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W 
ELCOME TO ST PAUL’S. We are 

glad that you have come to 

worship God with us today. If 

you are a visitor from another parish, or 

worshipping with us for the first time, 

please introduce yourself to our parish 

priest, Fr James Collins, or to anyone 

wearing a name badge, over a cup of tea             

or coffee in the parish hall after the service. 

You’ll find the hall behind the church.  

Included in this issue … 

 Acknowledgement of the Wangal                            p.3                              

people of the Eora Nation  

 Sunday Services                                                  p.5 

 Car loaded to the gunwales                    p.8 

 Statement from Presiding Bishop Michael B.         P.14 

Curry on President Donald Trump’s use of a             

church building and the Holy Bible 

 Why Bonhoeffer matters: The challenge for          p.26    

Christian ministry at the end of Christendom 

    And Much More... 

    Sunday 14th June 2020           

Second Sunday after Pentecost 

8.00am - Eucharist 

9.30am - Sung Eucharist                                            

圣公会圣保罗堂欢迎你前来参加我们的英语传

统圣樂圣餐崇拜。 

Our parish’s patron is St Paul 

the Apostle who was one of 

the early Church’s missionary 

leaders.  

A dynamic preacher, he                     

visited communities located 

around the Mediterranean 

Sea and in Asia Minor                               

proclaiming the good news 

of the death and resurrection 

of Jesus Christ.  

In his first letter to the 

Church at Corinth, Paul tells 

how he handed on the                          

tradition of the Last Supper 

to them and it is this sacred 

meal that we share which 

makes us one with Jesus and 

with the Church, both living 

and departed, today. 
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I am 

who I 

? ? 

First Aid 

Name badges 

Name badges help make St Paul’s an 

inclusive community. If you need a new 

name badge, fill in the form inside the 

pew sheet, send it to the parish office, 

and one will be made and left in church 

for you. 

Toilets 

Toilets are available at the entrance to 

the parish hall, which is  located behind 

the church. 

First aid kits are located on the wall of  

the kitchen in the Large Hall behind  

the church and in the choir vestry. 

Ask a member of the clergy or anyone 

who’s wearing a name badge. We’re 

here to help.  

Still got questions? 

Things you may  

In case we  

need  to evacuate 

As you take your place in your pew, 

please make yourself aware of the route 

to the nearest emergency exit. Should 

there be a fire, leave quickly, turn right, 

and assemble by the roundabout on 

Burwood Road.  

Getting inside 

People needing wheelchair access can 

enter St Paul’s most conveniently by the 

door at the base of the belltower. 

Switch it to silent ! 

Please turn your mobile phone off or on 

to silent before the service starts. It’ll 

save you much embarrassment later on. 

Children are                      

welcome  

at St Paul’s 

Children are welcome in church at any 

service. There is a selection of 

children’s books and toys at the back of 

the church near the font and there are 

also kids’ activity sheets and pencils 

available at the back of the church  

where the pew sheets and prayer books 

are.  

Children’s Church runs during Term 

Time. Meet at the back of the church at  

the beginning of the 9.30am Eucharist. 

Please feel free to bring your children to 

the altar rail to receive a blessing, or to 

receive Communion if they have been 

admitted to the sacrament.  

Photos  
 

 

Please do not take photos 

inside the church or during the services 

of worship without permission.  
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Acknowledgment of Country 

Acknowledgement of the 

Wangal people of the Eora                    

Nation  

We acknowledge the traditional 

custodians of the land upon which 

we meet. In his wisdom and love, 

our heavenly Father gave this                            

estate to the Wangal people of the 

Eora Nation.  Upon this land they 

met  for generations until the                

coming of  British settlers. As we 

continue to learn to live together on 

these ancestral lands, we 

acknowledge and pay our respects 

to their elders, past, present, and                     

emerging, and we pray that God 

will unite us all in the knowledge of 

his Son, in whom all things were 

created, in heaven and on earth, 

whether visible or invisible — for 

all things have been created 

through him and for him. 

