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W 
ELCOME TO ST PAUL’S. We are 

glad that you have come to 

worship God with us today. If 

you are a visitor from another parish, or 

worshipping with us for the first time, 

please introduce yourself to our parish 

priest, Fr James Collins, or to anyone 

wearing a name badge, over a cup of tea             

or coffee in the parish hall after the service. 

You’ll find the hall behind the church.  

Included in this issue … 

 Acknowledgement of the Wangal                p.3                              

of the people Eora Nation  

 Happy Mother’s Day!     p.5 

 A note from Fr James              p.8 

 Parish Intercessions               p.13 

 Hope for the future in a time of                     p.20                          

coronavirus, climate change and                              

artificial intelligence: a young person's reality  

 Epidemics and the Rise of Christianity       p.26                                          

      

    And Much More... 

    Sunday 10th May 2020           

Fifth Sunday of Easter                           

圣公会圣保罗堂欢迎你前来参加我们的英语传

统圣樂圣餐崇拜。 

Our parish’s patron is St Paul 

the Apostle who was one of 

the early Church’s missionary 

leaders.  

A dynamic preacher, he                     

visited communities located 

around the Mediterranean 

Sea and in Asia Minor                               

proclaiming the good news 

of the death and resurrection 

of Jesus Christ.  

In his first letter to the 

Church at Corinth, Paul tells 

how he handed on the                          

tradition of the Last Supper 

to them and it is this sacred 

meal that we share which 

makes us one with Jesus and 

with the Church, both living 

and departed, today. 
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I am 

who I 

? ? 

First Aid 

Name badges 

Name badges help make St Paul’s an 

inclusive community. If you need a new 

name badge, fill in the form inside the 

pew sheet, send it to the parish office, 

and one will be made and left in church 

for you. 

Toilets 

Toilets are available at the entrance to 

the parish hall, which is  located behind 

the church. 

First aid kits are located on the wall of  

the kitchen in the Large Hall behind  

the church and in the choir vestry. 

Ask a member of the clergy or anyone 

who’s wearing a name badge. We’re 

here to help.  

Still got questions? 

Things you may  

In case we  

need  to evacuate 

As you take your place in your pew, 

please make yourself aware of the route 

to the nearest emergency exit. Should 

there be a fire, leave quickly, turn right, 

and assemble by the roundabout on 

Burwood Road.  

Getting inside 

People needing wheelchair access can 

enter St Paul’s most conveniently by the 

door at the base of the belltower. 

Switch it to silent ! 

Please turn your mobile phone off or on 

to silent before the service starts. It’ll 

save you much embarrassment later on. 

Children are                      

welcome  

at St Paul’s 

Children are welcome in church at any 

service. There is a selection of 

children’s books and toys at the back of 

the church near the font and there are 

also kids’ activity sheets and pencils 

available at the back of the church  

where the pew sheets and prayer books 

are.  

Children’s Church runs during Term 

Time. Meet at the back of the church at  

the beginning of the 9.30am Eucharist. 

Please feel free to bring your children to 

the altar rail to receive a blessing, or to 

receive Communion if they have been 

admitted to the sacrament.  

Photos  
 

 

Please do not take photos 

inside the church or during the services 

of worship without permission.  
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Acknowledgment of Country 

Acknowledgement of the 

Wangal people of the Eora                    

Nation  

We acknowledge the traditional 

custodians of the land upon which 

we meet. In his wisdom and love, 

our heavenly Father gave this                            

estate to the Wangal people of the 

Eora Nation.  Upon this land they 

met  for generations until the                

coming of  British settlers. As we 

continue to learn to live together on 

these ancestral lands, we 

acknowledge and pay our respects 

to their elders, past, present, and                     

emerging, and we pray that God 

will unite us all in the knowledge of 

his Son, in whom all things were 

created, in heaven and on earth, 

whether visible or invisible — for 

all things have been created 

through him and for him. 

Recognising those who have been 

custodians of this land is not a                      

perfunctory gesture, but an 

acknowledgement that many have 

gone before us and many will come 

after us—we are but passing 

through. As King David stated some 

3,000 years ago: 

We are foreigners and strangers in 

your sight, as were all our                          

ancestors; our days on earth are like 

a shadow, and there is no  abiding. 

(1 Chronicles 29:15) 

The first inhabitants of this land 

were created by God to tend this 

land as stewards of his common 

grace. With only general revelation 

in the created order as their guide, 

they were allotted this land ‘that 

they should seek God, in the hope 

that they might reach out to him and 

find him’, as the apostle Paul                    

declared to his first century                

Athenian audience, ‘for in him we 

live and move and have our                    

being’ (Acts 17:27-28).   

God says through the prophet               

Jeremiah that: “For surely I know the 

plans I have for you, says the LORD, 

plans for your welfare and not for 

harm, to give you a future with 

hope.” (Jeremiah 29:11)   

Because of the Resurrection of               

Jesus Christ our Lord, Christians are 

a people of hope and because we 

are a people of hope we seek to 

work and pray for peace, justice, 

and love for all, including God’s  
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beautiful creation, and to devote ourselves to seeing God’s kingdom 

come on earth as it is in heaven.  

We seek to bequeath God’s beautiful creation to future custodians in a 

far better state than what we inherited so that creation itself and all                 

beings may flourish as God intends. 

Welcome! We are glad that you have found us! 

We affirm that through God’s redeeming love for all, we are one in 

Christ. We respect the inherent and valuable contributions each                

member makes to the Body of Christ. We celebrate our diversity and 

recognize the sacred worth and dignity of all persons of any age,                    

gender, gender identity, gender  expression, race, ethnic origin,                           

economic reality, family  status,  sexual orientation, diverse ability, or     

social status. We believe that through Christ we are being included and 

welcomed by God and one  another. As we journey towards inclusion, 

we proclaim this welcome to all God’s people, especially to those who 

have known the pain of exclusion and discrimination within the church, 

affirming that no one is excluded  or condemned. We invite all persons 

to journey with us as we discover the call of God on our lives through 

the ministries of St. Paul’s Anglican Church, Burwood. To that end, St. 

Paul’s Anglican Church commits to the welcome and inclusion of all  

persons as  children of God and declares itself to be a welcoming                  

community of faith.  

 

 

Bible Readings      Year A    Bible Readings  

at today’s Eucharist            for next Sunday 

Acts 7:55-60                     The First Reading         Acts 17:22-31 

Ps 31:1-5, 15-16                   The Psalm               Ps 66:8-20                                       

1 Peter 2:2-10                       The Epistle               1 Peter 3:13-22 

John 14:1-14                         The Gospel               John 14:15-21 
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HAPPY MOTHERS’ DAY! 

We give thanks to God for all who nurture others,                   

particularly giving thanks to all mothers, grandmothers, 

and godmothers. We wish them all a very happy and 

blessed Mothers’ Day!        

A message from Fr James  

My Dear Friends, 

I hold you all in my prayers every day. 

Many people have commented how much they are appreciating the                  

pre-recorded Services that are available on our website each week. We 

are truly blessed to have such a wonderful group of people who are            

giving so much of themselves for the good of others. 

Beginning this Sunday (Good Shepherd Sunday), the services will take 

place in the Chapel of our Lord’s Passion (the North Chapel), which is a 

beautiful Chapel, to give everyone a sense of the beauty of St Paul’s          

other than what we normally experience in the Chancel and Sanctuary. 

The Eucharist, with hymns, will be one recording and another recording, 

produced with the kind assistance of Robert Small, will feature the         

Reading, Meditation, and Intercessions of the day. We will continue to 

provide a new recording each week while places of worship remain 

closed. 

