Welcome to worship
Sunday 18th September 2022
Fifteenth Sunday after Pentecost
8.00am
9.30am
10.30am

W

Said Eucharist
Choral Eucharist (with the St Paul’s Choir)
Midweek Eucharist on every Wednesday

ELCOME TO ST

PAUL’S. We are glad that you have come to worship
God with us today. If you are a visitor from another parish, or
worshipping with us for the first time, please introduce yourself to
our parish priest, Fr James Collins, or to anyone wearing a name badge.
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Things you may
First Aid
First aid kits are located on the wall of
the kitchen in the Large Hall behind
the church and in the choir vestry.
I am
who I

People needing wheelchair access can
enter St Paul’s most conveniently by the
south door.

Switch it to silent !

Name badges

Name badges help make St Paul’s an
inclusive community. If you need a new
name badge, fill in the form inside the
pew sheet, send it to the parish office,
and one will be made and left in church
for you.

Toilets
Toilets are available at the entrance to
the parish hall, which is located behind
the church.

??

Getting inside

Still got questions?

Please turn your mobile phone off or on
to silent before the service starts. It’ll
save you much embarrassment later on.

Children are
welcome
at St Paul’s
Children are welcome in church at any
service. There is a selection of
children’s books and toys at the back of
the church near the font and there are
also kids’ activity sheets and pencils
available at the back of the church
where the pew sheets and prayer books
are.

Children’s Church runs during Term
Ask a member of the clergy or anyone Time. Meet at the back of the church at
who’s wearing a name badge. We’re the beginning of the 9.30am Eucharist.
here to help.
Please feel free to bring your children to

In case we
need to evacuate
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the altar rail to receive a blessing, or to
receive Communion if they have been
admitted to the sacrament.

As you take your place in your pew,
Photos
please make yourself aware of the route
to the nearest emergency exit. Should Please do not take photos
there be a fire, leave quickly, turn right, inside the church or during the services
and assemble by the roundabout on of worship without permission.
Burwood Road.

Acknowledgement of the Wangal people of the Eora
Nation
We acknowledge the traditional custodians of the land upon which we
meet, the Wangal People of the Eora Nation, and pay our respects to
their elders, past, present, and emerging; and we pray that God will
unite us all in the knowledge of his Son, in whom all things were created,
in heaven and on earth.

Welcome! We are glad that you have found us!
We affirm that through God’s redeeming love for all, we are one in
Christ. We respect the inherent and valuable contributions each
member makes to the Body of Christ. We celebrate our diversity and
recognize the sacred worth and dignity of all persons of any age,
gender, gender identity, gender expression, race, ethnic origin,
economic reality, family status, sexual orientation, diverse ability, or
social status. We believe that through Christ we are being included and
welcomed by God and one another. As we journey towards inclusion,
we proclaim this welcome to all God’s people, especially to those who
have known the pain of exclusion and discrimination within the church,
affirming that no one is excluded or condemned. We invite all persons
to journey with us as we discover the call of God on our lives through
the ministries of St. Paul’s Anglican Church, Burwood. To that end,
St. Paul’s Anglican Church commits to the welcome and inclusion of all
persons as children of God and declares itself to be a welcoming
community of faith.

Bible Readings
for Today
Jeremiah 8.18-9.1
Ps 79.1-9

1 Timothy 2.1-10
Luke 16.1-13

Year C

The First Reading
The Psalm
The Epistle
The Gospel

Bible Readings
for next Sunday
Jeremiah 32.1-3a, 6-15
Ps 91.1-6,14-16

1 Timothy 6.6-19
Luke 16.19-31
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Everyone is invited to join us at Communion
There is a wide diversity in how Anglicans prefer to receive the bread
and wine at Holy Communion; some stand, others kneel, most receive the
wafer in the hand, a few wish to have it put on the tongue. Most like to
guide the Chalice to their lips, others like to take it into their hands,
while others prefer not to touch it at all. None of these variations really
matter but simply reflect Anglican diversity.
For health reasons and out of concern for other worshippers, we ask you
not to dip your bread into the wine. If you are uncomfortable receiving
from the Common Cup the practice in our Parish is to receive the bread
only.
Judging by the number of people who do it, many must imagine that not
receiving the Chalice to the lips but dipping the wafer or bread into the
cup (called intinction) is a more hygienic way of receiving the
Sacrament. Nothing could be further from the truth.
Apart from the obvious fact that the wine they are dipping into has
already been in contact with the lips of others, with all the best intentions
in the world, the fingers of those who dip often come in contact with the
wine. Disease can spread more easily through the hands than through
the lips, making this method the most unhygienic. In addition, the Prayer
Book directs that all consecrated wine must be consumed before it
leaves the Church, meaning that someone, usually the Chalice Assistant
or the Celebrant, has to drink the left-over wine that has had multiple
contacts with hands.
In order to protect others it is perhaps understandable to want to dip if
one has sore lips or has a cold, but the consensus of the Church is that
taking only the bread is fully participating in Communion.
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News from St Paul’s …
Welcome to St Paul’s!
My Dear Friends,
We are very glad to be able to welcome you to worship with us at
St Paul’s.
The following services will be offered:

•

Sunday 8:00am Said Eucharist

•

Sunday 9:30am Choral Eucharist with choir

•

Wednesday 10:30am mid-week Eucharist

I am truly grateful to all those who, over the past months, have helped us
to remain connected to God and to each other through this
pandemic. Thank you for your loving Service of God and of God’s
people at St Paul’s and beyond.

I hold you and our community, nation, and world in my prayers.
May God’s peace sustain and surround you at this time.
Fr James

Flowers as a Memorial
Decorating our church with flowers is one way to remember a loved one or in thanksgiving for a special
event. If you would like to give flowers in memory of
a loved one, or as an offering of thanksgiving please
contact Judith Laurence the week prior to the date
at judealaurence@gmail.com or on 0438041726 and
contact Caroline in the parish office at
office@stpaulsbuwood.org.au to arrange the wording of the memorial
notice in the pew bulletin.

5

Trading Table
The Trading Table made $$291.50 last Sunday. There is still some of the
last Epistle (Pentecost – Dedication) available, in case you missed out, for
the very reasonable price of $7.
We look forward to serving you with our jams/butters/chutneys (see
below for the varieties), plants etc.

Butters
Lemon, Lemon & Lime
Chutneys/Pickles
Pawpaw Chutney, Green Pawpaw Chutney, Crab Apple Sauce, Pear &
Apple Chutney, Choko Chutney, Quince & Apple Sauce
Jams
Golden Passionfruit Jam/Sauce, Cherry Guava Jelly, Crab Apple Jelly,
Apple Cherry Guava Jelly, Choko & Ginger Jam, Quince &Apple Jam/
Sauce, Peach Liquor, Spiced Peach & Nectarine Jam, Chunky Fig & Vanilla
Jam, Spiced Fig & Apple Jam, Pineapple Jam, PawPaw/Pineapple and Ginger Jam, Guava Jam, Guava and Ginger Jam
Marmalades
Lime, Mojito Lime, Lemon, Meyer Lemon & Rum, Orange, Orange/ Rum &
Raisin, Orange & Rum, Orange/ Coriander & Ginger, Orange &
Cranberry, Lemon & Ginger, Lemon,Ginger & Gin, Orange & Passion fruit
Jelly, Citrus (various combinations of citrus fruit), Chai Spiced Grapefruit,
Mandarin , Orange/Grapefruit & Ginger, Cumquat Moroccan Style,
Cumquat, Whisky Cumquat

Spinach is back in season, lovely and fresh from the garden $3 a bunch
Books, DVD’s & CD’s available at $1 each
Thank you for your support
Pam Brock
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A Message from The Rector
My Dear Friends,

period of time, we will do all that we
can to continue to achieve these
goals.

I sincerely hope that you are all well.

Despite the pandemic, we carry on in
I assure you of my love and prayers as faith and hope and love and try to
we live through these challenging
care for everyone and keep everyone
times. I thank God for each of you
safe.
and I pray that God will bless you
The Orchestral Masses for the
and keep you.
Sesquicentenary Celebrations and
What God is doing at St. Paul’s is
our Feast of Dedication were magnifiamazing. As so many Churches and
cent as is our worship of God week
Dioceses struggle, become inwardby week, month by month, year by
looking, and are dying, we are
year. We are truly blessed so that we
growing in faith and hope and love
might be a blessing to our communiand we are also swimming against
ty and world.
the tide in that we are incredibly genThe impact of the pandemic on our
erous to those in need (and this need
community:
will only grow) and despite the pandemic, inclement weather, war, and a Conditions are deteriorating daily in
struggling economy, we are actually Sydney as case numbers climb – but
they are relatively easy to measure:
seeing new people link up and become a part of our community of faith. the impact on people’s financial and
psychological health will be
We have so much to be thankful for.
enormous and long-lasting.
Thanks be to God.
All the way through the pandemic,
that has now been impacting on the
global community and each of our
lives for over two and a half years, I
have sought to keep everyone safe,
calm, connected to God, and
connected to each other. We have
done really well in achieving all of
these goals and, given that the
pandemic will be impacting on our
lives for probably an equivalent

We are seeing a surge in demand for
the Parish Pantry and we will
continue to help everyone who comes
to the Parish Pantry for help.
Looking to the future:
As opposed to over 70% of Parishes
in the Diocese, we are growing. People may look on us as old but God often chooses those who are more mature to undertake great things and
what might look foolish and weak to
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the world, as Jesus appeared to be, is how God’s strength is manifest.

