady                                   

until his untimely passing                                            

in a farm accident at Putty. 

 

 

 

 

Lovingly remembered  

by all his family  

and friends. 

Rest eternal grant unto him, O Lord,  

and let light perpetual shine upon him! 
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The Burwood Community Choir was formed in 

the latter part of 2019. The Choir is open to     

anyone and everyone who wants to join with 

others in song. You do not have to have any 

special musical expertise; just love to sing. 

There are no auditions for the choir and no 

membership fees. If people are able to make  

a donation to help with expenses then that is 

most acceptable but it is not a requirement for 

participation in the choir. 

The choir rehearses in the main hall at the back of St Paul’s Anglican Church located at 

205-207 Burwood Rd, Burwood. We meet during school term times. In 2022,                     

rehearsals will be on Tuesdays from 5.30-6.30pm. Our Music Director and Conductor is 

Mrs Karen Carey. If you can’t have fun with Karen at the helm, you just can’t have fun!  

During rehearsals we do some warm-up exercises and learn a variety of songs that will 

become a program for a performance at the end of the school term. In spite of COVID, we 

have managed to deliver two performances (2019 and 2020) and lead a rousing evening 

of favourite Christmas Carols with full audience participation at the end of 2021.  

St Paul’s provides help and support for the organisation and running of the choir.               

Donations from audiences at our performances help to support the St Paul’s “Pantry” 

which provides groceries and food items to those experiencing hardship in our                 

community. So you are not only singing for fun but helping those in need at the same 

time. 

BCC started 2022 rehearsals on 15 March 2022. If you want a little “taste” of our efforts we 

are on You Tube –  https://www.youtube.com/watch?v=lNlAyo-ToQ0   https://

www.youtube.com/watch?v=0RW-sUdXWCY 

Come and join us in song and friendship. We are looking forward to meeting you.  

If you need further information email Barbara Stone (Choir Director).                                                          

barbarastoneam@gmail.com 

 

urwood ommunity  hoir 

@ St Paul’s  

https://www.youtube.com/watch?v=lNlAyo-ToQ0
https://www.youtube.com/watch?v=0RW-sUdXWCY
https://www.youtube.com/watch?v=0RW-sUdXWCY
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      Trading Table  
 

The Trading Table made $72 last Sunday.  The Mother’s Day raffle sales have 

begun. We have $262.50 so far. Please get your tickets after the services. 

Thank you for your support. There is still some of the latest Epistle (Lent to 

Easter) available for the very reasonable price of $7. 

We look forward to serving you with our jams/chutneys (see below for the 

varieties), plants etc.   

Butters                                                                                                                                       

Lemon, Lemon & Passionfruit, Lime & Passionfruit, Lime 

Chutneys/Pickles                                                                                                                           

Pawpaw Chutney, Green Pawpaw Chutney, Crab Apple Sauce, Pear & Apple 

Chutney, Choko Chutney, 

Jams                                                                                                                                             

Passionfruit & Pineapple Jam, Golden Passionfruit Jam/Sauce, Guava Jelly, 

Cherry Guava Jelly, Crab Apple Jelly, Choko & Ginger Jam, Quince &Apple 

Jam/Sauce, Raspberry & Apple Jam, Peach Liqueur Jam, Spiced Nectarine 

Jam,  Spiced Peach & Nectarine Jam, Yellow Plum & Passionfruit Jam, Chunky 

Fig & Vanilla Jam, Spiced Fig & Apple Jam  

Marmalades                                                                                                                                                          

Mandarin, Lime, Mojito Lime, Lemon, Meyer Lemon, Orange, Orange & Rum & 

Raisin, Orange & Rum, Orange & Coriander & Ginger, Orange & Lemon, Or-

ange & Passion fruit Jelly,  Citrus (various combinations of citrus fruit), Grape-

fruit, Chai Spiced Grapefruit  

Plants                                                                                                                                           

The plants are going into hibernation as the weather gets colder. 

Books, DVD’s & CD’s available at $1 each 

There are some EPSON computer inks available in various colours. Cyan 

TO492, Yellow TO494, light Magenta TO496, Magenta TO493, and Light Cyan 

To 495. Also Canon Black BC-)1, BJ cartridge. Do you have a printer that could 

use these? 

Thank you for your support  

Pam Brock 
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Some of the Easter cleaning workers 

 
Ray Brock repairing the hall tile    

Piers Connolly Brass cleaning  
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Neil McEwan Brass cleaning   

Andrew Connolly Brass cleaning  
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Fire Protection System in the Church 

St. Paul’s has been awarded a NSW Heritage grant of $41,000.00 to help 

meet half of the cost of a state of the art fire protection system in the 

Church. 

We need to raise the other $41,000.00 to match this grant to ensure that 

St. Paul’s is protected from any risk of fire.  

This state of the art system includes fire brigade monitoring that will not 

be set off by candles burning and using incense in our Services. 

Donations can be made to the National Trust Account which are tax                

deductable. 

Cheques can be made out to:  

National Trust of Australia (NSW) St Paul’s Anglican Church Burwood  

Or  

Direct Credit to the above name with bank account details:  

Westpac  

BSB: 032-044 

Account number: 742 926 

Branch: 275 George Street Sydney NSW  

Please contact Pam for more details or place a donation in an envelope 

and label with National Trust donation and include your name for your 

receipt and an address to post it to. Thank you.  

We are seeking to ensure that the entire precinct (that is, the Church, the 

Rectory, the Hall, and the grounds) is refurbished and maintained to the 

highest standard and your help is greatly appreciated. Thank you. 
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St Paul’s Coat of Arm                                                                              

Shield — The Shield of Faith which St Paul exhorts us to carry (Ephesians 6:16) 

Pallium — The shield is in three sections using the heraldic charge of a Pall or                     

            Pallium, a  symbol traditionally associated with an ecclesiastical                        

     vestment.  

The three sections represent the Holy Trinity. 

“Faith, Hope, Love” — These are the three Theological Virtues taken from St Paul’s 

Letter to the Corinthians (1 Corinthians 13:13):  

 

“And now faith, hope and love abide, these three; and the greatest of these is love.” 

 

Dove — Symbolising the Holy Spirit and Peace 

Cross — The symbol of our Faith 

Book and Sword — The symbols of St Paul 

Colour Red — Liturgical colour for Martyrs (Paul); The Holy Spirit (Fire); and the            

     Blood of  Christ 

Colour Blue — Representing the Water of Life (Baptism) and the liturgical colour for 

      Mary Mother of our Lord 

Given events in Ukraine we pray for Peace 

A prayer for peace (APBA p 202)  

God of the nations,                                                                          

whose sovereign rule brings justice and peace, have 

mercy on our broken and divided world. Shed abroad 

your peace in the hearts of all and banish from them the spirit that makes for 

war, that all races and peoples may learn to live as members of one family 

and in obedience to your law, through your Son, Jesus Christ our Lord. Amen. 

Quote of the Week... 

“So do not fear, for I am with you;                                                                                               

do not be dismayed, for I am your God.                                                                            

I will strengthen you and help you;                                                                                                       

I will uphold you with my righteous right hand.” 

Isaiah 41:10 
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 For General & Offertory                        

Donations                        

please use this account                   

details:                  

Account Name: St Pauls Anglican 

Church 

BSB:     032 062                                           

Account #:    250028 

For Parish Pantry                                            

AND For Community Choir                          

Donations 

please use this account                    

details:                  

Account Name:  Parish Pantry                                              

BSB:         032 062                                                 

Account #:         812238 

Please clearly mark whether it is for 

the Parish Pantry or the                    

Community Choir.   

 

Offertory - 

Collection given at St Paul’s this 

week and other donations:                                                                      

≈ Offertory: $1883                                                   

≈ Parish Pantry: $140                                       

 TOTAL OF GIVING:$2023 

Thank you for responding to God’s                    

generous love. 

            Official Logo for NSW Volunteer Referral Service   
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Donations and Bequests                   

Over the years the parish has benefited from the generosity of                          

parishioners, not only when they have been active members of the                   

parish, but also at the time of their death. Parishioners are invited to                       

remember the parish in their wills by making a bequest as a thank                 

offering to God and to ensure that generations to come will enjoy                 

worship and fellowship in well maintained buildings.  