If there is a high, holy day – such as the coming Feast Days of Pentecost 

or Trinity Sunday – then, if possible, we will try and record this again 

from the High Altar. 

Our love for God necessarily behoves us to love our neighbour as well. 

Due to the huge number of jobs being lost because of COVID-19 we are 

seeing an unprecedented demand for the Parish Pantry at St Paul’s. 

 

News from around St Paul’s 

http://www.google.com.au/url?sa=i&rct=j&q=&esrc=s&source=images&cd=&cad=rja&uact=8&ved=0ahUKEwiaw6D0leTTAhXHurwKHSYdCi8QjRwIBw&url=http%3A%2F%2Ffamily.lovetoknow.com%2Ffamily-activities%2Fmothers-day-clip-art&psig=AFQjCNFajoZntjBH18_-LVb8VO193_BEmg&ust=1
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The community are looking to us to support those in need and we are 

helping many people who are in dire need each and every day, many 

of whom are elderly and our community are stepping up wonderfully 

to support the Parish Pantry. 

The need for the Parish Pantry grows every day and we are blessed to 

have such a dedicated team of volunteers who pack and give, and in 

some instances deliver, the supplies to those who are in need. 

No other service providers have such a presence in Burwood so it is 

left to a little Parish like St Paul’s which has no financial means                           

whatsoever to cope with the increase in demand. As well as our set 

times for the Parish Pantry, I am having people come for help at all 

hours. 

St Paul’s will continue care for everyone in our community (now and 

always). 

With reference to the Parish Pantry please see the following relevant 

clauses from the NSW Government (The Public Health (COVID-19                

Restrictions on Gathering and Movement) Order 2020): 

1. A person may leave their premises for the purpose of work where 

it isn’t possible to work from home. This applies to work done as a 

volunteer or for a charitable organisation, and where a person is 

providing assistance to a vulnerable person or an emergency                

service. 

2. The Order also does not prevent the use of premises to provide a 

service to assist vulnerable members of the public, such as a 

foodbank. 

3. The occupier or operator of the premises must ensure there is 4 

square metres of space for each person on the premises and                         

social distancing should be practiced. 

I am particularly glad about this as our Parish Pantry is now feeding 

many more people. I am glad that the Parish Pantry can continue to 
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operate for my fear was that if it couldn't then more people will die of 

starvation and suicide due to social isolation than will die of COVID-19. 

You can see from these photographs from Getty Images about how the 

Parish Pantry continues to meet the needs of our community. The                  

images come from Getty Images who have taken photographs at St 

Paul’s on a few occasions over the past weeks so there are photographs 

of our worship Services too. 

https://www.gettyimages.com.au/photos/st-pauls-anglican-church-

burwood?family=editorial&phrase=st%20pauls%20anglican%

20church%20burwood&sort=mostpopular#license 

https://www.gettyimages.com.au/search/2/image?

events=775503151&family=editorial&sort=newest#license 

Please keep safe and well. 

With my love and prayers. 

Peace,                                                                                                                                            

James. 

You are receiving this communication as you have previously provided 

your email address to St Paul's. 

For more information about St Paul's Burwood, please visit our website: 

www.stpaulsburwood.org.au 

or visit our Facebook page: https://www.facebook.com/

groups/7441384898/ 

To update your details, please click here: https://

stpaulburwood.infoodle.com/f/AddUpdateContactDetails 

To update/change the email address that receives communications 

from us, please click here: 

https://stpaulburwood.infoodle.com/f/UpdateEmailAddress 

To unsubscribe from this list, please click here: https://

stpaulburwood.infoodle.com/f/UnsubscribeFromMailingList 
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A note from Fr James 

As the restrictions on gatherings 

continue due to the COVID-19                            

pandemic, we remind ourselves of 

the core aspects of our faith – most 

importantly concerning the nature 

of God – not the least of which is 

that God is love. 

The Orthodox see God’s redeeming 

work differently than do the 

Protestants (and even the Roman 

Catholics for that matter) and I 

agree with the Orthodox.  

Rather than the overly juridical                  

mediaeval doctrine of penal                                    

substitutionary atonement as                              

proposed by Anselm, I prefer the 

much sweeter, gentler, ancient, and 

I think more Biblical doctrine of                     

Irenaeus who was a disciple of               

Polycarp who was in turn a disciple 

of John the Evangelist. Irenaeus 

maintained that God becomes one 

with us in Christ so that we might 

become one with God. What more 

do we need? Jesus is the way and 

the gate. It’s not down to my belief 

(or lack thereof) or my works but               

of God’s work in Christ. 

Without being facetious, I think that 

the best summary of our Christian 

faith is found in the Creeds and my 

sense of the Creeds, both the                     

Nicene and Apostles (and even the 

Athanasian), is that they are                   

essentially Orthodox in theology 

and are quite rightly vague about 

the doctrine of the Atonement other 

than Christ’s passion, death,                   

resurrection, and ascension are all 

that is required for salvation. 

The Creeds unpack the doctrine of 

the Trinity which is implicit in the 

Scriptures and made explicit in the 

Creeds. The best theologians on the 

Trinity are the Orthodox who focus 

on the relationship of love between 

the members of the Trinity, a                      

relationship similar to that of                     

partners in a dance.  

Because God is love, and because 

of the love between the members  

of the Trinity, and because God                 

creates all that there is in love, and 

because God in Christ redeems all 

that there is in love then all we need 

focus on is love – the love from 

which we can never be separated  

in life and in death. 

May this love be ever present in 

your lives always and as you share 

in our worship so beautifully led 

and recorded for us by our                                 

dedicated and  gifted Ministry 

Team. 
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I hold you all in my prayers every day. 

With my love and prayers. 

Peace,                                                                                                                                       

James. 

Some photos from Parish Pantry  
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Mother’s Day Raffle 

Tickets are now available for the Mother's Day  Raffle. $2 each or 3 for 

$5. Another very popular  Tiffany lamp is available as the main prize 

along with many others. 

Small pots for plants If anyone has any small pots lying around in the 

garage/garden suitable for potting we would be interested in having 

them. Thank you. Please see Mary Purnell or Pam Brock. 

The raffle might not be drawn specifically on Mother’s Day. 

Websites for Morning and Evening Prayer 

https://www.scotland.anglican.org/spirituality/prayer/daily-offices/ 

https://dailyprayer.ampers.x10.mx 

https://www.churchofengland.org/prayer-and-worship/worship-texts-

and-resources/book-common-prayer/order-morning-prayer 

https://www.churchofengland.org/prayer-and-worship/worship-texts-

and-resources/book-common-prayer/order-evening-prayer 

Hearing Australia - Your hearing and well being are our 

number one priority 

It is a scary time for our seniors , isolation can be very lonely for some.                 

During this time its critical people can hear the News to hear what is going on 

in the world, listening out for the doorbell and hearing the phone ring.                   

Hearing Australia is opened and we are here to help, whether that is helping 

people that have hearing aids that require more batteries we can post out,  

repair hearing aids we can come and collect the hearing aids from the               

persons house and bring back to the centre for repair and deliver back to the 

person when fixed.  We are here to help in anyway, we work very closely with 

a lot of the Community groups within Burwood, we park our Hearing Bus on 

Burwood road 6 times a year to give Free Hearing checks to the community.  

You don’t need to come into the Centre if you don’t want to, we can help in 

other ways. 

