Welcome to worship
Sunday 8th May 2022
Fourth Sunday of Easter
8.00am
9.30am
10.30am

W

Said Eucharist
Choral Eucharist (with the St Paul’s Choir)
Midweek Eucharist on every Wednesday
ELCOME TO ST

PAUL’S. We are glad that you have come to worship
God with us today. If you are a visitor from another parish, or
worshipping with us for the first time, please introduce yourself to
our parish priest, Fr James Collins, or to anyone wearing a name badge.
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Things you may
First Aid
First aid kits are located on the wall of
the kitchen in the Large Hall behind
the church and in the choir vestry.
I am
who I

People needing wheelchair access can
enter St Paul’s most conveniently by the
south door.

Switch it to silent !

Name badges

Name badges help make St Paul’s an
inclusive community. If you need a new
name badge, fill in the form inside the
pew sheet, send it to the parish office,
and one will be made and left in church
for you.

Toilets
Toilets are available at the entrance to
the parish hall, which is located behind
the church.

??

Getting inside

Still got questions?

Please turn your mobile phone off or on
to silent before the service starts. It’ll
save you much embarrassment later on.

Children are
welcome
at St Paul’s
Children are welcome in church at any
service. There is a selection of
children’s books and toys at the back of
the church near the font and there are
also kids’ activity sheets and pencils
available at the back of the church
where the pew sheets and prayer books
are.

Children’s Church runs during Term
Ask a member of the clergy or anyone Time. Meet at the back of the church at
who’s wearing a name badge. We’re the beginning of the 9.30am Eucharist.
here to help.
Please feel free to bring your children to

In case we
need to evacuate
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the altar rail to receive a blessing, or to
receive Communion if they have been
admitted to the sacrament.

As you take your place in your pew,
Photos
please make yourself aware of the route
to the nearest emergency exit. Should Please do not take photos
there be a fire, leave quickly, turn right, inside the church or during the services
and assemble by the roundabout on of worship without permission.
Burwood Road.

Acknowledgement of the Wangal people of the Eora
Nation
We acknowledge the traditional custodians of the land upon which we
meet, the Wangal People of the Eora Nation, and pay our respects to
their elders, past, present, and emerging; and we pray that God will
unite us all in the knowledge of his Son, in whom all things were created,
in heaven and on earth.

Welcome! We are glad that you have found us!
We affirm that through God’s redeeming love for all, we are one in
Christ. We respect the inherent and valuable contributions each
member makes to the Body of Christ. We celebrate our diversity and
recognize the sacred worth and dignity of all persons of any age,
gender, gender identity, gender expression, race, ethnic origin,
economic reality, family status, sexual orientation, diverse ability, or
social status. We believe that through Christ we are being included and
welcomed by God and one another. As we journey towards inclusion,
we proclaim this welcome to all God’s people, especially to those who
have known the pain of exclusion and discrimination within the church,
affirming that no one is excluded or condemned. We invite all persons
to journey with us as we discover the call of God on our lives through
the ministries of St. Paul’s Anglican Church, Burwood. To that end,
St. Paul’s Anglican Church commits to the welcome and inclusion of all
persons as children of God and declares itself to be a welcoming
community of faith.

Bible Readings
for Today
Acts 9.36-43, 25-29
Ps 23
Revelation 7.9-17
John 10.22-30

Year C

Bible Readings
for next Sunday

The First Reading
The Psalm
The Epistle
The Gospel

Acts 11.1-18
Ps 148
Revelation 21.1-6
John 13.31-35
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Everyone is invited to join us at Communion
There is a wide diversity in how Anglicans prefer to receive the bread
and wine at Holy Communion; some stand, others kneel, most receive
the wafer in the hand, a few wish to have it put on the tongue. Most like
to guide the Chalice to their lips, others like to take it into their hands,
while others prefer not to touch it at all. None of these variations really
matter but simply reflect Anglican diversity.
For health reasons and out of concern for other worshippers, we ask
you not to dip your bread into the wine. If you are uncomfortable
receiving from the Common Cup the practice in our Parish is to receive
the bread only.
Judging by the number of people who do it, many must imagine that
not receiving the Chalice to the lips but dipping the wafer or bread
into the cup (called intinction) is a more hygienic way of receiving the
Sacrament. Nothing could be further from the truth.
Apart from the obvious fact that the wine they are dipping into has
already been in contact with the lips of others, with all the best
intentions in the world, the fingers of those who dip often come in
contact with the wine. Disease can spread more easily through the
hands than through the lips, making this method the most unhygienic.
In addition, the Prayer Book directs that all consecrated wine must be
consumed before it leaves the Church, meaning that someone, usually
the Chalice Assistant or the Celebrant, has to drink the left-over wine
that has had multiple contacts with hands.
In order to protect others it is perhaps understandable to want to dip
if one has sore lips or has a cold, but the consensus of the Church is that
taking only the bread is fully participating in Communion.
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News from St Paul’s …


You are not required to be fully
vaccinated or show proof of
your vaccination status.



Face masks are no longer
required for indoor premises.



QR check-in are no longer
required at places of worship.

Welcome to St Paul’s!
My Dear Friends,
We are very glad to be able to
welcome you to worship with us
at St Paul’s.
The following services will be
offered:
•

Sunday 8:00am Said Eucharist

•

Sunday 9:30am Choral
Eucharist with choir

•

Wednesday 10:30am midweek Eucharist

People are quite free to decide not
to attend Church or any event if
they do not feel comfortable doing
so. All risk management
procedures will be scrupulously
attended to.
From Saturday 18th of February
2022, singing and dancing is
permitted.
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Everyone is welcome to come to
our Morning tea. You no longer
need to sign-in. We will still
observe all relevant hygiene
protocols .
As the situation changes with
reference to the government’s
directives, we will review matters
at that point in time.

I am truly grateful to all those who,
over the past months, have helped
Density limits no longer apply us to remain connected to God and
Anyone can attend a wedding, to each other through this
pandemic. Thank you for your
funeral or place of worship.
loving Service of God and of God’s
people at St Paul’s and beyond.

The following rules also applies:


The Greeting of Peace will
continue as a reverent bow to those
one is seated close to. Communion
will be administered at the
communion rail and directions will
be provided in the order of
service.

I hold you and our community, nation, and world in my prayers.

May God’s peace sustain and surround you at this time.
Fr James

Happy Mothers’ Day!
We give thanks to God for all who nurture others, particularly
giving thanks to all mothers, grandmothers, and godmothers.
We wish them all a very happy and blessed Mothers’ Day!

Mother’s Day Raffle
Tickets are still available for sale. They are $2 each or 3 for $5
Prizes include Sunbeam Feel Perfect heated throw (cosy microfleece)
Prodyne Hostess Set ( 3-tier Stairway Salad bowl, Buffet on ice,
Condiments on ice)
Plus more
Please support this fundraiser for the fabric of the church

St Paul’s Church Archive Search
The archives at St Paul’s are very comprehensive and we are asked
regularly for baptism, wedding and funeral searches. This is very time
consuming in many cases.
We have decided to have a search fee imposed on these. It will be $150
per search and could include a copy of documents.

Parish Intercessions
During the month of May, we do our twice-yearly revision of the Parish Intercession list to be ready for the first Sunday of June.
We rely totally on the information that comes from parishioners.
Therefore, we need to know which names to remain, to be removed, to be
added.
Please contact the parish office, or email:
michael@stpaulsburwood.org.au
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urwood

ommunity

hoir

@ St Paul’s
The Burwood Community Choir was formed in
the latter part of 2019. The Choir is open to
anyone and everyone who wants to join with
others in song. You do not have to have any
special musical expertise; just love to sing.
There are no auditions for the choir and no
membership fees. If people are able to make
a donation to help with expenses then that is
most acceptable but it is not a requirement for
participation in the choir.
The choir rehearses in the main hall at the back of St Paul’s Anglican Church located at
205-207 Burwood Rd, Burwood. We meet during school term times. In 2022,
rehearsals will be on Tuesdays from 5.30-6.30pm. Our Music Director and Conductor is
Mrs Karen Carey. If you can’t have fun with Karen at the helm, you just can’t have fun!
During rehearsals we do some warm-up exercises and learn a variety of songs that will
become a program for a performance at the end of the school term. In spite of COVID, we
have managed to deliver two performances (2019 and 2020) and lead a rousing evening
of favourite Christmas Carols with full audience participation at the end of 2021.
St Paul’s provides help and support for the organisation and running of the choir.
Donations from audiences at our performances help to support the St Paul’s “Pantry”
which provides groceries and food items to those experiencing hardship in our
community. So you are not only singing for fun but helping those in need at the same
time.
BCC started 2022 rehearsals on 15 March 2022. If you want a little “taste” of our efforts we
are on You Tube – https://www.youtube.com/watch?v=lNlAyo-ToQ0 https://
www.youtube.com/watch?v=0RW-sUdXWCY
Come and join us in song and friendship. We are looking forward to meeting you.
If you need further information email Barbara Stone (Choir Director).
barbarastoneam@gmail.com