We have God and we have each other and that is enough.
God has called us all together to:
1.

Maintain our beautiful and soul-stirring worship;

2.

Maintain and restore our beautiful grounds and buildings;

3.

Welcome and care for all – be they Parishioners or not;

4.

Increase the numerical and financial health of the Parish; and

5.

Increase the spiritual health of the Parish.

All of this is to ensure that St. Paul’s will remain a liturgical, sacramental, pastoral, outward-looking, and caring Parish for centuries to come and I hope that
you will give generously of your time, talents, and financial resources so that
all of this can be achieved.
We are seeking to ensure that St. Paul’s will remain a place where all are cared
for, particularly those in need, and we are most grateful to you for your support for all that St. Paul’s does to “seek the welfare of the city where God has
set us, and to pray to the Lord on its behalf, for in its welfare you will find your
welfare.” (Jeremiah 29: 7)
The impact of the pandemic on the Parish:
The extended nature of the pandemic has put significant pressure on the
Parish's finances as costs increase every year due to rising inflation. On current projections our deficit this year will be around $80,000 to $100,000 and
this can’t be allowed to happen as the Parish must make a surplus every year.
Remaining financially viable is crucial in ensuring that the Parish will remain
a liturgical, sacramental, pastoral, outward-looking, and caring Parish. There is
nothing to trim from the budget so we need to increase our giving.
I ask you to make your financial donations either via electronic fund transfer
or by cheque or by cash.
The St. Paul’s bank account details are:
Account name: St Pauls Anglican Church Burwood
BSB#: 032062
A/C #: 250028
8

In response to God’s grace, love, and mercy we are seeing an outpouring of
generosity and graciousness within the Parish with so many giving of
themselves in love to God and to God’s people here at St. Paul’s and beyond.
Thanks be to God.
We give thanks to God for the amazing generosity of our Parishioners.
Thanks be to God
Many people volunteer their time to run the Parish Pantry (which sees more
and more people coming for help each week) and we have a dedicated
team of gardeners who ensure that our grounds and gardens are so beautiful
and welcoming. Thanks be to God.
Our worship of God each week is enriched through the gift of talents that our
Bell Ringers, our Choir, our Organists, our Sacristan and Servers, our Flower
Arrangers, those who prepare our Intercessions, those who read, those who
welcome, and all who serve and participate in the Services give so that we
might worship God in the beauty of holiness. Thanks be to God.
Our Ministry Team serve God and this Parish remarkably well and we are
blessed to have such a competent and loving team of faithful people who
guide and lead us in worship, mission, pastoral care, and prayer. Thanks be
to God.
Our Wardens and Parish Council serve God and the Parish wonderfully as
we see, by God’s grace, an extraordinary period of growth and renewal at St.
Paul’s. Thanks be to God.
I extend my thanks to all who give so generously of their time, their talents,
and their finances to see God’s kingdom of justice, peace, and love grow
here at St. Paul’s and beyond.
Please hold the Parish, Ministry Team, Parish Council, Wardens, and me in
your prayers as we trust God to guide and lead us and to protect and provide for us as we journey on in faith and hope and love.
In the midst of these disruptions and challenges, we will continue to keep
everyone safe, calm, connected to God, and connected to each other. We will
continue to love God and our neighbour. We will continue to upgrade our
facilities (recent projects include the new sandstone floor and mosaic in the
Bell Tower Porch, solar panels on the Hall, new curtains in the Hall, fire
9

security for the Church, a cool room
for the Parish Pantry, more kneelers
for the Church, and more bags for the
Parish Pantry, all made possible by
the amazing generosity of our Parishioners and community towards the
Parish and Parish Pantry). We will continue to care for all who are struggling
and come for help from the Parish
Pantry.

liturgical, sacramental, pastoral,
outward-looking, and caring Parish
for centuries to come and I thank you
most sincerely for your part in this
wonderful journey that God has called
us to share.

Final Prayer:

Peace,
Fr. James.

Please be sure of my prayers for you
and your families and friends as we
live through these disrupted times.
We know that nothing can separate us
from the love of God in Christ Jesus
our Lord so we need not fear anything
in life or death – certainly not the
pandemic. It is a matter of following
the appropriate health advice and
getting on with life despite the
disruption and challenges.
We turn to God in prayer:
In darkness and in light,
in trouble and in joy,
help us, heavenly Father,
to trust your love,
to serve your purpose,
and to praise your holy name;
through Jesus Christ our Lord.
Amen.
I believe that part of what God has in
store is that, by God’s grace, we
ensure that St. Paul’s will remain a
10

May you know God’s peace at this
time.
With my love and prayers.

Parish Prayer List
At St Paul’s, we pray by name for
people who have either asked for
our prayers or for whom someone
else has made a request. This list is
updated every 3 months or when
we receive a new request. Some
names are on our list on a longterm basis while others reflect a
more immediate need and are
short term.
From this Sunday, we will only be
reading the names on the
short-term list in the services but
the whole list will still be included
in the printed prayers for
parishioners to use throughout the
week. The full list of names will be
read in our midweek service.
Names can be added to or
removed from the lists at any time.

Fire Protection System in
the Church
St. Paul’s has been awarded a NSW
Heritage grant of $41,000.00 to help
meet half of the cost of a state of the
art fire protection system in the
Church.
We need to raise the other $20,000
to match this grant to ensure that
St. Paul’s is protected from any risk
of fire. This state of the art system
includes fire brigade monitoring
that will not be set off by candles
burning and using incense in our
Services.
Donations can be made to the
National Trust Account which are tax
deductable.

and label with National Trust
donation and include your name for
your receipt and an address to post
it to. Thank you.
We are seeking to ensure that the
entire precinct (that is, the Church,
the Rectory, the Hall, and the
grounds) is refurbished and
maintained to the highest standard
and your help is greatly
appreciated. Thank you.

CHURCH FIRE SYSTEM
Our goal to finish paying for the Fire
System is to raise $38,600. We are
half way there having raised $22,200.
This is terrific.
$38,600

Cheques can be made out to:
National Trust of Australia (NSW)
St Paul’s Anglican Church Burwood
Or
Direct Credit to the above name with
bank account details:

22,200

Westpac
BSB: 032-044
Account number: 742 926
Branch: 275 George Street, Sydney
NSW
Please contact Pam for more details
or place a donation in an envelope
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For General & Offertory

Donations

Offertory -

BSB:

032 062

Collection given at St Paul’s this
week and other donations:
≈ Offertory:$3105.50
≈ Parish Pantry:$325
≈ St Luke’s Enmore donation to Parish
Pantry: $500

Account #:

250028

TOTAL OF GIVING:$3930.50

please use this account details:
Account Name: St Pauls Anglican
Church

For Parish Pantry

AND For Community Choir

Thank you for responding to God’s
generous love.

Donations
please use this account details:
Account Name: Parish Pantry
BSB:

032 062

Account #:

812238

Please clearly mark whether it is for
the Parish Pantry or the
Community Choir.

Thank you for your generosity.

Official Logo for NSW Volunteer Referral Service

12

Donations and Bequests
Over the years the parish has benefited from the generosity of
parishioners, not only when they have been active members of the
parish, but also at the time of their death. Parishioners are invited to
remember the parish in their wills by making a bequest as a thank
offering to God and to ensure that generations to come will enjoy
worship and fellowship in well maintained buildings.
Those wishing to make a bequest are invited to do so using these
or a similar form of words: " I bequeath the sum of $............ to the Rector
and Wardens of the Anglican parish of St Paul, Burwood, to be used at
their absolute discretion for the charitable purposes of the parish."

Donations with Tax Deductibility - National Trust Account
If you would like to make a donation to the Parish for the upkeep and
maintenance of the Heritage building it can be done through the
National Trust.
Cheques can be made out to:
National Trust of Australia (NSW) St Paul’s Anglican Church Burwood
Or
Direct Credit to the above name with bank account details: Westpac
BSB: 032-044
Account number: 742 926
Branch: 275 George Street Sydney NSW
Please contact Pam for more details or place a donation in an
envelope and label with National Trust donation and include your name
for your receipt and an address to post it to. Thank you.
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PARISH PANTRY
Parish Pantry is open on Tuesdays and Thursdays from
9.30am-11.30am.
With the current cost of living and food shortages, we are now
spending in excess of $600 per week.
Hands and Feet supply us with fruit and vegetables. But this
costs us $200 per week. Our thanks to the community Choir
who are now picking up the tab for this.
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Given events in Ukraine we pray for Peace
A prayer for peace (APBA p 202)
God of the nations,
whose sovereign rule brings justice and peace, have
mercy on our broken and divided world. Shed abroad
your peace in the hearts of all and banish from them the spirit that makes for
war, that all races and peoples may learn to live as members of one family
and in obedience to your law, through your Son, Jesus Christ our Lord. Amen.

