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    Welcome to worship 

Sunday 20th June 2021 

   Fourth Sunday after Pentecost  

8.00am   Said Eucharist (with hymns)  

9.30am   Choral Eucharist (with the St Paul’s Choir) 

 

W 
ELCOME  TO ST PAUL’S. We are glad that you have come to worship God 

with us today. If you are a visitor from another parish, or worshipping 

with us for the first time, please introduce yourself to our parish priest, 

Fr James Collins, or to anyone wearing a name badge, over a cup of tea or coffee 

in the parish hall after the service. You’ll find the hall behind the church.  

 



2 

I am 

who I 

? ? 

First Aid 

Name badges 

Name badges help make St Paul’s an 

inclusive community. If you need a new 

name badge, fill in the form inside the 

pew sheet, send it to the parish office, 

and one will be made and left in church 

for you. 

Toilets 

Toilets are available at the entrance to 

the parish hall, which is  located behind 

the church. 

First aid kits are located on the wall of  

the kitchen in the Large Hall behind  

the church and in the choir vestry. 

Ask a member of the clergy or anyone 

who’s wearing a name badge. We’re 

here to help.  

Still got questions? 

Things you may  

In case we  

need  to evacuate 

As you take your place in your pew, 

please make yourself aware of the route 

to the nearest emergency exit. Should 

there be a fire, leave quickly, turn right, 

and assemble by the roundabout on 

Burwood Road.  

Getting inside 

People needing wheelchair access can 

enter St Paul’s most conveniently by the 

door at the base of the belltower. 

Switch it to silent ! 

Please turn your mobile phone off or on 

to silent before the service starts. It’ll 

save you much embarrassment later on. 

Children are                      

welcome  

at St Paul’s 

Children are welcome in church at any 

service. There is a selection of 

children’s books and toys at the back of 

the church near the font and there are 

also kids’ activity sheets and pencils 

available at the back of the church  

where the pew sheets and prayer books 

are.  

Children’s Church runs during Term 

Time. Meet at the back of the church at  

the beginning of the 9.30am Eucharist. 

Please feel free to bring your children to 

the altar rail to receive a blessing, or to 

receive Communion if they have been 

admitted to the sacrament.  

Photos  
 

 

Please do not take photos 

inside the church or during the services 

of worship without permission.  
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Acknowledgment of Country 

Acknowledgement of the 

Wangal people of the Eora 

Nation  

We acknowledge the traditional 

custodians of the land upon which 

we meet. In his wisdom and love, 

our heavenly Father gave this                            

estate to the Wangal people of the 

Eora Nation.  Upon this land they 

met  for generations until the                

coming of  British settlers. As we 

continue to learn to live together on 

these ancestral lands, we 

acknowledge and pay our respects 

to their elders, past, present, and                     

emerging, and we pray that God 

will unite us all in the knowledge of 

his Son, in whom all things were 

created, in heaven and on earth, 

whether visible or invisible — for 

all things have been created 

through him and for him. 

Recognising those who have been 

custodians of this land is not a                      

perfunctory gesture, but an 

acknowledgement that many have 

gone before us and many will come 

after us—we are but passing 

through. As King David stated some 

3,000 years ago: 

 

We are foreigners and strangers in 

your sight, as were all our                          

ancestors; our days on earth are like 

a shadow, and there is no  abiding. 

(1 Chronicles 29:15) 

The first inhabitants of this land 

were created by God to tend this 

land as stewards of his common 

grace. With only general revelation 

in the created order as their guide, 

they were allotted this land ‘that 

they should seek God, in the hope 

that they might reach out to him and 

find him’, as the apostle Paul                    

declared to his first century                

Athenian audience, ‘for in him we 

live and move and have our                    

being’ (Acts 17:27-28).   

God says through the prophet               

Jeremiah that: “For surely I know the 

plans I have for you, says the LORD, 

plans for your welfare and not for 

harm, to give you a future with 

hope.” (Jeremiah 29:11)   

Because of the Resurrection of               

Jesus Christ our Lord, Christians are 

a people of hope and because we 

are a people of hope we seek to 

work and pray for peace, justice, 
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beautiful creation, and to devote ourselves to seeing God’s kingdom 

come on earth as it is in heaven.  

We seek to bequeath God’s beautiful creation to future custodians in a 

far better state than what we inherited so that creation itself and all                 

beings may flourish as God intends. 

Welcome! We are glad that you have found us! 

We affirm that through God’s redeeming love for all, we are one in 

Christ. We respect the inherent and valuable contributions each                

member makes to the Body of Christ. We celebrate our diversity and 

recognize the sacred worth and dignity of all persons of any age,                    

gender, gender identity, gender  expression, race, ethnic origin,                           

economic reality, family  status,  sexual orientation, diverse ability, or     

social status. We believe that through Christ we are being included and 

welcomed by God and one  another. As we journey towards inclusion, 

we proclaim this welcome to all God’s people, especially to those who 

have known the pain of exclusion and discrimination within the church, 

affirming that no one is excluded  or condemned. We invite all persons 

to journey with us as we discover the call of God on our lives through 

the ministries of St. Paul’s Anglican Church, Burwood. To that end, St. 

Paul’s Anglican Church commits to the welcome and inclusion of all  

persons as  children of God and declares itself to be a welcoming                  

community of faith.  

 

Bible Readings           Year B     Bible Readings  

at today’s Eucharist              for next Sunday 

1 Samuel 17.(1a,4-11,19-23)    The First Reading      2 Samuel 1.1,17-27                                                      

32-49                                                                     

Ps 9.9-20                                  The Psalm                 Ps 130                                                                         

2 Corinthians 6.1-13                 The Epistle               2 Corinthians 8.(1-6)                    

      7-15       

Mark 4.35-41                           The Gospel           Mark 5.21-43  
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Services at St Paul’s 

St Paul's has registered with the NSW Government as a COVID-Safe  

business. 

Here are the latest rules from the NSW Government: 

COVID-19 What you can and can't do under the rules | NSW                      

Government  

The same stringent hygiene and safety protocols that we have been              

observing will need to be observed each and every week. 

The following measures will be  observed to ensure the safety of  all 

who attend these worship Services: 

1. People are quite free to decide not to attend Church or any event as I 

don't want anyone to feel that they must do something against their will 

(or if they feel that they might compromise another person's health – 

which is why we have closed down all of our groups). 

2. All risk management obligations will be scrupulously attended to, 

such as observing the need for hand washing and sanitizing, physical                   

distancing, etc. The Holy Water Stoup has been emptied. 

3. The Greeting of Peace will involve bowing reverently to those one is 

seated close to. 

4. Communion will be in two kinds (the Priest will intinct the wafers). 

5. There will be morning tea in the Large Hall after the 9.30 a.m.              

Service and physical distancing and hygiene protocols must be  served. 

Parishioners must be seated after being served with their morning tea 

and must not mingle. 

6. We will fully comply with all government directives and legal                   

requirements. 

News from around St Paul’s 

https://www.nsw.gov.au/covid-19/rules
https://www.nsw.gov.au/covid-19/rules
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If the situation changes with reference to the government's directives 

then we will review matters at that point in time. 

I hold each of you in my prayers every day and I look forward to seeing 

you again soon. 

With every blessing. 

Peace,                                                                                                                          

James. 

Thank You from the Trading Table 

Thank you for supporting the Trading Table by buying or donating fresh 

goods for sale. It has been encouraging with the results. We raised 

$64.10 on Sunday the June and $72 last Sunday.   

Please keep checking what we have each week. Tubes of hand sanitizer 

are still available at a special price of $3 or 2 for $5. We have new unisex 

and children’s socks $5. 

There is a good selection of marmalades (citrus, orange and lemon, Se-

ville orange, Blood Orange, Grapefruit, Grapefruit & Pomegranate, Lem-

on, Lemon & Lime, Lime, Lime & Ginger, Mandarin, Cumquat), Butters 

(Lemon, Lime, lemon & lime, Lemon & Passionfruit)) peach & plum, apri-

cot, raspberry, strawberry & apple, Passionfruit jam/sauce, Choko & 

Ginger jams, Crab Apple jelly, Crab Apple Sauce, Quince and Apple 

sauce, Lilly Pilly Jelly, not to mention the chutneys (Choko, Choko & Gin-

ger, Pear & Apple,  Paw Paw) 

If you would like a particular type of jam, marmalade or chutney please 

let me know and will try to make it for you.  

Fresh baked goods available most Sundays as well as fresh produce. 

St Paul’s fans a few still available $2 each, post cards $1 and mugs at $8 

St Paul’s Tea Towels (blue, green, or black) $10 each or 3 for $25 

St Paul’s Bookmarks these are new $2.50 each. 

 



8 

Cards of St Paul’s stained glass windows available again $3.50 each 

Mosaics: If you are into craft and would like to try mosaics we have 

some kits available for sale at varying prices. 

Pair black Kelvin Klein ladies boots hardly worn size 8 1/2 $25 

Plants: They will be having a rest for the winter and will return in the 

spring 

We have a selection of books, CD’s and DVD’s available for sale $1 each 

The trading table will be set up in the hall after the 9.30am service. If 

anyone from the 8am service would like some jams/marmalades etc 

please contact Pam and she will organize them for you to collect. 

Please do NOT leave any donations in the hall without asking me first. 

Is anyone able to do folk art? Please let me Pam know. 

Does anyone have any fruit trees that I could have some fruit for making 

jams? Please let Pam know. 

Photos for the 150th Anniversary (NEED MORE URGENTLY) 

Dear Friends, 

I am looking for photos of young people who will be around for the 

200th  Anniversary to make a collage for “The Future”. 