8

Trading Table
The Trading Table made $40.50 last Sunday. The Mother’s Day raffle sales
have begun. We have $287.50 so far. Please get your tickets after the services.
Thank you for your support. There is still some of the latest Epistle (Lent to
Easter) available for the very reasonable price of $7.
We look forward to serving you with our jams/chutneys (see below for the
varieties), plants etc.
Butters
Lemon, Lemon & Passionfruit, Lime & Passionfruit, Lime
Chutneys/Pickles
Pawpaw Chutney, Green Pawpaw Chutney, Crab Apple Sauce, Pear & Apple
Chutney, Choko Chutney,
Jams
Passionfruit & Pineapple Jam, Golden Passionfruit Jam/Sauce, Cherry Guava
Jelly, Crab Apple Jelly, Choko & Ginger Jam, Quince &Apple Jam/Sauce, Raspberry & Apple Jam, Peach Liqueur Jam, Spiced Nectarine Jam, Spiced Peach
& Nectarine Jam, Chunky Fig & Vanilla Jam, Spiced Fig & Apple Jam
Marmalades
Mandarin, Lime, Mojito Lime, Lemon, Meyer Lemon, Orange, Orange & Rum &
Raisin, Orange & Rum, Orange & Coriander & Ginger, Orange & Lemon,
Orange & Passion fruit Jelly, Citrus (various combinations of citrus fruit),
Grapefruit, Chai Spiced Grapefruit
Plants
The plants are going into hibernation as the weather gets colder.
Books, DVD’s & CD’s available at $1 each
There are some EPSON computer inks available in various colours. Cyan TO492,
Yellow TO494, light Magenta TO496, Magenta TO493, and Light Cyan To 495. Also Canon Black BC-)1, BJ cartridge. Do you have a printer that could use these?
Thank you for your support
Pam Brock
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Fire Protection System in the Church
St. Paul’s has been awarded a NSW Heritage grant of $41,000.00 to help
meet half of the cost of a state of the art fire protection system in the
Church.
We need to raise the other $41,000.00 to match this grant to ensure that
St. Paul’s is protected from any risk of fire.
This state of the art system includes fire brigade monitoring that will not
be set off by candles burning and using incense in our Services.

Donations can be made to the National Trust Account which are tax
deductable.
Cheques can be made out to:
National Trust of Australia (NSW) St Paul’s Anglican Church Burwood
Or
Direct Credit to the above name with bank account details:
Westpac
BSB: 032-044
Account number: 742 926
Branch: 275 George Street Sydney NSW
Please contact Pam for more details or place a donation in an envelope
and label with National Trust donation and include your name for your
receipt and an address to post it to. Thank you.
We are seeking to ensure that the entire precinct (that is, the Church, the
Rectory, the Hall, and the grounds) is refurbished and maintained to the
highest standard and your help is greatly appreciated. Thank you.
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Given events in Ukraine we pray for Peace
A prayer for peace (APBA p 202)
God of the nations,
whose sovereign rule brings justice and peace, have
mercy on our broken and divided world. Shed abroad
your peace in the hearts of all and banish from them the spirit that makes for
war, that all races and peoples may learn to live as members of one family
and in obedience to your law, through your Son, Jesus Christ our Lord. Amen.

St Paul’s Coat of Arm
Shield — The Shield of Faith which St Paul exhorts us to carry (Ephesians 6:16)
Pallium — The shield is in three sections using the heraldic charge of a Pall or
Pallium, a symbol traditionally associated with an ecclesiastical
vestment.
The three sections represent the Holy Trinity.
“Faith, Hope, Love” — These are the three Theological Virtues taken from St Paul’s
Letter to the Corinthians (1 Corinthians 13:13):
“And now faith, hope and love abide, these three; and the greatest of these is love.”
Dove — Symbolising the Holy Spirit and Peace
Cross — The symbol of our Faith
Book and Sword — The symbols of St Paul
Colour Red — Liturgical colour for Martyrs (Paul); The Holy Spirit (Fire); and the
Blood of Christ
Colour Blue — Representing the Water of Life (Baptism) and the liturgical colour for
Mary Mother of our Lord

Quote of the Week...
“Our righteousness is in Him, and our hope depends, not upon the exercise
of grace in us, but upon the fullness of grace and love in Him, and upon His
obedience unto death.”
- John Newton (1725-1807)
An English Anglican Cleric
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For General & Offertory

Donations
please use this account
details:
Account Name: St Pauls Anglican
Church
BSB:

032 062

Account #:

250028

Offertory Collection given at St Paul’s this
week and other donations:
≈ Offertory: $3,478.00
≈ Parish Pantry: $560.00
TOTAL OF GIVING:$4,038.00
Thank you for responding to God’s
generous love.

For Parish Pantry
AND For Community Choir
Donations
please use this account
details:
Account Name: Parish Pantry
BSB:

032 062

Account #:

812238

Please clearly mark whether it is for
the Parish Pantry or the
Community Choir.

Official Logo for NSW Volunteer Referral Service
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Donations and Bequests
Over the years the parish has benefited from the generosity of
parishioners, not only when they have been active members of the
parish, but also at the time of their death. Parishioners are invited to
remember the parish in their wills by making a bequest as a thank
offering to God and to ensure that generations to come will enjoy
worship and fellowship in well maintained buildings.
Those wishing to make a bequest are invited to do so using these
or a similar form of words: " I bequeath the sum of $............
to the Rector and Wardens of the Anglican parish of St Paul, Burwood,
to be used at their absolute discretion for the charitable purposes of
the parish."

Donations with Tax Deductibility - National Trust Account
If you would like to make a donation to the Parish for the upkeep and
maintenance of the Heritage building it can be done through the
National Trust.

Cheques can be made out to:
National Trust of Australia (NSW) St Paul’s Anglican Church Burwood
Or
Direct Credit to the above name with bank account details: Westpac
BSB: 032-044
Account number: 742 926
Branch: 275 George Street Sydney NSW

Please contact Pam for more details or place a donation in an
envelope and label with National Trust donation and include your name
for your receipt and an address to post it to. Thank you.
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PARISH PANTRY
Parish Pantry is open on Tuesdays and Thursdays from
9.30am-11.30am.
All Preserved foods urgently needed.
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INDOORS …

15

READ, LEARN AND DIGEST …
God is with us through the worst the world can throw
- By Clare Boyd-Macrae
Easter has come and gone, but lives on in the life of every Christian, a
fact we celebrate every time we gather for worship on a Sunday. This
year, with floods, pestilence and war dominating our consciousness, we
need the power of Easter more than ever.

And Easter is nothing without Good Friday.
In the Christian story, Good Friday came first. It must have been
devastating and utterly bleak.
It’s hard for us to imagine how lost and misled the disciples must have
felt, as we view Jesus’ death from the other side of his resurrection.
Not to mention Jesus himself. If Jesus were genuinely human, he would
not have gone to his brutal betrayal and agonising death thinking, “I just
have to wait three days and it’ll be fine”. Being human, he would have
felt confused and despairing. He wasn’t simply acting out a charade of
death. He died.
To those who speak of God as some heartless, manipulative puppeteer, I
want to paint a picture of an incarnate God: born in poverty, a refugee
before he was two, misunderstood and betrayed by his friends,
persecuted by the political and religious authorities, and eventually
tortured to death, feeling abandoned by the God he had tried to follow.

I find this picture of Jesus more helpful than any of the glorious Jesus,
golden and raised up and self-assured. When I read the news each
morning, the God I want to worship is the God whose heart is the first
to break when human beings are wounded, bewildered or afraid.
When people in my community are knocked sideways by an early death,
the end of a marriage, chronic depression, the mental illness or drug
addiction of a teenage child, I want to share with them this wounded,
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vulnerable God who has experiWhy do so many of
enced some of the depths of human America’s white evangelicals
pain. Good Friday gives us this
support Putin?
reassurance.
- By Marcia Pally
And then there is Easter day. Jesus’
resurrection isn’t simply a
continuation of the beautiful and
miraculous cycle of life, it’s a radical
break with the life cycle. It is God
saying not simply that life in some
form will continue, but that God is
stronger than death itself. That even
if we destroy this planet, God will
still be there, bringing it all together in God’s love.

Even though they have declined
from 23 per cent of the population
in 2006 to 14.5 per cent in 2022,
evangelicals still comprise one
quarter of all American voters.
Hence the stances they adopt matter to America’s domestic and international politics. Not only did 84 per
cent of white evangelicals vote for
Donald Trump in 2020, but many
have voiced support for Russian
President Vladimir Putin for nearly
a decade. Why? Those who believe
that evangelicals embrace Putin out
of some fundamentalist proclivity
for authoritarianism have the story
backwards. It’s more a tale of
freedom gone awry.

Clearly God does not reach down
and stop a toppling building, or
pluck one person out of the path of
a tsunami. But I do believe that in
the end, God will bring it all in,
drying every tear, healing every
hurt, making us whole, enabling us,
at last, to be completely loving.
While many white evangelical
leaders oppose Putin’s invasion of
For me, the message of Good Friday
Ukraine, televangelist Pat Robertson
is that God is there with us in the
recently said Putin was “compelled
worst that the world can dish up.
by God” to invade the country in
The message of Easter is that God,
order to precipitate the coming
who seems so powerless in the dayapocalypse. In 2015, Franklin
to-day tragedies of human life, is
Graham (son of Billy Graham, l
ultimately the end point of every
eader of post-war American
life, every striving, every suffering
evangelicalism) visited Putin and
and every human heart.
Patriarch Kirill, head of the Russian
Orthodox Church, in Moscow and
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told the Russian press that “millions
of Americans would like [Putin] to
come and run for president of the
United States”. Though Putin had
just invaded Crimea, in 2014
Graham nonetheless applauded his
efforts to protect children from
“homosexual propaganda”;
Graham moreover held that the
importance of protecting
Christianity was sufficient
“justification” for Putin’s decision to
strafe Syrian cities by way of
support for Bashar al-Assad’s
bloody civil war.

globally against the tyranny of
secular government. He’s also seen
as standing up for the Russian
people, who were robbed, on his
telling, of their rightful place in the
world by the collapse of the Soviet
Union. Both moves look right to
America’s white evangelicals, who
feel beleaguered by a secular
government within an increasingly
secular, multicultural society, and
who are seeking an ally in their
struggle for freedom to be Christian. The key word here is freedom.
It’s not that white evangelicals see
Putin as an extension of “their
man”, Donald Trump. Rather, they
view Putin through a lens that
makes both Donald Trump and Vladimir Putin, not just palatable, but
persuasive. When offering his support of Trump during the 2016 presidential election campaign, Baptist
minister Robert Jeffress explained,
“I want the meanest, toughest, sonof-a-you-know-what I can find in
that role [of president], and I think
that’s where many evangelicals
are”.