You can contact us on 0416 686 251 or visit our website: www.hearing.com.au 

where we also offer live chat. 
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St Paul’s Anglican Church  
WARDENS’ APPEAL  

MARCH, 2020 

Dear parishioners, 

We are living in very different times, and must learn to do things differently. However, 
St Paul’s has cared for everyone in our community for almost 150 years and we have 
weathered the storms of World Wars, the Great Depression, the Spanish Flu and any 
number of other social and financial upheavals and we will come through COVID-19 as 
well. 

 

To ensure this happens, the Wardens would like to respectfully ask all parishioners to 
consider continuing their regular giving, even if not attending church. This may be done 
in the following ways:  

*Online: 

Account Name: St Pauls Anglican Church 

BSB number: 032062 

Account number: 250028 

 

*Cheque: 

Made out to St Pauls Anglican Church Burwood and posted to  

PO Box 530 

Burwood NSW 1805 

 

Parishioners might also like to consider making a one-off general donation of any 
amount, large or small, according to their means. 

In these ways, we can ensure that St Paul’s will remain a strong and comforting          
presence in the community both now and in the future. 

The Wardens thank all parishioners for their kindness and generosity in the past and we 
hope for your support in the present.  

                                             
Jane Woods           Elizabeth Griffiths          Pam Brock 

Rector’s Wardens           People’s Wardens          People’s Wardens  
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 Acts 7.55-60; Psalm 31.1-5, 17-18; 

 1 Peter 2.11-25; John 14.1-14. 

We read that St Thomas said to 

Jesus, ‘Lord, we do not know where you 

are going. How can we know the 

way?’ Many of us will feel like that in 

these straitened times. What does the 

future hold? Despite our apprehension 

and disquiet, if we follow Jesus we cannot feel                

lost for very long. 

 Pray that we who yearn for direction may find it in Jesus Christ, the 

Way, and the Truth, and the Life. 

 Give thanks for the work and witness of the Church of Pakistan. 

 Text: Robert McLean Partnerships Coordinator, ABM  

© Anglican Board of Mission, 2020 

PARISH INTERCESSIONS 

Every June and December we begin a new parish prayer list.                        

Therefore, during the months of May and November we ask that you 

let us know which names should remain and any names to be added 

or subtracted.  

So this month, please contact Michael at mdeasey47@hotmail.com 

0412 929 227 or the parish office.  

Thank you. 
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For General Donations 

please use this account                   

details:                  

Account Name: St Pauls Anglican 

Church 

BSB:    032 062 

Account #:   250028 

For Parish Pantry   

AND For Community Choir    

Donations 

please use this account                    

details:                  

Account Name:  Parish Pantry 

Account 

BSB:          032 062                                                  

Account #:         812238 

Please clearly mark whether it is 

for the Parish Pantry or the                    

Community Choir.   

Thank you for your  generosity.  

Offertory - 

Collection given at St Paul’s                 

from 27th April 2020 - 3rd May             

2020 and other donations:                                                                           

≈ Offertory: $2380                                                       

≈ Parish Pantry: $1200                                                                                                                           

≈  Wardens’ Appeal: $500                                  

≈ Donation for Choir Room: $1000                                                                                 

 TOTAL: $5080 

Thank you for responding to God’s                    

generous love. 

 

 

Χριστός Ανέστη! Αληθώς Ανέστη!  

Христос Воскресе! Воистину Bоскресе! 

 المسيح قام ... حقا قام

ا ِالى 
ً

ا ... شٌوٌبخ
ً

 قٌيمٍلى مشٌيخ

Christ is risen! He is risen indeed! 

https://www.google.com.au/url?sa=i&url=https%3A%2F%2Fwww.worshiphousemedia.com%2Fmotion-backgrounds%2F83287%2Fshock-wave-offering-loop&psig=AOvVaw301w13sqosQg8EtgGBRn9j&ust=1581729989101000&source=images&cd=vfe&ved=0CAIQjRxqFwoTCLDKh87xz-cCFQAAAAAdAAAAAB
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Donations and Bequests                   

Over the years the parish has benefited from the generosity of                         

parishioners, not only when they have been active members of the                   

parish, but also at the time of their death. Parishioners are invited to                       

remember the parish in their wills by making a bequest as a thank                 

offering to God and to ensure that generations to come will enjoy                 

worship and fellowship in well maintained buildings.  

Those wishing to make a bequest are invited to do so using these                    

or a similar form of words: " I bequeath the sum of $............ to the             

Rector and Wardens of the Anglican parish of  St Paul, Burwood, to be 

used at their absolute discretion for the charitable purposes of the                   

parish."   

Donations with Tax Deductibility 

If you would like to make a donation to the Parish for the upkeep and 

maintenance of the Heritage building it can be done through the                 

National Trust. 

Cheques can be made out to: 

National Trust of Australia (NSW)  St Paul’s Anglican Church Burwood 

Or                                                                                                                                       

Direct Credit to the above name with bank account details:  

Westpac 

BSB: 032-044                                                                                                                    

Account number: 742 926                                                                                      

Branch: 275 George Street Sydney NSW 

Please contact Pam for more details or place a donation in an envelope 

and label with National Trust donation and include your name for your 

receipt and an address to post it to. Thank you. 
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 PARISH PANTRY LIST 
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Hope for the future in a time of coronavirus, climate 

change and artificial intelligence: a young person's reality 

- By Bron Reichardt Chu 

There's a lot of reasons for young people to worry about the future, but not 

all hope is lost.  

Bron Reichardt Chu is an astrophysics PhD candidate and one of the                    

organisers of this year’s Conference on Science and Christianity                  

scheduled for July at Queen’s College. TMA asked Bron to tell us some of 

her perspective on the future and the challenges it holds for young    

people. 

COVID-19. You’re probably a little bit sick of reading about it by now. 

And living through it. I know I am. I sit at the same table for breakfast, 

lunch, dinner and work. I see the same five people in my house every 

day. The undercurrents of our discussions on how to keep the kitchen 

clean, like a flooded river which appears to be calmly flowing along, are 

gradually increasing in danger. I am running out of excuses to go further 

than 100 metres from my house, excluding actually running. Staying at 

home, such a simple and necessary thing, is putting a strain on all of us. 

It’s also changing the way that we view our world and interact with                   

people. 

What does the future hold for humanity? How long will we stay stuck                       

inside? Will the world be different when we all emerge? What part can 

we, as Christians, play in the world’s future? Maybe you’ve been thinking 

about similar questions in your isolation. 

Social distancing has meant that, maybe like you, I am now working from 

home. All of my meetings have moved online, and I am remotely                       

accessing the tools I need to do my research. I have four other                           

housemates working from home as well. Four of us are doing PhDs in      

Astrophysics. During the first week we were all at home, there was one 

moment where a few of us had separate online video meetings going on. 

READ LEARN AND INWARDLY DIGEST…  
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Suddenly, we all poked our heads out of our rooms to see what was 

happening. Yep, it wasn’t just our computers; the internet had dropped 

out under the load. I’m sure that you’ve had similar experiences in                        

recent weeks. “Get the NBN” they said, “it’ll be great!” they said.                  

Despite the shoddy Australian internet, we are developing new ways of 

communicating during our enforced isolation, and technology is                     

becoming even further enmeshed into our everyday lives. How will 

this technology continue to be used in our future? This is one of the 

themes of COSAC 2020, a conference I’ve been involved in organising. 

COSAC 2020 brings two of my favourite topics together – science and 

Christianity. Both affect the way I live in and view my world, but it’s                   

really rare that I get to talk about both with the same group of people. 