Recognising those who have been 

custodians of this land is not a                      

perfunctory gesture, but an 

acknowledgement that many have 

gone before us and many will come 

after us—we are but passing 

through. As King David stated some 

3,000 years ago: 

We are foreigners and strangers in 

your sight, as were all our                          

ancestors; our days on earth are like 

a shadow, and there is no  abiding. 

(1 Chronicles 29:15) 

The first inhabitants of this land 

were created by God to tend this 

land as stewards of his common 

grace. With only general revelation 

in the created order as their guide, 

they were allotted this land ‘that 

they should seek God, in the hope 

that they might reach out to him and 

find him’, as the apostle Paul                    

declared to his first century                

Athenian audience, ‘for in him we 

live and move and have our                    

being’ (Acts 17:27-28).   

God says through the prophet               

Jeremiah that: “For surely I know the 

plans I have for you, says the LORD, 

plans for your welfare and not for 

harm, to give you a future with 

hope.” (Jeremiah 29:11)   

Because of the Resurrection of               

Jesus Christ our Lord, Christians are 

a people of hope and because we 

are a people of hope we seek to 

work and pray for peace, justice, 

and love for all, including God’s  
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beautiful creation, and to devote ourselves to seeing God’s kingdom 

come on earth as it is in heaven.  

We seek to bequeath God’s beautiful creation to future custodians in a 

far better state than what we inherited so that creation itself and all                 

beings may flourish as God intends. 

Welcome! We are glad that you have found us! 

We affirm that through God’s redeeming love for all, we are one in 

Christ. We respect the inherent and valuable contributions each                

member makes to the Body of Christ. We celebrate our diversity and 

recognize the sacred worth and dignity of all persons of any age,                    

gender, gender identity, gender  expression, race, ethnic origin,                           

economic reality, family  status,  sexual orientation, diverse ability, or     

social status. We believe that through Christ we are being included and 

welcomed by God and one  another. As we journey towards inclusion, 

we proclaim this welcome to all God’s people, especially to those who 

have known the pain of exclusion and discrimination within the church, 

affirming that no one is excluded  or condemned. We invite all persons 

to journey with us as we discover the call of God on our lives through 

the ministries of St. Paul’s Anglican Church, Burwood. To that end, St. 

Paul’s Anglican Church commits to the welcome and inclusion of all  

persons as  children of God and declares itself to be a welcoming                  

community of faith.  

 

Bible Readings      Year A    Bible Readings  

at today’s Eucharist            for next Sunday 

Genesis 18:1-15, (21:1-7)       The First Reading       Genesis 21.8-21                    

Ps 116:1-2, 12-19                   The Psalm                   Ps 86.1-10,16-17                         

Romans 5:1-8                         The Epistle                  Romans 6.1-11 

Matthew 9:35-10:8, (9-23)      The Gospel            Matthew 10.24-39  
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Sunday Services 

My Dear Friends, 

I hope that you are all well. 

Here at St. Paul’s we have sought to keep everyone safe, calm, connected 

to God, and connected to each other through the COVID-19 pandemic. 

For our worship of God each Sunday we shall use the High Altar, have a 

Cantor and Organ music, with Services being held at 8.00 a.m. and                     

9.30 a.m.  

50 people are allowed to attend each Service: 

https://www.nsw.gov.au/media-releases/changes-for-worship-weddings

-and-funerals 

The same stringent hygiene and safety protocols that we have been ob-

serving will need to be observed each and every week. 

The following measures will be observed to ensure the safety of all who 

attend these worship Services: 

1. People are quite free to decide not to attend Church or any event as I 

don’t want anyone to feel that they must do something against their will 

(or if they feel that they might compromise another person’s health – 

which is why we have closed down all of our groups). 

2. All risk management obligations will be scrupulously attended to, such 

as observing the need for hand washing and sanitizing, physical                                 

distancing, etc. The Holy Water Stoup has been emptied. 

3. The Greeting of Peace will involve bowing reverently to those one is 

seated close to. 

4. Communion will be in one kind. 

5. There will be morning tea in the Large Hall after the 9.30 a.m. Service 

News from around St Paul’s 
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and physical distancing and hy-

giene protocols will be observed. 

6. We will fully comply with all 

government directives and legal 

requirements. 