To be sure, some of this amounts to
little more than rallying the base
around some of the lowest of
low-hanging fruit in the culture
wars. But why should evangelical
leaders rally their base — who
embrace Trumpism precisely
because of its opposition to the
“deep state” — around someone
like Putin, an authoritarian strongman who, as an ex-KGB operative,
is about as “deep state” as you can
get? How does this square with the
evangelical priority accorded to
individual liberty and their fears of
You could say that American white
the government “swamp”?
evangelicals came by their admiraIn fact, Putin is not seen as a “deep tion and for the “meanest, toughest,
state” autocrat but as a leader who son-of-a-you-know-what” honestly
is advancing religious freedom
— by means of their history.
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The ancestors of today’s evangelicals came to the United State as
covenantal thinkers, understanding
society as a covenant for the common good among persons and with
God. Should a ruler breach covenant, the people could remove him.
Covenantalists, as religious “free
thinkers” unattached to Europe’s
state churches, were also persecuted by them. All told, they were
wary of government, elite authorities, and “outsiders” who might disturb their way of life. The 1620 Mayflower Compact — declaring that
“We … Covenant and Combine our
selves together into a Civil Body
Politick” — sought both to establish
a covenantal government for colonial Massachusetts and to control
non-Puritan “outsiders”.

reckoning and, again, wariness of
authorities and outsiders.
In short, American evangelicals
have not only a political basis for
their wariness of government — as
many Americans who have fled oppressive regimes had — but also a
doctrinal one. During the Cold War,
Christians in the West saw themselves as threatened by godless
Communism. But today, in a world
characterised by multiple power
centres, white evangelical Christians see their freedom as under
threat from an omnipresent secular
“deep state”.

Fear of losing that freedom and of
being trounced by (secular) government is more than a century in
the making, and is deeply rooted in
the evangelical worldview and moEvangelicals also held to two key
tivation. Evangelicalism had been
doctrines: the fallenness of human
America’s default religion and the
government and personal responsisocio-cultural norm-setter until the
bility to come to the truth about
late-nineteenth century, when it
God, world, and morality — which
was successively challenged by
is to say, the need to think “singly”
industrialisation, urbanisation,
rather than follow authorities.
Darwinism, and the new German
Because all governments are
“historical-critical” school of
imperfect and may not be taken for
biblical exegesis — an academic
the Kingdom of God, each person
movement which, with its array of
must work out for themselves how
philological and archaeological
best to further God’s vision. The beinterpretive methods, threatened
lief encouraged individual moral
to overturn America’s grassroots,
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democratic, untutored
understanding of the Bible.

Then, evangelicals lost the 1925
Scopes Supreme Court case over
the teaching of evolution in public
schools. In 1962, the United States
Supreme Court ruled that
school-led prayer was unconstitutional. Then came the sexual
revolution, followed by the feminist
and gay right movements. In 2015,
the Supreme Court ruled gay
marriage a constitutional right. Today, 79 per cent of Americans and
65 per cent of Republicans support
anti-discrimination protections for
LGBTIQ+ people, deepening
evangelical fears of a drubbing at
the hands of a secular state and
society.

freedom to be Christian. When he
moved the US embassy in Israel
from Tel Aviv to Jerusalem, he said
unambiguously, “That’s for the
evangelicals”.

If we then add to this the evangelical fear of secular oppression globally, we can then see the way that
“deep state” Putin — who has long
shown himself remarkably adept at
disguising brutal power grabs
beneath the cloak of “saviour
behaviour” — could emerge as
the protector of the freedom to be
Christian everywhere. It is from fear
of losing freedom that people come
to embrace a strongman who is
willing to instrumentalise their
anxieties for his own aggressive
purposes. In their insightful
analysis of the 2016 presidential
When Donald Trump first ran for
election, John Sides, Michael Tesler,
president, white evangelical
and Lynn Vavreck described these
wariness of government and loss of
sorts of strongman tactics as
liberty was not new, but it was
“hunting where the ducks are”.
enlivened and energised as Trump
and others tapped into their
The peculiarities and problems of
longstanding suspicion of
white evangelical politics cannot be
government and elites alike — the addressed without understanding
“deep state”, the Washington
where the ducks are — namely,
“swamp”, and the “fake news” elite evangelicalism’s history as it undermedia. Trump promised a “mean” girds evangelicals’ current fears. It
and “tough” bulwark against all
is, after all, these fears which give
these threats, and to offer
evangelical politics its tenacity, its
unassailable protection for the
persistence, and its power.
20