Children and grandchildren would be great and of course many of you 

are young at heart  but  do you think you might still be around when St 

Paul’s turns 200 in 2071? I know I won’t be but you might be. 

If you could loan these photos to me I promise I will look after them and                 

return them to you as soon as I can.  I am hoping to have everyone in 

this age group represented so please have a good look through your 

photo collections. 

Thank you                                                                                                                               

Rosemary 
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Congratulations Fr James for being awarded the Medal of 

The Order of Australia! 

My Dear Friends, 

I hope that you are all well. 

I seem to have been given an award within the Order of Australia: 

https://honours.pmc.gov.au/honours/awards/2009373 

I am humbled to receive this award and I am most grateful to those who 

kindly nominated me. 

I am truly blessed to serve as a Priest in the Anglican Church, proclaim-

ing God’s love as a minister of Word and Sacrament, caring for all (for all 

are created in God’s image), and bringing hope to a world that is in des-

perate need of hope. 

I dedicate this award to all who have supported and nurtured me over 

these many years, most particularly my wife Helen and to my family, 

friends, and colleagues, all of whom I love dearly and without whom I 

would not be able to do all that I do. 

Thank you for your love and care. May God bless you and keep you. 

I humbly commit myself to do all that I can to bring God’s love, peace, 

mercy, justice, healing, and freedom to my fellow human beings and to 

God’s beautiful creation. 

To God be all glory and praise now and forever. Amen.    

He has told you, O mortal, what is good;                                                                           

and what does the Lord require of you                                                                            

but to do justice, and to love kindness,                                                                           

and to walk humbly with your God?  (Micah 6:8) 

With every blessing. 

Peace,                                                                                                                              

James. 

http://www.google.com.au/url?sa=i&rct=j&q=&esrc=s&source=images&cd=&cad=rja&uact=8&ved=2ahUKEwi3h-Ksyf7ZAhUKxLwKHdJ4DUUQjRx6BAgAEAU&url=http%3A%2F%2Flaoblogger.com%2Fbaby-girl-religious-baptism-clipart.html&psig=AOvVaw3JTvmsfE_l7x-jQdft3LDc&ust=152176144


10 

Donation received from Burwood Council  

Thank you very much for the very kind donation from the Burwood 

Council towards the cool room for the Parish Pantry. Having a cool room 

will ensure that we can keep fresh food from going off. 

We are seeking to make Burwood a place where all are cared for,                   

particularly those in need and we are most grateful to you and to the 

Burwood Council for your support for all that St. Paul’s does to “seek the 

welfare of the city where God has set us, and to pray to the Lord on its 

behalf, for in its welfare you will find your welfare.” (Jeremiah 29: 17) 
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Christianity  

How well do you know God’s law? Is 

it something you used to answer dif-

ficult questions? Is it something you 

learn and then forgot? Or are you a 

living example of it? 

The most obvious place to start is 

Exodus 20. The 10 commandments; 

don’t have gods before God, don’t 

worship idols, don’t misuse God’s 

name, to keep the Sabbath holy, 

honour your mother and father, 

don’t steal, don’t lie and don’t get 

envious of things you don’t have. 

More loving of one God results in 

hating the other and manipulating 

words to get your own way is wrong 

and more going tit-for-tat isn’t                

going to get you anywhere and 

picking on people jumping on their 

failures or criticising their faults has 

a way of boomeranging.  

God wants us to grow up, he’s                 

asking us to live more generously 

and graciously and is challenging 

us to keep the principle of the law. 

That’s much harder than you think 

keeping a list of dos and don’ts. 

Knowing the correct password., 

Saying ‘master master’ for instance 

isn’t going to get you anywhere  

with me what is required is serious 

obedience, doing what my father 

wills (Matthew 7–21 the way living 

bible) 

And a warning, don’t look for 

shortcuts, for whoever keeps the 

whole law and yet stumbles at one 

point is guilty of breaking all of it 

(James 2–10). 

Keeping God’s law is like practicing 

high jumping for physical educa-

tion class at school. At first the bar 

is set at an easy to get over level (as 

some of the cheekier students 

demonstrate by walking up to it and 

diving overhead 1st). Then to sort 

out the scissor kicker from the                 

frisbee flopper it is raised 5 cm at a 

time. (I was a frisbee flopper) the 

real competition begins when the 

bar is raised to 170 cm I continue 

with a longer run up more intense 

concentration and a more pro-

nounced final step. It doesn’t make 

any difference if I touch the bar with 

my heels, tip it with my shoulders 

on the second or knock it with my 

head on the third. God steps in at 

this time and offers to clear the bar 

for us, all we have to do is trust him 

and give him the go ahead.  

The good news is the advantage of 

being a Christian, God says believe 

in me accept my gift of salvation 

and you have made it.  
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How simple is that? The bright light of Christ makes the way plain. Figure 

out what will please Christ and do it. 

What to do: 

1. be kind and compassionate to all                                                                                             

2. forgive                                                                                                                                                                                                                                

3. know when enough is enough                                                                                                   

4. live in awe                                                                                                                                                                                                                             

5. believe in miracles                                                                                                                                                                                                            

6. love your enemies                                                                                                                                                                                                             

7. pray with simplicity                                                                                                                                                                                                         

8. respond to Gods giving                                                                                                       

9. ask what you want people to do for you then do it for them                                                                   

10. Work God’s Word into your life. 

Barry Brandy  

 

Bookings for the Sesquicentenary Dinner  

 

If you have already booked for the sesquicentenary dinner, but not yet 

paid could you please do so at your earliest convenience.  

If you have any special dietary requirement please email me ASAP. 

We are very close on numbers so any further bookings will be placed 

on a reserve list and numbered as they come in.   

Booking forms for the sesquicentenary book are available at the back 

of the church. Please return them as soon as possible to the                          

sidesperson (Jane and Tara Cordina). Thank you.  

You can also pre-order and pay for the book by following below link: 

A History of St Paul's, Hosted online, 6th of May |Humanitix  

      

https://events.humanitix.com/a-history-of-st-paul-s?_ga=2.95422236.1466894060.1621211404-1437079481.1621211404
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Donations towards replacing the Hall Roof 

150,000 

145 

140,000 

135 

130,000 

125 

120,00 

115 

110,000 

105 

100,000 

   95 

   90,000 

   85 

   80,000 

   75 

   70,000 

   65 

   60,000 

   55 

   50,000 

   45  

   40,000 

   35 

   30,000 

   25 

   20,000 

   15, 

   10,000 

     5 

 

Please send donations to:                           

A/C Name:                                                    

St Paul’s Anglican Church  

BSB Number:                                                   

032062 

 A/C Number:                    

250028 

Mark for :                                             

“Hall Roof” 

$ 81,687.65 
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Stained Glass Window of the 

Week (No 31)                                        

- By Kerin Brown  

Stained glass windows have been 

used for centuries as teaching 

tools.  They are a source of beauty, 

and this beauty leads us to glimpse 

the presence of the divine. 

 

 

 

 

 

 

 

 

 

 

 

Behold the Lamb of God –                              

South Transept 

We know it’s John the Baptist                    

because he’s pointing upwards to 

Jesus.  He’s wearing camel’s hair 

and holding a staff with a banner 

saying Ecce Agnus Dei, or Behold 

the Lamb of God.  John is only the 

forerunner. Jesus is Messiah.  

All four gospel writers have John 

quoting Isaiah: The voice of one                               

crying out in the wilderness: Pre-

pare the way of the Lord, make his 

paths straight.  

They all have John say that he will 

baptise with water, but Jesus, the 

one who is to come, will baptise 

with the Holy Spirit. (Matthew and 

Luke add and with fire!)  

They all have the heavens opening 

immediately after the baptism and 

the Spirit of God descending upon 

Jesus in the form of a dove. And the 

voice from Heaven saying, This is 

my son, the beloved, with whom I 

am well pleased. (Matthew 3:17) 

The story of John the Baptist is                  

important enough that all four                

gospel writers include it, albeit 

with different details. 

I remember hearing a Uniting 

Church minister from regional 

NSW being asked what was her 

most unusual baptism.  She told the 

story of a young girl who was a 

swimmer.  She asked to be                          

baptised in the local baths.  She 

wore her swimming costume, the 

minister joined her in the pool and 

the young girl was baptised there, 

with family and friends around the 

poolside. It was so natural and so 

appropriate!  
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 Baptismal Font at St Aidan’s Gillamoor, Yorkshire 

Paul and I in 2009 went in search of Paul’s roots.  His grandfather                

Sydney Richardson came from Yorkshire.  His church was St Aidan’s at 

Gillamoor.  The little church has been reconstructed over the centuries, 

but the rough- hewn baptismal font is really ancient - Norman!  It 

amazed me to think that people were being baptised in this font for the 

last eight hundred years! 

When I had my babies (more than 30 years ago), I was pleased that our 

rector welcomed all to be baptised, even if they weren’t part of the 

congregation.  If they asked for baptism for their child, he would                  

baptise them.  On my own account, and talking with mothers of young 

children, having a baby can be a momentous spiritual experience.                  

Often the mothers could not articulate what they were feeling or                

experiencing, but it would outwardly manifest in a desire for their child 

to be baptised.  So if they are not part of congregation, asking for                           

baptism could be the sign of a mother or father searching for connec-

tion with God, for themselves and for their child.  Here at St Pauls, we 

see families come and go, they come for baptism and we never see 

them again.  But don’t despair, it may be that someone has had an                   

intense yearning for God.  We don’t know how it will play out in their 

lives.  Like Fr James, I could not deny them this.   