St Paul’s Coat of Arm
Shield — The Shield of Faith which St Paul exhorts us to carry (Ephesians 6:16)
Pallium — The shield is in three sections using the heraldic charge of a Pall or
Pallium, a symbol traditionally associated with an ecclesiastical
vestment.
The three sections represent the Holy Trinity.
“Faith, Hope, Love” — These are the three Theological Virtues taken from St Paul’s
Letter to the Corinthians (1 Corinthians 13:13):
“And now faith, hope and love abide, these three; and the greatest of these is love.”
Dove — Symbolising the Holy Spirit and Peace
Cross — The symbol of our Faith
Book and Sword — The symbols of St Paul
Colour Red — Liturgical colour for Martyrs (Paul); The Holy Spirit (Fire); and the
Blood of Christ
Colour Blue — Representing the Water of Life (Baptism) and the liturgical colour for
Mary Mother of our Lord

St Paul’s Church Archive Search
The archives at St Paul’s are very comprehensive and we are asked
regularly for baptism, wedding and funeral searches. This is very time
consuming in many cases.
We have decided to have a search fee imposed on these. It will be $150
per search and could include a copy of documents.
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READ, LEARN AND DIGEST …
Israeli court sentences
Palestinian aid worker to 12
years’ imprisonment
- By FRANCIS MARTIN

we expect from democracies”.

Mohammed El Halabi, who was detained for six years before his trial
earlier this year, was sentenced on
Tuesday. The newspaper The
Jerusalem Post reports that this period will be regarded as time already served; so Mr El Halabi’s sentence means that he will be in prison for a further six years.

over the previous decade had been
$22.5 million, making it hard to understand how Mr El Halabi could be
accused of having siphoned off over
double that amount to Hamas.

In June, Mr El Halabi was convicted
of terrorism charges related to his
time as Gaza director of the Christian charity World Vision (News, 17
June). In 2016, he was arrested and
accused of funnelling $50 million
from World Vision to Hamas since
2005.

In a statement on Tuesday, the charity described the 12-year sentence
as “deeply disappointing and in
sharp contrast to the evidence and
facts of the case”.

In addition, independent audits by
the Australian government and the
professional-services firm Deloitte,
A PALESTINIAN aid worker accused have found no evidence that any
of terrorism has been sentenced to funds were misdirected.
12 years’ imprisonment by an Israe- In 2016, World Vision’s chief execuli court, after a legal process that
tive at the time, Kevin Jenkins, said
has been widely criticised.
that the charity’s budget in Gaza

World Vision has expressed support
for Mr El Halabi’s expressed
intention of appealing against the
verdict.

The statement continues: “The
arrest, six-year trial, unjust verdict
and this sentence are emblematic of
Mr El Halabi’s six years in pre-trial actions that hinder humanitarian
detention were described by four
work in Gaza and the West Bank. It
UN Special Rapporteurs as bearing adds to the chilling impact on World
“no relation to the trial standards
Vision and other aid or
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development groups working to assist Palestinians.”

Two weeks ago, the compound of the Anglican church in Ramallah was
raided by Israeli forces, who closed down the offices of Palestinian NGOs
that rented space from the church (News, 26 August).
The diocese in Jerusalem described the action as “a violation of
international law and a terroristic act against the entire community”.

Why does poetry matter? - By Andrew Hamilton
In most circles poetry doesn’t matter. It doesn’t put bread on the table, nor
raise people to revolt nor even make news unless a grizzled footballer is
outed for secretly writing poems. Even in churches poems and hymns are
altered to improve their orthodoxy in matters of faith, gender, race or
modernity, but rarely their poetic quality.
I was therefore pleased to read in the Catholic Magazine First Things a
long article by the fine United States poet Dana Gioia. Entitled Christianity
and Poetry it made the case that poetry is the flesh and blood of Christian
faith and life and that it is vital in commending doctrine, ethical behaviour
and worship. In his argument mainly referring to the Catholic Church, he
explores the meaning of religious poetry, its indispensable place in the
Scriptures, liturgy and commendation of faith, its place in English literature amid the changing relationships between faith and its cultural environment, and the need for the Church to place a higher value on poetry
today. His article also raises wider questions about the place, if any, that
poetry and the tradition of which it is part should have in our society.
Gioia begins by distinguishing poetry from prose, as ‘the most concise,
expressive, and memorable way of using words. It is a special way of
speaking that shapes the sound and rhythm of words… A poem is speech
raised to the level of song; it casts a momentary spell over the listener.
People hear it differently from ordinary talk. They become more alert to
every level of meaning.’
Such speech and the quality of attention for which it calls is indispensable
when speaking of ultimate questions and of a reality that lies behind the
immediate and tangible universe. For that reason it has a central place
17

within scripture:

indicate that both religion and poetry matter to many people in so‘Mary, Luke, and the prophets
ciety, though not always for the nospoke in poetry because they unblest of reasons. That said, Gioia is
derstood that some truths require
admirably eirenical and inclusive
the utmost power of language to
in his argument and in the range of
carry the full weight of their meanpoets to whom he refers. He coning. It isn’t just intellectual meansistently prefers ‘both..and’ to
ing at stake but also emotional, im‘either..or’.
aginative, and experiential meaning—all of the ways in which huIn a world that gives a decisive
mans understand this world and
priority to individual choice and
imagine the next. To stir faith in
economic gain, higher values
things unseen, poetry evokes a
need not only to be argued for in
deeper response than do abstract prose but revealed in poetry.'
ideas. Angels may be content to
While borrowing from different
speak in prose, but incarnate
descriptions of religious poetry,
beings like us require the
however, he is also careful to give
physicality of poetry’.
it some specific distinguishing
In writing on the Catholic Church content:
and poetry Gioia enters fields that
‘we might define Christian poetry
are notoriously quarrelsome. In
as verse that explicitly or implicitthe debates among United States
ly addresses religious subjects,
Catholics about most aspects of
written by authors who view existthe Catholic Church First Things
ence from a Christian perspechas had a leading and often partitive.’
san part. Although debates about
poetry rarely attract attention the Because his concern is with the
place of poetry within the Catholic
publication of anthologies and
manifestos of what poetry should tradition, he focuses on such authors, while allowing for a variety
be about often arouse bitter exof approaches to faith ranging
changes among poets and theorists. Gioia once found himself the from mysticism, to doubt and reobject of a particularly vitriolic de- jection.
bate. This polarisation and rancour
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Any listing of poets arouses readers’
interest in who is included and,
more sharply, in which of their favourite poets are left out. Gioia’s list
of poets who worked from within a
Christian world view shows the virtues of wide reading, with no surprises about the inclusions. Among
twentieth century poets, while delighted to notice Elizabeth Jennings,
I would also have included David
Jones and R S Thomas. Of contemporary poems Micheal O’Siadhail’s
monumental The Five Quintets surely merits mention. And in an Australian conversation, James McAuley,
Francis Webb and Peter Steele
might profitably figure.

Gioia’s description of the Catholic
vision of the world which required
poetry to embody and commend is
full.
‘Christian poets see humanity struggling in a fallen world. They recognize humanity’s imperfection and
the temptations of both the flesh and
the spirit. Mankind is in need of
grace and redemption. Evil exists,
but the physical world is not evil. All
creation is charged with divine glory, though God himself remains invisible. Jesus has redeemed humanity through his incarnation, death,
and resurrection. Salvation is availa-

ble to all who follow Christ’s way.
The individual life finds meaning in
its journey toward death and eternity. Finally, these poets have a double
sense of reality; behind the material
world, they feel another realm of existence—invisible, eternal, and divine—to which they also belong.
One purpose of religious poetry is
to make that hidden world tangible.’
Such a vision demands an affective
response, which is best elicited
through symbol, evocative words
than through analysis and argument.
Hence the importance of art and
particularly of poetry that fleshes
out the word of the Word made flesh.
I believe that Gioia is correct in his
insistence on the priority of poetry
over prose in representing and
commending Christian faith. What is
done through enrichment of the
imagination is more enduring than
through logic and reasoned exposition, and makes space for it. Like the
moon and the dog star, theology and
politics arise at evening time. The
emotional energy and antipathy expended in debate about church
structures and politicised ethical issues, important though these are,
would be better spent in celebrating
through deep and evocative words
the mystery of God and the human
19

world that these debates try to
defend.