My friends at church don’t understand my day-to-day work as an                      

Astrophysics PhD student. My friends at uni don’t understand my faith. 

I feel that I have even less chances to talk about the interaction                           

between my everyday work and my faith since the “live and let live” 

push for diversity within workplaces. There is a sense of not being able 

to talk about our differences, or only celebrating some differences,                  

rather than valuing all differences equally. Sadly, I often feel that I’m   

allowed to be a Christian as long as I don’t bring my faith in to work 

with me. Within this climate, conferences like COSAC 2020 are                         

particularly important, giving us the unique space and opportunity to 

explore how science and Christianity interact and coexist. 

I love studying Astrophysics. I research the wavelength signatures of 

chemical interactions on an atomic level which enable me to trace the 

movements of gas into and out of galaxies on scales larger than our 

brains can comprehend. I find it so cool that I get to study how God has 

made galaxies work! Every time I find out something new it’s like I’m 

getting to piece together a part of the puzzle of God’s design. And it re-

minds me that God is a super-creative, detail-loving and ultra-powerful 

God. But these days it doesn’t feel socially acceptable to share this 

source of joy with my fellow-astrophysicists. And my friends at church 

aren’t particularly interested in the latest Gaussian function that I’ve          
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fitted to an emission line from one of my galaxies! So, for me and others 

like me, COSAC 2020 provides a much-needed opportunity to share, with 

like-minded people, our excitement about science and the way that our 

faith informs that excitement. 

This year the conference committee has entitled the conference COSAC 

2020: A Hopeful Future? We are focusing on the themes of how                     

technology will be used by humanity in the future, how we will deal with 

climate change, and what role faith plays. “Why the question mark?” I 

hear you ask. Well, to those of us growing up in the 21st century, it’s not 

necessarily clear that our future on Earth is full of hope. Especially as     

scientists, or people interested in science. We see the convincing results 

from science telling us that humans have a great and damaging impact 

on the habitats of animals and plants, and even on our climate itself. We 

also see slow-moving bureaucracy and politicians who don’t seem to be 

listening. We know that we will have to live with the possibly drastic           

consequences of previous generations’ decisions. And we feel helpless 

to change anything. You know that feeling of sitting at home in isolation, 

powerless to stop your friends and loved ones from getting sick with 

coronavirus? Many of us feel the same for our climate and our future. 

There’s now even a name for this – eco-anxiety. 

Sure: as Christians we still have certain hope that Christ will return one 

day and bring with him a new creation. But until then, surely we should 

be doing a better job of taking care of the Earth God created and gave to 

us to take care of? How are you looking after and appreciating the crea-

tion God’s put you in? What do you think its future is? At COSAC 2020 we 

will be considering how to deal with eco-anxiety, and how as people of 

faith we can be better looking after our planet. 

COSAC 2020’s other focus this year is how technology is shaping and 

changing our future. What do you think about technological advances 

that enable deaf people to hear, or blind people to see? Pretty great, 

right? What if we extend that to extra-human hearing, or seeing more 

than the visible spectrum? Anyone could become a superhero! How do 

you feel about self-driving cars? What if the Artificial Intelligence (AI) 
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that we develop to drive them becomes self-aware? Could it? There are 

ethical considerations to all of these issues, and as Christians we should 

think about how living out our faith will inform our attitudes to the fu-

ture. 

But it’s not all doom and gloom! Even in the midst of the craziness that is 

COVID-19, we can see good things. Less traffic is allowing parts of our 

earth to return (for the moment) to cleaner atmospheres. The clearing 

of this pollution will help people with respiratory issues.                      So-

cial media is becoming truly social and is a lifeline to those of us crav-

ing interaction with people outside our own little home-islands. And, if 

the world has not returned to normal by July, technology will enable us 

to run a virtual conference – which has the added bonus of being better 

than air travel for the environment. We can learn from this time how to 

better face our future. We are socially distanced no more!  

 

JobSeeker not enough for low-income renters: Anglicare - 

Stephen Cauchi 

Rental Affordability Snapshot shows dire situation for renters 

The coronavirus supplement should be made permanent even though 

such a measure won’t solve the nation’s “massive” lack of affordable 

rental properties, according to Anglicare Australia’s latest Rental                    

Affordability Snapshot report. 

The Federal Government’s move to double JobSeeker and increase oth-

er welfare payments was proof the “old rates simply aren’t                        

liveable”, the report, which was released on 30 April, stated. 

“It is now time to move quickly and give people on government                     

incomes dignity and security by making these increases permanent. As 

our Snapshot shows, it won’t solve rental affordability.  

“But it will help meet the true cost of living pressures at a time when 

food prices are high, and staying at home means more spent on       

electricity and digital connectivity.” 
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JobSeeker eligibility should also be expanded to include people from 

overseas who cannot return to their home countries, it stated. 

The coronavirus supplement of an additional $550 per fortnight is 

paid to all new and existing recipients of JobSeeker (formerly 

Newstart), youth allowance, and parenting payments for the six 

months between March and September. 

The Rental Affordability Snapshot surveyed 69,997 rental listings 

across Australia on 21 March 2020.  

As in past years, the report found that virtually all rental properties 

forced low-income earners in Australia to spend more than 30 per 

cent of their household budget on rent. This is a breach of internation-

ally   accepted benchmarks, said Anglicare Australia.  

It found: 

• only 1.5 per cent of rental properties met the 30 per cent             

benchmark for those on the JobSeeker payment (formerly 

Newstart). Without the increase the figure was close to zero per 

cent; 

• no rentals met the benchmark in Sydney, Melbourne, Adelaide, 

Darwin or Canberra; 

• pensioners and those with a disability received no coronavirus                   

increase to their payments. Consequently, just 1 per cent of rent-

als met the benchmark for those on an age pension and just 0.5 

per cent of rentals met the benchmark for those on the disability                               

support pension.  

The report found that if the supplement was made permanent, couples 

would benefit but others would not: 

• 11 per cent of couples with children where both parents are                       

receiving JobSeeker would experience an increase in the number 

of affordable properties (up from one percent); 

• Couples where one parent is receiving minimum wage and the 
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other the parenting payment (partnered) would have a 10 per cent 

increase in the number of rental properties they could afford; 

• Single people, including those with children, would see little             

improvement in affordability; 

• People on the disability support pension and the aged pension 

would experience no increase in affordability as they have                  

received no increase in their payments. 

“The dire lack of affordable rentals for people on the disability support 

pension, and for aged pensioners, must be urgently addressed,” said 

the report. 

“Along with those who are reliant on carer payments, these are the 

groups most vulnerable to the coronavirus. It defies logic that they 

have not been included in the coronavirus supplement.” 

Self-isolating in precarious rental situations is expensive, distressing, 

and exhausting, the report said. As well, older Australians and people 

with a disability typically have much higher medical, power and 

transport costs.  

“We must raise the rate of these payments for good. If they are halved 

in six months – and if pensioners and people with disability are left out 

– renters will be pushed even deeper into poverty and homelessness.”  

Anglicare Australia Executive Director Kasy Chambers said that “we 

must invest in affordable housing”. 

“Our shortfall is massive. We need 500,000 new affordable rentals 

across Australia. 

“Investing in housing would be the most powerful way to tackle the 

rental crisis and boost our economy. We’re calling on the government 

to end this shortfall and ensure everyone has a place to call home.” 
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been “swift action” to mend raise government income payments in the 

wake of the coronavirus pandemic.                                .  

“This shows us what is needed, and what is possible. As we turn our 

eyes to softening the impact of this historic downturn, we must insist 

that every person has a home, and enough income to live with dignity. 