Those wishing to make a bequest are invited to do so using these                    

or a similar form of words: " I bequeath the sum of $............                      

to the Rector and Wardens of the Anglican parish of  St Paul, Burwood, 

to be used at their absolute discretion for the charitable purposes of 

the parish." 

Donations with Tax Deductibility - National Trust Account 

If you would like to make a donation to the Parish for the upkeep and 

maintenance of the Heritage building it can be done through the                  

National Trust. 

Cheques can be made out to: 

National Trust of Australia (NSW) St Paul’s Anglican Church Burwood 

Or                                                                                                                                       

Direct Credit to the above name with bank account details: Westpac 

BSB: 032-044                                                                                                                    

Account number: 742 926                                                                                      

Branch: 275 George Street Sydney NSW 

Please contact Pam for more details or place a donation in an                          

envelope and label with National Trust donation and include your name 

for your receipt and an address to post it to. Thank you. 
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 PARISH PANTRY  

Parish Pantry is open on Tuesdays and Thursdays from                                

9.30am-11.30am.  

Long life milk and cereal are urgently needed.  
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 INDOORS …  
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Earth as astronauts see it set to hang in St Paul’s 

- By Stephen Cauchi 

A glimpse Earth as only astronauts see it will be visible at St Paul’s               

Cathedral over the coming months, as a globally renowned seven-metre 

sculpture of the Earth is exhibited.  

The Gaia artwork aims to remind views of the urgency of the climate           

crisis, as it hangs from the cathedral’s ceiling above the choir stalls  

Dean of Melbourne the Very Reverend Andreas Loewe said Gaia’s                 

purpose was to give people the chance to see the earth in a way only          

astronauts normally would, suspended in a beautiful holy space like the 

cathedral.  

Created from NASA satellite images, Gaia aims to create a sense of the 

“overview effect” described by American author Frank White in 1987.  

This is a shift in awareness experienced by some astronauts who get a 

feeling of awe for the planet and an understanding of the interconnected-

ness of all life, along with a renewed sense of responsibility for taking 

care of the environment.  

Dr Loewe said that for Christians, the artwork was also about viewing 

Earth as God sees it: whole, entire, and undivided.  

“It’s a really poignant reminder for us to put urgent action into place in 

order to mitigate against the climate emergency,” he said.  

“The cathedral’s always been an advocate for positive action in the          

climate emergency and when we saw the Gaia display at the COP26 

[climate summit in Glasgow] we felt this would be a really powerful  

statement to make.”  

Dr Loewe said the UK-based sculptor of Gaia, Luke Jerram, had previous-

ly exhibited another work in Melbourne, the Museum of the Moon, at               

Scienceworks in 2018-19, visited by tens of thousands of people.  

 READ, LEARN AND DIGEST …  
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Gaia has previously been exhibited overseas, including at a number of 

UK cathedrals, and in Perth and the Gold Coast. It is the first time it will 

be exhibited indoors in Australia.  

“When it was exhibited in Liverpool Cathedral it attracted hundreds of 

thousands of people, so we are hopeful that this is something that will re-

set visitations in the CBD,” Dr Loewe said.  

“It’s giving people opportunities to spend time reflecting what it is that 

they can do in order to make sure that the planet is safeguarded and kept 

and maintained.”  

Dr Loewe said that the sculpture would be suspended from the cathe-

dral’s central tower directly above the choir stalls – close to where ser-

mons are given from.  

He said a specially written composition by BAFTA award-winning com-

poser Dan Jones would be played alongside the sculpture while the ca-

thedral would have dedicated volunteers to guide people.  

Mr Jerram has been creating sculptures, installations and live arts pro-

jects since 1997. His other works include Glass Microbiology and Play 

Me, I’m Yours.  

The official opening of the Gaia exhibit, on 22 April from 4.30pm to 6pm, 

will also feature an expert panel discussing the climate emergency.   

The panelists will be Lord Mayor’s Foundation chief executive Dr Cathe-

rine Brown, University of Melbourne Melbourne Climate Futures senior 

fellow Professor David Karoly, University of Melbourne journalism lectur-

er Dr Jeff Sparrow, and Aboriginal elder and Australian Catholic Universi-

ty and Aboriginal art and culture lecturer the Reverend Aunty Janet 

Turpie-Johnstone.   

Gaia’s official opening will be on World Earth Day, 22 April, and it will be 

on display until June 26.  
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Reaching the people of Brunswick, one latte at a time  

- By Stephen Cauchi   

A new café on Syndey Road looks a bit different to the standard. For one 

thing, there’s a crucifix on the wall, for another, there’s a priest at the cof-

fee machine.  

Run by Christ Church Brunswick, the Lamb and Flag aims to reach out to 

passers-by, giving the church Sydney Road frontage it has previously 

lacked.  

It’s meant Christ Church vicar Bishop Linsday Urwin has seen his minis-

terial tasks expand, to encompass that of barista.  

Bishop Urwin said customers were curious about why a priest was the 

one behind the coffee machine.  

“They come in and say, ‘Oh, you’re really a priest? What’s going on?’” 

Bishop Urwin said.    

“The purpose of it is, is to generate questions – [it’s] a really good way of 

creating a scenario where people ask you a question, rather than you 

battering them with a piece of information.”   

Bishop Urwin said people in Brunswick knew they needed cafes, but did-

n’t know they needed God.  

“We’re responding to something they do know they need in the hope 

that we can introduce them to something they’re not sure they need, or 

even are sure exists,” he said.  

To promote conversations about spirituality, there is a a table at the front 

of the cafe called the “common table”. Sitting there is a sign that some-

one is open to conversation with anyone who turns up.  

The café is open from Tuesday to Saturday, but shuts on Thursday so it 

can offer a free lunch to anyone who wishes to attend. This usually draws 

40 to 50 people.   

 



21 

Bishop Urwin said this was a social 

enterprise, which served as a good 

witness.  

He said the location of the café               

allowed the church – which faces 

onto Glenlyon Road, around the 

corner – to reach out to                            

passers-bye.  

On top of its day-to-day café               

routine, it hosts a morning tea after 

Sunday mass and a weekly “Bible 

and Beer” event.  

Bishop Urwin said every week 

someone had come in off the street 

to have a cup of coffee at the 

church’s post-service morning tea.  

At Sunday evening Bible and Beer 

sessions attendees meet for music, 

teaching – currently on how Philip-

pians might relate to living a  

Christian life in Brunswick – and 

prayer, all over a drink.  These are 

advertised at the café, and open  

for the public to walk in.  

Bishop Urwin said the café                 

advertised itself as church-run in 

subtle ways – a priest behind the 

counter, a crucifix on the wall – but 

in Brunswick, that was enough to 

dissuade some customers.  

 

 

But he said the cafe’s “soft                                    

evangelism” had also attracted   

customers to the church, with a  

couple of customers coming along 

to the Bible and beer nights.  

And other customers would think 

about it. Bishop Urwin said                 

sometimes a person had to think 

“I’ll come” four or five times before 

they did so. He said recently a 

young Turkish woman came in, saw 

the sign for Bible and beer, and 

said “I’ve never read the Bible, I 

think I might come on Sunday 

night”.  

Bishop Urwin is at the café Tuesday 

through to Saturday, about half his 

working hours. On Tuesday he’s up 

early to run the church’s 6.30am 

morning prayer, followed by mass 

at 7am. It’s then straight to the cafe 

to start on the coffee machine.  

It consumes a lot of energy, but the 

long-term plan is for volunteers to 

run the café.  

Bishop Urwin said the cafe outreach 

was a “big adventure”. He said it 

was not meant to compete against a 

regular cafe serving 600 coffees a 

day, but to be a community space 

for conversation.  
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“Non-aligned” Orthodoxy: Church politics and the war in 

Ukraine - By Davor Džalto 

The war in Ukraine reminded the Westerners that imperial policies, and 

their destructive effects, do not belong to the distant past. While typical 

of powerful states, imperial aspirations are not their exclusive                        

prerogative — churches can also demonstrate imperial mentality. 