The Centenary History of St Paul’s Parish Church, Burwood 1871-1971              

by Ronald and Cicely O’Brien 



16 

Garden Mosaics 

The small team of people who have 

been working on the mosaic to      

celebrate 150th Anniversary of the 

church are also creating mosaics to 

adorn the garden. You will have               

already seen one of the artworks 

attached to the flower pot opposite 

the north porch. 

The photos show some of the ones 

completed which will go into the 

church grounds. There are more 

which we are creating for the                 

outside seats and birdbath. These 

will also be available for                                     

sponsorship on completion. 

We would like people to sponsor 

them as either memorials or                   

celebrations. The cost would                    

include a plaque to accompany 

them. The sponsorship of these is 

also to raise funds towards the hall 

roof. All the labour has been                      

volunteered.   

There are various suggested prices  

Mosaic pot opposite north porch: 

$150 for each installed cross  

Opus Pavers: base price to be inset 

$450 

Random Pavers: still being created 

$250 see photos  

Birdbath: still being created $500 

You might wish to combine costs to 

cover any one of the artworks and 

all names can go onto the plaque? 

The pavers will be on display in the 

hall for you to see and make a                     

selection.  

Opus Pavers 

Faith Hope Love to be installed                  

together in front of the maple tree 

opposite the western door of the 

church 

CHI RHO ALPHA & OMEGA (Chi 

Rho are the first letters of Christ in 

Greek (Ch and r). This symbol is used 

a lot in Orthodox iconography. 

Alpha and Omega are the first and 

last letters in the Greek alphabet 

(Jesus said that he was the beginning 

and the end, the alpha and omega). 

Canterbury Cross has been                    

sponsored  

FAITH, HOPE, LOVE have been 

sponsored 

If you would like to know more 

about these mosaics or want to 

sponsor any of them please speak 

to Pam  
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The seat where the mosaic (photo on the right) will be installed  

the pavers to be placed in front on the slab  

The seat where the mosaic (photo on the right) will be installed  
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What is happening at St Paul’s 
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Either 1 Samuel 17(1a, 4-11, 19-23), 32-49                      

or 1 Samuel 17.57 – 18.5, 10-16;  

Either Psalm 9.9-20 or Psalm 133; 

2 Corinthians 6.1-13; Mark 4.35-41 

Today the Psalmist reminds us again of the love 

which God has for the poor: [God] has remem-

bered the poor: he has not forgotten their cry ... the 

needy shall not always be forgotten: nor shall the hope of the poor perish 

for ever. Given that the poor claim a special place in the heart of God, 

how can we best help the poor here in Australia, and throughout our 

Partner Churches? 

 Work out how you can help the poor today and go online and make 

a generous donation (to Anglicare or ABM) 

 Give thanks for the work and witness of the Church of North India. 

Text: Robert McLean ABM’s Partnerships Coordinator © Anglican Board 

of Mission, 2021 

Congratulations to the Newly               

Baptised! 

Today, we welcome into the family of God, 

the Church, through the sacrament of Holy                 

Baptism, Matilda Maree Yelland, Ella Week-

es and Robyn Gay McArthur. 

Please pray for Matilda, Ella and Robyn, 

their parents, godparents and sponsors that 

they may know God’s presence in their 

lives and be enfolded with God’s love. 
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PARISH PANTRY for 2021 

Please note there have been some changes to how we will be stocking the 

Parish Pantry this year.  

In order to comply with health regulations we will no longer be                          

decanting food purchased in large quantities. This particularly affects  the 

purchase of coffee, sugar and rice. Although this is more economical as we 

get larger the risk increases in decanting food. We cannot risk contamination 

of food. Therefore we are asking you to purchase small packets of sugar, 

500gm or 1 kg pkts, rice in no more than 2 kg pkts and the small bottles/

packets of coffee. 

Remember if you include the receipt we can claim back the money that you 

have spent. Thank you to everyone who has been doing that. We have a nice 

collection for the next month’s submission so please keep up the good work 

(So far we have $1500 to claim for this month). 

Most in need each week are long life milk, cereal, coffee and spam. 

Parish Pantry is open on Tuesdays and Thursdays from 9.30am-11.30am.  

PROPOSED COMMUNITY CHOIR DATES 2021 

First Community Choir @ St Paul’s Family/Community Concert                 

Friday 25th June - 6pm in the Large Hall 

School Holidays: 26th June - 11th July (Choir Break) 

Choir resumes:14th July 

Second Community Concert: Friday 10th September   

School Holidays: 18th September - 4th October (Choir Break) 

Choir resumes: 6th October  

Final Community Family Advent Concert: Friday 3rd December  
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Donations and Bequests                   

Over the years the parish has benefited from the generosity of                         

parishioners, not only when they have been active members of the                   

parish, but also at the time of their death. Parishioners are invited to                       

remember the parish in their wills by making a bequest as a thank                 

offering to God and to ensure that generations to come will enjoy                 

worship and fellowship in well maintained buildings.  

Those wishing to make a bequest are invited to do so using these                    

or a similar form of words: " I bequeath the sum of $............ to the             

Rector and Wardens of the Anglican parish of  St Paul, Burwood, to be 

used at their absolute discretion for the charitable purposes of the                   

parish."   

Donations with Tax Deductibility 

If you would like to make a donation to the Parish for the upkeep and 

maintenance of the Heritage building it can be done through the                 

National Trust. 

Cheques can be made out to: 

National Trust of Australia (NSW)  St Paul’s Anglican Church Burwood 

Or                                                                                                                                       

Direct Credit to the above name with bank account details:  

Westpac 

BSB: 032-044                                                                                                                    

Account number: 742 926                                                                                      

Branch: 275 George Street Sydney NSW 

Please contact Pam for more details or place a donation in an                          

envelope and label with National Trust donation and include your 

name for your receipt and an address to post it to. Thank you. 
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 For General & Offertory                

Donations                        

please use this account                   

details:                  

Account Name: St Pauls Anglican 

Church 

BSB:    032 062                               

Account #:   250028 

For Parish Pantry                                            

AND For Community Choir 

Donations 

please use this account                    

details:                  

Account Name:  Parish Pantry                       

BSB:     032 062                                                 

Account #:    812238 

Please clearly mark whether it is for 

the Parish Pantry or the                    

Community Choir.   

Thank you for your generosity.  

Offertory - 

Collection given at St Paul’s                 

this week and other donations:                                                                           

Open plate:$1370 

On line giving:$1725   

Parish Pantry:$575 

Donation for the hall roof: $10,000 

 TOTAL OF GIVING:$13,670.00 

Thank you for responding to God’s                    

generous love. 

 

 

            Official Logo for NSW Volunteer  Referral Service   
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 READ, AND DIGEST …  

Domestic abuse more prevalent among Anglican church-

goers, new report finds 

- By Julia Baird, journalist and author 

A landmark report has found the incidence of domestic abuse is greater 

amongst Anglicans in Australia than the general population.  

The report(external link), commissioned by the Anglican church, also 

found that perpetrators used Biblical teachings to justify abuse, and that 

those who attended church regularly were more likely to have been in 

an abusive relationship than those who didn't.  

Despite this, the research — which includes surveys on prevalence, cler-

gy and survivors in Anglican communities — showed almost nine out of 

10 victims of domestic violence did not seek help from their church.  

"All Anglicans will feel deep sadness over these results," the Primate of 

Church, the Most Reverend Geoffrey Smith said. "But armed with this da-

ta we can develop a better response to protect those within our church 

communities from domestic violence." 

The report, the first of its kind in Australia, showed church leaders were 

"more aware" of domestic violence in the broader community than in 

their own ranks: nine in 10 clergy and lay leaders thought domestic vio-

lence was common in this country, but only six in 10 thought it was as 

common in churches 

It is unclear whether they were asked if they had considered it might be 

worse in the churches.  

Regular churchgoers more likely to have experienced violence 

The National Anglican Family Violence Research Report, conducted by 

researchers from Charles Sturt University, surveyed more than 2,000 

men and women aged over 18 in December 2019. 

When asked "Have you been in a violent relationship with any partner", 
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22 per cent of Anglicans who had been in an adult intimate relationship 

said yes, compared to 15 per cent for the equivalent group of the                        

Australian public. When given specific examples of abuse, 44 per cent of 

Anglicans said they had been victims of domestic violence, compared to 

38 per cent of the general population.  

Anglicans who attended church regularly were more likely to have                            

experienced both intimate partner violence and spiritual abuse. But 88 

per cent of Anglican victims of domestic violence did not seek help from 

their church. And, while three-quarters of clergy had been aware there 

were victims of abuse in their congregations, many leaders said they 

lacked confidence in their capacity to respond.  

Professor Naomi Priest, a social epidemiologist at the Australian National 

University, said the findings were probably just "the tip of the iceberg". 

The results likely underestimate the problem of domestic violence in the 

church for several reasons, she said, including because of potential re-

cruitment bias.  

"The prevalence study uses data from a non-probability online panel. It is 

well documented that these sorts of panels are not transparent enough 

about how they recruit their participants, and that the companies that run 

them do so through a wide range of means," Professor Priest said. 

"We also don't know the context in which people were completing the 

survey, which is a particular issue related to family violence. [For exam-

ple], are they doing it at home on the couch with the perpetrator right 

there with them?" 

Second, she said, "the study also does not include participants who used 

to attend an Anglican church but no longer do so — and we know that DV 

and related issues are major reasons why women and survivors leave 

churches." 