“As governments plan how to stimulate the economy back to health in 

the wake of the pandemic, investing in social housing as essential         

public infrastructure should be a priority.” 

Anglicare Australia is the national peak body for Anglican welfare 

agencies. 

 

Epidemics and the Rise of Christianity                                                 

- by Bishop Brad Billings 

Christians have always learned from the past, and frequently drawn on 

the example and witness of the first Christians, who lived during the    

period of Christian growth and expansion in the first three centuries of 

the faith as it established itself in the context of the Roman world. 

During this period the beliefs, practises and traditions we continue to 

follow today were progressively shaped and settled. The first Christians 

left us a large body of literature that continues to inspire and influence, 

as well as setting out how the early church conducted its mission and 

responded to the many challenges posed by its status as a                                 

marginalised, and often persecuted, minority in its social world. 

This includes the manner in which the early Christians responded to 

crises, such as the outbreak of disease and the chaos caused by                          

epidemics, something Christians, like all people, have had occasion to 

respond to, from time to time and from place to place, throughout the 

course of history, and to the present day. 
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The Rise of Christianity 

The present crisis caused by the global coronavirus pandemic caused 

me to revisit what was for me a formative and seminal work on the 

growth and development of Christianity during the course of its first 

three centuries. This is Rodney Stark’s The Rise of Christianity, first                   

published in 1996. Stark, a sociologist who has written extensively on the 

history and philosophy of religion, has publicly described himself as an 

agnostic in terms of his own belief. 

The central thesis of The Rise of Christianity is that Christianity take root 

in, and then steadily grew, during the course of its first three centuries 

on account of the intense and inclusive form of community it fostered in 

the context of an often harsh and unforgiving social world, together with 

its ability to make its core message known by utilising existing social 

networks. 

In the context of a social world in which life was often difficult and short, 

and in which human fortune and misfortune were understood to be at 

the mercy of either the gods or fate, or both, Christianity proclaimed a 

message of hope that transcended the present world, promising some-

thing better in the next, and exemplifying this in a tangible way by the 

way believers lived and formed community. 

In the course of developing his thesis about the rise of Christianity,          

Rodney Stark devotes a key chapter1 to the manner in which the early 

Christian community and its leaders responded to the crises brought 

about by two Empire wide outbreaks of disease in the second and third 

centuries AD. Stark maintains that these two crises in particular, and the 

Christian response to them, are an often overlooked reason for the 

growth and spread of Christianity in the Roman world, to the extent that 

“had classical society not been disrupted and demoralised by these                  

catastrophes, Christianity might never have become so dominant a 

faith.” 
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Crisis and Faith 

As Rodney Stark observes, “crises produced by natural or social                 

disasters have been translated into crises of faith. Typically this occurs 

because the disaster places demands upon the prevailing religion that it 

appears unable to meet.”3 Stark goes on to observe how the prevailing 

religions of the Graeco-Roman world were ill equipped to answer the 

critical question human beings usually ask in the face of disaster – why? 

The pagan gods were often capricious, remote and disengaged, and 

their priests ignorant. All that could be offered was that sacrifice might 

in some way attract the attention of the god, or might deflect the anger 

of the gods as currently being experienced. Even philosophy had few            

answers in the face of a large scale disaster such as an epidemic, other 

than to reference fate or fortune – in other words, it all just came down to 

luck as to whether one survived or not, and as to how short or how long 

the period of disruption and disaster might be. 

Faith and Action 

Christianity, in contrast, possessed and espoused a worldview that made 

life meaningful and which offered hope, even in circumstances of great 

suffering, and even in the face of death. 

But Christianity did not just offer explanations and words, it offered real 

and tangible action. 

Bishop Dionysius of Alexandria wrote in his Easter letter in 260 AD, at 

the height of an epidemic that was devastating the Roman world: 

 At all events most of the brethren through their love and brotherly                        

 affection for us spared not themselves nor abandoned one another, 

 but without regard to their own peril visited those who fell sick,                

 diligently looking after and ministering to them and cheerfully 

 shared their fate with them, being infected with the disease from 

 them.                                                                                                                                

 At all events, the very pick of our brethren lost their lives in this way, 

 both priests and deacons and some highly praised ones from 

 among  the laity, so that this manner of dying does not seem far                         
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 removed from martyrdom, being the outcome of much piety and                       

 stalwart faith... But the Gentiles   behaved quite differently: those 

 who were beginning to fall sick they thrust away, and their dearest 

 they fled from, or cast them half dead into the roads: unburied 

 bodies they  treated as vile refuse; for they tried to avoid the 

 spreading and communication of the fatal disease, difficult as it 

 was to escape for all their scheming. 

No one would today, and in the midst of the present crisis brought 

about by the coronavirus pandemic, exhort anyone to willingly place 

themselves in danger of exposure to the disease, although we are 

aware that many in the medical profession in particular are voluntarily 

placing themselves in such situations, with the best protections and 

practices modern medicine can provide, in order to care for others. 

The passage above from Bishop Dionysius must be read and                                

understood in its context, as arising out of a society that did not                              

understand how to effectively treat disease and prevent its spread, and 

with a mortality rate and life expectancy that was radically different to                       

the world we inhabit, and which meant that just about everyone had 

known and experienced the death of someone close to them. 

It must be read, also, in light of the early Christian veneration of                      

martyrdom, and of the martyrs of the faith. The Bishop of Antioch,                     

Ignatius (who died in the first half of the second century AD according 

to most historians), provides a ready example. He wrote to the Roman 

Christians pleading with them not to intercede with the civil authorities 

on his behalf, but to allow him to proceed unhindered to a martyrs 

death.5 The key point here is not the way in which the early Christians 

cared for their neighbours, but that they did. In contrast, as Bishop                     

Dionysius pejoratively notes, the non-Christians simply ran away,                              

leaving friend and stranger to their fate. 

Do unto others… 

Taking as its maxim the command of Jesus to “do unto others as you 

would have them do unto you” (Matthew 7.12), what early Christianity 
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did that was new, and often highly attractive in its social world, was to 

link a social ethic with a religion. It was not that the Greeks and Romans 

knew nothing of charity and did not practice it, for they did. It was more 

that the Greek and Romans gods did not require charity of them. 

Whereas the Greek and Roman gods were indifferent and aloof,              

demanding sacrifice in exchange for favour or appeasement; the        

Christian teaching was that God demonstrates his love for humans 

through sacrifice (Romans 5.8), and asks humans to demonstrate their 

love for God through sacrificial acts one for another. Furthermore, and 

perhaps most radically in its social context, the Christians performed 

self-sacrificial acts and loving service, not just for their own familial or 

ethnic groups, but for everyone, anywhere (1 Corinthians 1.2). As         

Rodney stark notes, “these were revolutionary ideas.”6 

This crystallizes in the famous quotation of Tertullian, reflecting on how 

the pagans viewed Christians – “but it is mainly the deeds of a love so 

noble that lead many to put a brand upon us. See, they say, how they 

love one another.”7 This did not escape the attention even of the Roman 

authorities. The Emperor Julian the Apostate (361–363 AD), sought to     

restrestore the pagan cults, by not only building new temples and            

sanctuaries, but directing that their priests imitate the practices which 

had made Christianity so successful by themselves practising                  

hospitality towards strangers, and undertaking works of charity for                    

others. 