Tensions between the Greek (“Ecumenical”) Patriarchate from Istanbul 

and Moscow Patriarchate are well known, and they are not new. The                  

Patriarchate from Bosporus inherited its prestige and the typically Roman 

imperial mentality from the time when the Eastern Roman Empire was 

the preeminent Empire in the Mediterranean and in Europe. Just as the 

Emperor was the head of the state which, ideally speaking, should em-

brace the whole world, so the Patriarch was the head of the church which, 

ideally speaking, should embrace the entirety of the inhabited world. 

Even though the Eastern (“Byzantine”) Empire collapsed, the                  

Patriarchate survived, and it continued to claim its preeminent position. 

The fall of the Eastern Empire (in 1453 CE) was followed by the rise of 

Russia, which would become not only an empire but, in the perception of 

many, the stronghold of Orthodoxy. The Orthodox Church of Russia be-

came the biggest local Eastern Orthodox church, mirroring in many as-

pects its illustrious predecessor, the Eastern “Orthodox” Roman Empire, 

and its close ties between the church and the state. The rise of Russia as 

the “Orthodox Empire” clashed with the imperial mentality of the Patriar-

chate from Istanbul and its aspirations to establish itself as some kind of 

“Orthodox papacy”, mirroring the arguments and theology typical of the 

church of Rome. 

The conflict between these two local Orthodox jurisdictions escalated in 

2019, when Patriarch Bartholomew of Istanbul granted autocephaly 

(administrative independence) to the previously uncanonical ecclesiasti-

cal jurisdictions in Ukraine. This was perceived as a clear anti-Russian 

move, given the presence of the legitimate autonomous Orthodox church 

in Ukraine which was, until the ongoing war, in full communion with the 

Patriarchate of Moscow. The establishment, and then the recognition, of 
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the autocephalous church of Ukraine has also been perceived as the re-

venge of Patriarch Bartholomew for the Russian boycott of a church coun-

cil which the Greek (“Ecumenical”) Patriarchate organised in 2016, with 

the aspiration to be the new “Ecumenical” council, comparable to those 

that took place in the Eastern Roman Empire between the fourth and the 

eight centuries. 

Given the political significance of the Orthodox church in all countries 

where Orthodoxy has been the dominant and traditional faith, there were 

also speculations about the possible instrumentalisation of the Istanbul 

Patriarchate by the United States government, as a way of fighting Russia 

on the religious terrain, in addition to political, propaganda, and econom-

ic struggles between the two empires. 

These claims are usually based on unusually close ties between the US 

government and the Patriarchate of Istanbul, reflected in the support of 

the US government to Patriarch Bartholomew and to the opening of the 

Halki theological school of the Patriarchate, as part of the broader con-

cern for the Greek-American ties. This can be seen from a congressional 

hearing, from statements by the government representatives, and a se-

ries of top-level meetings between the US government officials 

(including the US president) and the Patriarch that are normally not 

granted to other religious leaders. 

Granting autocephaly to the previously unrecognised and uncanonical 

church jurisdiction in Ukraine produced a schism in the Orthodox world. 

Ever since, one witnesses to the formation of two blocs within (Eastern) 

Orthodox world — the “Russian” and the “Greek” one. One cannot resist 

the temptation of seeing these two blocs in parallel to the Cold War 

blocs, when the major line of division in the world ran between the Soviet 

Union and the United States. 

The Moscow Patriarchate, under its current leader, Patriarch Kirill, is a 

close ally of the Russian government and President Putin. With the 

“Russian World” ideology that seems to be shared by the leadership of 

both the church and the state, imperial aspirations have been given their 

ideological (and theological) justification. The Istanbul Patriarchate has 
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increasingly been under the influence of US-based Greek communities 

and individuals, many of whom embraced the US imperial mentality, in 

addition to the imperial aspirations of the patriarchate (which is                   

another possible explanation for the alignment of the policies of the 

Patriarchate with those of the US government). 

Most other Orthodox jurisdictions find themselves in between the (US-

backed) “Greek” and “Russian” blocs. This is also reminiscent of the 

Cold War situation, when many states found themselves caught in                

between the US and Soviet empires. Cold War confrontations resulted 

in the formation of the Non-Aligned Movement, whose spiritus movens 

was Yugoslav President Josip Broz Tito, joined by Egyptian and Indian 

Presidents Gamal Abdel Nasser and Jawaharlal Nehru. The movement 

gathered the “third world” countries that were in favour of self-

determination and independence from both empires. 

The situation in the Orthodox world seems to require a similar                

movement nowadays — a “non-aligned” Orthodoxy which would                 

gather Orthodox churches that do not want to be the victims of power 

games of either the Greek Patriarchate with imperial aspirations, or the 

Russian Patriarchate, which shares its imperial mentality with the state. 

It seems that there are no Orthodox leaders who would have the vision, 

courage, and strength to lead the way, as some kind of Orthodox                      

versions of Tito, Nasser or Nehru in their historic role. 

This is not necessarily bad news. If Orthodox lay people, theologians, 

and clergy embrace freedom and responsibility in a mature way, there 

will be no need for powerful leaders. The resistance to imperial                    

policies can be organised on a more egalitarian basis, involving more 

dynamic and more democratic discussions and decision-making                 

processes, which would include more people from different sections of 

the church. This can lead the way toward a new non-alignment, beyond 

church and state imperialisms. 

Davor Džalto is Professor in Religion, Art and Democracy at Sankt             

Ignatios Academy and the Stockholm School of Theology. 
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Holy Week and the hatred of the Jews: How to avoid                

anti-Judaism this Easter - By Amy-Jill Levine 

Jesus of Nazareth, charged by the Roman authorities with sedition, dies 

on a Roman cross. But Jews — the collective, all Jews — become known as 

“Christ-killers”. Still haunting, the legacy of that charge becomes acute 

during Holy Week, when pastors and priests who speak about the death 

of Jesus have to talk about “the Jews”. Every year, the same difficulty              

surfaces: how can a gospel of love be proclaimed, if that same gospel is 

heard to promote hatred of Jesus's own people? 

The charge against “the Jews” permeates the pages of the New Testa-

ment. In the gospel of Matthew, Pilate literally washes his hands while “all 

the people" — all the Jewish people — clamour for Jesus's death: “Let him 

be crucified ... His blood be on us and on our children!” (Matthew 27:23, 

27). John’s gospel identifies the Jews as “from your father the devil” (John 

8:44) and blames them for backing Pilate into a corner and forcing him to 

kill an innocent man. 

In the Acts of the Apostles, Peter charges “the entire house of                               

Israel” (Acts 2:36) with crucifying Jesus and so having “killed the author 

of life” (Acts 3:14-15). Paul then bluntly refers to “the Jews, who killed the 

Lord Jesus” (1 Thessalonians 2:14-15). 

Perhaps this vilification was inevitable. Jesus's followers could not                 

understand how the vast majority of Jews could not accept their belief in 

him as the Messiah. The majority of Jews, in turn, saw no sign of the             

Messianic age having dawned: no general resurrection of the dead; no 

ingathering of the exiles to Zion; no end to death, war, disease or poverty. 

What was self-evident to one group was incomprehensible to the other. 

Incomprehension turned to mistrust, and mistrust, on both sides, turned 

to vilification. 

Today, interfaith conversation, in which Jews and Christians learn to                    

appreciate their common roots and better understand the reasons for the 

gradual and often painful separation, can reverse the process. Official 

(and unofficial) church statements facilitate healing as well: Nostra                
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Aetate , the 1965 declaration of Vatican II, proclaimed that all Jews at 

all times should not be held responsible for Jesus's death, and pope 

emeritus Benedict XVI, in the second volume of his Jesus of Nazareth, 

strongly reiterated the point. Christians from many (but not all) other 

branches of the tradition, generally agree. 

But we still have to deal with our pasts, and with our Scriptures. Every 

time the Passion narratives are read, the threat of anti-Judaism                    

reappears. There is no catch-all for resolving the problems in the New 

Testament — or in Tanakh/the Old Testament, for that matter; we all 

have difficult texts in our canons. 

But there are strategies. Here are six, in order of usefulness. 