The mid-week Eucharist has        

resumed on Wednesdays at              

10.30 a.m. 

If the situation changes with refer-

ence to the government’s                            

directives then we will review    

matters   at that point in time. 

I am truly grateful to all those who 

over the past months have helped 

us to remain connected to God 

and to each other through this 

pandemic. Thank you for your lov-

ing Service of God and of God’s 

people at St. Paul’s and beyond. 

I hold you and our community,               

nation, and world in my prayers. 

May God’s peace sustain and                  

surround you at this time. 

With my love and prayers. 

Peace, 

James. 

For more information about St 

Paul's Burwood, please visit our 

website: 

www.stpaulsburwood.org.au 

or visit our Facebook page: 

https://www.facebook.com/

groups/7441384898/ 

To update your details, please 

click here: https://

stpaulburwood.infoodle.com/f/

AddUpdateContactDetails 

To update/change the email ad-

dress that receives communica-

tions from us, please click here: 

https://

stpaulburwood.infoodle.com/f/

UpdateEmailAddress 

To unsubscribe from this list, 

please click here: https://

stpaulburwood.infoodle.com/f/

UnsubscribeFromMailingList 

Raffle 

Raffle tickets are available for            

purchase. $2 each or 3 for $5.                                 

Another very popular Tiffany lamp 

is available as the main prize 

along with many others. 

Plant Pots 

Small pots for plants If anyone has 

any small pots lying around in the  

garage/garden suitable for potting 

we would be interested in having 

them. Thank you. Please see Pam 

Brock. 
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Photographs of people behaving very responsibly and lovingly 
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THANK YOUS 

 Thank you to the kind parishioners who have given two stands for 

hand sanitiser pumps. One will be for the church and the other for 

the hall.  

 Thank you to the parishioner who has made teddy bears for those 

who are being baptised. 

 Thank you to the parishioner who is washing & ironing the sanctuary    

linen.  

Car loaded to the gunwales!  

Fr James keeps telling you that the Parish Pantry is getting bigger and           

bigger, but do you realise that we are now delivering to about 30             

households each week? The number of requests for deliveries is also 

growing. The boxes are heavy and not everyone has a car or a trolley or 

some way of transporting their food home, so we deliver. When we    

started, it was to 9 or 10 people, with one person, Jane Carrick,                         

delivering. Now the team consists of Jane Carrick, Bob Woods and                  

Jessica Proctor, Sue Christie, Margaret Basely and Robert Small. 

 

 

  

The photo is for Robert Small and his car packed to the gunwales. 
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 Exodus 34.1-8;  

 For the psalm The Song of the Three Young 

 Men 29-34; 

 2 Corinthians 13.11-13; Matthew 28.16-20. 

The Holy Trinity shows us that God is a community, 

three Persons in one God. We need others to love 

and this time of trial around the globe is one 

where we find that God has given us many others in the global 

community to love and care for. As the song says, We’re all in this 

together. 

 Pray that our Christian life may be authentic and grounded in the 

divine love for others. 

 Give thanks for all those who radiate God’s love to others and pray 

that we may all become more and more like them. 

Text: Robert McLean Partnerships Coordinator, ABM © Anglican Board of  

 Mission, 2020 

Websites for Morning and Evening Prayer 

https://www.scotland.anglican.org/spirituality/prayer/daily-offices/ 

https://dailyprayer.ampers.x10.mx 

https://www.churchofengland.org/prayer-and-worship/worship-texts-

and-resources/book-common-prayer/order-morning-prayer 

https://www.churchofengland.org/prayer-and-worship/worship-texts-

and-resources/book-common-prayer/order-evening-prayer 
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For General Donations 

please use this account                   

details:                  

Account Name: St Pauls Anglican 

Church 

BSB:    032 062 

Account #:   250028 

For Parish Pantry   

AND For Community Choir    

Donations 

please use this account                    

details:                  

Account Name:  Parish Pantry 

Account 

BSB:          032 062                                                  

Account #:         812238 

Please clearly mark whether it is 

for the Parish Pantry or the                    

Community Choir.   

Thank you for your  generosity.  