The convenor of the Family Violence Working Group, the Reverend Tracy 

Lauersen, said the finding that "there is a significant intimate partner vio-

lence problem within the Australian Church population" was "tragic" and 

"confronting" but hoped the insights would help attempts to prevent it. 
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Perpetrators misusing biblical teachings 

The research was commissioned after an investigation by ABC News in 

2017 revealed a significant cultural problem with intimate partner vio-

lence in Australian churches, whereby abuse was too often ignored, mini-

mised and enabled by clergy, some of whom told women to endure and 

even submit to it. Many leaders were unaware of the dynamics of abuse 

or insistent it could not occur in faith communities.  

A robust debate erupted about prevalence and the relevance of Ameri-

can research finding that people who attended evangelical churches spo-

radically were more likely to abuse their partners, with regular attenders 

less. What was lacking was precise Australian data. 

In response, then Anglican Primate of Australia, Archbishop Philip Freier, 

told The Drum that victims of domestic violence deserved an apology 

from the church. 

A few weeks later, the General Synod of the Anglican Church apologised 

to victims of domestic violence, acknowledging they had been let down 

by church leaders and teachings, and promised to undertake independ-

ent research into the nature and extent of family violence in Anglican 

communities.  

Shortly afterwards, clergy wives told their stories to the ABC — of hus-

bands insisting their role as women was to submit to "male headship" — 

a literal interpretation of the Bible whereby the man is the "head" of the 

woman.  

The ABC reported the doctrine was being used by perpetrators to justify 

their abuse on these theological grounds, as well as others relating to for-

giveness and the sanctity of marriage. 

The new research confirmed this, finding "Christian teachings sometimes 

contribute to and potentially amplify situations of domestic violence". 

Strict teachings on "marriage as a lifelong commitment, the submission 

of the wife to the husband, unconditional forgiveness, and suffering for 

Christ — whether they are taught by church leaders, internalised by vic-

tim survivors, or co-opted by abuser in this way — are harmful for those 
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who experience abuse," the report said. 

It also found nine out of 10 clergy believed abusers misused biblical 

teachings to support abuse — and eight out of 10 recognised the doc-

trine of male headship was a factor "at least some of the time". 

Crucially, however, the researchers found that teachings on equality, 

mercy and love could help empower victims to leave. 

Why is domestic violence worse in the church? 

On Wednesday the new Archbishop of Sydney, Kanishka Raffel,                      

responded to the report on Twitter, saying "all forms of domestic abuse 

are incompatible with scripture and Christian faith".  

But the question of why domestic violence appears to be worse in the 

church remains largely unaddressed by leaders.  

Like my predecessor, I want to state clearly that all forms of domestic 

abuse are incompatible with Scripture and Christian faith. Nothing      

justifies violence or coercion. Christian relationships are to be marked 

by love, gentleness and respect. https://t.co/fto9mcxAQ7 #anglican 

— Archbishop of Sydney (@archbishopsyd) June 9, 2021  

Professor Priest argues there are answers in a growing body of research. 

She says empirical evidence shows "systems, cultures and teachings re-

lated to patriarchal gender roles and structural gender inequality are as-

sociated with domestic violence, including failure to acknowledge it as 

an issue and to respond to it appropriately in faith communities". 

Teachings about divorce, marriage and forgiveness, along with "cultures 

of silencing and denial" have also been identified in the literature.  

But crucially, Professor Priest said, the dynamics and divers of domestic 

abuse must be recognised.  

"Focusing on domestic violence as an individual aberration or sin — as is 

seen by some of the clergy in this report who describe reasons for do-

mestic violence in terms of narcissistic personality or alcohol abuse — 

rather than as related to structural, systemic cultural issues in churches  
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related to gender equality and in-

terpretations of scripture, are also 

reasons suggested for the higher 

proportion of domestic abuse in 

churches," she said.  

"The ongoing lack of awareness, 

knowledge and skill of church lead-

ers and investment in deep cultural 

and systemic change regarding do-

mestic violence is also likely to 

contribute to these higher propor-

tions." 

Simon Smart, the executive director 

of the Centre for Public Christianity, 

said he was encouraged the Angli-

can Church was taking intimate 

partner violence seriously.  

"It's clear that domestic violence in 

its multiple forms is a major chal-

lenge for our society and the 

church is not immune from the 

problem — it may even be espe-

cially susceptible to it, given that 

perpetrators misuse Christian 

teaching for abusive purposes," he 

said.  

"The Anglican church is the first 

church to step forward and look 

deeply into this issue, and that is a 

hopeful sign that it might be able to 

take steps to do something to pro-

tect vulnerable people —     

something churches should be in 

the business of doing." 

The church stripped bare: 

high rate of domestic abuse 

among Anglicans exposed 

- By Julia Baird, journalist and 

author 

The Anglican Church has a serious, 

dangerous problem with women. A 

report out this week found that 

those inside the church are signifi-

cantly more likely to have experi-

enced abuse than those in the 

broader population. 

It’s a stunning finding, worse than 

predicted, and horrific to think that 

what should be a place of refuge 

could be in fact a place of peril for 

women, and that, despite some re-

cent efforts and the fact that evi-

dence of this has been reported on 

for years, many clergy remain in 

denial about it. 

The report, commissioned by the 

national Anglican church, also 

found those who went to church 

regularly were more likely to have 

been in an abusive relationship 

than those who did not. And,                  

crucially, that perpetrators used 

scriptural teachings on the             

sanctity of marriage, forgiveness, 

the  submission of women and 
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headship of men to justify abuse. Clergy confidence in their ability to           

respond to domestic violence was low. 

Only one in 10 victims sought help from the church, something that 

should prompt serious self-examination by clergy. 

The Christian faith is one of mercy, love and acceptance, so these find-

ings are understandably anathema to the faithful. Awareness has grown 

markedly in recent years, some action has been taken, clergy training 

programs run, protocols drafted and agreed. 

But where is the urgency, the garment-tearing, the rage, shame, fury and 

thunder from the church, that this is happening in its ranks? Why do any-

thing else at all until this is resolved? Where is the suggestion from arch-

bishops (as there was in Sydney over marriage equality) that clergy rush 

to the pulpit to denounce the abuse violence of women – this weekend? 

The muted response from leaders was one of sadness, but survivors need 

to see sweeping action, and recognition of the true depth and breadth of 

the problem. 

The National Anglican Family Violence Research Report, conducted by 

researchers from Charles Sturt University, surveyed more than 2000 men 

and women aged over 18 in December 2019. Asked: “Have you been in a 

violent relationship with any partner”, 22 per cent of Anglicans said yes, 

compared with 15 per cent of the broader public. But, notably, when pre-

sented with specific examples of abuse, 44 per cent of Anglicans said 

they had been victims of domestic violence, compared with 38 per cent 

of the general population. Forty-four per cent! 

One thing research consistently shows is that denial shelters perpetra-

tors and prevents victims seeking help. Nine of 10 clergy in the study 

were aware of the prevalence of domestic violence in the general popu-

lation, but only six of 10 believed it was “just as common” in the church. 

Defensive denial has long been, and remains, a hallmark of the church’s 

response to reports of abuse in their midst, and to evidence that the doc-

trine of headship – that men are the heads of women, and women are to 

submit to their authority – is weaponised regularly by abusers.               
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(This doctrine is a key one in Sydney and other smaller pockets of the 

church across the country.) 

The first piece I wrote on this subject was for this paper in February 2015. 

In it I asked: “If conservative churches preach the dominance of men, and 

submission of women, does this add weight to those who think men have 

a right – even a divine right – to control their partners?” 

The rage that ensued from just posing the question was palpable. A theo-

logian, Claire Smith, and a minister, Karl Faase, both quickly wrote arti-

cles saying this kind of abuse does not occur in the church – or only ex-

tremely rarely – and that ministers do not tell women to stay, and do not 

teach or behave in a way that might encourage abusive behaviour. 

(Like, for example, evangelical John Piper, who once advised women to 

“endure verbal abuse for a season and … perhaps being smacked one 

night”.) 

As a result, Christian survivors of abuse started coming to me, in droves. I 

investigated the subject for a year with my ABC colleague Hayley 

Gleeson, and we found a culture in churches that was dismissing, ignor-

ing and even enabling domestic violence, with ministers turning a blind 

eye, denying it existed and telling victims it was godly to stay with abu-

sive husbands. 

The aggression of the pushback was jaw-dropping – male commentators, 

priests, archbishops, pundits, all rounding up to say the church did not 

have a problem with abuse of women, and in fact the ABC was inventing 

it and conducting a war on Christianity. We were accused of being 

“illogical” and “hysterical”. 

Death threats rolled in. 

Then the clergy wives – infuriated by the denials - came again, in droves. 

As they spoke, plainly, painfully and courageously of being raped, con-

trolled, attacked, and being told as Christian women they should submit, 

the blokes of the church got lost in a distracting sideshow about whether 

some flawed, decades-old American research showed that women in 

churches were safer. It still amazes me. 
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Social epidemiologist Professor Naomi Priest, a pre-eminent expert in 

this field, had already debunked that research but, again, (female)                        

experts were ignored along with (female) survivors. 

This week, promoters of the study were eager to underline its commis-

sioning as a positive step towards difficult change, which it was, while 

others insisted it was a sign that the church was actually leading the way, 

and had some initiatives in place, and that things were pretty good, given 

some blokes were now taking things on board. 

But it is patently obvious that the report was not affirming but damning. 