Doctrine and Belief 

Following Rodney Stark’s thesis, the growth, and eventual triumph of 

Christianity, is, in some measure, attributable to the tangible acts of love 

and mercy for which Christians became renowned in the Roman world, 

together with the ability of the early Christians to make their message 

about Jesus known to their friends, neighbours and others in their social 

networks, by maintaining and preserving the witness of their presence. 

But Stark does not stop there, but, tellingly, links Christian practice              

indelibly to Christian belief, or doctrine. 
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 I believe that it was the religion’s particular doctrines that permitted 

 Christianity to be among the most sweeping and successful   

 revitalization movements in history. And it was the way these                       

 doctrines took an actual flesh, the way their directed organizational 

 actions and individual behaviour, that led to the rise of Christianity. 

For Christians, adversity, suffering and even death were not to be feared, 

but a means to nurture faith in adversity and, ultimately, as a gateway to 

salvation. As Cyprian, Bishop of Carthage in North Africa, who lived 

through the terrible plague of the mid third century AD, wrote, “ this is, in 

short, the difference between us and others who know not God, that in 

misfortune they complain and murmur, while adversity does not call us 

away from the truth of virtue and faith, but strengthens us by its                    

suffering.” 

Clearly, of particular significance and importance in the midst of                        

suffering and hardship, and in times of fear and anxiety brought about by 

a global pandemic, the Christian belief in the empowering and                          

sustaining presence of God, together with the eschatological assurance 

that God will put things right, conveys a sense of hope sourced in                        

doctrine, one that resonates throughout Scripture. 

Our ecclesiology (theology of the church) helps here, also. For although 

our physical buildings may be closed, the church itself is not, of course, 

closed. For we, as people of faith, are the church, and continue to be the 

church, whether gathered in a physical building, or not. 

Responses 

The response of religious leaders in Liberia during an outbreak of Ebola 

in 2014, is instructive. 

Both Christian and Muslim faith leaders drew lessons from their own              

religious texts (the Bible and the Quran) to support the recommended       

infection control and prevention measures for Ebola. These included 

seeking medical care when sick, avoiding contact with bodily fluid, and 

routine hand washing after contact with the sick or with dead bodies. 

They emphasized the need for safe and dignified burials, as well as                   
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acceptance and appreciation of Ebola workers. They validated the need 

for psychosocial support for those impacted by the disease, rather than 

stigmatizing them.11 

This modern response complements the response of the first                          

generations of Christians in ancient Rome, who during the course of                  

epidemics, sought to compassionately bring material comfort and aid to 

their neighbours, whilst praying fervently for the political leaders of the 

day, even in circumstances of oppression and persecution from those 

same leaders. 

The first and most important thing Christian people, and Christian                           

communities, can and should do, in the current pandemic, is to heed the 

expert advice, and to act in accordance with the measures being                          

required of us by our leaders. By so acting, we will be saving lives and 

ensuring those with the greatest needs have access to our health             

system, and, thereby, to the care they need. 

There may be practical ways, that are safe and which observe the                       

directives regarding social distancing and non-essential gatherings, 

whereby we can support and assist our neighbours and communities. 

This may be ensuring the continuity of the provision of assistance with 

necessities, such as food, to those in need. It may be that some are able 

to support those providing assistance in other ways, such as through fi-

nancial giving. The possibilities are multiple. 

We must, insofar as is possible, maintain the witness of our presence in 

the community. The first Christians could never have imagined nor                        

conceived of the many instruments of communication and technology 

that are available to us, in our age. 

Finally. We can all, and must, pray. Pray for our communities, our friends, 

families and neighbours, for one another, for health care, emergency 

service and medical workers. And for those who bear the burden of      

giving and receiving expert advice, as well as those charged with acting 

upon it. 
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The salient point throughout Rodney Stark’s Rise of Christianity is that 

the manner in which the Christians of ancient Rome responded to the 

epidemics that afflicted them, is a significant factor in the growth and 

expansion of the faith in its first three centuries. Primarily, it was the in-

tegrity of the Christian responses that impressed those who were not 

of Christian faith, and which attracted them to the faith. The Christians 

acted as they believed. 

May it be that the same can, and will, be said, of the Christians of this 

generation, as we live through the coronavirus pandemic. 

 

Coronavirus, creation and the Creator: What the Bible 

says about suffering and evil                                                               

- By Mark Brett and Jason Goroncy 

Alongside the very many responses elicited by the coronavirus pan-

demic, there have emerged some profound questions for faith: what 

might it mean to speak in this context of a loving God who has created 

the world and who continues in relationship with all creatures, human 

and non-human, through the depths of suffering, uncertainty, exploita-

tion and death? One set of answers might be found in the renewing of 

pastoral care, and in reviving the ancient practices of lament. These 

are welcome responses. Current circumstances also invite — even de-

mand — deeper reflection on some of the Christian faith’s most basic 

speech about the relationship between creation and Creator. 

 

A few churches in the United States have attracted new notoriety by 

meeting together against the advice of public health officials, even 

presenting such dissidence as a mark of true faith. But what kind of 

faith is this exactly? On the other hand, some pastoral leaders have           

become all too aware of the immediate challenges, and have left the 

theological questions to one side. One might be left with the                              

impression that the church has nothing to say about some of the most 

pressing questions that many people continue to dare to ask.                    
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Especially when faith has been built on the conviction that God always, 

or usually, intervenes on behalf of the faithful, some questions are simply 

too pressing to ignore. 

Is creation good? 

The opening chapter of the Bible repeatedly affirms God’s pleasure in 

the created order. Creation is said to be “good” no less than six times in 

Genesis 1, before the narrative rounds off with “very good” (Genesis 

1:31). This beautiful beginning has been repeatedly emphasised by    

ecological theologians lamenting the obvious signs of distress in the life 

of our planet. Climate change and the loss of biological diversity have 

been attributed mainly to human agency and hubris. 

Beyond the sphere of human evil, we encounter the enduring problem of 

so-called “natural evil,” which has provoked agonised theological                       

reflection in many generations before us. Typically, this means                               

discussions about such things as volcanoes, cancers, tsunamis and 

plagues. Following the devastating All Saints Day earthquake in Lisbon 

in 1755, Voltaire wrote Candide, which famously framed a satirical                               

critique of the philosophical idea — earlier proposed by Gottfried                        

Wilhelm Leibniz in his Theodicy from 1710 —that God had created the 

best of all possible worlds. 

Something like the threat of “natural evil,” however, appears to precede 

creation even in the narrative of Genesis 1: “the earth was a formless 

void and darkness covered the face of the deep.” Here we are reminded 

that creation may not be creatio ex nihilo (creation out of nothing), as 

many theologians argue, but rather creatio ex profundis (creation out of 

the deep waters, creation as the germinating abyss). So read, we might 

think of creation as God’s protest against chaos — against the “churning, 

complicating” and “interstitial darkness” that “refuses to disappear” and 

which ceaselessly threatens to undo God’s “good” work by dragging 

creation back into the discord against which it was formed. 

Want the best of Religion & Ethics delivered to your mailbox? Sign up for 

our weekly newsletter.  
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However we read such a text (like Genesis 1:2), it serves to remind us of 

the precariousness of God’s good creation. Our attention has been 

turned in recent months to the so-called Spanish flu (the first known case 

of which appeared in Kansas in March 1918) that apparently infected 

nearly a third of the world’s population by 1920, causing an estimated 

twenty million deaths. So COVID-19 has its predecessors, and we are     

certainly not the first generation to encounter global suffering of this 

kind. Yet we continue to affirm God’s pleasure in the created order, and 

our own wonder. Is this because of what we read in Genesis 1? No, that is 

not the reason. The sublime in nature can speak for itself. And within the 

biblical narrative, a number of world-changing events have transpired 

since the goodness of creation was birthed in its vegetarian utopian          

conditions (Genesis 1:29–30). 