Excision 

The first option is excision: take a pair of scissors to the offending pas-

sages — or, in today's parlance, press “Delete”. Howard Thurmond re-

counts hearing from his grandmother how the plantation minister al-

ways preached, “Slaves, be obedient to your masters”, and how she 

determined that if she ever learned to read she would never read that 

part of the Bible. The story has morphed into the common sermon il-

lustration that Thurman’s grandmother, once both freed and literate, 

took a scissors to the text. 

Had I suffered what Thurmond’s grandmother suffered, I may well 

have taken the same approach. However, the destruction of a text con-

sidered sacred seems to me extreme. To erase offending texts is to 

erase memories of both the victims of those texts and those who strug-

gled against them. Moreover, if we each design our own canons, we 

eliminate community. 

A variant on the excision approach is to claim that Paul or Jesus never 

made the problematic comment and therefore, we can ignore them. 

For example, scholars commonly argue that Paul did not write 1 Thes-

salonians 2:14b-16 — it is inconsistent with his positive comments 

about Jews (such as, “They are Israelites, and to them belong the adop-

tion, the glory, the covenants, the giving of the law, the worship, and 
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the promises ... as regards election they are beloved ... for the gifts and 

the calling of God are irrevocable” [Romans 9:4-5; 11:28b-29]). The of-

fensive passage can also be removed from the letter without harming 

the rhetorical flow. 

Similarly, many scholars argue that Jesus's invectives in the gospels stem 

not from the man from Nazareth, but from the later church in competition 

with local synagogues. Comforting as such arguments may be, they are 

based on hypothesis, not fact. Paul may well have changed his mind; Je-

sus would not be the first Jew critical of fellow Jews. Moreover, Christian 

proclamation is not based on some scholarly construct of an original 

text or a “historical Jesus” apart from the gospels. It is based in the 

words of the Bible as interpreted by the faithful community. Therefore, 

Christians must deal with those words. 

Retranslate 

The second option is to retranslate — or, bowdlerise. For example, some 

“progressive” translations read John’s gospel as condemning not “Jews” 

but “Judeans” or “Jewish leaders” or “religious leaders” or simply 

“leaders”. Such translations are well-meaning, and at least “Judean” is a 

legitimate translation of the Greek term Ioudaioi. But to replace the New 

Testament’s “Jews” by other terms is to have a judenrein text — a text 

“purified” of Jews. 

Such bowdlerising obscures part of the reason why Jews have been per-

secuted over 2,000 years, divorces Jews not only from Jesus and his ear-

liest followers, and even serves to de-legitimate the relationship of Jews 

today from the land of Israel. Hence, politically correct translations are 

not necessarily biblically faithful ones. 

Romanticise 

The theological answer to the question “Who killed Jesus?” is not “the 

Jews” but humanity. This is an excellent place to begin. The problem, 

however, is that those who see themselves as “Jews” on Good Friday 

then see themselves as redeemed “Christians” on Sunday morning. The 

Jews, by not accepting Jesus as Lord and Saviour, remain in their guilt. 
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The same romantic approach today 

is best exemplified in the celebra-

tion of the Passover seder in 

churches, usually on Holy Thursday. 

While there are educational bene-

fits to introducing Christians to Jew-

ish ritual, holding the seder in 

churches is not necessarily a good 

idea, and here’s why: 

It is not clear that the Last Supper 

was a Passover meal; it is not, in 

John’s gospel, which at this point 

has better claims to historicity. 

The Seder is a rabbinic invention 

which then developed over the cen-

turies; Jesus did not eat matzoh ball 

soup or gefilte fish, sing Dayenu, or 

say “next year in Jerusalem” — for 

Jesus, the seder would have consist-

ed of a lamb sacrificed in the Tem-

ple and eaten in Jerusalem, not a 

brisket cooked in Nashville. 

The Passover at the time of Jesus 

was limited to Jews, because one 

needed to say, “My ancestors came 

forth out of Egypt”. 

In John’s gospel, Jesus is the Passo-

ver offering, crucified at the time 

the lambs are sacrificed in the tem-

ple, so for the church to celebrate a 

seder would be theologically retro-

grade. 

Not only is the Christian seder his-

torically compromised, it is also a 

problem in interreligious relations. 

Today messianic Jewish seders 

teach that the perforations on the 

matzah (only present since the bak-

ing of matzoh by machine, by the 

way) represent Jesus’s wounds; the 

afikomen, the matzoh hidden until 

dessert, represents Jesus's body in 

the tomb, and so on. 

Baptising Jewish symbols in Chris-

tian terms is not a strong move in 

interfaith sensitivity. Nor do Chris-

tian seders remove the problem. To 

the contrary, the performance 

serves to absolve the congregation: 

how could they be anti-Jewish if 

they are doing something so Jewish 

as having a Passover seder? 

Allegorise 

The fourth option is to allegorise: to 

say that the text really doesn’t mean 

what it says. For example, we take 

Matthew’s blood-cry (27:15) not as 

a self-curse, but as a plea for re-

demption: the people are ironically 

asking to be redeemed by Jesus’s 

blood. 

While this approach redeems the 

verse theologically, it also suggests 

that the Jewish crowd wanted and 

needed this redemption, so that          
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Judaism apart from the Christian message is ineffective. The move turns 

Jews into crypto-Christians. 

Historicise 

The fifth approach, the darling of the academy, provides historical ra-

tionale and often justification, for the problematic statements. For exam-

ple, we claim that Matthew is a Jew writing for a Jewish community; 

therefore his words cannot be anti-Jewish — as if Jews cannot be anti-

Jewish, which is a silly idea. 

Also complicating this view: we know neither who wrote the gospels, 

which were originally transmitted anonymously, nor the community to 

which they are addressed. It is a dirty little secret in biblical studies: we 

determine, based on the contents of the gospels, both author and audi-

ence. Then we interpret the text on the basis of our reconstruction. This 

is a circular argument. 

Similarly, we note the historical unlikelihood of “all the people” saying, 

“his blood be on us and on our children” — that all of us Jews would say 

the same thing, ever, is a tad unlikely. Then, we see how Matthew                    

understands the destruction of Jerusalem, witnessed by the “children”, 

to be punishment for the Jews’ refusal to acknowledge Jesus as Lord. 

Therefore, so the argument goes, since the people never said the line, 

we can ignore it. But the line remains in the text; ignoring it is not an            

option. 

Another variation on the historicising approach is to claim that the                 

anti-Jewish language is reactionary: invective would be quite natural 

from the pen of those excommunicated from the synagogue. The                  

problem here is, first, that we have no evidence, other than John’s                     

attestation (John 9:22; 12:42; 16:2) of synagogues tossing people out. 

If some synagogues did expel Jesus’s followers, we should ask why.                

Because they wanted to replace Torah with Jesus? Because they were 

seen as compromising monotheism? Because they told synagogue    

members that unless they worshiped Jesus they would  go to hell?          

Because they put the community in danger, given Roman distrust of         
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the new messianic  movement? Because they cherished their own           

traditions, which they found completely fulfilling? Any of these would be 

quite good reasons, and would likely result in censoring in my                   

synagogue today. 

Finally, if we define this polemic as reactionary, again we blame the Jews 

for the problem. Finding history behind the text can help. But we cannot 

be secure with the history we posit, and when all the historical work is 

said and done, we still have to address what the New Testament actually 

says. 

Admit the problem 

We come finally to our sixth option: admit to the problem and deal with it. 

There are many ways congregations can address the difficult texts. Put a 

note in service bulletins to explain the harm the texts have caused. Read 

the problematic texts silently, or in a whisper. Have Jews today give          

testimony about how they have been hurt by the texts. Those who             

proclaim the problematic verses from the pulpit might imagine a Jewish 

child sitting in the front pew and take heed: don’t say anything that would 

hurt this child, and don’t say anything that would cause a member of the 

congregation to hurt this child. Better still educate the next generation, 

so that when they hear the problematic words proclaimed, they have                

multiple contexts — theological, historical, ethical — by which to               

understand them. 

Christians, hearing the gospels  during Holy Week, should no more hear 

a message of hatred of Jews than Jews, reading the Book of Esther on           

Purim, should hate Persians, or celebrating the seder and reliving the 

time when “we were slaves in Egypt”, should hate Egyptians. 