As pointed out on Twitter, this was a bit like the “Eddie McGuire ‘proud & 

historic day’ approach” to the Collingwood racism scandal. Where is the 

contrition that these women were repeatedly ignored? Some have been 

forced to tell their stories again and again, reliving trauma, and yet when 

they say churches are not safe, that ministers don’t understand abuse, es-

pecially when it’s carried out by one of their own, there are just calls for 

more data, another report, more dot points, more meetings, more stalling, 

more laboured explanations, more shoving destructive, criminal behav-

iour in the bottom drawer. 

And clergy seem eager to regard domestic violence as an individual 

problem, a consequence of alcohol, sin or narcissism, not a structure 

built on male control, that silences women, denies them authority and 

demands their obedience. In this context, female rebellion is often cast 

as sin. 

But this report should be a huge wake-up call. The problem is national. 

This weekend, there should be vigils in every Anglican church in Aus-

tralia, then independent expert panels should be called in to help, more 

female leaders appointed, and every minister, bishop and archbishop 

should be preaching on the scourge of domestic abuse. Most of all,                     

survivors should be at the centre of every investigation, on every panel, 

not merely the subject of reports but their authors, shaping change. 
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Until then, the shocking, shameful finding that women inside churches 

are more likely to be at risk of abuse than outside them will remain true, 

just as survivors have been telling us for too many years. 

Christian ethics and the dilemma of triage during a                     

pandemic - By Margaret Adam and David Clough 

In the current COVID-19 pandemic, many patients need artificial ventila-

tion in order to survive and hospitals around the globe are struggling to 

treat them. Many hospitals have more patients who need ventilators than 

they have beds, equipment and staffing in Intensive Care Units (ICUs). As 

a result, medical staff are making triage decisions about who will be 

saved by artificial ventilation and who will be allowed to die as a result of 

not receiving the life-saving treatment they need. 

These are not merely clinical decisions; they are ethical decisions that 

bear on fundamental issues of care for the vulnerable, justice and dis-

crimination against members of particular social groups. They are deci-

sions made in the context of tragedy: no one wants to be in the situation 

of not being able to save all those in need of medical help. Yet the triage 

decisions still need to be made. 

Doctors should not be left to confront these choices alone. Christian ethi-

cists among others have a responsibility to contribute to the develop-

ment of appropriate policies to guide their practice. 

One widely used strategy is to aim to save the most lives. The key objec-

tion to such an approach is that the strategy requires prioritising those 

who can benefit quickly from treatment. This means that those with signif-

icant pre-existing health conditions are likely to be excluded from treat-

ment. This discriminates — at least, indirectly — against social groups 

who are disproportionately likely to have such health conditions: the el-

derly, persons with disabilities, and in many societies the poor, socially 

excluded and members of ethnic minorities. As a result, members of 

these groups and their advocates are protesting that the value of their 

lives is being discounted by these triage policies. 
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A leading alternative strategy would be to adopt a “first-come, first-

served” approach in which each person is given the treatment they need 

based entirely on medical criteria. The key objection to this approach is 

that it is likely to mean saving fewer lives. The question we explore in this 

article is which of these two approaches Christians have reasons to sup-

port. 

Triage ethics: Save the most lives 

A well-developed version of the approach aiming to save the most lives 

is that set out in a 2015 report on guidelines for allocation of ventilators 

by the New York State Task Force on Life and the Law. 

The report sets out a framework grounded in the ethical principles of the 

duty to care, the duty to steward resources, the duty to plan, the commit-

ment to distributive justice, and the practice of transparency. It avoids di-

rect discrimination by adopting clear set of medical criteria to identify 

those who are likely to die very soon whether or not they are given artifi-

cial ventilation and prioritises remaining patients by a detailed scoring 

of organ function to judge their likelihood of survival with treatment. It 

defines saving lives as surviving the acute medical episode for which 

ventilation is necessary, and rejects any consideration of life expectancy 

and quality of life beyond the acute episode. It distinguishes between 

contexts of chronic and acute care and recommends that triage protocols 

are not used where patients are receiving care for chronic conditions, so 

that people who are dependent on ventilators for chronic conditions are 

not at risk of losing them in the context of the triage protocol. It defines 

points of review for patient progress to avoid over-hasty judgements 

about whether patients are benefitting from treatment. It gives responsi-

bility for triage decisions to a designated member of staff and sets out 

procedures for monitoring and review of their decisions. 

The New York Task Force report implements the approach of saving the 

most lives with great care to avoid unjust and directly discriminatory ac-

tions. But in common with any other implementation of this approach, it 

cannot avoid indirectly discriminating against members of social groups 

most likely to have significant pre-existing health conditions. Some peo-
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ple with disabilities and some older people will not fare badly under the 

New York Task Force approach, but, in general, people with disabilities 

and elderly people are more likely to have such health conditions and 

therefore less likely to be given life-saving treatment under such a proto-

col. Health status reflects wider socio-economic injustices. Members of 

racial and ethnic minorities and those who are poor or socially excluded 

are more likely to lack adequate housing and access to healthy diets and 

lifestyles; they are more likely to live in areas of high pollution; and they 

are therefore more likely to have health conditions marking them as poor 

candidates for ventilators. 

Hence the protest at the impact of this policy is understandable. Ari 

Ne’eman observes that those who survive the pandemic would be biased 

towards those who lacked disabilities before it, and maintains that non-

discrimination is an end in itself that should not be abandoned in a crisis. 

Lucy Watts recognises that her multiple organ failure would exclude her 

as a candidate for treatment in a triage situation and asserts in response: 

“I do not accept this. I do not accept that my life is less worthy to be 

saved.” 

Triage ethics: “First-come, first-served” 

There are, then, compelling reasons to be concerned about the effect of 

the triage ethics that aims to save the most lives. These should encourage 

us to consider seriously the alternative of taking a “first-come, first-

served” approach. In this approach, health resources are allocated by 

means of a waiting list. This approach puts up a wall to keep discrimina-

tion outside the ICU door. But social injustice still determines who reach-

es the hospital, and when. The people most affected by systemic oppres-

sion, socio-economic deprivation, insecure residency status, distance 

from hospitals, disabilities and pre-existing conditions will likely end up 

farther back in the queue. Those with higher incomes, savings, flexible 

jobs, secure UK resident status, easy access to excellent hospitals, mini-

mal disabilities and pre-existing conditions will make it to the front of the 

queue more quickly. 

 



37 

Government spending practices determine how many ventilators and 

medical staff are available to treat patients; the length of the queue is 

based on the availability of ICU equipment and staffing. But as soon as a 

patient reaches the head of the queue, doctors decide the course of each 

patient’s treatment based entirely on the individual’s needs, rather than 

taking account of the demand on scarce health resources. Retaining this 

approach even in the context of a crisis diminishes the risk that the ac-

ceptance of indirectly discriminatory practices of triage might lead to 

greater acceptance of direct and indirect discrimination beyond the peri-

od of crisis. 

The “first-come, first-served” approach carves out a space in which it is 

possible to receive those in need as if receiving Christ, to appreciate the 

particularity and dignity of each person, and to set aside the discrimina-

tion that persists outside the ICU. Within this space, competition for 

scarce resources does not dictate medical discernment. The approach 

does not resolve injustice or establish a medical system of perfected 

Christian discipleship, but it may be the most just, most merciful ap-

proach possible in ordinary times, given the limitations of human wis-

dom, capacity, imagination, and stewardship of resources. 

In ordinary times, a “first-come, first-served” approach can address limi-

tation and scarcity with the partially non-discriminatory process of pre-

treatment selection by queue. But these are not ordinary times. Today, the 

need for ventilators is greater than the number available in many hospi-

tals where the pandemic is peaking. In the weeks to come, this seems 

likely to be the case in many more hospitals. Already, the scarcity of Per-

sonal Protective Equipment (PPE) for medical personnel undermines 

previous priorities for caregivers’ safety; doctors and nurses in hospitals 

and care homes are forced to perform their jobs at greater risk to their 

own health than ordinary ethical guidelines allow. 

In this time of a pandemic, there are insufficient medical resources to 

treat all patients equally, even on a queue system. Previously possible 

ethical discernments seem impossibly inadequate in a new reality. Medi-

cal staff must select some people as better candidates for ventilator   
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treatment than others. 

If two patients each need a ventilator in order to survive and there is on-

ly one ventilator available, the patient who was healthiest before con-

tracting the virus should be granted the treatment rather than the pa-

tient whose pre-existing conditions suggest that the patient is less likely 

to survive, even with the ventilator. Alternatively, if the patient less likely 

to survive gets the ventilator, both patients may die. If a patient with a 

poor prognosis is already on the only ventilator, and a patient more like-

ly to survive arrives at the ICU, the ventilator should be withdrawn from 

the first patient and given to the second. One life saved is better than 

two lives lost. This approach, writ large, would result in fewer deaths 

and more lives saved. More of those put on ventilators would survive, 

and more who survive the ventilators would lead longer and healthier 

lives. The patients selected for non-ventilator, palliative care would not 

deprive others of potentially life-saving treatment; they would need less 

intensive medical care, for a shorter period of time, because they would 

not be likely to live much longer. 

The emphasis on numbers of lives saved moves attention from individu-

al patients to the priority of best outcomes, so that the highest number 

of patients benefit the most from ventilator treatment. This broad per-

spective addresses the scale of a pandemic which threatens entire pop-

ulations of people and requires extraordinary measures in response. 