Most Christian theologians tend to find the first great alienation of                          

creation in “the Fall” – as narrated in Genesis 3. But Jewish traditions, with 

a stronger emphasis on the enduring tension between divine promising 

and human choosing, have directed more attention to the story of the 

Flood. That is where we find God grieving over the consequences of                    

human sin, even to the point of “repenting” of the original creation, and 

regretting, in particular, the human element within it (Genesis 6:5–7). The 

flood then comes as an answer to human violence — a frightening                      

recompense with only one glimmer of hope: Noah and his shipload of                  

biodiversity. 

Does the created order after the flood attract divine pleasure? Does God 

see it as “very good,” as suggested in Genesis 1:31 when describing the 

original condition? No. The first covenant in the Bible — the covenant 

with Noah’s family and all the creatures with them — seems very limited. 

It is a promise not to unleash another flood on that scale. And one of the 

warnings delivered within this covenant is ominous: instead of bringing 

judgment on all creation with a flood, God will keep track of all the 

bloodshed on the earth (Genesis 9:1–6). 

In short, whether we read these chapters of Genesis through Christian or 

Jewish eyes, the created order cannot be described as an unqualified 
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good; it is mixed. As the English biologist T.H. Huxley — otherwise 

known as “Darwin’s Bulldog” — reported some 130 years ago: 

[T]here is amazingly little evidence of “reverential care for unoffending 

creation” in the arrangements of nature that I can discover. If our ears 

were sharp enough to hear all the cries of pain that are uttered by men 

and beasts, we should be deafened by one continuous scream! And yet 

the wealth of superfluous loveliness in the world condemns pessimism.  

It is a hopeless riddle. 

Life might be better described as a struggle, punctuated both with joys 

and sorrows, each in their own season. On this fundamental point, even 

the Apostle Paul can apparently agree with the most sceptical preacher 

in the book of Ecclesiastes. No matter how earnestly the laws of Moses 

proclaim a doctrine of reward and punishment, meted out for good and 

bad behaviour, the sceptical minds of Ecclesiastes and Job deny any     

correlation. While it is true that nature has her own laws, as the book of 

Job insists, these are not designed for the maximising of human benefits 

(Job 38–39). The same judgment would count against any triumphalism 

or prosperity gospel in a Christian guise. 

Indeed, it certainly seems, as one theologian has suggested, that 

“suffering is especially a problem for the person who believes, or who 

wants to believe in God.” Faith does not — cannot — answer, solve, or               

remove the questions arising from our mixed experience of the created 

order. Rather, as both the books of Job and of Ecclesiastes bear witness, 

faith intensifies the questions and their difficulties, both existentially and 

theoretically. There can be no argument that struggle and ambiguity is 

hardwired into the fabric of human existence, or even that certain                            

aspects of what we call suffering — loneliness, experience of limits,                

temptation, temporality, anxiety, even death — are inescapable features 

of human existence. Such realities stand as a challenge to any easy                 

designation of creation as “good.” 
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What is the nature of human re-

sponsibility? 

The prophets of Israel plunge their 

readers into a tension. On the one 

hand, human actions have a bearing 

on the health of creation, so that sin 

can have the effect of unwinding 

things and, for example, causing the 

earth to “mourn” (Hosea 4:1–3;        

Jeremiah 4:28). Humans carry a 

heavy responsibility. On the other 

hand, there is a persistent strain of 

hope that is attached especially to 

Mount Zion. For example, in Isaiah 

11:6–9 and 65:25, the poetry             

imagines a happy concourse             

between lions and lambs on this     

holy mountain. An Edenic peace 

between all creatures returns, main-

ly through divine action, it seems. 

Actually, for most of the Hebrew          

Bible, it is a case of “both-and” — 

divine and human agency. This is 

captured by a key verse in the book 

of Isaiah: “Observe justice and 

maintain right order, for my salva-

tion is near, and my right order is to 

be revealed” (Isaiah 56:1). Human 

action needs to meet with the divine 

action; this is a partnership rather 

than a matter of divine imposition. 

We might also need to 

acknowledge, however, that this    

tension has been preserved more in 

Jewish than in Christian traditions. 

The idea of a messianic “fix” has 

historically undermined the       

Christian resolve to care for the 

earth. 

However, even if we accept that      

creation is a joint venture, the        

problem of natural evil does not 

evaporate. There are evils at work 

that are not of  human hands, even 

when we conspire to enhance their 

effects. Thus it might be tempting 

once again to blame God: is it God 

who ultimately created this disas-

ter? Or even to blame the creation 

itself, and so understand COVID-19, 

for example, as the good creation’s 

resistance to its most destructive 

creature. 

What good news? 

Experience suggests that the natu-

ral world behaves according to its 

own laws. Its ecological systems 

are, in significant respects, self-

organising. This is the kind of mes-

sage that modern science has deliv-

ered, and some might conclude that 

this scientific view of the world         

conflicts fundamentally with the Bi-

ble. But such a conclusion would be 

mistaken. Most notably perhaps, the 

divine speeches in Job 38–39 insist 
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that non-human creatures have their 

own laws, and that their unpredicta-

ble interactions, like viral mutations, 

are not designed for the maximis-

ing of human benefits. In sum, the 

natural world has its own divinely-

given freedoms, which naturally — 

yes, naturally — lead to violence, 

sickness and suffering.  

Most of us may be aware at some 

level of Job’s discomforting gospel, 

but the picture of God as an imperi-

al figure who regularly intervenes 

in nature somehow persists. Whole 

churches, it seems, have never 

heard of the book of Job, or perhaps 

they ignore such unsettling Old     

Testament discourse because it has 

been trumped by some version of 

apocalyptic theology. We seem to 

have little patience for a God who 

travels with people through deserts 

and exiles with ever new offers of 

covenantal relationships that                       

require accountability. Even death 

on a Roman cross, in this impatient 

theology, is simply a means to an 

end. It could not be an enduring 

revelation of the character of God. 

As if perhaps, in the                       

crucifixion of Jesus, God was just 

faking weakness, was not really 

thirsty and abandoned at all. 

We would do well to remember that 

death was not wholly removed from 

the picture of a “new heavens and 

new earth” in Isaiah 65:17–24. 

There, the prophetic vision sets out 

a minimum life expectancy of a 

hundred years, so that children will 

not be “born into calamity.” In short, 

this text does not promote a heav-

enly immortality; the new earth still 

very much means the renewing of 

our own. 

If we find miraculous healings in the 

New Testament, these are                           

exceptional signs that can point in 

hopeful directions. But miracles do 

not reveal the character of creation 

as it is. Rather, they point to a world 

for which we hope, and this pattern 

of hope was already expressed in 

Isaiah 35:5–7, which pictures an 

earthly redemption: 

Then the eyes of the blind shall be 

opened, and the ears of the deaf       

unstopped; 

then the lame shall leap like a deer,                                                                   

and the tongue of the speechless 

sing for joy                                                               

For waters shall break forth in the 

wilderness,                                                           

and streams in the desert;                                                                                                 

the burning sand shall become a 

pool,                                                                       
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and the thirsty ground springs of 

water;                                                                       

the haunt of jackals shall become a 

swamp,                                                         

the grass shall become reeds and 

rushes. 

We cannot say that this world simp-

ly appears by divine imposition.              