gives a decisive priority to
individual choice and economic
gain, higher values need not only
That said, I believe that poetry, and
to be argued for in prose but reparticularly religious poetry, have
vealed in poetry.
an importance that reaches beyond
the service of faith. With that I am
Although such poetry need not be
sure Gioia would agree. In our
religious in Gioia’s terms, it does
society no shared overarching
need to evoke high values and
canopy of meaning stretches over possibilities beyond and within the
human life and social institutions. ordinary. To an outsider perhaps
In it, too, technological
the best recent example of such
developments have matched the
poetry is found in the work of
multiplication of speakers and
Seamus Heaney in Ireland. Like a
unconsidered words to a lessening generation of Irish Catholics who
attention span. Such a society
left allegiance to a Church mired in
needs compelling words that can
prose, he was not a religious
evoke the mystery within and
believer. He inherited, however, the
beyond such institutions as regular Catholic vision of the sacred in the
elections, an independent
ordinary and of the mystery and
judiciary, the subjection of police delicacy of human life and the
and military to civilian
world, including its institutions. In
government, and so on. When
representing these values in his
democratic institutions and
poetry he spoke to a people that
practices are described only in
risked abandoning them in a turn
terms of process and are defended to superficiality.
only by vilifying other systems,
Not every nation values its poets as
they will enjoy no enduring
Ireland does. Nor do great names
protection against self-interest and
matter as much as a valuing of the
manipulation. They need a
seriousness of writing poetry and
pondered and crafted rhetoric that
of its contribution to society.
will evoke the high value of human
Andrew Hamilton is consulting
beings, the attractiveness of
editor of Eureka Street, and writer
solidarity and the glory of the
at Jesuit Social Services.
common good. In a world that
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God meets us even when our best efforts seem
hopeless - By Archbishop Philip Freier
“Agree with God and be at peace; in this way good will come to you”.
These are words from the Book of Job spoken by Eliphaz the Temanite
to the anguished servant of God (Job 22:21). Throughout the many
discourses in the book, it is plain that Job is not at peace and is in
contention with God over his predicament. Despite the eminent good
sense in the advice from Eliphaz along with the two other interlocutors,
Zophar and Bildad, it is Job – not these three – who are justified in God’s
sight. In fact the LORD says to Eliphaz, “My wrath is kindled against you
and against your two friends; for you have not spoken to me what is
right, as my servant Job has” (42:7).
There is much wisdom that can be learned in this profound book. At the
very least, it invites us to consider the important place that authenticity
has in our relationship with God. It is not that the three friends speak
rubbish to Job, their words are rich with wisdom. The point is often
reached that their words do not meet Job’s need or match his own
emotional and spiritual state. To Bildad’s “Dominion and fear are with
God; he makes peace in his high heaven,” (25:1) Job answers, “How you
have helped one who has no power! How you have assisted the arm that
has no strength! How you have counselled one who has no wisdom and
given such good advice!” (26:2,3). Each simple offering of wisdom is
relentlessly turned back by Job as not meeting his situation, his need.
Job is in his own way the apostle of authenticity. He relentlessly rejects
the simple wisdom that is told him by the three friends and grapples
with the profound depth of his own situation and what that means for his
relationship with God. In the beginning words of the book, Job is put
forward by God as the exemplar of godly life: “The LORD said to Satan,
‘Have you considered my servant Job? There is no one like him on the
earth, a blameless and upright man who fears God and turns away from
evil’” (1:8). The cascade of misfortune that unfolds pushes Job to a
place of desperation where he “cursed the day of his birth” (3:1).
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Like Job’s three friends, we can easily feel that we struggle to make an
impact on the suffering of people we care about. They cared about Job
and sought to “console and comfort him” in his despair, even if their efforts went unaffirmed by Job and were found wanting by God. Undoubtedly their engagement with him helped him navigate the depths of his
despair and to find the place of peace and good with God that the book
concludes with as its closing scene.
Sometimes our suffering and the suffering of others makes any of the
“best efforts” seem ineffective. I take assurance from this confirmation
that, however awful things are or however despairing we feel, God remains engaged with us and meets us in our need. God, never shrinking
from our disputation and alienation, meets us with the peace and good
that we so crave.

‘We need your help’: Bishops plead with UK to aid
drought-ravaged Horn of Africa
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response to Ukraine with ‘dire need’ still unmet in their countries

‘We need your help’: Bishops plead with UK to aid drought-ravaged
Horn of Africa
Open letter from 44 Anglican leaders contrasts ‘generous’ British response to Ukraine with ‘dire need’ still unmet in their countries
Dozens of bishops from drought-ravaged east Africa have appealed to
the UK government to urgently get more funding to those in need, warning that Britain’s rapid response to the Ukraine crisis must not come at
the expense of lives elsewhere.
As the worst drought for four decades tightens its grip on Somalia, Ethiopia and Kenya, with millions facing acute hunger, the group of 44 Anglican bishops criticised the international community for not paying attention to early warnings or backing up rhetoric with sufficient funds.
“This must change,” write the faith leaders in an open letter seen by the
Guardian. “Every day, more lives are lost, and more are at risk.”
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The group, which includes Justin Badi Arama, archbishop of South Sudan,
said that while “another famine is on the horizon”, it is not inevitable.
The bishops write: “We call on the UK government to urgently get more
funding to the frontline of the hunger crisis in east Africa, and to mobilise
the international community to collectively step up.
“Early warnings were not heeded. Existing commitments to strengthen
resilience have not been backed up by funding that is so desperately
needed.”
The intervention comes as the UN forecasts a fifth failed rainy season for
the Horn of Africa, and is understood to be an attempt to appeal to the
conscience of the UK government.
Under Boris Johnson, Britain slashed the foreign aid budget by £4bn as it
cut the percentage of gross national income from 0.7% to 0.5%. Liz Truss,
tipped to follow Johnson as PM, unveiled a new aid strategy earlier this
year that was condemned by the opposition as a “double whammy to the
world’s poor”.
For Ukraine, the UK government says it has provided £220m in
humanitarian assistance (a sum dwarfed by the £2.3bn of military support
pledged). The bishops, from Kenya and South Sudan, commend that
“generous” effort, but warn: “This should not … be a reason to divert
humanitarian resources away from regions also in dire need, such as ours.
“Saint Paul wrote that we are all part of one body, we are interdependent.
For the sake of the whole body, sisters and brothers, we need your help.”
The message came as a ship carrying wheat from Ukraine to the Horn of
Africa docked in Djibouti, the first to make the journey since the war
began in February. The 23,000 tonnes of grain are destined for Ethiopia
and will cover 1.5 million people’s needs for a month, a World Food
Programme spokesperson said.
He cautioned, however, that the delivery was a start that must be followed
up by more shipments.
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The bishops’ letter was backed by the archbishop of Canterbury, Justin
Welby, who said: “The crisis in east Africa has been building for at least
two years and is now devastating the people of the area and threatening
worse. I appeal to our government and to the people of this country:
please step forward to enable food to be purchased.”
Arama, whose country was the last to declare a famine in some regions,
and is prone to severe flooding, said: “People are dying from starvation
… We need the international community to act now to help prevent
widespread famine. The UK government can help by leading from the
front.”
Karimi Kinoti of Christian Aid, which is responding to drought pressures
in Ethiopia and Kenya, welcomed the letter. “Ministers must speed up the
delivery of funding that has already been promised, reverse cuts to
international aid and ensure all humanitarian and development funding
supports local actors who are best placed to respond quickly,” she said.
A spokesperson from the Foreign, Commonwealth and Development
Office said: “The UK has spent £76m so far this year on humanitarian
efforts in east Africa, where food insecurity has been made worse by the
disruption caused by Russia’s invasion of Ukraine.”

Obituary: Metropolitan Kallistos Ware
Canon Hugh Wybrew writes:
WITH the death of Metropolitan Kallistos on 24 August, a couple of weeks
before his 88th birthday, the Orthodox Church has lost one of its best
theologians and pastors, and Oxford a distinguished scholar and teacher.

Close contemporaries, Timothy Ware and I first met at Oxford, when I was
an undergraduate and he a graduate student. He had come to Magdalen
College from Westminster School, and had graduated in both classics
and theology. He was then a traditionally minded Anglican. But his
experience of Orthodox worship in a Russian Orthodox church in London
so impressed him that, at the age of 24, he was received into the Greek
Orthodox Archdiocese of Thyateira & Great Britain.
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Timothy the layman soon became Kallistos the monk, and spent time at
the monastery of St John the Theologian, on Patmos. He was ordained to
the priesthood in 1966, and served in the Greek Orthodox parish of the
Annunciation, in Oxford. In the same year, he was appointed Spalding
Lecturer in Eastern Orthodox Studies, in the University of Oxford, where
he taught for the next 35 years. He was an excellent lecturer in the best
Oxford manner, seasoning scholarship with humour, and supervised
many doctoral theses. In the parish, he was appreciated as a spiritual
father, and attracted converts.
While still a layman, he had published in 1963 The Orthodox Church, of
which a revised edition was published in 1993. It is still regarded as one of
the best introductions to Orthodoxy, and was followed by The Orthodox
Way, a no less clear and concise account of Orthodox spirituality. With
Mother Mary, he published English translations of liturgical texts in The
Lenten Triodion and The Festal Menaion, and wrote many articles for
various journals. With others, he worked for many years on an English
translation of the Philokalia, of which four of the five volumes have already
been published.