The “save the most lives” approach, like the “first-come, first-served” 

approach, rations resources and indirectly perpetuates discrimination 

against those who are disadvantaged, physically and socially. In both 

approaches, doctors make medically based decisions for the patients 

under their care, in the midst of pre-existing discrimination. In both ap-

proaches, doctors make decisions with potentially discriminatory rami-

fications. The “save the most lives” approach heightens the indirect dis-

crimination in prioritising for treatment those likely to benefit quickly 

from artificial ventilation: those who were more healthy and less frail 

before contracting the virus. The set of people who are less healthy and 

more frail overlaps with part of the set of people who are older, have   
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pre-existing conditions and/or disabilities. 

Some implementations of the “save the most lives” approach, unlike the 

New York State Task Force report, justify direct discrimination such as pre

-screening and rejecting people for ventilator use solely because they 

fall in the set of people who are older and have pre-existing conditions 

and/or disabilities. Even with the protections present in the New York 

State Task Force report, the priority of saving the most lives is likely to re-

shape the post-pandemic population to include fewer people who are 

frail and have disabilities than before. Discrimination may increase when 

there are fewer less-healthy people visible and when it seems that they 

were not valuable enough to save, just as there are now very few people 

with Down Syndrome, because so few were carried to term, which in-

creases ongoing discrimination. 

The dangers of emergency ethics 

Right now, we argue, Christians should endorse the “save the most lives” 

approach despite its problems and risks when local patient demand for 

life-saving treatment exceeds the capacity of all health care resources 

that can be made available. Right now, in many local contexts, there are 

not enough medical resources to offer all patients with severe COVID-19 

symptoms the best treatments to save their lives. It is still essential to 

avoid direct discrimination. The “save the most lives” approach is likely 

to result in more indirect discrimination than the first-come first-served 

approach. However, the likelihood that more lives will be saved is, tem-

porarily, worth the risk of increased indirect discrimination in triage situ-

ations when demand for life-saving treatment exceeds the capacity of all 

available health care resources. 

The New York Task Force plan establishes protections against exacerbat-

ed discrimination, within the primary goal of saving the most lives. The 

distribution of ventilators based on medical assessments of survival rates 

neither endorses nor requires blanket discrimination based on non-

medical criteria. 
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Christian support for the “save the most lives” approach in triage situa-

tions resonates with a Christian Consistent Life Ethic that prioritises life 

in all circumstances. This ethical approach considers the value of all lives 

at risk, human and animal: before and after birth, on death row, in war, in 

deprivation, in oppression, in climate-change ecological destruction, in 

frailty, in abuse, with disabilities, or suffering from COVID-19. The “save 

the most lives” priority aims to decrease deaths and increase lives, by 

reserving the use of invasive ventilator treatment to those most likely to 

survive and recover. When there are insufficient resources to treat every-

one in need equally, saving the most lives seems the best way to achieve 

the Christian goal of supporting life. 

Christians should be very uncomfortable with any shift from ordinary 

time ethics to extraordinary time ethics, when that change diminishes the 

importance of claims previously determined to be essential. They should 

resist the appeal of the idea that new, urgent circumstances necessarily 

release us from previous commitments and require simpler decisions 

with less discernment. Emergency ethics emphasise effective actions 

and visible outcomes. They set aside the difficulties of weighing and bal-

ancing goods. And they authorise behaviour previously deemed unac-

ceptable. National leaders often begin their discernments about military 

action with the claim that all options are on the table, and then rapidly 

shift to the claim that there is only one course of action. The only option 

may well counter previously established ethical norms, but it is now justi-

fied by the new crisis. Discernment is no longer needed; there is 

(suddenly) no choice. Christians should strongly interrogate the pre-

sumption that crises justify relief from challenging practices and escape 

from previously affirmed ethical priorities. 

In particular, Christians should be maximally uncomfortable with an ethi-

cal response to pandemic conditions that increases the malign effects of 

selective medical treatment. The strategy of tolerating more discrimina-

tion to achieve a desired end should be abhorrent. The risks of causing 

— however indirectly — intensified discrimination after the peak of the 

pandemic should motivate Christians to re-examine the appeal of emer-
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gency ethics and to initiate 

measures to counter the damage of 

deprioritising resistance to dis-

crimination 

The “save the most lives” priority 

should only supersede concerns 

about discrimination until alterna-

tives are possible, and Christians 

should dedicate themselves to the 

work of establishing those alterna-

tives. In order to delimit and mini-

mise the temporary adoption of tri-

age ethics, Christians should invest 

their efforts in procedural justice, 

individual care, sustaining the val-

ue of all lives, distinguishing ex-

traordinary practices from neces-

sary practices, prioritising future 

preparedness, and accepting re-

sponsibility for the present              

tragedy. 

Policies designed to save the most 

lives possible should establish and 

rigorously sustain strict procedural 

justice, in order to avoid creeping 

discrimination. The New York Task 

Force guidelines model this com-

mitment with the goal of restricting 

triage discernment to strict medi-

cal criteria and avoiding discrimi-

natory assumptions. When possi-

ble, this prevents patients with pre-

existing disabilities from being 

ruled out for ventilator treatment 

because of prejudicial assessments 

of their quality of life, before and 

after treatment. As soon as the num-

ber of ventilators matches the num-

ber of patients who need them, any 

assessment practices for treatment 

which do include non-medical cri-

teria should be revised. 

Re-affirming the equal value and 

dignity of all human life 

It is important to note that an ac-

ceptance of the “save the most 

lives” approach in the context of 

triage is not an acceptance that 

some lives are more important than 

others. In the wake of a natural dis-

aster such as an earthquake, a doc-

tor should decide to save the lives 

of ten people who can be helped 

quickly rather than a more serious-

ly injured person who could only 

be saved at the cost of allowing the 

other ten to die. This is not a judge-

ment of the relative value of differ-

ent lives: it is a recognition that sav-

ing more lives matters. Those who 

are saved are not of more value 

than the one who is not saved; they 

are prioritised only because they 

can be saved more quickly. Similar-

ly, those prioritised for treatment 

during pandemic triage are not 

chosen because their lives are of 

more value than those not chosen 
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for treatment. The save the most lives strategy recognises all lives as of 

equal value and seeks to save as many as can be saved. 

The equal value and dignity of all human lives means that a limited distri-

bution of ventilators should in no way diminish the quality of care for in-

dividual patients. Hospitals and care homes should provide palliative 

care of the highest quality, with attention to comfort, pastoral care and 

particular needs. Current pandemic policies prohibit the presence of 

family, friends, and chaplains at the bedsides of people who are dying of 

COVID-19. This prohibition deprives the dying of care previously recog-

nised as absolutely essential, including family farewells, pastoral sup-

port, as well as sacraments as needed. 

People with expertise in PPEs and communication technology should be 

working to find solutions for end of life contact; people managing hospi-

tal transmission safety should work on ways for chaplains or volunteers 

to step relieve medical staff from efforts to facilitate those connections. 

These measures should be put in place as soon as possible. 

It is also important to note that adopting a “save the most lives” approach 

in a situation of triage does not contravene norms against intentional kill-

ing. The inevitable choice to allow some people to die in a triage situa-

tion where not all can be saved is not the same as directly intending their 

deaths. As a recent joint statement by US scholars has made clear, 

“intentional killing is not the same as allowing a person to die as a pro-

portionate side effect of an otherwise sound moral choice.” Christian eth-

icists should be committed to maintaining this distinction, which is ques-

tioned by other ethicists, such as many utilitarians. Christian acceptance 

of the approach to save the most lives in the context of triage does not 

weaken a commitment to this distinction. 

Who should be given priority? 

In some contexts of triage, it is legitimate to prioritise particular persons 

for treatment on non-medical criteria. In the context of a disaster where 

many people are seriously injured and those able to care for them are 

few, the minor injuries of those with medical training should be treated 
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first so that they can quickly help to save others. Such non-medical crite-

ria for treatment should only be employed where the advantage to all 

patients is beyond question. This is very unlikely to be the case in rela-

tion to the allocation of artificial ventilation in the current pandemic. 

Some have suggested that health care workers and workers in other crit-

ical roles should receive priority treatment, but the New York State Task 

Force report rejects such use of social criteria because it judges it very 

unlikely that those who are so seriously ill that they need artificial venti-

lation will be healthy enough to care for other quickly enough to make 

their roles relevant to the prioritisation decision. 

The report also notes that while priority access to medical care might 

seem to be an appropriate recognition of the risks medical staff are tak-

ing in caring for others, similar risks are being taken by many other 

workers within and beyond the health care sector, such as cleaners, laun-

dry workers, ambulance drivers, fire fighters, police, and so on. Giving 

all such workers priority access to care could leave no resources left for 

others, which seems unacceptable given that the social advantage of pri-

oritising their care is not clear. The lack of ventilator prioritisation for 

those who care for patients absolutely requires adequate PPEs and ex-

traordinary efforts to support their working and living conditions. 

Scarcity, tragedy, necessity 

At the moment, there is nothing to be done about the scarcity of ICU 

beds and ventilators except find, create and add more, as quickly as 

possible. It is easy to forget that this scarcity was not necessary. Instead, 

it demonstrates that ordinary budgeting priorities undervalue non-

discriminatory protection of life. Now it should be clear that preparation 

can prevent triage discrimination. If there were enough medical re-

sources, a “first-come, first-served” approach, which requires somewhat 

less discrimination, would be feasible. The expense of such preparation 

would certainly compete with other national budget commitments, but 

Christians should already be arguing that saving lives with the least dis-

criminatory selection possible should be a higher expense priority than 

other budget items. Today is a good time to begin budgeting for this on-
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going pandemic and or future health crises. 