We choose how to read. After two thousand years of enmity, Jews and 

Christians today can recover and even celebrate our common past,            

locate Jesus and his earliest followers within rather than over and against 

Judaism, and live into the time when, as both synagogue and church         

proclaim, we can love G-d and our neighbour. 
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Palm Sunday as street theatre: What Jesus’s performance 

meant, and what it means today - By N.T. Wright 

One of the ways mediaeval Britain learned the Christian story was 

through the performance of mystery plays. It is a practice that still lives 

on in towns like Lichfield, where I used to live. Every three years they put 

on an all-day display in several locations round the town. There are  

twenty-seven plays in the Lichfield cycle, each about ten or fifteen 

minutes in length. They are performed in three different locations: the 

first one starts in the marketplace in mid-morning; the last finishes                

outside the Cathedral shortly before sunset. 

I remember joining the crowds in the narrow city streets and finding              

excited groups of players making their way between locations. At any 

moment one might come across Noah going one way, Joseph and Mary 

getting ready somewhere else, or even the stagehands preparing for the 

crucifixion scene. 

The whole city would be swept along in a whirl of biblical narrative, with 

hundreds of people taking part, and many thousands coming to watch. 

The whole thing conveyed the powerful sense that, even if we only ever 

glimpse part of God’s story, it is going on anyway — that we are caught 

up in it, whether we understand it or not. As the story goes unfolds, we 

begin to sense that it is bigger than any of us: it is a story about God and 

Jesus and the world and life and death and horror and joy and creation 

and redemption and tears and laughter — a story where everyone has a 

role to play. 

Theatre tells the old stories in new ways; it helps us see ourselves in a 

new light, and recognise things about the world we mightn’t otherwise 

have noticed. I vividly recall seeing a performance of Macbeth, in which 

the hideous witches who from the first Act kept turning up in the crowd 

scenes, giving a sense of evil brooding around the edges of the action. In 

A Midsummer Night’s Dream, Theseus and Hippolyta, the main King and 

Queen, are often played by the same actors who then play Oberon and 

Titania, the Faery King and Queen. Shakespeare is inviting us to see in 

the dream-world the darker sides of their character — and, as always 
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with Shakespeare, to also see the darker sides of our characters, and the 

disasters that lurk in the half-imagined world just under the surface of 

seeming normality. 

Again, the question arises from such performances: Which story are you 

in — the serene outer story, or the darker under-story where jealousy 

and suspicion and danger whisper and beckon from every corner? 

Which King is the real one — the pompous Theseus, or the troubling 

Oberon? 

Palm Sunday and the Passover story 

Street theatre is perhaps the best way to characterise Jesus’s actions on 

the first Palm Sunday. It wasn’t entertainment, though people had a great 

day out. Jesus was saying something that couldn’t be said any other way. 

The questions posed by Palm Sunday are: What did it all mean, and what 

does it means today? Which story was Jesus enacting? What sort of king 

was he becoming? 

Jesus’s actions on Palm Sunday were unusual for him. He clearly intended 

that these actions would resonate, echoing both within the walls of Jeru-

salem and in the Scripture-soaked imaginations of the bystanders — par-

ticularly his disciples, who may have thought they were following a The-

seus only to find that their king had turned into a stranger, darker mon-

arch than they had imagined. Which story were they living in? Which 

king did they think they were following? 

Jesus no doubt expected that those who gathered in Jerusalem would 

know the other plays that were being performed at the same time. Passo-

ver was approaching, and pilgrims were crowding the city. They would 

be telling the story of Moses and the Exodus, the plagues in Egypt, the 

Passover lamb, the crossing of the Red Sea, the promise of freedom. Most 

of that retelling would happen in homes and inns, not on the street — 

nevertheless, that grand Passover narrative would create a particular at-

mosphere, and arouse specific expectations, throughout the city. 

After all, the Passover is God’s story and everyone gathered in Jerusalem 

was part of it. Nobody saw it merely as ancient history: this was their sto-
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ry, the freedom-story which they hoped would come true again in their 

own day. What Jesus did was to perform a play-within-a-play meant to 

disrupt, reinterpret, and ultimately transform that Passover story. 

Some have speculated that there was another bit of street theatre going 

on at the same time on the other side of town. Pontius Pilate, the Roman 

governor, normally lived in Caesarea-by-the-Sea, with its temple to the 

divinised Emperor Augustus. But, for the great festivals, Pilate would 

come up to Jerusalem to prevent trouble. He would arrive, from the west, 

on a military horse with an armed escort. We don’t know if Jesus timed his 

own mini-play — coming into the city from the east — to coincide with Pi-

late’s triumphant arrival, but people may have linked the two and would 

be asking themselves: Which story do we belong to? Which king do we 

belong to? Which is the reality, and which is the parody? 

“The things that make for peace” 

Some things would have been clear to bystanders. In a world with few 

books but many Scripture readings, the crowds would doubtless have 

picked up Jesus’s reference to Zechariah’s prophecy about a king riding 

a donkey. But if that got them thinking about royal prophecies, they might 

get confused. The Psalms speak of God’s son, the coming king, bruising 

the nations with a rod of iron, and dashing them in pieces like a potter’s 

vessel. Was that the story they were living in? Was Jesus that sort of a king 

— making an apparently peaceful demonstration now, but getting ready 

for a sudden signal, a legion of angels, a surprise attack, and a fierce 

freedom like that won by Judas Maccabeus two centuries earlier? Every-

body knew that story too, and since Judas Maccabeus’s followers had 

waved palm branches when he entered the city, perhaps they were hop-

ing for a re-run, a sequel. 

We know — as the crowds did not — how it would end. We wonder at the 

fickleness of the crowds, though anyone who looks hard at the mirror 

would not wonder very long. The Western Christian tradition has easily 

imagined that the crowds got it wrong, because they were wanting a this-

worldly freedom, but — so we have supposed — Jesus was offering spir-

itual freedom, a kingdom after death. In this understanding, Passover be-
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comes little more than a metaphor; instead of Pontius Pilate, we get 

someone who more resembles Plato. 

But if we pay attention to the performance, Palm Sunday is making a  

different point. Psalm 72 speaks of the king who brings justice and 

peace, from sea to sea and away to the ends of the earth. He makes the 

poor his priority; he puts into practice the justice of God himself, and so 

he brings the peace of God himself. As we hold that picture in our 

minds and look back at Luke’s account of Palm Sunday (19:28-44), we 

realise why it is that, while the crowds are shouting “Hosanna!”, Jesus is 

sobbing. The sun is shining, the crowds are cheering, Jerusalem the 

golden is before him in all its majesty — but with his prophet’s eye he 

can see the disaster coming. He can hardly get the words out. 

Jesus says: If only you’d known — yes, you, even now — the things that 

make for peace… but you’ve shut your eyes. And it’s too late. They are 

coming; Pilate is coming; the monsters are coming; the brutes and the 

beasts are taking over the garden, and they will trample everything in 

their path, because you didn’t know the moment of your visitation. You 

didn’t recognise the time. You didn’t understand the play. You were liv-

ing in the wrong story. You were looking for the wrong sort of king. You 

wanted a Judas, and you got a Jesus. You wanted war and I was leading 

you to peace. In our case: You were wanting a kingdom in heaven, and I 

was offering you one on earth; and by opting for the heaven-only one, 

you have abandoned earth to the monarchs and the monsters who still 

take the sword and will perish by the sword. 

And in the midst of it all, we should hear the echoes of Isaiah 59. You 

didn’t know the time of your visitation — in other words, as some trans-

lations explain, your visitation by God himself. In Luke’s gospel, Jesus 

had just told a story about a nobleman who came back to see how his 

servants had got on. His audience must have heard this as a God-and-

Israel story: Israel’s God, having long promised to return in glory, was 

doing so at last. This was the climax of the play they wanted to be part 

of. But nobody had imagined that when God came back, he would look 

like a young prophet, cheeks stained with tears, riding on a donkey. 
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From Palm Sunday to Good Friday 

The extraordinary twist in this story is that, having announced judgment 

upon Jerusalem for refusing God’s way of peace, Jesus goes on to em-

body at once the love and the judgment of God — to suffer the Roman 

horror he had predicted for his people. That dark royal story lies at the 

heart of all subsequent Christian understanding of the cross, though it is 

a truth so strange that few hymns or liturgies plumb its depths. Theseus 

and Oberon are one and the same. Good Friday — itself a form of Roman 

street theatre — was taken up paradoxically within God’s performance, 

the play within the play within the play that explains everything else. 