“Though I walk through the valley of the shadow of
death”: Reading Psalm 23 in perilous times
- By Samuel Wells
“Behold I am sending you as sheep among wolves”, says Jesus, as he
commissions the seventy-two disciples to be his representatives in Israel. In doing so he coins what we could call the defining metaphor for
what it means to be a follower of Jesus. In the words of the African American theologian Howard Thurman, Christianity’s original and characteristic context is that of those with their backs against the wall. Ukraine is not
a small country. But because of its renunciation of nuclear weapons and
its heritage within the Soviet empire, its situation in the face of Russian
invasion is that of a sheep surrounded by wolves — of one with its back
against the wall.
I don’t know if you ever get sent Jacqui Lawson e-cards. I’m grateful for
those who remember me at Christmas, Easter, and birthdays, but
(leaving the music to one side) I hope it doesn’t sound ungrateful to say I
have some issues with the theology of these cards. There’s invariably a
cosy church snugly abiding in a village nestling before warm hearths, as
a cheerful bird merrily brings a happy message down your chimney or
through your front door. This is not a context the Bible understands.
The Bible repeatedly portrays the people of God as beleaguered, under
threat, oppressed, near despair. Nine times in the Bible we’re given a
picture of sheep in danger and God as the shepherd who is with them
despite all. It comes up in Jeremiah, Ezekiel, and Zechariah; in all four
gospels, and in 1 Peter. Most famously of all, it’s the subject of Psalm 23.
Just as it may surprise you to learn that 1 Corinthians 13 was not in fact
written for weddings, it may be news to you that the twenty-third psalm
was not actually composed for funerals. In fact, it may not be much of a
stretch to say the twenty-third psalm was composed for the Ukrainian experience of death, destruction, horror, and fear in the face of Russian invasion.
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We have many questions when confronted with the horror of war and
the shock of one European country invading another — something we
regarded as unthinkable. Psalm 23 doesn’t answer our questions. Instead, it transforms our context. It turns our fear into worship. I want to
explore the four things Psalm 23 has to tell us that offer to shape our
imaginations as we contemplate, intercede for, and respond to the
plight of the Ukrainian people. I say four things, because Psalm 23 is
arranged in seven parts as a chiasmus — that’s to say, the first part corresponds with the seventh part, the second with the sixth, the third with
the fifth, leaving the fourth part like the point of an arrow, the central
message of the psalm, which the other six parts all support. So, as I go
through the four main themes, I’ll take the first and seventh together,
then the second and sixth, then the third and fifth, and finally the fourth
alone.
“The Lord is my shepherd, I shall not want”: I want to suggest to you
that these words are all we need to perceive the theological issues at
the heart of this crisis. These words are so familiar to us that they’ve
lost almost all their power to move us. But look at it again. The Lord is
my shepherd. No one else is. Not some strong man who tells a story
about “Making Russia Great Again” — a story based on mythical origins, ancient entitlement, unjust deprivation, enemies within, failure of
will, restoration of destiny, inevitable struggle, final conquest, and endless glory. We’ve heard such a story before. It was the story of the Nuremburg rallies. It was the story that swept Donald Trump to the White
House. It’s not a new story. It was the story Karl Barth and Dietrich Bonhoeffer rejected when they said, “The Lord is my führer”. Stalin made
Russia great. Fine, he killed 20 million or more people in doing so, but
there’s bound to be casualties in a noble quest. That’s destiny for you.
Remember the chilling moment in the Passion story when the crowd
shouts, “We have no king but Caesar”. Let me put it as clearly as I can:
Vladimir Putin is telling a false story. The true story is “the Lord is my
shepherd”.
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And then, alongside that, just as crucially, “I shall not want”. The myth that
captivates our world is that we haven’t got enough. Our lives are saturated with advertising. How do I get YouTube for free? How do I get
WhatsApp for free? How do I get Facebook for free? Because my choices
and messages are all getting swept up to enable the providers to have
extensive data for advertising. If I go online and research an exotic fruit
from Mauritius, you can be sure tomorrow somewhere I’ll be getting the
chance to book a holiday in Mauritius, buy travel books for Mauritius,
meet attractive women from Mauritius. Advertising is based on the premise that we don’t have enough. It finds your interests and wants and turns
them into desperate and gnawing needs you can no longer resist.
In what universe does Russia need Ukraine? Look at the map! Russia is
enormous. The size of the country defies comprehension. And now its
leader thinks it doesn’t have enough! Are you serious? How much conflict
and war is based on the myth of “not enough”? “Not enough” is the basis
of our insecurity. Martin Luther said the thief and the robber are heretics,
because they propound the false gospel that there isn’t enough for you
and for me, so I must have yours. What does the psalm say? “I shall not
want”. With God, there is always enough, and always will be. In its first
line Psalm 23 goes right to the heart of the invasion of Ukraine.
When we look at the end of the psalm, we see “goodness and mercy shall
follow me”. This is so many kinds of wonderful. Who’s pursuing Ukrainians now, so that four million have already left the country? In the psalm
it’s goodness and mercy doing the hounding. You can’t escape goodness
and mercy. They’ll get you in the end. “All the days of my life” — this is a
forever thing. It doesn’t run out. Consider the myth of scarcity again. God
is not going to run out on us. Putin presents his war as a necessary thing
because there’s so much evil, and only a strong man like him can overcome it. But God says you will be beset, pursued, surrounded by goodness and mercy. Remember Hitler and his longing for Lebensraum. He
claimed Germans needed “living space”. They were running out of room.
What does the psalm say? “I shall dwell in the house of the Lord my
whole life long”. You will never be short of space. You will always have a
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home in God. Don’t give in to the rhetoric of scarcity. In God there’s
always more than enough. The invasion of Ukraine is based on a lie —
not just a historical lie, nor merely a cultural and religious lie, but fundamentally a theological lie.
Now for the second part, coupled with the sixth part. “He makes me lie
down in green pastures; he leads me beside still waters”. Let’s go back
to the fundamental setting of the psalm, and of the Bible in general.
There’s a tension running through the Old Testament between Israel as
a settled, agrarian people, following the cycle of the seasons in the
Promised Land, and the children of God as a wandering pastoral people, accompanied by sheep who went with them wherever they wandered. The failures of Israel mostly came during the agrarian period,
where the temptations of the land took them away from dependence
on God. Psalm 23 unequivocally assumes that Israel is a wandering
people. Being a refugee is not an absurd, egregious departure from
the norm. It’s not that unusual. Here we have no abiding city. None of
us get to stay put very long. “My ancestors farmed this plot for centuries” is always liable to become a form of idolatry. The good shepherd
leads the sheep to where they can find food and drink. The food and
drink don’t always come to them.
And it’s when we flip across to section six that we realise this part is
fundamentally about food and drink: “You prepare a table before me
in the presence of my enemies”. This is how you show wealth in the
Middle East. In the West you display power by having a magnificent
mansion, a huge area of parkland around it, and a large limousine resting on the gravel drive, which you can scarcely see because of the iron
gates that keep you out. In the Middle East you show abundance by inviting everyone to a massive banquet where there’s way too much
food. The good shepherd gives the sheep all the food they need. Then
the good shepherd has a banquet for the whole village. (Note, by the
way, that preparing food is a female role in biblical times, so God
preparing a table is showing a female face of God.) And again, this is a
telling moment. God doesn’t address enemies by destroying them
with greater force. God invites them to behold a banquet where
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there’s more than enough — enough for them, too — and poses them the
question, “Do you insist on continuing with the carnage deriving from
your assumption of scarcity, or will you come and join this table of abundance?”
The now-controversial Bishop George Bell stood up in the House of
Lords in 1944 and told the nation that if Britain continued with its carpetbombing of German cities, it would soon become no better than the Nazis and lose its moral right to win the war. People were so furious that it
meant he never became Archbishop of Canterbury. But he was following
the logic of Psalm 23: are we allowing ourselves to descend into the
scarcity of enmity, or are we preparing a table of abundance that all can
join?
Turning to parts three and five, we’re faced with the question of where in
the end we put our trust. In what lies our security? “Your rod and your
staff, they comfort me”. These are words that challenge us. The Lord has
a rod and a staff. The rod is like an axe — an aggressive instrument that
can be directed at an attacker. The staff is where we get a bishop’s crozier today — it’s a tool for picking up a branch or hooking in a leg to release a sheep from a tight ledge or deep thicket. In other words, the
Lord can protect us, and the Lord can rescue us. But there are two other
ways we trust in the Lord. “He leads me in the paths of righteousness”.
The Lord is indeed a leader. There are many ways we can go, and not all
of them lead to still waters and green pastures. God beckons us. We
can’t pretend we don’t know the good places to go. Which path leads to
love, joy, peace, patience, and kindness? Which path leads us to the hungry, the stranger, the sick, the prisoner? Which path leads to justice,
mercy, and humility? Paul, Matthew, and Micah, and many others give us
plenty of indications where God’s beckoning.
But the fundamental form of trust is beyond protection, rescue, and direction: “You are with me”. This is the revelation at the heart of the whole
Bible. “You are with me”. That was what Moses discovered at the burning
bush. That was what Isaiah discovered in the Servant Songs. That was
what Shadrach discovered in the fiery furnace. That was what Mary of
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Nazareth discovered at the Annunciation. That was what Mary Magdalene
discovered in the garden. That was what the disciples discovered on the
day of Pentecost. Every single one of these people had their backs to the
wall. They could all identify with the people of Ukraine right now.
Which brings us to the central part, to which the whole psalm is directed:
“Even though I walk through the valley of the shadow of death, I fear no
evil”. We all live fragile lives in the face of our own mortality. We act in
solidarity together, providing healthcare and support, to postpone death,
take away isolation, understand fear. War reverses all that. It hastens
death. It dismantles solidarity. It destroys trust. It actively seeks the precise things we spend our whole lives trying to establish. Which is why it’s
so horrific. It’s not just the violence, the anger, the perpetual danger. It’s
the way war undermines and reverses the deepest principles of social
existence. It’s the worship of death.
The central words of the psalm proclaim, “I’m here too”. God says, even
in the valley of the shadow of death, there’s no escaping me. I’m here
when the hands of two civilians buried in the rubble of a destroyed
building meet, and squeeze, and thus find hope. I’m here when a father
waves off his whole family on a train and wonders, as he turns towards
the conflict, if they’ll ever see him again. I’m here when a tank rumbles
over a bridge and a cowering family hiding under the bridge wonder if
they can hang on long enough for the tank to pass. I fear no evil. War is
the hell of being separated from God, of dwelling only amid horror and
destruction and the shattering cacophony of explosive death. I fear no
evil, because this is not the last chapter of the book, and I know how the
story ends, and it’s not with rocket-launchers or eighty kilometres of
tanks. It’s with the things that populate this psalm: goodness and mercy,
overflowing hospitality, abundant provision, safe home, the companionship of God.
One hundred years ago, nearly to the day, my grandparents, both in their
early twenties, left Kyiv, fleeing the evil of Stalin. They didn’t flee their
Ukrainian homeland together. They doubted they’d ever see each other
again. By different routes they made their way by 1926 to Berlin. There
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they married and had three children. They found goodness and
mercy, but they also found the valley of the shadow of death: they fled
the evil of Hitler in 1938. They were
led to still waters and green pastures in the UK. There their daughter, my mother, met a man and married him and had four children, two
of whom died, but two of whom survived. The second of those two surviving children was me.
We read Psalm 23 today because
we believe that Jesus is the shepherd it describes. Jesus is the one
who in the feeding of the five thousand leads us to green pastures. Jesus is the one who at Cana makes
God’s abundance out of our scarcity. Jesus is the one who on Maundy
Thursday prepares a table in the
face of his enemies. Jesus is the one
who on Good Friday walks through
the valley of the shadow of death.
Jesus is the one who on the mount
of Ascension promises goodness
and mercy will follow us all our
days.
In all these ways we read Psalm 23
because it tells us the story of Jesus.
We read it because it gives us the
context for the heresies that characterise the invasion of Ukraine. But I
read Psalm 23 because it is my

story — the story of my family’s
search for green pasture and freedom from fear. This is a story so
much bigger, so much deeper, so
much longer than the story of Putin
and the story of war. This is our
story. This is our context. Our
eternal context. We read Psalm 23
because it is the story of forever.