The COVID-19 pandemic crisis is a tragedy. It demonstrates the effects of 

the combination of a new virus, global unreadiness, scarcity of medical 

resources, and the temptation to limit — rather than increase — efforts to 

support all lives. While the virus is new, human actions make it a tragedy. 

Our use and abuse of animals brought about the virus and its spread. Our 

misplaced self-confidence caused the lack of preparation for the predict-

ed pandemic. Our resistance to the just distribution of resources led to 

the current scarcity. Our discriminatory practices render us insensitive to 

the intensification of discrimination in a crisis. Our ethical laziness 

shapes our disinclination to embody the Christian claims we make about 

the value of lives and life, and about costly, serving discipleship. 

Christians should feel a very great discomfort about accepting a “saving 

the most lives” approach in the context of triage. This discomfort should 

strengthen their resolve to ensure that this approach is used as rarely and 

for as short a time as necessary. It should also support the maintenance 

of a clear and high boundary around the context of triage, so that its logic 

is not used to justify a tolerance for direct or indirect discrimination in 

other contexts. 

It is arguable that the demand for medical care is infinite because from 

any starting point more sophisticated and expensive treatments can be 

envisaged. This means that some system of rationing medical care is al-

ways likely to be necessary. But rationing of medical care in non-triage 

contexts should not be done according to triage logic. Outwith triage, 

Christians should support a “first-come, first-served” approach or other 

approaches that prioritise the provision of health care according to indi-

vidual need. This is an urgent reminder that systems in which the wealthy 

buy priority access to health care and those who are less wealthy have no 

access or receive inferior treatment is at odds with a Christian under-

standing of the need to provide medical care for all according to need. 
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Conclusion 

In the current COVID-19 pandemic, at times the demand for life-saving 

treatment in particular contexts exceeds the capacity of all available 

health care resources. In such circumstances, Christians should support 

the adoption of a “save the most lives” approach such as that recom-

mended in the 2015 Ventilator Allocation Guidelines of the New York 

State Task Force on Life and the Law. The reason to adopt this strategy is 

that it will result in more people receiving life-saving treatment than al-

ternative strategies, while rejecting any direct discrimination together 

with any consideration of future life span or quality of life, and protecting 

access to ventilators by those in chronic care facilities. 

To prioritise treating those who can benefit from treatment quickly in 

such a strategy is not to judge that their lives are of more value or to 

claim that the lives of those who would need more resource-intensive 

treatment are of less value. Nonetheless, we have to recognise the inevi-

table indirect discrimination of this approach towards those dispropor-

tionately likely to suffer from pre-existing health conditions — such as 

the elderly, persons with disabilities, and members of racial and socio-

economic groups denied access to adequate housing, nutrition, and life-

styles necessary to maintain good health. 

The judgement that, despite these implications, the “save the most lives” 

approach is the best we can do in the context of triage highlights the cru-

cial importance of Christians committing to work alongside others for 

health care systems that are adequate to the foreseeable needs of all 

members of the societies they serve. 

Margaret B. Adam is a Visiting Lecturer at the University of Chester, and 

a Visiting Tutor in Contemporary Moral Issues at St. Stephen’s House,           

Oxford. She is Project Editor for CreatureKind. David L. Clough is                           

Professor of Theological Ethics at the University of Chester. He recently 

completed a landmark two-volume theological project “On Animals”: 

Volume I: Systematic Theology and Volume II: Theological Ethics. 
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MEDIA RELEASE  

14 June 2021 

DEMAND FOR CHURCH                    

AUTHORITIES TO ADDRESS             

DOMESTIC VIOLENCE IN THE    

ANGLICAN CHURCH 

The Movement for the Ordination of 

Women congratulates the Anglican 

Church of Australia for commission-

ing the report on family violence 

and calls on Anglican leaders and 

church communities to speak out 

against the heretical theology which 

underpins the oppression of women 

and is counter to the Gospel mes-

sage of love. 

The National Anglican Family                    

Violence Research Report revealed 

evidence of intimate partner                 

violence amongst church-going            

Anglicans that was at the same level 

– or higher – than amongst both         

other Anglicans, and the wider      

Australian community.  

Most Anglican clergy surveyed            

believed ‘that Scripture is misused 

by the abuser in Christian families’.  

The Report quoted survey                      

participants’ ‘feelings of self-doubt, 

self-blame, entrapment and shame’ 

that they attributed to Christian 

teachings about marriage.  

The Rev’d Dr Lesley McLean                

President of the National Movement 

for the Ordination of Women (MOW) 

said “…The Movement for the                         

Ordination of Women believes that 

the doctrine of headship, as                       

developed and spread around            

Australia by the Sydney Anglican        

Diocese, fuels this violence.  This               

theology, which preaches the                

submission of the wife to the                 

husband, is harmful, not only to 

those trapped in what they believe 

to be the lifelong commitment of 

marriage, but also to the general 

well-being of women and men who 

are brought up to believe that                    

women cannot question the dictates 

of men, or hold senior office in the 

church. …” 

The Rev’d Dr Lesley McLean,                       

President of the National Movement 

for the Ordination of Women (MOW): 

MOW was formed in 1985 and                 

continues its mission of                                     

encouragement and education to 

both men and women in the                              

Anglican Church. 

Contact: 0429 188 604,                                  

revlesley@adam.com.au. 

Further information: https://

mowatch.com.au/    

National Anglican Family Violence                   

Research Report is available at 

http://www.ncls.org.au/research/

national-anglican-family-violence-

project  

 

mailto:revlesley@adam.com.au
https://mowatch.com.au/
https://mowatch.com.au/
http://www.ncls.org.au/research/national-anglican-family-violence-project
http://www.ncls.org.au/research/national-anglican-family-violence-project
http://www.ncls.org.au/research/national-anglican-family-violence-project
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‘This is not some kind of 

woke dictum’: Anglican             

ministers to avoid gendered 

language - By Michael Koziol 

The conservative Sydney Anglicans 

will encourage ministers to call 

gender diverse parishioners by 

their preferred names, provide uni-

sex bathrooms and avoid gendered 

language such as “ladies and                    

gentlemen”. 

The new guidelines, adopted at last 

month’s Synod, stop short of asking 

parishes to use preferred pronouns 

- such as him, her or they - for 

transgender, intersex or non-binary 

people. Instead, they recommend 

avoiding pronouns altogether and 

instead addressing people by their 

preferred name. 

Suggested Responses to Practical 

Questions is being distributed to all 

parishes in the Sydney Anglican           

diocese. It aims to uphold what the 

church calls “the God-given nature 

of biological sex” while amending 

protocols in order to “avoid distress 

and communicate a great deal of 

care”. 

For example: “When addressing 

your congregation, you might                    

sometimes use more inclusive                  

language that is less likely to cause 

distress. So, instead of always greet-

ing your congregation as 

‘ladies and gentlemen’ or ‘brothers 

and sisters’ you might instead say, 

‘good morning to you all’ or ‘good 

morning, friends’.” 

The document also urges churches 

to offer at least one non-sex-

specific bathroom, if possible, so 

that “all members of the                         

congregation, including children ... 

have access to toilets where they 

feel (and are) safe and which do not 

cause them distress”. 

The guidelines flowed from a               

gender identity policy adopted by 

the church in 2019. Bishop Peter 

Hayward, chair of the Sydney                  

Anglican diocese’s gender identity 

subcommittee, played down the   

significance of the advice, saying 

the church’s teaching on gender 

had not changed but there were 

pastoral reasons for using gender-

neutral language in some situations. 

“This is not some kind of woke              

dictum. We believe in principled 

convictions and respectful                  

conversations,” he told The                       

Sun-Herald. 
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“Churches will continue to say ‘ladies and gentlemen’ or ‘men and wom-

en’ or ‘brothers and sisters’ in most circumstances. Churches have free-

dom in the language they use and exercise common sense. Likewise, the 

use of preferred pronouns for transgender persons simply reflects pasto-

ral sensitivity and a way to have a respectful dialogue about                      

Christian teaching on gender.” 

Josephine Inkpin, chair of Equal Voices, an advocacy group for LGBTQI 

people of faith, said the revisions were an admission that previous                

guidelines were “deeply harmful”, and while Sydney Anglicans were 

“beginning to grapple with reality”, they needed to do more consultation 

with people of diverse gender. 

“This doesn’t look like meaningful change, it’s tinkering at the edges,” 

said Dr Inkpin, a trans woman who was inducted as a Uniting Church  

minister in March. “It is still what I’d call, at best, ‘sickly caged                          

compassion’ - regarding gender diverse people as always struggling         

rather than as gifts who need to flourish. 

“The importance of [using] correct pronouns has also been very strongly 

identified in recent research as hugely beneficial to young people in           

education and other settings.” 

The conservative Sydney Anglican diocese donated $1 million to the 

“no” campaign on same-sex marriage in 2017 and has made several  

submissions to government that advocate religious freedom at the ex-

pense of LGBTQI rights. 

Last month’s Synod elected a new Sydney Archibishop, Kanishka Raffel, 

who became the first non-European in the role, replacing Glenn Davies. 

In 2019 the Department of Prime Minister and Cabinet removed signs 

from its Canberra building encouraging staff to “use the bathroom that 

best fits your gender identity”, after Prime Minister Scott Morrison called 

the signage “ridiculous” and “political correctness over the top”. 



49 

O
ffic

e
 u

s
e

  

 
 P

R
 


 N

B
 


 W

L
 


 P

V
 


 N

S
E

 

 P
le

a
se

 re
tu

rn
 

th
is fo

rm
 to

 th
e

 

P
a

rish
 O

ffic
e

. 