But, even without that sequel, the questions of Palm Sunday impose 

themselves upon us — the questions of which story we are living in, and 

which king we are following, remain urgent within our world. As our pub-

lic institutions are less trusted than ever, and our behaviour at home and 

abroad is more confused than ever, the stories which used to make sense 

of our lives have let us down. We thought we knew how the story was 

meant to go: get rid of tyrants, and people will embrace peace and capi-

talism and democracy and tolerance. But throughout the world — wheth-

er it be Afghanistan or Syria or Israel/Palestine or South Sudan or 

Ukraine — the promise of Palm Sunday becomes so quickly the horror of 

Good Friday. We have run out of stories; we have run out of kings; we 

think all that is left is to place our trust the great god Mammon. If this is 

all that is on offer, give me Psalm 72 any day. 

But this gives rise to another set of questions. If the Palm Sunday means 

what Jesus meant, it challenges all his followers — then and now. The 

crowds may have been fickle, but they were not mistaken. The two on the 

road to Emmaus had hoped that Jesus would redeem Israel, and they 

were hoping for the right thing — God’s kingdom on earth as in heaven, 

a this-worldly reign of justice and peace — but they had not glimpsed 

the means by which Jesus would bring it about. Right story, wrong king. 

Sooner or later, this happens to all of us. We start out following Jesus be-

cause we think we know the story — we know what sort of king we want 

Jesus to be — and then things go badly wrong. He doesn’t give us what 
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we wanted, and we are tempted to wonder if we’ve been standing on the 

wrong side of town, or watching the wrong procession. 

But we were not mistaken. The world today — never mind the church        

today — urgently needs people, young and old, who will follow Jesus 

through Holy Week and on into the new mystery play which our               

mediaeval ancestors never imagined: the story of his kingdom of love 

and peace and justice coming on earth as in heaven. That is the story; he 

is the King; and he’s looking for recruits, young and old, for a new bit of 

theatre, coming to a street near you. 

N.T. Wright is Research Professor Emeritus of New Testament and Early 

Christianity at St. Mary’s College in the University of St. Andrews, and 

Senior Research Fellow at Wycliffe Hall, Oxford.  

Here’s how we’ll fill up our churches again                                       

- By Nils von Kalm  

It is no secret that regular church attendance in Australia has been              

declining over the last 50 years. Data from the National Church Life             

Survey shows, the proportion of Australians attending church at least 

monthly has declined from 36 per cent in 1972 to 15 per cent today.  

All of this forces us to ask why we go to church in the first place. Of 

course there are many reasons, but is attending church just religion to 

us? Is it just something we do on a Sunday morning because that’s what 

we’ve done for so many years? Is that why some of us haven’t returned 

after the lockdowns ended, because we’ve gotten out of the habit?  

As attendance has declined, many churches have sought to become 

more relevant to people’s felt needs, to persuade them back to the fold. 

In my experience, the unfortunate result has been in many cases a wa-

tering down of the gospel in the name of relevance. I have seen church-

es run like businesses, with the pastor as a sort of chief executive and 

marketing guru. Worship has become entertainment where people no 

longer participate, but watch transfixed, like they’re at a concert, rather 

than worshiping God and participating with others.  
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Australian pastor and author, Mark Sayers, adds to this. He writes that he 

has noticed over the years, “the disappearance of a mode of church en-

gagement characterized by commitment, resilience, and sacrifice among 

many Western believers”. In its place he believes has come, “A new 

mode of disengaged Christian faith and church interaction … character-

ized by sporadic engagement, passivity, commitment phobia, and a con-

sumerist framework”.  

What Sayers is describing is generally seen in large mega-churches, but 

he adds that he has seen, “The same bored eyes in liturgical-heavy high 

churches”. It leads me to ask, are we bored spectators in church or are 

we disciples?  

American pastor, Jay Kim, says that some Christians choose a particular 

church for the following reasons:  

What’s most comfortable?  

What’s most agreeable?  

What’s most entertaining?  

Kim goes on to say that, “Unfortunately, the underlying forces driving 

some church searches are the basic tenets of individualistic consumer-

ism, born out of an assumption that ‘church’ is primarily a product pack-

age of goods and services, designed and marketed to achieve customer 

satisfaction.”  

Discipleship is the endgame of going to church as I see it. Formation as a 

community into Christlikeness, and then going out into the world to be 

Christ, is why we go to church. We are to be a light on a hill. Jesus called 

his disciples the light of the world. The early church displayed this im-

pressively. In Acts 2 and 4, we see that the fledgling Christian movement 

ate and prayed together and shared everything in common, including all 

their possessions, living in community with joy and abandonment to 

Christ. Nothing else mattered anymore.  

This was generally the case for the first 300 years of the church. The                        

Sermon on the Mount was their guiding framework. The poor were 
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blessed, those who mourned were comforted, and the peacemakers 

were the ones who were the children of God. Social historian, Rodney 

Stark, says that the main reason for the explosive growth in the church in 

the first few centuries was their care for the poor and abandoned. In a 

society which literally abandoned many children on rubbish dumps to 

die, it was Christians who took them in and cared for them. That’s large-

ly how the church grew.  

The radical exercise of love for others continued throughout the centu-

ries. During several pandemics, Christians risked their lives to save the 

sick. The first hospitals in history were set up by Christians, and educa-

tion became a Christian cause, to the point that universities such as Har-

vard, Yale and Princeton in the United States were set up by Christians 

because they wanted people to be educated about life and how God’s 

universe works. Harvard was called ‘The School of the Prophets’ and 

was originally a university for Puritan ministers. Similarly, the anti-

slavery movement was almost entirely Christian. People like John Wes-

ley and William Wilberforce gave their lives to the abolitionist move-

ment. The beginnings of science were also initiated by Christians. All 

this arose out of Christian church communities who just wanted to follow 

their Lord.  

So I would ask again, why do you go to church? Do you go because it’s 

what you’ve done for many years and it’s become a tired habit?   

I suspect the reasons are varied. Many of us are of the generation that 

was raised on commitment and loyalty, so we want to live that out re-

gardless of how we feel.  

Many of us also lament the fact that most people don’t come to church 

anymore. What about instead of just expecting that they “should” come 

back, we looked again at the approach of Jesus and the early church?   

That is how we will fill our churches again. That is to be our reason for 

going to church. When we come together as a community, knowing we 

are deeply loved by God, we just want to spread that love to everyone 

we meet.  
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We commit ourselves to this every week when we recite the Lord’s              

Prayer. We pray “May your kingdom come on earth as in heaven”. Is our 

religious activity each week empty or is it filled with vibrancy and                            

passion to love God and our neighbour (and even our enemy) right here 

on earth?  

Ultimately, going to church is about growth into Christlikeness and then 

learning how to reflect that Christlikeness out into the world. Churches 

that look inward and focus on survival are the ones that die. Churches 

that come together as a loved and loving community and look outward 

into Christlike mission thrive.  

When we surrender to the will of God, both individually and as a church, 

pray for the Spirit of God to fill us with the love of Christ, and then go out 

into the world to be the answer to our prayers, then will the kingdom 

come on earth as in heaven. Speaking for myself, may that be the reason 

I go to church this week.  

Religious Australians are pushing for climate action, and 

want church leaders and politicians to get on board 

- By religion and ethics reporter Barbara Heggen 

Most religions believe the universe and everything in it is a creation of 

God or gods, and most demand that we nurture God's creation. 

So for many religious people in Australia today — particularly among 

younger generations — it makes sense for religious leaders to encourage 

care for the environment. 

University student Hattie Steenholdt, who attends a Baptist church in         

Melbourne's eastern suburbs, is part of this growing culture shift. 

"Climate change is negatively affecting already marginalized                                        

communities," she says. 