Hope against hope: Living
the Easter paradox in a
post-optimistic world
- By Tomáš Halík
For many years of my service as a
priest — more than half a century,
in fact — I have been regularly
available for several hours each
week to people who come to the
sacrament of reconciliation, or,
because many of them are
anabaptised or nonpracticing
Catholics, for a “spiritual chat”. I
have thus lent an ear to several
thousand people. It is likely that
some of them confided to me things
they had never spoken about even
with their nearest and dearest.
I realise that this experience has
shaped my perception of the world
maybe more than my years of study,
my professional activity, or my
travels around the seven continents
of our planet. It has been my lot to
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have worked in a number of occupations. Every profession involves seeing the world from a different viewpoint. Surgeons, painters, judges, journalists, businesspeople, or contemplative monks, all view the world with
a different focus and from a particular perspective.
Confessors, too, have their own way of viewing the world and perceiving
reality. I believe that nowadays, after hours of confession, every priest
who is no longer naïve and yet not cynical must be tired by the often difficult task of helping people seek the narrow, conscientious path between the Scylla of the harsh and uncompromising “thou must and thou
shalt not” that cuts heartlessly like cold steel into the flesh of painful,
complex, and unique life stories, and the Charybdis of the wishy-washy,
speciously soft-hearted “everything’s OK so long as you love God”.
Saint Augustine’s dictum “Love and do what you will” is truly the royal
road to Christian freedom, but it is feasible only for those who know the
difficulties, risks. and responsibility involved in truly loving.
The art of accompanying people on a spiritual journey is “maieutical” —
that is, of the nature of the art of the midwife, as “care of the soul” was described by Socrates in honour of his mother (Kierkegaard adopted the
term also). It is necessary, without any manipulation, to help specific individuals, in their unique situations, to find their way and arrive at a solution for which they are capable of accepting responsibility. “The law is
clear”, but life is complex and multivalent; sometimes the right answer is
to have the courage and patience to keep asking the question.
The night of the confessor
It is usually late at night by the time I get home after hearing the last of
those waiting for me in the church. I have never entirely managed to do
what people in the “caring professions” are advised to do — that is, not
to bring their clients’ problems home with them. On occasions it can take
me a long time to get to sleep. At such moments, as one might expect
from a priest, I also pray for those who have put their trust in me.
Sometimes, however, in order to “retune” myself, I reach for the newspaper or the book on my bedside table, or I listen to the late-night news
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broadcast. And it is at those very moments that I realise that I perceive
what I am reading or listening to — all those testimonies to what is happening in our world — in much the same manner as when listening to
those people over the previous hours in church. I perceive them from a
confessor’s perspective, in a manner that I learned over many years both
in my previous profession of clinical psychologist and even more so in
my service as a priest hearing confessions.
In other words, I endeavour to listen patiently and attentively, to discriminate and do my best to understand, so as to obviate the risk of asking
seemingly prying questions that might be wounding. I try also to “read
between the lines” and understand what people are unable (and slightly
unwilling) to say in so many words, for reasons of shame, shyness, or embarrassment, or because the matter is so delicate and complicated, a
matter that they are unaccustomed to speaking about, and they are therefore “lost for words”.
By then I am also searching for the right words to comfort or encourage
them, or, if necessary, to show it is possible to look at the matter from a
different angle and appraise things differently from how they perceive
them and evaluate them at that particular moment. My questions are
aimed at bringing them to reflect on whether they are concealing something fundamental from themselves.
Confessors are neither interrogators nor judges; nor are they psychotherapists — and they have only a limited amount in common with psychologists. People come to confessors in the expectation and hope that
they will provide them with more than is implicit in their human skills,
their specialist education, or their practical experience, both “clinical”
and personal, that they have at their disposal words whose sense and
healing power emanate from those depths we call the sacrament: mysterion — the sacral mystery.
A confessional conversation without a “sacral dimension” would be mere
psychotherapy (and often amateurish and superficial to boot). On the
other hand, a mechanically performed “sacrament” and nothing more,
without any context of human encounter, in the sense of conversation and
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keeping company in the spirit of the Gospel (as Christ did when he accompanied his sad and confused disciples on the road to Emmaus),
could degenerate into something akin to mere magic.
People sometimes come to a confessor in situations in which their entire
“religious system” — their thinking, their experience, their behaviour —
is in a greater or lesser state of crisis. They feel themselves to be in a
“blind alley” and are often unaware whether it happened as the result of
some more or less conscious or self-confessed moral failing or “sin”, or
whether it is to do with some other changes in their personal life and relationships, or whether they have only now realised the outcome of some
long and unperceived process during which their faith dwindled and
guttered out. Sometimes they feel a void, because in spite of their sincere
endeavours and often long years of spiritual search they have not found a
sufficiently convincing answer in the places they have looked so far, or
what had so far been their spiritual home has started to seem constricted
or spurious.
The dangers of optimism, secular and pious

Despite the uniqueness of individual human stories, after years of practice as a confessor one discovers certain recurrent themes. Through the
multitude of individual confessions, which are protected by the seal of
absolute discretion, the confessor comes into contact with something that
is more general and common to all, something that lies beneath the surface of individual lives and belongs to a kind of “hidden face of the
times”, to their “inner tuning”.
It is particularly when you accompany young people on their spiritual
journey that you have access to a kind of seismograph enabling you to
gauge to a certain extent impending tremors and changes in the world,
or a Geiger counter recognising the level of spiritual and moral contamination within the society in which we live. It sometimes strikes me —
even though I’m very rationally minded and have a powerful aversion to
the fashionable shady world of occult premonitions and spiritualist tabletapping — that the events that subsequently erupt onto the surface and
shake the world, such as wars, terrorist attacks, or even natural disasters,
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have some kind of analogy or even augury in people’s inner world and
are presaged long in advance by changes in the spiritual lives of many
individuals and the “mood of the times”.
In that sense, therefore, my extensive “confessional experience” colours
my view of contemporary society. I constantly compare it with what is
written by my professional colleagues: philosophers, sociologists, psychologists, and theologians, as well as by historians and journalists. At a
time when evil is becoming globalised in a striking fashion and our human intellect is incapable of sufficiently grasping these phenomena, let
alone averting them, there seems little chance of resuscitating the optimism of the modern era. Our epoch is definitely a post-optimistic one.
Optimism, as I understand it, is the conviction that “everything is OK”,
and a naïve tendency to trust that something will ensure that things will
get better and better — that if, at this moment, we don’t happen to be living in “the best of all possible worlds”, we shall soon achieve that optimum. That redemptive “something” that optimism relies on can be scientific and technological progress, the power of the human intellect, revolution, social engineering, various schemes dreamt up by “engineers of human souls”, or pedagogical and social experiments in social reform —
this is the secular version of optimism. But there also exists a religious
version of optimism, which consists of reliance on a consecrated stage director who extricates us from our problems like a deus ex machina, because, after all, we have reliable tools (all we need is to “believe with all
our strength” and hold “prayer crusades”) whereby we can induce Him
to satisfy our requests infallibly.
I reject secular and “pious” optimism alike, on account of both their naïveté and their superficiality, and because of their unavowed striving to
make the future (and possibly God) fit into our limited visions, plans, and
perceptions about what is good and right. Whereas Christian hope is
openness and a readiness to search for meaning in what is to come, I
sense at the back of this caricature a cockeyed assumption that we always know in advance, after all, what is best for us.
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Much has already been written about the naïveté of secular optimism (an
Enlightenment faith in “progress” as the panacea) and its failure. However, I would like to take a stand against “religious optimism” — facile belief, making use of people’s anxiety and suggestibility for a manipulatory “bargain with God”, and providing simplistic “pious” answers to complex questions. It is my deeply held belief that we must not conceal our
crises. We must not evade or elude them. And we must not let them scare
us. Only when we have passed through them can we be “remoulded” into a state of greater maturity and wisdom.

Living the “Easter paradox”
The crisis of the world around us, including the “crises of religion” (whether that is taken to mean the decline in the influence and stability of traditional religious institutions, the dwindling persuasiveness of
existing systems of religious interpretations of the world and faith, or
personal crises in “spiritual life”) are enormous windows of opportunity
opened to us by God. These are challenges for us “to put out into the
deep”. I regard the awakening of just such an attitude to life — not avoiding crises but taking up one’s cross — to be one of Christianity’s most
valuable contributions.
Christianity is not primarily “a system of dogmatic texts”, but instead a
method, a way, a route. Following the way of the one who did not evade
the darkness of Gethsemane, Good Friday, or the “descent into hell” of
Holy Saturday.
Every Christian has heard plenty of reflections and sermons on the
theme of the Easter events, but has Easter really become the key to understanding our life and the present situation of the Church? For many of
us “the cross” tends to evoke purely personal problems, such as illness
and old age. I fear that the notion that a great deal within ourselves, within the Church, within our faith, and within our certainties has to “die off”,
to be crucified, in order to make room for the Resurrected one is quite
alien to many Christians.
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When we confess the Easter faith, at whose centre is the paradox of victory through an absurd defeat, why are we so afraid of our own defeats
— including the demonstrable weaknesses of Christianity in the world of
today? Isn’t God speaking to us through these realities, much like He did
when He spoke through the events that we commemorate when we read
the story of Easter? Yes, the form of religion that we are accustomed to is
truly “dying off”. The history of religion and the history of Christianity
consist of periods of crisis and periods of renewal; the only religion that
is truly dead is one that does not undergo change, the one that has
dropped out of that rhythm of life.
It is not by chance that the Christian thinkers whom we might term
“theologians of paradox” — such as Saint Paul, Augustine, Pascal, or
Kierkegaard — all lived at crucial moments in the history of faith, and
through their interpretations they were able to indicate “the signs of the
times” and open up new scope for the life of faith: Paul at the moment
when early Christianity parted ways with Judaism; Augustine amid the
turbulence after the fall of Rome; Pascal in the upheavals that gave rise
to the modern world: and Kierkegaard when this world of mass civic
Christianity of modern times was finally beginning to fall apart.
At the present time, we are witnessing the withering away of a type of religion (and Christianity) that came into existence at the time of the Enlightenment — partly under its influence and partly in reaction to it. It is
withering away with its epoch: “modern times”. As on many occasions in
history, this situation of faith can be interpreted “optimistically” or
“catastrophically”: the “optimistic” interpretation offers various
“technical solutions” (a return to premodern religion or a facile
“modernisation of religion”); the catastrophic vision speaks (yet again)
of Christianity’s final demise. But I am arguing that we must interpret our
present crisis as “an Easter paradox”. The mystery of Easter forms the
very nub of Christianity, and precisely within that I see a method of dealing with the present “problems of Christianity”, religion and the world in
which we live.
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In a manner analogous to “deep psychology” and “deep ecology”, I want
to propose a deep theology — that is, the kind that emphasises “the hiddenness of God”. But the paradox of faith is not simply a topic for theological speculation; it can also be “lived” and become the key to understanding the spiritual situation and challenges of our times.
The “Paschal Mystery” is the source of the power that has been entrusted
to confessors, the power to “bind and loose”, and heal the wounds
caused in the world by evil and guilt. Whenever I use the words of the absolution, the ones I find of greatest substance are: “through the death and
resurrection of his Son”. Without this “power of Easter”, confession (and
the entire sacrament of reconciliation) would really be no more than what
it is imagined to be by outsiders — an opportunity to “unburden oneself”, to get things off one’s chest, let off steam, seek advice — in other
words, something for which one could easily substitute a wise woman or
a psychoanalyst’s couch.
In reality, the sacrament of reconciliation is something else entirely,
something much deeper: the healing fruits of the Easter events. It is news
of the resurrection that marks the moment when the gospels become
“good news” (euangelion), a liberating message of salvation — the resurrection that even the disciples initially found unbelievable and impossible. It is not surprising; it definitely is “impossible”, in the sense, at
least, that something of the kind is beyond the possibilities of human action or human understanding. It is radically different from anything that
we or any other human being has experienced.
Jesus’s resurrection in the biblical and theological sense is not the
“resuscitation of a corpse”, a return to a former state, to this world, and to
this life that once more ends in death. The New Testament authors, and
particularly the profoundest of them, Paul, were at pains to ensure that we
do not confuse these things. The resurrection of Christ is not another miracle such as the marvels familiar to every reader of the Bible. This concept (image or metaphor, if you wish, because all attempts to speak
about God rely on images and metaphor) means much more.
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That is why this message — the gospel about the resurrection — demands a much more radical response from us than simply forming an
opinion about what happened to Jesus’s corpse. First and foremost, it is
necessary to do something about our own lives: we, too, must undergo a
profound change, in Paul’s words “to die with Christ and rise from the
dead”. Belief in the resurrection implies the courage to “take up one’s
cross” and the determination to “live a new life”. Only when the event, of
which the Easter story speaks, transforms our existence does it become
“good news” for us, words “full of life and strength”.
Two readings of the resurrection
The Easter story can be read in two quite different ways. Either as a drama in two acts — in the first act a just and innocent man is sentenced to
death and executed, and then, in the second act, is resurrected and accepted by God; or as a drama in one act, in which both versions of the
story take place at the same time. In the first interpretation the
“resurrection” is the happy ending, and the entire story is a typical myth
or optimistic fairy tale. I can hear a story like that and think to myself that
that was more or less the way it happened (which people confuse with
“faith”), or I can conclude that it didn’t happen like that, or at all (which
people confuse with “lack of faith”).
Nevertheless, it is the second interpretation, the “parallel” one, that is actually reading with the eyes of faith. “Faith” here means two things, however: on the one hand, the realisation that the story is paradoxical (that
the other aspect of the story, “the resurrection”, is a reinterpretation of
the first, not its subsequent happy outcome); and on the other, the determination to link that story to the story of one’s own life — that means “to
enter into the story” and in the light of it to understand and live one’s life
afresh, to be capable of bearing its paradoxical character, and not to fear
the paradoxes that life presents. The second interpretation of the Easter
story does not involve “optimism” (the opinion that everything will somehow turn out all right), but hope — the ability to “reinterpret” even things
that “don’t turn out all right” (after all, life as a whole can be regarded as
“an incurable disease necessarily ending in death”) so that we may
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accept reality and its burden, persist in this situation, and stand the
test, and where possible be useful
to others also.
The mystery of the resurrection is
not a feel-good happy ending, cancelling and annulling the mystery
of the cross. One of the great theologians of the twentieth century, Johann Baptist Metz, emphasised that
when we proclaim the message of
resurrection “we must not silence
the cry of the Crucified” — otherwise, instead of a Christian theology of resurrection, we offer a shallow “myth of victory”.