According to Isaiah, human partici-

pation in the justice of God is still                    

required, as already pointed out. 

What we can say, however, is that 

God stands firstly with the less-

abled among us, and with the poor, 

inviting them to participate — in-

deed, to offer leadership — in a 

new society. The Spirit of God calls 

the rest of us, the privileged, to 

new practices of solidarity. 

What kind of hope? 

As the discussion above makes 

plain, the Bible makes no effort at 

all to shy away from the tragic. 

From the story of creation’s gene-

sis against the backdrop of primor-

dial chaos to the seemingly-

indiscriminate                       annihi-

lation of life caused by a global 

flood; from the promise of a                    

nation’s birth out of Sarah’s barren 

womb to Israel’s brutal creation 

from the bowels of cruel bondage 

in Egypt; from the violence that 

marked Israel’s establishment in 

Canaan and their disestablishment 

at the time of the Babylonian exile 

to their life in Roman-occupied Pal-

estine; from Herod’s most unpoetic 

massacre of the innocents to the 

suicide of guilt-ridden Judas; from 

the state-sanctioned murder of a 

blameless rabbi to the cries of 

faithful martyrs hiding under the 

altar desperate for their blood to 

be avenged “on the inhabitants of 

the earth” (Revelation 6:10). 

The Bible’s narratives are                       

inextricably and unavoidably 

bound up with suffering, violence 

and death. And its pages, rich in 

tragic tropes, offer no univocal          

attitude to such, nor consensus 

about their causes or purposes.        

Indeed, the various authors and 

editors of its textsbetray a diversity 

of theologies and interpretations 

on this subject, as on most   others. 

The Bible is honest about human 

suffering in this world, whether it 

be that of the “righteous” and the 

“devout” or that of the “sinful” and 

“unrepentant.” It is equally honest 

about the sheer fact of dis-ease in 

the world. And it dares to suggest 

that God is somehow personally     

involved in creation’s experience 
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of suffering and evil. And in Jesus Christ we are given to see what has               

always been true of the God of Israel —that God takes up the human cry 

and makes it to be God’s own. To join in the life of God is to take up the 

cry and to find communion in shared suffering. 

As Rowan Williams puts it, “Mere resignation is a betrayal; structuring 

and explanation is a blasphemy.” Whether inspired by Jesus or Job, we 

are called to protest. We must not resign ourselves to the world as it is. To 

do so would represent a denial of what has been promised. And so we 

live betwixt and between. We indeed live in the longest of days, in Holy 

Saturday — in the space between the memory, trauma and                         

absolute end called “Good Friday,” and the expectant promise of the 

Easter that is always before us. As Kevin Taylor and Giles Waller write: 

The experience is neither one of nihilism, nor one of bland optimism. It is 

one in which we learn the difference between optimism and hope, in 

which we are only able to hope for the best by confronting the worst. 

If we seek inspiration from the Hebrew Bible and New Testament in this 

present crisis, we would not expect God to intervene like a cosmic Presi-

dent, to declare emergency powers and veto the freedoms of the ecolog-

ical systems within which all creatures live. Rather, we would look to the 

God who always chooses to act in solidarity, who quietly calls us to act 

freely as better human beings — fellow creatures with the earth — and to 

embody the justice of God in every area of our lives together. 

The COVID-19 pandemic has unveiled once again the inequalities of our 

world. This is not the fulfillment of apocalyptic prophecies — like those 

in the Book of Revelation, for example — but it is certainly a new                          

unveiling of what has been termed “slow violence.” Our planet continues 

to burn, and our seas continue to acidify. Patterns of production and                  

consumption continue to despoil the resources needed by future                           

generations. A new world is calling, for which we need a fuller                  

understanding of creation. 

Mark Brett is Professor of Hebrew Bible at Whitley College.  
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Pray for the Anglican Church –  

for Justin, Archbishop of Canterbury; 

Archbishop Geoffrey Smith , newly 

elected Primate of Australia;                   

Glenn, Archbishop of Sydney; 

Michael Stead, our Regional Bishop; 

and for all the bishops, priests, 

deacons and Religious of the 

Anglican Communion.  

In the Anglican Cycle of Prayer                

we are asked to Pray for Minna 

(Nigeria), for its Bishop,  The Rt Revd 

Daniel Abu Yisa, and for Western 

Kansas (The Episcopal Church), for its 

Bishop,  The Rt Revd Michael Milliken 

and for all their clergies and people.  

Pray for Fr James and for                             

Fr Michael as well as for Helen and 

Antonia. May God bless them  

and their ministries and may we 

support them as they work among us 

in Christ’s name.  

Pray for St Paul’s: God of mercy, 

strengthen us to help shape a parish 

where diversity is a source of 

enrichment, compassion is common, 

life’s poetry realized, suffering 

lightened through sharing, justice 

attended, joy pervasive, hope lived, 

the hum of the universe heard, and 

together with you and each other we 

build what is beautiful, true, worthy  

of your generosity to us, an echo of 

your kingdom. Amen. (Ted Loder) 

Pray for, St Matthew’s, Zababdeh, 

(West Bank, Palestinian 

Territorries), our Anglican 

Communion Partner: We 

remember especially their Parish 

Priest,  Fr Saleem Dawani, and his 

ministry in the parish. We remember 

also Jameel Maher, who acts as the St 

Matthew’s partnership link person 

with us. May both our parishes be 

blessed by the link we are 

establishing.  

Pray for the Church’s mission:  

Lord Jesus Christ, you stretched out 

your arms of love on the hard wood of 

the cross that everyone might come 

within the reach of your saving 

embrace: So clothe us in your Spirit 

that we, reaching forth our hands in 

love, may bring those who do not 

know you to the knowledge and love  

of you; for the honour of your name. 

Amen. (Author unknown) 

Pray for our Children’s Church:  

The Lord said, ‘Let the little children 

come to me and do not forbid them 

for such is the kingdom of heaven’. 

Bless, Lord, your children who now 

stand before you in prayer. Help 

them to understand the depth of  

your love.  

O Lord, bless our Children's Church 

and all its future endeavours, that 

Pray throughout  

the week 
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through it we may glorify you with 

your Father and the Holy Spirit, now, 

always and forever. Amen.  

Pray for peace: Lead me from death 

to life, from falsehood to truth; lead 

me from despair to hope, from fear to 

trust; lead me from hate to love, from 

war to peace.  

Let peace fill our hearts, our world, 

our universe.  

Pray for all in need, we pray for a 

cure for the virus. May the Holy Spirit 

enlighten the minds of the medical 

science team who are working 

tirelessly towards finding a vaccine or 

cure to this pandemic.   

Pray for : Alf; Joyce Bannister; 

Margaret Baseley; Jenny Bounds; John 

Burns, June Cameron; Eddy; Simeon 

Felt; Anna Felt; Margaret Hayes; 

Graeme; Greg; Enid Kell; Jessie 

Langenegger; Lily; Margaret;  David 

Morgan; Clive Norton; Alister & Sally 

Palmer; Mark Palmer; Sophie Palmer; 

Michelle Phillips;  Geoff Riccord; 

Diane Smith; Jean Storey; David 

Thompson;  Ken Turner; Dora 

Whikway; Bob Woods. 

In love and charity please 

remember the recently departed, 

especially Tony Cane that God may 

grant him a place of refreshment, light 

and peace.   

 

 

Pray, too, for, Fr John Henry Adams 

and for any others whose year’s mind 

falls around this time.                          

Rest eternal grant unto them O Lord, 

and let light perpetual shine upon him!  
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