"It is not a matter of which government is 'right' or 'wrong', but rather it is 

a matter of how we best love our neighbours and creation." 

Hattie was part of a beach mission with Scripture Union in Mallacoota 

during the Black Summer bushfires of 2019-20. 
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It was an experience that strengthened her conviction that Christians 

need to do more about the climate crisis. 

And according to a survey commissioned by Christian development 

agency Tearfund Australia, she is one of many young people who feel 

the same way. 

Titled They Shall Inherit The Earth, the study examines the attitudes of 

millennial and older Gen Z Christians. 

It found that three in five are very concerned about climate change, and 

two thirds want their local church to take action. 

But it also found that 35 per cent of church leaders say they rarely 

preach on environmental matters, citing the politicisation of the issue as 

a key challenge. 

This figure doesn't surprise Jessica Morthorpe. 

She's the founder and director of the Five Leaf Eco Awards, an ecumeni-

cal program helping faith groups achieve sustainability goals like es-

tablishing community gardens, water tanks, and constructing giant 

crosses made of solar panels. 

To her, though, caring for creation is pushback against the politicisation 

of religion. 

 "Climate change has become this incredible political hot-button issue, 

which is just devastating," she says. 

"That has therefore influenced the reception of churches to the issue, ra-

ther than churches starting with the Bible, and starting with what God 

has actually said about creation and a need to care for it." 

Hattie feels a similar way. 

"The issue of climate change needs to be depoliticised within the 

church," she says, "to the extent that we approach it from the perspec-

tive of our Christian duty to act justly." 
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Activists ask: where's the moral leadership? 

While some religious Australians are focusing their energies on                

grassroots solutions, others also see the need to engage with electoral 

politics. 

The Australian Religious Response to Climate Change (ARRCC) is a 

multi-faith affiliation of religious communities advocating for climate 

justice. 

In the lead-up to the federal election, the ARRCC is amplifying its              

climate activism, targeting MPs in marginal electorates, and urging 

them to embrace meaningful climate change policies. 

"We don't just run retreats, and have workshops and talk about                    

lifestyles and webinars," says president Thea Ormerod. 

"We actually get out there and hang out banners and meet with                   

members of parliament, and protest at coal mining sites." 

She believes too many religious leaders are too close to conservative 

politicians and more concerned about rituals than morals. 

"They're not really living out the values and teachings of the faith that 

they purport to champion," she says. 

"If politicians aren't being challenged by the faith leaders of today, 

then where's the moral leadership?" 

"The moral leadership is coming from secular people, the environment 

movement. They're speaking out for the moral positions that should be 

championed most strongly by people of faith." 

A cause uniting Christian, Jewish, Buddhist and Muslim leaders 

Joel Lazar, the chief executive of the Jewish Climate Network says a key 

role of the religious leader is to reach into their religion's wisdom to in-

spire community to embody the values of that religion. 

"The prophets of the Old Testament knew this well and were constantly 

speaking out on critical social issues that, today, might be called 
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'political'," he says. 

He says the Australian Jewish          

community historically has made 

lasting contributions to many of the 

country's greatest social and           

economic challenges and sees no 

reason why that should change in 

regard to climate change. 

 "We are inspired by our tradition's 

value of protecting life and              

preserving natural resources." 

Buddhists too have a role to play, 

according to Tejopala Rawls, a 

member of the Triratna Buddhist 

Order. 

"Buddhists try to practice                 

compassion for all beings, and at        

a time when all life on Earth is 

threatened the case for our                 

involvement seems very clear."  

"There is a need for people of all 

faiths to be involved in order to 

show that people from ancient           

religious traditions have a clear 

moral response to this crisis," he 

says. 

Fahimah Badrulhisham, the                  

co-president of the ARRCC's          

Muslim Collective, agrees. 

"It's important to have Muslims          

advocating for climate justice in 

the public because climate change 

affects everyone, and the solutions 

must come from everyone." 

Everyone interviewed for this           

article was quick to emphasise the 

non-partisan nature of their               

campaigns. 

"We're doing what we can to make 

sure that all MPs in marginal and 

key electorates know that people 

of all faiths feel very strongly about 

this issue," says Tejopala. 

Support for climate action          

gathering force 

With around 6,000 supporters, the 

ARRCC is still small, but Thea           

Ormerod says momentum has 

been building since the                      

devastating fires in south-east            

Australia in early 2020. 

"Since the fires in particular            

people who may have had climate 

on their radar were suddenly 

alarmed by it," she says. 

"I think there's been a shift in the 

urgency of the problem." 

If the findings of the Tearfund                   

report are accurate, faith leaders 

may come under increasing                  

pressure to take action. 

"At the start of 2020 we had fewer 

than 10 congregations where we 
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had people organising locally. Now we have more than 150," says                  

Tejopala Rawls. 

Fahimah Badrulhisham says the more she organises, "the more people I 

meet who leverage their privilege and abilities in direct and indirect 

ways for climate and social justice". 

And with floods continuing to devastate in New South Wales and                   

Queensland, Jessica Morthorpe says their message is more urgent than 

ever. 

"Climate change is really hurting and killing people right now," Jessica 

says. 

"It always hurts the most vulnerable first. And as Christians, we're called 

to love and care for the poor, and to see the face of Jesus within them." 

Russia's invasion of Ukraine has shocked the world. But 

the rumblings of World War III may have begun decades 

ago - By Stan Grant 

Are we already in World War III? Pope Francis thinks so. The Holy Father 

believes a "piecemeal" world war has begun. 

He links the war in Ukraine to other conflicts in the Middle East, Africa, 

and the persecution of Rohingya in Myanmar. 

This isn't new. The Pontiff warned of World War III as far back as 2014. 

Then, on a visit to Italy's largest military cemetery, Pope Francis said 

"war is madness".  

"Humanity needs to weep," he said, "and this is the time to weep." 

Since then more tears have been shed as many thousands of lives have 

been lost and many millions have been uprooted from their homes, 

forced to flee their lands. 

Russia's invasion of Ukraine has shocked the world — particularly the 

West — from its complacency. Yes, old style 20th century nation-on-

nation war can still happen. 
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Just like in the second half of the 

20th century we live with the fear 

of the bomb. The prospect of nu-

clear war is very real. 

World wars start when we aren't 

looking. Historian Christopher 

Clark famously described the 

world as "sleepwalking" to war in 

1913. Then, we thought war could 

not happen. Germany and Britain 

were each other's biggest trading 

partners; the Kaiser and the King 

were cousins.  

Yet by 1914 the world waged the 

most brutal conflict. Clark says the 

weights piled on the scales until 

the balance tipped us into war. 

World War I was the so-called "war 

to end all wars". But within a gen-

eration the world was at war again. 

When did World War II really 

begin? 

Most people would think World 

War II began with Hitler's invasion 

of Poland. But did it really? 

We could just as easily trace the 

conflict to Japan's invasion of Man-

churia in 1931. By 1937, Japan bru-

tally occupied large swathes of 

China. War would not end in China 

until the Communist Revolution in 

1949. 

World War II started earlier and 

finished much later than we com-

monly assume. Perhaps the Second 

World War began at the end of the 

first, with the Treaty of Versailles. 

The treaty, which excised German 

land and imposed onerous repara-

tions on Berlin, sowed the seeds of 

resentment that Hitler would bru-

tally exploit. It also empowered Ja-

pan. Former German held territory 

in China was handed to Tokyo.  

Here, too, is a glimpse of Chinese 

resentment. China felt abandoned 

and humiliated by Western pow-

ers. 

Intellectual leaders in China were 

soured and turned away from 

Western ideals of democracy. 

Liang Qichao, who championed 

progress and modernisation, was a 

Chinese official observer of the 

Paris Peace Conference. He re-

turned condemning the West. Faith 

in Western progress, he now be-

lieved, would lead China to catas-

trophe. 

Liang would become one of the 

most influential thinkers in modern 

China, shaping the views of Com-

munist leaders from Mao Zedong 

to Xi Jinping. 
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Xi and Russia's Vladimir Putin are formed out of the wars of the 20th cen-

tury. They carry a deep sense of grievance. 

Putin believes Russia's war time sacrifice and victory against Hitler's ad-

vancing army is not properly recognised. His ideas of Russian identity 

are tied deeply to a sense of military glory. 