In 1970, he was elected a Fellow of Pembroke College, where he enjoyed
Oxford’s collegiate life, and his colleagues enjoyed his wisdom and wit.
He kept his connection with the college after he retired as a Fellow,
preaching occasionally in chapel.
The present Chaplain, the Revd Dr Andrew Teal, has said that the students
loved him, and called him Gandalf. They were particularly impressed by
his emphasis on green pastoral theology on Patmos: trees planted after
confession meant that it was re-forested after the devastation of the
Second World War.
Dr Teal recalls this conversation with the Bishop, combining humour with
spiritual direction, when he was driving him to his clinic: “K: ‘Is this a new
vehicle?’ A: ‘No, it’s my old one. I love it.’ K: ‘Love it, Father?! One can only
love persons. You may love your car, but your BMW does not love you!’”
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Bishop Kallistos never lost a certain affection for the Anglican Church in
which he had grown up. Among his many other ecumenical commitments,
he was a member of the Anglican-Orthodox international theological
dialogue, and, in 2017, was awarded the Lambeth Cross for Ecumenism by
the Archbishop of Canterbury for his outstanding contribution to the
dialogue. He was an enthusiastic member of the Fellowship of St Alban
and St Sergius, founded in 1928 to foster mutual understanding between
Anglicans and Orthodox, and he was a trustee of the two ecumenical
houses founded by Nicholas and Militsa Zernov, the House of St Gregory
and St Macrina and the House of St Theosevia.
As a senior Greek Orthodox bishop, he could on occasion stand on his
dignity. But not far beneath his episcopal exterior — he was never seen in
public without his monastic habit — there lurked an English Oxford don.
Among the stories that he enjoyed telling, one related how he once fell
asleep during a sermon, and woke up to discover that he was himself the
preacher.
Metropolitan Kallistos has been a major figure not only in the Orthodox
Church, but more widely in English-speaking Christianity. He has helped
many to a greater understanding of the Orthodox Christian tradition, and
made an important contribution to its scholarly study. He has now, as the
Orthodox say, “reposed in the Lord”. May he rest in peace and rise in
glory.

Congratulations to the Newly Baptized!
Today, after the 9.30am Service, we will welcome into
the family of God, the Church, through the sacrament
of Holy Baptism, Alexander Stevens and Elodie May
Miller.
Please pray for Alexander and Elodie, for their parents and Godparent that they may know God’s presence in their lives and be
enfolded with God’s love.
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“Again war”: Tolstoy and the ethical necessity of pacifism
- By Manus Charleton
In the aftermath of the Second World War, the refrain “Never again” was
repeated with grim and solemn determination. There was some hope that
peace would hold — in Europe, at least — but it was held by force. In
1956 Soviet tanks rolled into Warsaw to put down an uprising, and in 1968
a Soviet-led invasion of Czechoslovakia took place to supress attempts at
liberal reforms. After the collapse of the Soviet Union in 1991 and the end
of the Cold War, hope was renewed. “The dawn of a new world order”
was heralded, along with the opportunity “to turn swords into ploughshares”.
But war reared its destructive head again in the 1990s with the breakup of
Yugoslavia into different states. And with Russia’s invasion of Ukraine in
2022 there were all-too-familiar images of forces massing around borders and tanks crossing frontiers. Scenes of Ukrainians fleeing for safety
in their millions were reminiscent of refugees in newsreel reports from
the 1940s.

Ukraine was understandably quick to defend its independence and sovereignty and to reject Vladimir Putin’s claim that it belongs to the territory of a greater Russia. The West, too, was quick to get involved, providing
Ukraine with armaments and equipment. If Russia’s war on Ukraine is left
unchecked, the West fears Russian-sponsored autocratic rule spreading
into Eastern Europe and suppressing liberal democracy.
Not only has militarism been on the rise, it has become increasing brutal,
notably through disregard for civilian casualties. Apartment blocks,
shopping centres and other civilian locations have been hit with missiles.
During her tenure as UN High Commissioner for Human Rights, Michelle
Bachelet called Putin’s war on Ukraine “a horror story of violations perpetrated against civilians”. Despite the work of the International Criminal
Court in securing convictions in previous conflicts — notably for war
crimes and crimes against humanity during the Bosnian war — criminal
acts continue to be committed. In Ukraine, evidence is being gathered
which may lead the Court to initiate prosecutions.
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In his 1994 essay “Barbarism: A User’s Guide”, Eric Hobsbawm traces
“the reversal” of the Enlightenment’s project of “universal values” from
the time of the First World War — values which include having regard for
the safety and protection of civilians during military conflicts. It is a reversal from a “system of rules and standards of moral behaviour” that became “embodied in the institutions of states dedicated to the rational
progress of humanity”. For Hobsbawm, “the worst” of the reversal is that
“we got used to the inhuman”.
There is a risk that the war in Ukraine will escalate into a conflict between Russia and NATO, and from that into the darkest nightmare: a third
world war drawing in China and involving the use of nuclear weapons.
Not since the Cuban missile crisis in 1962 has the current risk of nuclear
strikes been as high. In a veiled threat at the outset of the invasion, Putin
warned “of consequences you have never seen”. Since then, his military
commanders have made clear Russia’s readiness to launch nuclear
weapons.
Once begun, wars tend to take on a momentum of their own that pushes
them beyond reason and conscience. At a conference in August 2022 to
review the nuclear Non-Proliferation Treaty, UN Secretary General
António Guterres made the danger clear: “Today, humanity is just one
misunderstanding, one miscalculation away from nuclear annihilation. We
have been extraordinary lucky so far. But luck is not a strategy.”
The war on Ukraine has highlighted the diminishing influence of international institutions and diplomacy to prevent wars and sustain peace. The
invasion broke international law under the United Nations Charter, but
the UN General Assembly’s condemnation of it as a violation of Ukraine’s
independence and territorial integrity went unheeded. The undermining
and side-lining of the authority of the United Nations has been part of a
wider disregard for its remit — notably by the United States under President Trump, when the UN was viewed as interfering with America’s sovereignty as a nation state entitled to make its own decisions. War, it
seems, is set to remain part of the way humans behave.
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We must “bethink” ourselves

Leo Tolstoy took passionate issue with this assumption. He voices familiar
arguments against war — its terrible inhumanity, its futility from violence
begetting violence, its wasteful financial cost and destruction of property,
and its legacy of bitterness with nations prepared to breach peace
agreements when it suits them. But his main focus was on war’s irrationality from mutual destruction, and he argues that we need to embrace a
pacifism of non-resistance to violence as the means necessary for our
survival.
In 1904, at the outbreak of the Russo-Japanese war, Tolstoy began his essay “Bethink Yourselves!” with a frustrated cry for peace: “Again war.
Again suffering, necessary to nobody, utterly uncalled for.” He deplores
“states arming themselves against each other and ready to break out into
wars”, and of “so-called civilised humanity” being carried towards
“certain destruction”. With the development of nuclear weapons and a
readiness to use them, certain destruction for masses of people, if not for
the entire species, is now more likely than ever.
To support his main argument for non-resistance to violence, he drew
from his own secular translation and interpretation of the Gospels—
which he lays out most fully in his book The Kingdom of God is Within
You. Although he draws on the Gospels, Tolstoy rejected traditional supernatural beliefs in the divinity of Christ and eternal life after death, as
well as miracles, icons, and pageantry. But he still uses the term “God”,
and in the essay refers to pacifism as part of a “religious consciousness”.
He interprets “the kingdom of God is at hand” (Mark 1:15) to mean there
is a “Higher Will” acting on and through us. This is not the Will of some
supreme being acting from behind the scenes. It is, as he calls it, “the
All”. By “the All” he means something similar to the Buddhist understanding of a pervading lifeforce that courses through us from birth to
death. We have emerged out of it and we will be reabsorbed into it.
In her biography, Rosamund Bartlett tells us Tolstoy was drawn to
Buddhism. And in his Introduction to Tolstoy’s Essays from Tula, Ukrainian
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philosopher Nicholas Berdyaev likened Tolstoy’s recognition of the existence of a Higher Will to the Buddhist higher power at work through our
lives. The Higher Will has also been understood as “the cosmos”. Whichever term is used — Higher Will, the All, the cosmos, or the kingdom of
God — its existence has spawned the conditions for human life to develop on planet earth and, as such, we are organic beings in a dependent
relationship to it.
To realise that we are living within a cosmos that is acting on us, we
should “bethink” ourselves. “Bethink” is Tolstoy’s translation and interpretation of Christ’s call on us to “repent” (Mark 1:15). To bethink ourselves requires us to set aside thoughts about how we see ourselves in
society and about how we might want others to see us — including our
particular circumstances and status. From this starting point, before everything else, we bethink ourselves by asking the big questions of where
we have come from as human beings and what our ultimate fate is. To
“seriously ask” these questions, Tolstoy maintains, is to recognise that we
are “an organic being sent by a Higher Will into a universe infinite in
time and space, in order, after staying in it for a short while, to die.” This
is “our destiny”. And from recognising it as our destiny it becomes apparent that waging war is not “in conformity” with it.
Our destiny can also be described in terms Existentialist philosophers
were later to use as our existential condition of being in the world. And
war is more than just a breach of conformity with our existential condition: war undermines our existence as individuals and societies, and, in
doing so, shows itself to be fundamentally irrational. Allowing for war
sets nations on a course that will eventually lead to mutual destruction.
And to avert this happening, Tolstoy argues, we need to bethink ourselves and realise that this is what war is doing to us. Mutual destruction
is the prognosis he draws from his reading of Luke 8:5; here Christ warns
us we will perish unless we repent. In Tolstoy’s translation and interpretation, Christ is warning us that unless we bethink ourselves and remove
the contradiction between our existential condition and our proclivity to
wage war, humanity will not survive.
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Tolstoy’s debt to Christianity