A
re

 y
o

u
 a

 n
e
w

 p
a
rish

io
n

e
r?  

H
a
v
e
 y

o
u

r d
e
ta

ils ch
a
n

g
e
d

 re
ce

n
tly

? 

S
u

rn
a

m
e

 _
_
_
_

_
_
_
_

_
_
_

_
_
_

_
_
_

_
_
_

_
_
_
_

 F
irst N

a
m

e
(s) _

_
_
_
_

_
_
_

_
_
_

_
_
_

_
_
_
_

_
_
_

_
_
_

_
_
_

_
_
_

_
_
_
_

_
 

A
d

d
re

ss _
_

_
_
_

_
_
_
_

_
_
_

_
_
_

_
_
_

_
_
_

_
_
_
_

_
_
_

_
_
_

_
_
_

_
_
_

_
_
_
_

_
_
_

_
_
_

_
_
_

_
_
_

_
_
_
_

_
_
_

_
_
_

_
_
_

_
_
_

_
_
_
_

 

S
u

b
u

rb
 _

_
_
_
_

_
_
_
_

_
_
_

_
_
_

_
_
_

_
_
_

_
_
_
_

_
_
_

_
_
_

_
_
_

_
_
_

_
_
_
_

_
_
_

_
_
_

_
_
_

 P
o

s
tc

o
d

e
_
_
_

_
_
_

_
_
_

_
_
_
_

_
_

 

P
o

sta
l a

d
d

re
ss (if d

iffe
re

n
t fro

m
 a

b
o

v
e

) _
_
_
_

_
_
_

_
_
_

_
_

_
_
_

_
_
_

_
_
_

_
_
_

_
_
_
_

_
_
_

_
_
_

_
_
_

_
_
_

_
_
_
_

_
 

S
e

rv
ic

e
(s) y

o
u

 n
o

rm
a

lly
 a

tte
n

d
 _

_
_
_

_
_
_

_
_
_

  

P
h

o
n

e
 (h

) _
_
_
_

_
_
_

_
_
_

_
_
_

_
_
_

_
_
_

_
_
_
_

_
_
_

_
_
_

_
 P

h
o

n
e

 (w
) _

_
_
_

_
_
_

_
_
_

_
_
_
_

_
_
_

_
_
_

_
_
_

_
_
_

_
_
_
_

_
 

P
h

o
n

e
 (m

) _
_
_
_

_
_
_

_
_
_

_
_
_

_
_
_

_
_
_

 E
-m

a
il _

_
_

_
_

_
_
_

_
_
_
_

_
_
_

_
_
_

_
_
_

_
_
_

_
_
_
_

_
_
_

_
_
_

_
_
_

_
_
_

_
_
_
_

_
 

D
O

B
 _

_
_

_
_
_

_
_
_

_
_
_

 O
c

c
u

p
a

tio
n

 _
_
_
_

_
_
_

_
_
_

_
_
_

_
_
_

_
_
_
_

_
_
_

_
_
_

_
_
_

_
_
_

_
_
_
_

_
_
_

_
_
_

_
_
_

_
_
_

_
_
_
_

_
 




I’m
 n

e
w

 to
 S

t P
a

u
l’s 




I’m
 a

lre
a

d
y

 o
n

 th
e

 ro
ll –

 m
y

 d
e

ta
ils h

a
v

e
 c

h
a

n
g

e
d

  




I’m
 a

lre
a

d
y

 o
n

 th
e

 ro
ll –

 I ju
st n

e
e

d
 a

 n
e

w
 n

a
m

e
 b

a
d

g
e

  



50 

Pray for the Anglican Church –  

for Justin, Archbishop of Canterbury; 

Archbishop Geoffrey Smith, Primate; for 

Kanishka Raffel, the newly elected 

Archbishop of Sydney; for Michael 

Stead, our Regional Bishop; and for all 

the bishops, priests, deacons and 

Religious of the Anglican Communion.  

We also pray for the Reverend Matthew 

Redmond for the work he does with 

Anglicare. 

In the Anglican Cycle of Prayer,      

Pray for,  The Church of North India 

(United) 

Pray for Fr James and Helen, and 

for  Fr Michael and Antonia, for 

Rosemary, for David, for 

Caroline, for Judith, for Brian 

and for Bailey May God bless them 

and their ministries and may we support 

them as they work among us in Christ’s 

name.  

Pray for St Paul’s: God of mercy, 

strengthen us to help shape a parish 

where diversity is a source of 

enrichment, compassion is common, 

life’s poetry realized, suffering 

lightened through sharing, justice 

attended, joy pervasive, hope lived, the 

hum of the universe heard, and together 

with you and each other we build what 

is beautiful, true, worthy of your 

generosity to us, an echo of your 

kingdom. Amen. (Ted Loder) 

Pray for, St Matthew’s, Zababdeh, 

(West Bank, Palestinian 

Territorries), our Anglican 

Communion Partner: We remember 

especially their Parish Priest,  Fr Saleem 

Dawani, and his ministry in the parish. 

We remember also Jameel Maher, who 

acts as the St Matthew’s partnership link 

person with us. May both our parishes 

be blessed by the link we are 

establishing.  

Pray for the Church’s mission:  

Lord Jesus Christ, you stretched out your 

arms of love on the hard wood of the 

cross that everyone might come within 

the reach of your saving embrace: So 

clothe us in your Spirit that we, reaching 

forth our hands in love, may bring those 

who do not know you to the knowledge 

and love  of you; for the honour of your 

name. Amen. (Author unknown) 

Pray for our Children’s Church:  

The Lord said, ‘Let the little children 

come  to me and do not forbid them for 

such is the kingdom of heaven’. Bless, 

Lord, your children who now stand 

before you in prayer. Help them to 

understand the depth of  your love.  

O Lord, bless our Children's Church and 

all its future endeavours, that through it 

we may glorify you with your Father and 

Pray throughout  

the week 
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the Holy Spirit, now, always and forever. 

Amen. 

Pray for peace: Lead me from death to 

life, from falsehood to truth; lead me 

from despair to hope, from fear to trust; 

lead me from hate to love, from war to 

peace.  

Let peace fill our hearts, our world, our 

universe.  

Pray for all in need, We remember 

especially this week all the faithful 

people who fight to preserve their 

religious liberty. May God give them 

strength to keep firm in their witness.  

Pray for: Joyce Bannister; Anthony 

Browne; Fabian Browne; John Burns; June 

Cameron; Grace Mao-Jing; Enid Kell, 

David Morgan; Graham Norman; Alister 

& Sally Palmer; Marcus; Michelle Phillips; 

Sylvia; Diane Smith; Daphne Storey; Jean 

Storey; Susie, Bob Woods. 

In love and charity please 

remember the recently departed, 

especially Bruce May that God may 

grant him a place of refreshment, light 

and peace.  

Pray, too, for, Joanne Terrans; Robert 

James Fuller;  Noel Reginald Nathaniel; 

Rev Dr Christopher Newell; Fr John 

Maxwell Kohler;  Simon Andrew 

Gregory & for any others whose year’s 

mind falls around this time.         

Rest eternal grant unto them O Lord, and 

let light perpetual shine upon them!                       

 

 

 

 

 

 

 

 

 

 

 

 

Services during this week at St Paul’s 

The midweek communion is on every Wednesday at 10.30am in the Chapel 

of our Lord's Passion. 

Commemorations noted by the lectionary this week –  

 Tuesday 22nd June - Alban, First British Martyr  (d.c.209) 

 Thursday 24th June - The Birth of John the Baptist 
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 Phone 9747 4327 

 Post PO Box 530, Burwood, NSW 1805  

 Website www.stpaulsburwood.org.au  

 Rector Fr James Collins OAM 

  rector@stpaulsburwood.anglican.asn.au 

 Senior Assistant Priest Fr Michael Deasey OAM 

 Honorary Priest Fr Jim Pettigrew 

                             Lay Minister Ms Rosemary King 

                   Director of Music Mr David Russell  

 Parish Organist Michael Deasey FRSCM 

 Captain of the Bell Tower  Mrs Pam Brock                   

 Organ Scholar Bailey Yeates  

 Sacristan  Mr Brian Luhr OAM OGS 

                       Rector’s Warden  Dr Jane Carrick – 0418 399 664 

                 People’s Wardens Mrs Elizabeth Griffiths – 8033 3113 

  Mrs Pam Brock – 9747 3619  

                      Office Secretary Mrs Caroline Badra (9.30am –2.30pm Tues- Frid) 

St Paul’s Coat of Arms 
 

Shield — The Shield of Faith which St Paul exhorts us to carry (Ephesians 6:16) 
Pallium — The shield is in three sections using the heraldic charge of a Pall or Pallium, a  
    symbol traditionally associated with an ecclesiastical vestment.  
 

The three sections represent the Holy Trinity. 

 
“Faith, Hope, Love” — These are the three Theological Virtues taken from St Paul’s Letter to 
the Corinthians (1 Corinthians 13:13):  
 

“And now faith, hope and love abide, these three; and the greatest of these is love.” 
 

Dove — Symbolising the Holy Spirit and Peace 
Cross — The symbol of our Faith 
Book and Sword — The symbols of St Paul 
Colour Red — Liturgical colour for Martyrs (Paul); The Holy Spirit (Fire); and the Blood of  
   Christ 
Colour Blue — Representing the Water of Life (Baptism) and the liturgical colour for Mary 
    Mother of our Lord 

http://stpaulsburwood.org.au/