The focus on Ukraine obscures a history of conflict elsewhere 

Islamist militancy, too, emerges from the perceived humiliations of the 

20th century. The collapse of the Ottoman Empire after World War I trig-

gered a dark night of the soul for the Muslim world. 

Not unlike Chinese thinkers who looked inward after the end of the Qing 

Empire and the 19th century Opium Wars, Islamist groups sought to re-

new Islam's lost glory. 

They also turned away from the West, each iteration of Islamist militancy 

from the Muslim Brotherhood to Islamic State turning more radical and 

violent.  

Radical Islamic terrorism, Chinese authoritarianism and Russian aggres-

sion form different fronts of what could be World War III. 

We can just as easily add to that right-wing extremism. White suprema-

cist terrorism has already taken a deadly toll. It, too, emerges from 

vengeance, resentment and humiliation. They feel abandoned and de-

serted — left behind by the march of modernity. 

The focus on war in Ukraine obscures a history of conflicts elsewhere 

over the last three decades. 

Author Gerald Prunier wrote about what's been called Africa's world 

war — how the genocide in Rwanda spilled over into the Congo, creat-

ing more unrest and violence that he says left millions dead. 

Simon Reich from Rutgers University says: "We may have been entering 

a new form of global war for the last three decades — in slow motion." 
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When did this "slow motion" global 

war begin? With Osama bin Lad-

en's  9-11 terrorist attacks on the US 

in 2001? Perhaps Putin's invasion of                 

Georgia in 2008, or the annexation 

of Crimea in 2014? 

We could date the Third World War 

from the end of the Cold War. It              

triggered a global realignment,  

bottled up tension overflowed. 

In the same year the Berlin Wall 

came down, Deng Xiaoping                    

ordered China's People's Libera-

tion Army to open fire on their own  

people protesting in Tiananmen 

Square. 

The Balkans War in the 1990s                 

upended the former Yugoslavia,            

redrawing the map of Europe. 

NATO intervened, an attack on             

pro-Russian Serbs that a young                   

Vladimir Putin saw as a humiliation 

for Russia. He cites that as part of 

his attempt to justify his illegal                

invasion of Ukraine. 

The new 'world war' is already 

changing our lives 

World War III is not just fought with 

weapons but also in cyberspace. 

Sociologist Mike Sosteric has                   

studied cyber war and, writing in 

The Conversation in 2017, said 

there is a "global war going on, and 

a global arms race to go with it. The 

arms race is not a race for physical 

weapons, it is race to develop 

cyber-weapons of psychological,                  

emotional, financial and                     

infrastructure attack." 

Technology writer Steven                  

Vaughan-Nichols says:  

"People die because of cyber wars, 

even if no bullets are ever fired.                

Instead, they die in emergency 

rooms that no longer have power, 

from broken medical communica-

tion networks, and from riots." 

It "has happened before," he says, 

and "it will happen again." 

Australia, like so many other             

countries, has already been                      

attacked in this cyber world war. In 

the recent budget the government 

announced Australia will devote  

almost $9 billion extra on cyber  

security an expertise. 

The "new world war" is already 

changing our lives. Even those yet                          

untouched directly by the violence 

are paying more at the petrol 

pump; inflation is rising, interest 

rates will go higher, supply chains 

are being disrupted and defence 

forces are ramping up. 
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Australia has significantly boosted its defence funding; we are increasing 

our troops numbers, developing more high-tech weaponry and boosting 

regional alliances. 

It is nearly a decade since Pope Francis warned of World War III:                      

environmental disaster, conflict, authoritarianism and a mounting death 

toll. 

How prescient he was. What he saw as a "piecemeal world war" now 

looks terribly real. 

As the Pontiff also said recently, we do not live in a time of change, we live 

in a changing time. 

 Acts 9.1-6 (7-20); Psalm 30; Revelation 5.6-14;              

 John  21.1-19  

John tells us today about the third of the appearances of 

Jesus after the Resurrection and how, like at the                    

beginning of his ministry when he called the disciples 

(see Mark 1 and Luke 5) that the fishermen’s nets were 

groaning with a good haul. Then, at the end of the story after the fish had 

been grilled, we see Jesus grilling Peter. He asks Peter three times whether 

he loves him. Getting more and more hurt Peter answers yes each time. Each 

time Jesus then responds with a command: look after the flock. If I were to              

examine myself, would I find areas of my life where I have claimed to love          

Jesus but  acted as if it were otherwise? Have I failed to provide love and care 

for those who are around me?  

 Jesus Christ, Risen Lord, help me to love you in my heart, and to              

demonstrate it by my care for others.  

 Give thanks for the Church of the Province of Central Africa, remember-

ing especially the work of the Zambia Anglican Council.  

Text: Robert McLean © Anglican Board of Mission, 2022  
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 OUTDOORS …  
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[CELEBRANT] We pray for God’s world and for his church as we look 

for Christ’s kingdom, which is to come. 

For your church, that guided by your Spirit it may not grow weary in the 

mission of Christ and serve as a beacon of hope to a broken and 

suffering world. Give your wisdom to those who proclaim the gospel in 

word, deed and sacrament, especially Justin of Canterbury, Geoffrey our 

Primate, Kanishka our Archbishop, Michael our bishop, and all on our 

parish ministry team. In the Anglican Cycle of Prayer, today we ask your 

blessing on the Episcopal Church in the Philippines.  

Father, hear our prayer, 

through Jesus Christ our Lord. 

Give us hearts filled with love for your creation so that our words and 

deeds bear witness to the unending care you have for the whole earth. 

Encourage nations to work together for the sake of all people. Raise up 

leaders who are advocates of peace and justice, and bring to 

repentance those who are corrupted by despotic power. Pour out your 

Spirit upon Elizabeth our Queen and our national, state and local 

leaders, that they may constantly listen for your voice and faithfully 

serve with understanding and compassion. 

Father, hear our prayer, 

through Jesus Christ our Lord. 

For those who suffer in body, mind or spirit, those who are lonely, 

depressed or estranged from family, all prisoners and captives, reveal 

your grace and healing power that they may know they are surrounded 

by Christ’s love, peace and comfort, especially those in our parish and 

beyond for whom we have been asked to pray: Graham Anderson; Joyce 

Bannister; Barry Brandy; Fay Conaghan, John Burns; Robyn Collins; June 

INTERCESSIONS – Sunday 1st May 2022 

EASTER 3 C  
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Cameron; Darren; Roger Davidson; Joan East; Malcolm Green; Fr 

Geoffrey Humble; Enid Kell; Norma Kneipp; Lily; Grace Mao-Jing; David 

Morgan; Kathleen Moulder; Dennis Murphy; Graham Norman; Alister 

Palmer; Sally Palmer; Michelle Phillips; Sharon Sandstrom; Sharron; 

Diane Smith; Sylvia; Daphne Storey; Jean Storey and Bob Woods. 

Father, hear our prayer, 

through Jesus Christ our Lord. 

We commend to you all who have died that they may rest in that place 

where there is no pain or grief but life eternal. We give thanks for the 

lives of Bishop Phillip Newell, John Harley Shipway and Lyn Bursill. Rest 

eternal grant unto them and let light perpetual shine upon them. We 

continue to trust in your merciful keeping Fr Michael Moulder and those 

whose year’s mind occurs at this time: Cyril Grumitt, David Laurence, 

Paul Anag, Ronald Kirkland, William Lane, Fr Ronald O’Brien, Sarah 

Roever and Philip Conley. With them, may we be numbered with your 

saints in glory everlasting.  

[CELEBRANT] Almighty God, you have promised to hear our prayers.                                                             

Grant that what we have asked in faith we may by your grace 

receive, through Jesus Christ our Lord. Amen. 

 

 The Week Ahead... 

Midweek communion has now resumed. It is on every Wednesday at 

10.30am.  

Commemorations noted in the Lectionary this week  

 Monday 2nd May - Athanasius, bishop of Alexandria, teacher (d.373)                                                              

 Tuesday 3rd May - Philip and James, Apostle and Martyrs  

 Friday 6th May - John, Apostle and Evangelist  
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