Tolstoy maintains we have been “sent” into the world by a Higher Will.
This indicates a sense of personal agency attributable to the traditional
Christian God, and it is difficult to square it with Tolstoy’s understanding
of the Higher Will coming from an impersonal cosmos. There is an element of anthropomorphism, too, in Tolstoy imagining that the Higher Will
has given us the task or duty of fulfilling what he calls its “work”. Tolstoy
further believed that the universe has some “ultimate aim”, or “purpose”,
the knowledge of which is beyond our human limitations. This also suggests a belief in some behind-the-scenes divine planning by a form of
personal God.
In these ways Tolstoy shows that he is still caught up in the kind of language of traditional Christian teaching while at the same time he insists
on rejecting the idea of a personal God.
He is also indebted to the Gospels for a moral language that will give effect to a pacifist life. He draws in particular from the teachings in The Sermon on the Mount (Matthew 5-7). In “Bethink Yourselves!” he describes
the teaching to treat others as we would like them to treat us as an
“incontestable principle”, and he fully endorses the requirements to
show love to our enemies, not hate, and to pray for those who persecute
us. In The Kingdom of God is Within You he recognises that to live up to
the tenets of Christian ethics is a huge challenge, especially to turn the
other cheek and show love to an aggressor, and also to look to our own
faults first and not judge others. He does not regard the teachings as extravagant metaphors or unrealisable ideals requiring merely lip service.
Instead, they are ideals of “perfection” that make “demands” on us, and
we can voluntarily try to live up to them in “an ever closer approximation”. We can, “by degrees”, turn them into instinctive and unconscious
habits”, thereby playing a part in helping them become the accepted social and political practice. In “Bethink Yourselves!” he maintains that we
both “know” and “feel” that “the demands” of a Christian ethics are true.
We would be all the more likely to know and feel the truth of Christ’s
teaching on non-violence, if we had to face, as Tolstoy did, our fellow hu31

man beings in battle with orders to kill and maim them. In War and Peace
Tolstoy describes Prince Andrei’s moral awakening to a pacifist understanding related to the power of the cosmos. Lying wounded and disillusioned on the battlefield at Austerlitz, Andrei reflects on the falsehood of
war and of much in human activity that reflects vanity and pride compared to the “immeasurably lofty” sky. Wounded again in the battle of Borodino, Andrei remembers warm childhood experiences and weeps
“tender loving tears for his fellow men, for himself, and for his own and
their errors”.
Tolstoy’s “veil of ignorance”
While Tolstoy draws on his understanding of Christianity for his main argument in support of pacifism, the import of his argument is not limited
to any one religious tradition. As Susanna Fessler writes:
Tolstoy recognised the cosmos as the ultimate object towards which man
holds duty, not a particular version of the world as defined by a religious
tradition. Tolstoy was arguing for all sides to lay down their weapons and
reject war in the name of a higher power.

The rationality at the core of Tolstoy’s main argument for pacifism is also
not dependent on support from religion. It is a rationality similar to the
one John Rawls articulated some seventy years later in his epochal A Theory of Justice.
Tolstoy asks us whether, from a position of not knowing what our role in
society is and what our personal circumstances are, we would choose to
live in a world where wars exist. We are to choose not from our actual position as “an emperor, minister, or journalist” or as having any other role
in society, but purely as a human being. And from not knowing our position, not knowing in particular whether we might profit from war in some
way, or be put more or less in jeopardy, no one, he argues, would rationally choose to live in a world where war is allowed to take place since it
would leave us open to the risk of horrifying suffering and death.
This line of reasoning is akin to the one Rawls employs. From behind “a
veil of ignorance”, he reasons, we would choose a society in which the
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economic advantage of the least advantaged members is maximised
consistent with allowing everyone the freedom to create and own wealth.
We would rationally choose this, Rawls argues, because then no matter
what our actual economic position turned out to be in practice, it would
be the most advantageous we could expect.
Rawls’s understanding of social justice reads like an imaginative thought
experiment. For in reality, there has never actually been, and never will
be, what he calls “an original position” in which we could somehow look
on ourselves and the world unbiased by our time and circumstances in
history and from this position decide on what is just. We live inside an
evolving history in which there has always been injustice and conflict.
The same can be said of Tolstoy’s argument. But there is a difference in
Tolstoy’s case. Our existential condition of living in the world is an empirically observable reality on which we are all dependent for our survival.
And by choosing to practise pacifism as the social and political norm we
safeguard our own and everybody else’s continued existence. However
much fair social conditions are desirable and arguably just, we are not
dependent on them in the same existential way as we are on ensuring we
don’t destroy ourselves through war.
Evil, but not inevitable
Tolstoy was aware of objections that can easily be made against pacifism.
He was familiar with the theory of a just war that permits reacting to aggression with proportionate force in certain understandable circumstances — such as in self-defence after all peaceful methods have been exhausted. He was also familiar with the utilitarian or consequentialist argument that letting perpetrators have their way might well result in an overall worse outcome in suffering than engaging in armed resistance. He
could see, too, that a unilateral adoption of pacifism would leave one
country, or group of allies, easy prey for militarist regimes bent on expansion. It would tilt the balance of power in favour of aggressors.
But Tolstoy still maintains that a pacifism of non-resistance to violence in
all circumstances is justified to ensure the development of a culture of
peace and not war — a culture that is necessary to prevent us from de33

stroying the conditions of our existence. To allow violence at all, he implies, is a slippery slope along
which more, and more serious, violence will occur along with attempted justifications for it.

protesting peacefully against the
war in Moscow’s streets and
squares.

But it has become all too apparent
that peaceful protests, vital as they
are for demonstrating against agFor those who would judge pacifism gressive force, are more likely to
a nice idea that is hopelessly unreal- prove no match for state power. In
istic and naïve, Tolstoy points out in recent years a succession of mass
“Bethink Yourself!” that it is not quite pro-democracy protests in Hong
the outlier or oddity it might seem. Kong and Belarus have been supFamous writers such as “Voltaire,
pressed.
Montaigne, Swift, Kant and Spinoza”
Yet Tolstoy did not regard it as imhave contributed greatly to underpossible for pacifism to bring about
standing the human condition and
a complete end to war, however difare among “hundreds of other writficult it will be to achieve. War is evil,
ers who have exposed with great
but not inevitable. Its evil for him
force the madness and futility of
does not come from a supernatural
war.”
demonic spirit at work in human
Moreover, pacifism’s soft power can failings. It has resulted from the way
have some effect through such
we have accommodated ourselves
means as organised marches,
to our aggressive and defensive
demonstrations, and campaigns of
tendencies, and constructed sociecivil disobedience. Gandhi credited ties based on laws, customs, and
his reading of The Kingdom of God practices that condition us to accept
is Within You with influencing his
violence and war as part of what it
leadership of the non-violent protest entails to belong to a tribe or nation.
movement for Indian independence. Military conscription, parades, vicMartin Luther King, Jr. is also said to tory commemorations, inhumane inhave been influenced by Tolstoy’s
carceration, and capital and corpacifism. Pacifism, too, is the apporal punishment — all accustom us
proach taken by individual Russian to accept violence and war. (Had
people who have braved arrest,
Tolstoy lived to see violence and
prosecution, and punishment by
war portrayed on screen as enter34

tainment, he doubtless would have
added that to the list.) Resorting to
militarism, he believes, involves
making an error of judgment that
war is necessary. But a closer look
reveals that its supposed necessity
masks what has become no more
than a custom from which we can
free ourselves.

have all the others who see its absurdity as transparently true. Yet it is
a voice that remains to be heard and
heeded more than it has so far managed to be.