fectious disease from which we
should protect Christianity and our
own individual spiritual journeys. A
failure to comprehend the paradoxical nature of Christianity leads
either to inane “scientific atheism” (proving that all of it “isn’t
true”) or to the no-less-inane religious apologetics (would-be rational and unconflictual) that it is all
true (such as booklets with such titles as The Bible as History), without either of them asking questions
about how things are or are not
true and what is the nature of that
truth that is revealed here and also
remains hidden. Understanding the
paradoxical nature of Christianity
can mean more than just getting inspiration for writing interesting
texts — although this it certainly
does, because literature, philosophy, and theology are only interesting if they tackle paradoxes and do
not censor either one aspect or another of reality; this reading can be
“inspiration for life”.

Belief in the resurrection is not intended to make light of the tragic
aspects of human life; it does not
enable us to avoid the burden of
mystery (including the mystery of
suffering and death), or not to take
seriously those who wrestle strenuously with hope, who “bear the
burden and the heat of the day” of
the external and internal deserts of
our world. It does not assert some
Lived faith
“religious ideology” and facile belief in place of following in the path My experience, including my exof the crucified Christ.
perience as a confessor, has taught
me to differentiate between explicIndeed, the facile belief that we are
it and implicit faith. Explicit faith is
offered on every side these days is,
the fruit of reflection; it is conscious
in my view, the most dangerous inand expressed in words. Yet even
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people who do not espouse a faith sometimes display in their behaviour
“implicit” present values that are fundamental to an attitude of faith. In
various places the New Testament states that the only faith that will stand
the test with God is lived faith. God values attitudes, behaviour, and
deeds that accord with the truths of faith — even when they are not explicitly the outcome of “conscious religious motivations”. On the other
hand, mere “conviction”, if it is not embodied in life, is simply hypocrisy
in His eyes — a “dead faith”.
In short, what people do in and with their lives is not a mechanical reflection of their opinions (including religious opinions); on occasion we can
sometimes be surprised, both agreeably and otherwise. One of Sigmund
Freud’s loyal friends and pupils, the protestant theologian Oskar Pfister,
gave his teacher the following answer when asked if a believing Christian can be tolerant of atheism: “When I reflect that you are much better
and deeper than your disbelief, and that I am much worse and more superficial than my faith, I conclude that the abyss between us cannot yawn
so grimly”.
None of this means that I wish to belittle in any way the formal aspects of
explicit Christianness. The relationship between “implicit” and “explicit”
faith is a complex one. I would simply like to point out that we should eschew too black-and-white a vision and the simplistic drawing of boundaries. For indeed, a certain attitude to the world that indicates that the person truly perceives it as a gift in trust can be designated an attitude of
faith. By the same token certain “lifestyles” indicating that people are
“their own god” or that they have deified some partial value are both
“idolatry” and the opposite of an attitude of faith.
The kingdom of the impossible
I consider piety to be openness to the unmanipulated mystery of life. The
God to whom I refer — and I am convinced that it is the God spoken of by
Scripture and the Christian tradition (and he calls as witness many great
thinkers in that tradition) — is not a “supernatural being” somewhere in
the wings of the visible world, but a mystery that is the depths and foundation of all reality. It is for this reason that, instead of speaking of the
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“Kingdom of God”, I refer to as the “kingdom of the impossible”, because it consists of much that rightly appears to human intellect, human
imagination and everyday experience as impossible and unimaginable.
In many life situations Jesus wants us to act “impossibly” in terms of the
logic “of this world”, which is a world of cunning, selfishness, and violence. He wants us to forgive where we could take vengeance, to give
where we could keep for ourselves, to love those who do not love us
and are not “lovable”, to take action in favour of the poor who cannot
pay us back, when we could, calmly and unperturbed, continue to
lounge around in our pleasantly cosy indifference and detachment. Jesus is not content with dazzling us with “impossible feats,” spectacular
miracles, fascinating visions, and unprecedented theorems, as others
have done and continue to do. He wants us to imitate Him, to be agents
of the impossible: “whoever believes in me will do the works that I do,
and will do greater ones than these, because I am going to the Father”.
Only faith, love, and hope, which are the heart of the Christian existence, can offer this new opportunity where, with human eyes, we have
ceased to expect it: hope in the Christian sense, says the apostle Paul in
one of his many paradoxical statements, means “hoping against hope”.
This is because they are based on a great paradox preached by Jesus of
Nazareth (and which permeates the entire Bible): what is impossible
with people is possible with God.

Remembering the other victims of Good Friday
- By Amy-Jill Levine
For more than twenty years, I taught Vanderbilt University Divinity
School courses at Riverbend Maximum Security Institute, a state prison
in Nashville, Tennessee. The insider students ask the hard questions that
the free world folks from Vanderbilt, many studying to become Christian ministers, should consider: sin and forgiveness, trust and protection, sentencing and parole. The insiders ask these future ministers
about the two men crucified next to Jesus: “What were their names?
Why were they executed? Where were their friends? Who cared for
their bodies?” And they ask whether the congregations these future
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ministers will remember Jesus’s words at the final judgment: “I was in
prison and you visited me” (Matthew 25:36).
I do not want to sentimentalise my insider students; some have done
unspeakable things. Nor am I speaking about forgiving them for what
they did; only their victims have this right. Rather, I am doing my best
to see them as individuals — indeed, to recall that they too are in the
image and likeness of the divine.
Mark 15:27 tells us that Jesus was crucified between two robbers, one
on his right and one on his left. The disciples fled at his arrest, and they
are nowhere to be found at the cross. The women who followed Jesus
from Galilee to Judea are there, but they are looking on from afar.
Close to Jesus, there is only enmity. The bystanders mock him; the soldiers cast lots for his clothes; and even the two robbers deride him. Jesus, bereft of companionship and compassion, cries out the first line of
Psalm 22, “My God, my God, why have you forsaken me”.
John’s Gospel tells a different story. In this account, Jesus does not recite the first line of the Psalm, for in John’s Gospel, he never feels forsaken by God. To the contrary, here Jesus insists, “The father and I are
one” (John 10:30). Nor is Jesus alone in his death. At the foot of the
cross are his mother, his mother’s sister, Mary Magdalene, and his beloved disciple. John mentions the other two victims but gives no details
about them.
Each Gospel has its own story to tell. That the four canonical Gospels
do not agree should be cause for celebration, not alarm. From earliest
times, Jesus’s followers found multiple ways of describing his death
and finding theological meaning in those descriptions. And so we
come to Luke’s Gospel, and its distinct depiction of the other men who
died that day.
Luke 23:39-43 adds to Mark’s narrative an interchange between Jesus
and the two other men, whom Luke calls “evildoers”. Early commentators speculated on their crimes, with some opting for robbing and
murder, other opting for fratricide and so evoking the story of Cain
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and Abel. I wonder if it matters.
neighbour, and stranger, and eneDoes any crime warrant execution? my.
Some later readings attempt to
make the two men sympathetic —
for example, by claiming that they
were freedom fighters or political
prisoners. Such views are more
modern romance than ancient history. For Luke’s first audiences,
these men are not sympathetic. The
Greek term Mark uses to describe
them, lestes, basically means
“member of an armed gang”.
When Paul says in 2 Corinthians
11:26 that he was besieged by
lestes, he’s not talking about Robin
Hood or Che Guevara.