While he draws a great deal from his
distinctive interpretation of the Gospels, Tolstoy’s understanding nonetheless fits with a secular, ecological
view of the world that we are familThe necessity of nonviolence
iar with today — one which foreTolstoy’s voice comes across as the
grounds our dependence on the
apocalyptic cry of a prophet, but not
cosmos for human life and survival.
quite of a prophet alone in the wilImages of ballistic missiles being
derness. He had followers who also
launched and streaking across the
believed in living his rudimentary
skies over Ukraine are antithetical to
philosophy of life that includes nonthe pacifism Tolstoy espoused. Apart
resistance to violence and war. His
from the terrifying death and devoice sounds more like the voice of
struction they bring, they are a
the little boy who could see that, begraphic assault on the sensibility reneath the emperor’s self-serving
quired to live in harmony with the
grandeur, he was wearing no
cosmos.
clothes. Tolstoy is, in a sense, that little boy pointing out that there is no Now more than ever in the midst of a
substance beneath the arguments
climate emergency, war stands out
and rationalisations for war. Letting as sheer folly. And Tolstoy’s underthe power of the cosmos into our
standing of pacifism, with its roots in
awareness of being in the world, and a cosmic power coursing through us
into how we relate to each other,
which can be harnessed in ethical
evaporates the contents of argutenets and practice, is far from bements for war.
ing a simplistic idealism. It offers a
vital contribution to our understandUN Secretary General António Guing of peaceful coexistence that fits
terres likewise spoke as the little
with our existential and ecological
boy when the called war “an absurdcondition.
ity” in the twenty-first century — as
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Countering religious bullying with better religious
education - By Anna Halafoff
Troubling reports of “rampant” religious bullying in Australian schools
has reignited the “religion in schools debate”. Research has demonstrated that increasing religious literacy plays a significant role in reducing
negative stereotypes of religious minorities. As a result, there have been
many calls by academics, secular parent groups, and faith leaders, for
Australian schools to offer more programs on General Religious Education (GRE) — or what we now call Worldviews Education — taught by
teachers and including non-religious, religious and spiritual worldviews.
The debate now centres on whether to offer this inclusive, nonconfessional Worldview Education, or to heed calls for a “cooperative
education” that combines GRE with confessional Special Religious Education (SRE) provided by religious volunteers.
I argue that Worldviews Education is certainly more appropriate for Australia’s secular schools for the following reasons.
Australian states vary significantly when it comes to SRE and what they
teach, or in many cases don’t teach, about diverse religions and nonreligious worldviews. The lack of diverse worldviews education in Australia’s state schools is somewhat of an anomaly, given international best
practices in this field, the religious composition of Australian society,
and the lived experiences of young Australians.
Most Australian states, except for South Australia and Victoria, still allow
volunteers from religious organisations to provide SRE — also known in
some states as Special Religious Instruction (SRI) or Religious Education
(RE) — in school time. These classes are optional, and only provide instruction into one major faith tradition, including Christianity, Judaism,
Islam, Buddhism, Hinduism or Baha’i. New South Wales also provides a
non-religious ethics option. Most schools only offer Christian SRE, due to
shortages in volunteers from less well-resourced and less-established
minority faith communities.
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Supporters of SRE programs claim that they are beneficial for teaching
values that only religions can instil, and for providing “safe spaces” for
religious young people from both minority and majority faiths in largely
secular schools and societies that can be hostile to religion. They have also stated that SRE is needed to advance respect for multiculturalism, foster strong religious identity, and counter extremism. These arguments are
highly problematic.
First, values of respect, understanding, care, and compassion are universal values found within many religious traditions, spiritualities and nonreligious worldviews. They are certainly not the domain of religions only.
Moreover, experts in preventing violent extremism (PVE) have argued
that “Values Education” —especially one that advances Judeo-Christian
values, or even religious values more generally, over and above other
values — actually risks creating and/or exacerbating social exclusion of
minorities and enabling far-right discourse. Both of these outcomes can
thereby potentially increase susceptibility to alienation, violence, and
terrorism.
Second, while SRE may indeed provide “safe spaces” for religious minorities — especially Jewish and Muslim students given rising antisemitism
and Islamophobia — there is no need for this type of instruction to be
provided within school hours in public schools. Young Australians can attend religious schools, or religious children’s and youth groups before or
after school or on weekends to assist with religious identity formation.
This is not the role of public education.
If we genuinely wish to counter prejudices against and negative stereotypes of religions, be they religious minorities or majorities, the most effective way is to include more teaching about diverse worldviews in all
schools taught by qualified and trained teachers and to have this meaningfully incorporated into the Australian curriculum. Given the large proportions of young Australians who are not religious, or who identify as
“spiritual but not religious”, this type of education in the twenty-first century must incorporate non-religious and spiritual worldviews, as well as
religious ones.
37

A nationally representative study of
Australian teens has recently
demonstrated that young people
who have participated in education
about diverse religions (GRE) have
more positive views of religious minorities than those who have not.
Teens who have had GRE also said
that it helped them understand other people’s religions (93 per cent)
and that it was an important thing to
study (82 per cent).

Monash University.]

[The author would like to
acknowledge, with immense gratitude, her collaboration on this topic
for many years with the late Gary
Bouma, who was the UNESCO Chair
in Intercultural and Interreligious
Relations — Asia Pacific, and
Emeritus Professor of Sociology at

lawyer, Orthodox Judaism will never
accept my testimony as a witness in
a Jewish court of law, because women are not allowed to be witnesses.

Keeping faith with Orthodox
Judaism: The march towards
the greater inclusion of
women is well underway
- By Nomi Kaltmann

In Orthodox Judaism, wives and
mothers are considered the Akeret
Habayit, the “anchor of the home.”
This is a title that is used to denote
respect for women and reflects a
Inspired by international best prac- belief that women create a role that
secures a Jewish home in practice
tices, Victoria replaced SRI with
and observance.
“Learning about Worldviews and
Religions” in Humanities and Ethi- I love my tradition, but despite my
cal Capability and as part of their
love, growing up in a patriarchal
Respectful Relationships strategy in religion that regards a women’s role
2015. It’s about time that other Aus- like this, brings forth many
tralian states did the same if they
challenges. No matter how much
genuinely wish to foster socially in- Jewish knowledge I accumulate,
clusive and non-violent societies.
Orthodox Judaism will never count
Moreover, doing so would properly me towards a minyan, a quorum of
reflect the diverse range of views
prayer, because this is a privilege
and values held by Australia’s
reserved only for men over the age
school students.
of 13. Despite my legal training as a
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An Orthodox Jewish life has many
rules — about what one can eat,
what one can wear, how one should

cover their hair, and how to raise children. The laws are very specific and
technical. People are often surprised to hear the level of detail embedded into Orthodox Judaism’s laws, which include rules on which order
your shoes should go on when you get dressed in the morning. These
laws were set by the rabbis, who interpretated the Torah, word by word,
over many thousands of years.
Now that I have my own family and children, it can sometimes be difficult
to accept the way the tradition has evolved. The changes that actively include women in Orthodoxy are painfully and agonisingly slow. Religious
leadership, despite recognising the importance of including women in
all areas of spiritual life, are often reluctant to “be the first” to do something radically inclusive or go above and beyond in search of innovative
solutions that can better include women within the tradition.
On some level, I understand the reluctance. Judaism is an ancient religion. It does not necessarily like change. And in a place like Australia,
where we are far from global Jewish centres like Jerusalem and New York,
change can take an even longer time to arrive.

In addition, in Australia we had a huge number of Holocaust survivors
who came here in the immediate aftermath of the Second World War.
These survivors came with the additional burden of how to honour the
memories of their relatives who were murdered. The trauma of the past
can lead some to push back against anything deemed “new”; there is a
reticence on the part of the community to “deviate” from the tradition of
the ancestors we are trying to honour.
People ask me, why do you want to stay Orthodox? Why do you want to
stay part of a tradition that, even if it improved, could not grant you full
equality? Surely other denominations are better? Surely a secular lifestyle would give you more meaning?
But these questions misunderstand the fundamental and beautiful tenants
of Orthodox Judaism and Judaism itself. In Orthodoxy, we are constantly
striving. To better ourselves. To better the world around us. To pray, to
give charity, to help the sick and the poor. In Orthodoxy, there is a tradi39

tion of careful analysis of law and
text. When the Torah was given to
the Jewish people at Mount Sinai
thousands of years ago, the blueprint for a meaningful life was provided for eternity.
While the answers may not always
be clear, I am a fervent believer that
things can change. If the right thinkers, scholars, rabbis, and experts in
Jewish law are in the room together,
with a single-minded determinedness to include women, I believe
the possibilities for change are endless.

in Torah, Talmud, and Halacha
(Jewish law). Women are writing
Jewish law and adding their voices
to the tradition. Women are becoming experts in all areas of the tradition, not just areas that relate to
women and women’s bodies.