The second man rebukes the first
by claiming that their sentence is
just while Jesus has done nothing
wrong. Death by crucifixion is never just; it cannot be justice to torture people to death. That this fellow approves his sentence shows
how torture becomes, in some settings, natural. I find myself resisting
his words. I wish more people did.
Then he pleads, “Jesus, remember
me when you come into your kingdom”. Jesus responds, “Today you
will be with me in paradise”. Ironically, this dying man is also asking
to be saved, since the name Jesus
comes from the Hebrew term for
“to save”. He also recognises who
Jesus is. Jesus had been, throughout
the Gospel, speaking of the
“kingdom of God”, and the titulus
on the cross reads “King of the
Jews”. This other victim — the only
person in the Gospel who actually
recognises that Jesus has a kingdom — understands what this kingdom is. Golgotha, the place of the
skull, is not the kingdom.

In Luke’s account, one of the other
victims derides (the Greek is
origin of the term “blasphemes”)
Jesus: “Are you not the Messiah?
Save yourself and us!” For the Gospel narrative, Jesus is doing exactly
that, he is “saving” the men. He
does so not by coming down from
the cross, but by dying on it. While
many people will find this point
theologically effective, it does little
good for that first man, in agony
and dying. To think of salvation only as a heavenly reward and to fail
Jesus, in response, takes the focus
to think of who needs to be saved,
away from a kingdom and toward
today, strikes me as a wilful denial
paradise, a place in heaven. In this
of the commands to love
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Gospel, the kingdom is not life after death or pie in the sky; the kingdom
will come later, and it will come on earth. The kingdom will come when
there is no more war or poverty, disease or illness, or people dying on
crosses.
Luke’s Gospel addresses several topics many of us would rather not engage, including the anonymity of so many imprisoned and executed
people; torture and capital punishment; the horrible things that we say
when we are desperate and in pain; and the fear that some of us have of
dying, especially if we cannot rectify harm we have done to others. Anyone who says biblical studies is easy, or that all we need is love, is living
in a fantasy world. The Gospel raises such concerns for all readers, regardless of whether they worship Jesus as Lord or Saviour. I am not a
Christian, but I find Luke’s Gospel nevertheless inspires, challenges, and
provokes.
While the first man taunts, the second asserts Jesus’s righteousness, a
point Luke — especially compared to Mark and Matthew — emphasises.
The man then pleads, or perhaps he demands, to be remembered. Before we get to the where and when of the kingdom, we need to take time
for the what of being remembered. My insider students want to be remembered. After my first semester at Riverbend, one of them asked me
if I would return to teach another class. I assured him I would. He mumbled something to the effect of “That’s what you all say”. Another simply
said, “Remember me”. I have. I shall.
The call to remember echoes from ancient Judea to the present globe. It
is a call to refuse to treat human beings like numbers or property or collateral damage; we are to treat all people as children of the divine. A call
to remember is to think about justice in sentencing, in how prisons house
and feed individuals, in what prisons can do to help in rehabilitation, in
attending to the concerns of the victims and their families, and attending
also to the families of perpetrators.
A call to remember is to evoke the numerous commandments that begin
with exhortations to remember, because memory can prompt ethical
responses. “Remember that you were a slave in the land of Egypt”,
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Deuteronomy states, and then mandates ethical action. To remember
what lack of compassion looks like should prompt a compassionate response. If we don’t learn our histories then we cannot remember them,
and if we do not remember them, we cannot learn from them.
Perhaps people will hear the story of Jesus’s death and, instead of rushing to Easter, remember people in prison, remember people executed
by the state, remember what it feels like to be hurt, or left alone, and
then turn that memory into corrective action. That would be a salvation
we all could recognise and even experience in the present.

Easter's hardest question: How can we forgive even the
most heinous of crimes? - By Stan Grant
The Native American poet Diane Glancy writes: "It is a fragile gate, the
opening of faith."
We enter into it with all our human frailty, our sin, and faith asks of us
more than our rationality — it asks us to believe.
In our relationship with God we find a new relationship with each other.
Relationship beyond the fixed, bounded identities. As theologian Miroslav Volf would put it, we are asked to embrace what we would exclude.
We become, he says, porous "bounded yet permeable". In letting others
in we do not lose ourselves but enrich ourselves.
For Christians it is encapsulated in John 17, Jesus' prayer offered to God
before his betrayal and crucifixion: "Father, just as you are in me and I
am in you. May they also be in us so that the world may believe that you
have sent me."
Volf says that in the Holy Trinity — the Father, the Son, the Holy
Spirit — we find love and reconciliation, an "unconditional embrace of
humanity".
While for many Easter is a welcome break from work, a quick trip away
and some chocolate eggs, for Christians Easter is when we remember
Christ's crucifixion and resurrection and when we are asked the hardest
of questions: can we love even those who have wronged us?
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If Easter is to retain its full meaning, societies, cultures and communimust we forgive even the most hei- ties".
nous of crimes?
Sometimes it is the church itself that
is the source of exclusion and conHow can we forgive?
flict. Volf says that we "inherit exForgiveness is unequivocal. Jesus
clusionary forms of faith".
on the cross cries out: "Father, forgive them, for they know not what This is faith that hardens identity. "A
they do." Jesus would ask for forreligion thus configured," he says,
giveness even for those who would "ends up justifying the group's
want him dead.
practice of exclusion and its deployment of violence".
It is not selective forgiveness, but
forgiveness for all.
"Exclusionary forms of Christian
faith are distortions."
Miroslav Volf says "Christ justifies
the ungodly". We must love our en- Instead, he says, we must act with
emies as we love our neighbours. will. It is a will to embrace, "not as a
simple switch to turn the practice of
But how? In a world of such sufferembrace on, but as a site of struging, how can we forgive?
gle for the truth of humanity."
Volf probes this question in his
A crack in the world
classic book Exclusion and Embrace: A Theological Exploration of That truth is forgiveness. Between
Identity, Otherness, and Reconcilia- sin and our will is a "fissure", a
tion.
crack in the world. The cracks, as
the singer-songwriter Leonard
The book has been named one of
Cohen wrote, are where the light
the 100 most influential religious
comes through.
books of the 20th century and starts
with an acceptance that none of us Simone Weil, the French philosois innocent. We are all with sin. We pher, wrote of that fissure — her
are, he says, "morally divided".
tension with Christianity. She said
she had "not the slightest love of
Sin is "both the rot deep in our
the church in the strict sense of the
souls and a prowling beast of
word".
exclusion that holds captive entire
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At its worst, she saw it as a tool of
authoritarians. But this is not the
spirit of the cross.

Asking the hard questions

As a person of faith, I also have to
ask myself the hard questions of
Weil felt powerfully true faith; faith forgiveness. Like Simone Weil,
she says, "stronger than I was".
mine has been a life in the cracks
During a liturgical service, she
— in exile.
wrote that she "felt the passion of
As an Indigenous Australian can I
Christ entered into my being once
forgive the sins — the crimes —
and for all".
committed against us? My family
It was a Christ of the forsaken. It is has suffered. Our history weighs
a Christ of inexhaustible forheavily on us.
giveness.
First Nations people suffer still
For Volf, it is very personal. He
every day.
lived through the wars of YugoslaWere it not for the teachings of the
via in the 1990s. His father had
Aboriginal church I was raised in,
been tortured in a concentration
were it not for my elders of faith,
camp, and Miroslav was locked up
my uncles, my aunties, my grandand interrogated.
parents, there would be no light in
As a Croatian, he was once asked: the cracks.
"But can you embrace a Cetnik?"
Were it not for the example of elThe Serbian fighters, he writes,
ders like Aunty Jean Phillips, who
were "sowing desolation in my na- taught us how to live a public life of
tive country, herding people into
faith to reach out to non-Aboriginal
concentration camps, raping wom- people to renew our nation, or Pasen, burning down churches, detor Ray Minniecon, who lives the
stroying cities".
scriptural lesson of Micah 6:8 "to
act justly and to love mercy and to
What was Volf's answer? "No, I
walk humbly with your God", then
cannot."
forgiveness, for me, would remain
But then he said, "but as a follower out of reach.
of Christ I think I should be able
to."
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Towering figures like South Africa's
Archbishop Desmond Tutu showed
us the power of truth and reconciliation. Forgiveness was the highest
form of justice.

too easily absolve the perpetrator?

Is there not a place for anger? Is resentment not virtuous? Most assuredly so. The message of Jesus is that
we should stand with the victims as
he did.

To Archbishop Tutu, forgiveness
and reconciliation were the "only
Political scientist Michelle Schwarze
truly viable alternatives to revenge, argues we must consider "a victim's
retribution and reprisal".
resentment to be proper". It is essential for justice.
"Without forgiveness", he said,
"there is no future".

Indeed she points out in her book
Miroslav Volf tells us we must break Recognising Resentment that rightthe cycle of vengeance and resent- eous anger and resentment have inment. We must free ourselves from spired powerful non-violent movements for equality and justice.
the "affliction of memory".
As we forgive we must forget. As
Volf says: "If I forgive and add 'but I
will never forget' I drape around the
gift of forgiveness a grey shroud of
warning, even a threat."

It is a double-edged sword: anger
can inspire courage and, as we see
too often in our world, it can lock us
in a deadly embrace from which
none of us can escape.

Violence will beget violence.
"Yesterday's victims are today's perpetrators", Volf warns, "and today's
perpetrators are tomorrow's victims.

Forgiving and forgetting may be the
destination, but first we must walk
the road of justice.

Miroslav Volf says forgiveness will
not come until "the wrongs have
been named, forgiven and repented
"The line between the guilty and
the innocent blurs and we see an in- of and after the perpetrators and
tractable maze of … brutalities each victims have reconciled, and after
the world has been made safe from
reinforcing the other."
evil".
A double-edged sword
This Easter, we live in a world that is
But doesn't forgiving and forgetting
far from safe from evil.
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Whether one is Christian or not, the Kanishka Raffel, the head of the Anact of forgiveness is essential for
glican Church’s Sydney diocese,
justice, for peace.
urged non-believers and those from
other faiths to engage with the
Jesus on the cross asks of us the
message of Easter Sunday, saying
greatest gift of grace, "that the love
the religious festival is not limited
you have for me may be in them
to practising Christians.
and that I myself may be in
them" (John 17:26).
“We are living with real heartache
in so many places and for so many
But we live in the real world with all
reasons but in the midst of that we
human frailty and it is hard to find
have a hope to cling to in the death
ourselves in each other.
and resurrection of Jesus,” Raffel
In Ukraine right now can we possi- said in an interview.
bly ask the victims if they can forAfter coronavirus lockdowns and
give? Can a Ukrainian embrace Vlaother public health restrictions kept
dimir Putin?
people away from the church for
We are not there yet. The answer
long periods, Raffel said: “People
perhaps would echo Miroslav Volf
have found it wonderfully strengthwhen asked if he could embrace a ening and encouraging to gather
Cetnik: "No, I cannot. But as a follow- together after such a long period of
er of Christ I think I should be able not being able to do it.
to."
“A few ministers have said to me
Archbishop urges nonthat people are singing with greater
believers to engage with
volume and vigour now we can sing
Easter message - By Matthew again.”

Knott
Sydney’s Anglican archbishop says
the pandemic has led many people
who had drifted away from religious
practice to reconnect with the
church as they search for meaning
and a sense of community after two
isolating and anxious years.
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Raffel said the experience across
his diocese - which encompasses
the Illawarra and Southern Highlands, as well as the Sydney metropolitan area - was that many lapsed
churchgoers had re-engaged with
religion via online worship services
streamed on YouTube and other

platforms.

the floor to amend the federal government’s religious discrimination
bill.

Others had developed a spiritual
connection for the first time during
the pandemic, he said.
The Sydney Morning Herald and
The Age reported on Saturday that
“A lot of people who tried it out
the group has launched polling askonline have been showing up at the
ing voters in two key marginal
front door,” he said. “In this period
seats, Wentworth and North Sydney,
people have been seeking comfort,
whether they knew how their local
community, calm and a sense of
members voted on “protecting faith
peace and that’s on offer at church.”
-based schools” two months ago,
With Easter coinciding with the be- when five Liberals backed an
ginning of the federal election cam- amendment to prevent schools from
paign, Raffel said the fact that Aus- discriminating against transgender
tralia was a secular nation did not
students.
mean the views of people of faith
Raffel took over his position last
should be excluded from the policy
May, becoming the first person of
debate.
colour to lead the Anglicans’ Syd“I don’t think that because someney diocese. He was raised in the
body’s sense of the good arises
United Kingdom to Sri Lankan parfrom a religious source that it is
ents, emigrating to Australia at age
therefore somehow illegitimate,” he seven and converting from
said. “That’s a strange proposition.” Buddhism to Anglicanism while
He said he and other religious lead- studying at the University of Syders were disappointed by the gov- ney.
ernment’s inability to pass religious
freedom laws during the previous
parliament, but added his church
had no plans to campaign on the issue before the May 21 poll.

Raffel said the religious meaning of
the Easter holiday was not exclusively reserved for those who consider themselves devout Christians.

“Easter is a reminder that God has
It’s a different story with the Austral- come into a world of sorrow and
ian Christian Lobby, which is target- tears with a message of hope and
ing rebel Liberal MPs who crossed light,” he said.
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“We think that is something that
gives us joy and hope.
“Whether people are particularly
religious or not I hope they are able
to engage with that message perhaps by reading a Gospel over
Easter break. The invitation is
absolutely for everyone.”
He said Easter offered a vital
chance for reflection for both
believers and non-believers after a
tumultuous 12 months in Australia
and around the world.



“This year especially we lived
through so much: the floods, the
pandemic, this terrible, terrible war
[in Ukraine],” he said.
“In the midst of all of that, we have
in the Christian story a God who
comes into a world full of pain and
sorrow and distress in the person of
his son Jesus.

“That’s the source of Christian hope
and, for us, that’s what Easter is all
about. It seems to me it couldn’t be
more timely or more necessary.”

Acts 9.36-43; Psalm 23;
Revelation 7.9-17; John 10.22-30

Today is often known as Good Shepherd Sunday because of
the Gospel reading. In some parts of the Church it is also
known as Vocations Sunday, where people think about their
own vocation, and how they might support others’, particularly in terms of the Church’s ordained ministry. If I were to examine myself,
would I find areas of my life where I had felt God’s call and responded to it?
Have I helped others to discern their vocation and respond?


Help me to hear your call, Good Shepherd, that I might do what you would
have me do. Help me to encourage others on their journey towards the
Church, whether to become priests, or members of religious communities,
or as faithful lay people. May your sheep hear and heed your voice,
O Lord.



Give thanks for the work and witness of the Anglican Church of Papua New
Guinea, remembering especially today the staff and students at Newton
Theological College in Popondetta.

Text: Robert McLean © Anglican Board of Mission, 2022
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OUTDOORS …
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INTERCESSIONS – Sunday 8th May 2022
EASTER 4 C
[CELEBRANT] God of grace, we bring our prayers for your church and the
world, trusting in your loving kindness.
Loving shepherd, you laid down your life for your flock, guide your church
throughout the world that we may all be one in you. We commend to you
Justin of Canterbury, Geoffrey our Primate, Kanishka our Archbishop, Michael
our bishop and in the Anglican Cycle of prayer, the clergy and people of the
Anglican Church in Rwanda. We give thanks for all women who have
committed their lives to your flock through ordained and other ministries,
strengthen them and make their ministries fruitful. Bless Father James and
Helen, Father Michael and Antonia, Rosemary and all who volunteer their
time in our parish. In our parish cycle of prayer, we give thanks for our
sidespersons and welcomers and the gracious way they greet us. Help us to
care for others around us and to support each other in our daily lives.
Lord, in your mercy: Hear our Prayer.
Loving shepherd, as our world is shattered by the events in Ukraine, guide us
in the way of peace, heal the divisions between nations and bring peace to
our world. We give thanks for UNICEF and other agencies seeking to protect
children caught up in violence, especially those orphaned in Ukraine and
other areas of conflict. Give wisdom to all in authority in our own country and
around the world, that their decision making will protect and support the
fragile but beautiful world in which we live and all its creatures. Make us
mindful of the ways we can make a difference in our own community.
Lord, in your mercy: Hear our Prayer
Loving shepherd, as the weather grows colder, we commend the homeless to
your care, especially families who are without proper accommodation. Guide
all levels of government to focus on measures to alleviate homelessness and
protect those running from domestic violence and abuse. We give thanks for
those who help to provide refuge and comfort. On this Mothers’ Day, we give
thanks for all mothers, grandmothers and others who take on the mothering
role with children. Give us a greater awareness of the needs of those around
us.
Lord, in your mercy: Hear our Prayer
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Loving shepherd, when we are at our lowest, you comfort us and uphold us:
when we are lonely, when we mourn, when we despair because our pain is too
much to bear. Rest your healing hand on all who suffer pain, of body, mind or
spirit, especially those on our parish prayer list, others known to us, and those
who have no one to pray for them: Graham Anderson; Joyce Bannister; Barry
Brandy; John Burns; Robyn Collins; June Cameron; Darren; Roger Davidson;
Joan East; Malcolm Green; Fr Geoffrey Humble; Enid Kell; Norma Kneipp; Lily;
Grace Mao-Jing; David Morgan; Kathleen Moulder; Graham Norman; Alister
Palmer; Sally Palmer; Michelle Phillips; Sharon Sandstrom; Sharron; Diane
Smith; Sylvia; Daphne Storey; Jean Storey and Bob Woods.
Lord, in your mercy: Hear our Prayer
Loving shepherd you passed through the valley of death to reign with the
Father eternally. We commend to your love our mothers, grandmothers and
others we mothered us and are now one with you in life eternal. We continue
to remember before you the recently departed: Bishop Phillip Newell, Dennis
Murphy and those who have their year’s mind at this time: Kate Morgan, Pam
McCallum, Fr John Adams, and Madeline Knizek. Rest eternal grant unto them,
O Lord, and let light perpetual shine upon them. We praise you for the life
and witness of Mary, the mother of our Lord, for the communion of saints and
the glorious hope of the resurrection to eternal life.
[CELEBRANT] Almighty God, you have promised to hear our prayers.
Grant that what we have asked in faith we may by your grace receive,
through Jesus Christ our Lord. Amen.

The Week Ahead...
Midweek communion has now resumed. It is on every Wednesday at
10.30am.
Commemorations noted in the Lectionary this week


Saturday 14th May– Matthias, Apostle and Martyr
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