In an ancient religion, where the
cogs of change move slowly, I am
excited to be part of the most literate generation of Jewish women
who are practicing and implementing new understandings of how to
practice, serve, and lead within the
tradition. I do not know what change
will look like and how Orthodox JuAround the world, the changes are
daism will adapt in Australia to betbeginning in earnest. There are now
ter include women, but I am certain
seminaries in Israel and America
that the status quo is not able to be
that are ordaining Orthodox women
maintained.
as rabbis. This new movement is
highly controversial, and the
With the founding of the first Bais
pushback has been fierce and inYa’akov school in 1917 to educate
tense in some places. However, de- Orthodox women, a monumental
spite the pushback, the trickle of
shift in the Orthodox tradition took
women enrolling in Orthodox ordi- place that began recognising the
nation is steady and growing. Syna- need to educate women in Torah
gogues and community organisaand Jewish literacy. One hundred
tions in the United States, Israel and years on from this ground-breaking
the United Kingdom are hiring Or- change, the march towards greater
thodox women rabbis.
inclusion of women is well underway — and my generation stands to
There are also educational institureap the benefits.
tions that are providing women with
the highest level of Jewish literacy
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Christmas and January Services times
Our Christmas Eve Service (‘Midnight Mass’) will
be at 9.30 p.m. and our Christmas Day Service will
be at 9.00 a.m. After Christmas there will be just
the one Service on Sundays in January at 9.00 a.m. with refreshments available after the Service. This will be the pattern until the Choir returns on
Sunday the 29th of January when we will revert to our 8.00 a.m. Said
Eucharist and our 9.30 a.m. Choral Eucharist.



Jeremiah 8.18 – 9.1; Psalm 79.1-9;
either 1 Timothy 2.1-10 or 1 Timothy 3.14 –
4.6; Luke 16.1-13

Today we read St Luke’s account of the Parable of the Dishonest Manager. The manager is
dishonest and is commended by his master
for being shrewd. It’s hard to know what to
make of it. Nonetheless, the message at the
end of the passage is clear: No slave can have two masters – if we
choose to serve God then we have to accept that to serve him means
having no other call on our lives. We ought not to be enslaved by
materialism.


Jesus Christ, serving you is perfect freedom. Help me to choose you
as the priority in my life, for you are worth more than gold or silver.



Give thanks for the work and witness of La Iglesia Filipina
Independiente, the Philippine Independent Church.

Text: Robert McLean © Anglican Board of Mission, 2022
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Program information for Lunchtime Recital
Tuesday 20th September 2022
Our next Lunchtime Recital will be performed by organist David Drury and
baritone and French horn player Jack Stephens. David played at our first
Lunchtime Recital on Tuesday 20th September 2015.
The program includes arias from Handel’s Messiah and J S Bach’s cantata
Christ lag in Todesbanden (Christ lay in Death’s Bonds). Enrico Bossi’s rousing
Entrée Pontificale for organ and Aria by the Belgian organist and composer,
Flor Peeters, will bring musical diversity to

I hope many of you will be able to come. Thank you for your continuing
encouragement and support.
Sheryl Southwood OAM
Recital Convenor

Street Stall - Further Fundraising - Saturday 24th September 9am -1pm
Street Stall at the front of the church

Selling Jams, Marmalades, Butters, Chutneys, plants, cakes, biscuits,
bric-a-brac
Help needed with setting up, selling, putting away.
Cooking Cakes/biscuits needed
Please contact Pam to offer help on the day as well as offer to make cakes/
biscuits for sale.

Advent Luncheon
An Advent luncheon is being booked for Sunday 27th November at 12noon
in the Parish Hall.
The last Advent luncheon was in 2019 and we had the smallest number of
parishioners attending (57). Let’s hope we can have more attending this year.
Please keep the date free. More details will be published shortly.
All enquiries to Pam Brock
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Wordsworth & Maskell Pipe Organ Recital
Sunday, 18 September 2022 at 3pm
St Luke’s Anglican Church
11 Stanmore Road, Enmore
Well-known to Sydney audiences, St Luke’s is delighted to welcome
Heather Moen-Boyd to perform, at last, a recital to mark the final stage in
the restoration of the Church’s unique 1883 Wordsworth & Maskell Pipe
Organ. From Mozart to Mendelssohn, whose works were performed at
the instrument’s 1884 recital, the performance will include butterflies and
cuckoos for the Spring Equinox and the Great Gate of Kyiv.
2023 Emerging Young Organists Series funds raised at this recital will
be used to support a series of recitals commencing in 2023 by young and
emerging organ scholars and organists.
Entry $10 ($5 all concessions), including programme note (EFTPOS or
cash) with light refreshments to follow.
Access easily accessible by public transport, limited on-site parking.
Parking available in local streets or at the Inner West Council car park in
Edgeware Road (near the intersection of Enmore and Stanmore Roads) see link to the Inner West Council website for details:
https://www.innerwest.nsw.gov.au/live/information-for-residents/parking/
council-car-parks
Post-modern manners please sit à la distance as indicated by J S Bach,
a mask worn to cover the mouth and nose de rigueur, non-attendance if
you feel unwell or have cold or flu-like symptoms.
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INTERCESSIONS – Sunday 18th September 2022
Pentecost 15 Year C
[Celebrant] Let us bring our prayers
for the church and the world to our
loving God, confident that he will
hear us.
Lord, we give thanks for your church
throughout the world especially for
Igreja Episcopal Anglicana do Brasil,
it’s clergy and people, in a country
where there is great poverty and
disadvantage. Bless all bishops,
priests and deacons that they may be
true shepherds of your people. Guide
Archbishop Kanishka as our diocese
holds its annual synod and bless Fr
James and our synod representatives
in these challenging times. Guide us,
the people of your church, to
faithfully fulfill whatever role you
have for each of us to play. Encourage
us when we falter, uphold us when we
despair and rejoice with us when we
succeed. Lord of all, make us faithful
in the little things of our daily lives.
Lord in your mercy: hear our prayer.

Lord, your desire is that all people
should live in peace but throughout
the world there are places where fear
and terror reign. Protect innocent
people who are caught up in conflict,
remembering the people of Ukraine,
particularly children traumatised by
their experience and those who seek
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refuge in other countries. Guide all
world leaders that they may
earnestly seek peace and ourselves,
that we may prayerfully support their
endeavours. We ask your blessing on
King Charles as he begins his reign,
and on our nation and the whole
Commonwealth as we mourn Queen
Elizabeth and celebrate her life of
service.
Lord in your mercy: hear our prayer.
Lord, you have given us this world to
delight in and to care for. We give
thanks for young people who are
willing to voice their concerns about
the future of our planet. Help us to
protect the diversity of nature and to
be prudent in our use of its bounty so
that everyone may share equitably in
all that it provides. Lord, we bring
before you ourselves our families
and our friends and we thank you for
the community of Burwood. Help us
to rejoice in the diverse nature of its
population. Protect those who are
most vulnerable – the homeless, the
lonely and those who suffer from
conditions which alienate them from
those around them. Strengthen our
parish as we seek to be a supportive
influence in the community

Lord in your mercy: hear our prayer.

Lord, comfort those who mourn and those who are sick or suffering, especially
those reaching the end of their earthly lives. Give wisdom to those who care
for them, the nurses and doctors and family members and friends. Rest your
healing hand on those on our parish prayer list, others known to us and those
who have no one to pray for them, especially Christian Ciaglia, Margery Foss,
Jane Howard, Thelma Paterson, Warwick and Jan Roden, Martin de Vries, Peter
Ying and Joyce Bannister, Barry Brandy, John Burns, June Cameron, Elsie
Dunnam, Malcolm Green, Enid Kell, David Morgan, Graham Norman, Sally
Palmer, Thelma Paterson, Michelle Phillips, Diane Smith, Peter Sorensen,
Sylvia, Daphne Storey, Jean Storey, Bob Woods and Bill Whittle. Make us
mindful of the pain and suffering around us and ready to commit the needs of
others to prayer.
Lord in your mercy: hear our prayer.
Lord of the ages, we remember before you your faithful saints throughout
time. We continue to give thanks for the life of your servant Queen Elizabeth,
for her faith and dedication to duty. We also give thanks for the life of Antoine
Badra, those whom we have loved and lost for a little time and those who have
their year’s mind at this time: Georges Mawad, Robert McClure, Vicki
Dodman, Gwendoline John, Eulalie Salisbury and Anne Hughes. Rest eternal
grant unto them, O Lord and let light perpetual shine upon them. May we
with them and all the blessed share in the joy of your eternal kingdom.
[Celebrant] Almighty God, you have promised to hear our prayers.
Grant that what we have asked in faith we may by your grace receive,
through Jesus Christ our Lord. Amen.

The Week Ahead...
Midweek communion - It is held every Wednesday at 10.30am in the Chapel
of our Lord's Passion.

Commemorations noted in the Lectionary this week


Tuesday 20th September - John Coleridge Patteson, First Bishop of Melanesia,
martyr (d.1871)



Wednesday 21st September - Matthew, Apostle, Evangelist and Martyr
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