Offertory - 

Collection given at St Paul’s                 

from  1st June – 7th June 2020 and 

other donations:                                                                           

≈ Offertory: $3724                                                    

≈ Parish Pantry: $375                                           

≈  Building Fund: $10                                    

≈  Trading Table: $500                                                                                                       

 TOTAL: $4,609.00 

Thank you for responding to God’s                    

generous love. 

 

 

Quote of the Week... 

“Prayer makes your heart bigger, until it is capable of containing the gift of 

God himself. Prayer begets faith, faith begets love,  and love begets service 

on behalf of the poor. “ 

- Mother Teresa  (26 August 1910 - 5 September 1997) 

 An Albanian-Indian Roman Catholic nun and missionary 

https://www.google.com.au/url?sa=i&url=https%3A%2F%2Fwww.worshiphousemedia.com%2Fmotion-backgrounds%2F83287%2Fshock-wave-offering-loop&psig=AOvVaw301w13sqosQg8EtgGBRn9j&ust=1581729989101000&source=images&cd=vfe&ved=0CAIQjRxqFwoTCLDKh87xz-cCFQAAAAAdAAAAAB
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Donations and Bequests                   

Over the years the parish has benefited from the generosity of                         

parishioners, not only when they have been active members of the                   

parish, but also at the time of their death. Parishioners are invited to                       

remember the parish in their wills by making a bequest as a thank                 

offering to God and to ensure that generations to come will enjoy                 

worship and fellowship in well maintained buildings.  

Those wishing to make a bequest are invited to do so using these                    

or a similar form of words: " I bequeath the sum of $............ to the             

Rector and Wardens of the Anglican parish of  St Paul, Burwood, to be 

used at their absolute discretion for the charitable purposes of the                   

parish."   

Donations with Tax Deductibility 

If you would like to make a donation to the Parish for the upkeep and 

maintenance of the Heritage building it can be done through the                 

National Trust. 

Cheques can be made out to: 

National Trust of Australia (NSW)  St Paul’s Anglican Church Burwood 

Or                                                                                                                                       

Direct Credit to the above name with bank account details:  

Westpac 

BSB: 032-044                                                                                                                    

Account number: 742 926                                                                                      

Branch: 275 George Street Sydney NSW 

Please contact Pam for more details or place a donation in an envelope 

and label with National Trust donation and include your name for your 

receipt and an address to post it to. Thank you. 
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Statement from Presiding Bishop Michael B. Curry on 

President Donald Trump’s use of a church building and 

the Holy Bible 
  

[June 1, 2020] The following is a statement from Episcopal Church                  

Presiding Bishop Michael Curry: 

This evening, the President of the United States stood in front of St. 

John’s Episcopal Church, lifted up a bible, and had pictures of himself 

taken. In so doing, he used a church building and the Holy Bible for 

partisan political purposes. This was done in a time of deep hurt and 

pain in our country, and his action did nothing to help us or to heal us. 

The bible teaches us that “God is love.” Jesus of Nazareth taught, “You 

shall love your neighbor as yourself.” The prophet Micah taught that the 

Lord requires us to “do justice, love mercy and walk humbly with our 

God.” 

The bible the President held up and the church that he stood in front of 

represent the values of love, of justice, of compassion, and of a way to 

heal our hurts.  

We need our President, and all who hold office, to be moral leaders 

who help us to be a people and nation living these values. For the sake 

of George Floyd, for all who have wrongly suffered, and for the sake of 

us all, we need leaders to help us to be “one nation, under God, with 

liberty and justice for all.” 

  

The Most Reverend Michael B. Curry 

Presiding Bishop and Primate 

The Episcopal Church 
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How Christians should ― and should not ― respond to 

Black Lives Matter  - By Kent Dunnington and Ben                         

Wayman 

Many Christians have an ambivalent relationship to the movements 

sweeping America in the name of social justice ― movements like 

#BlackLivesMatter (#BLM) and #MeToo. Here are the kinds of                        

comments we hear in our circles: 

"The church should not get involved with politics." 

"We agree black lives matter, but so do blue lives, so do all lives." 

"We agree social justice matters, but we shouldn't confuse social                  

justice with the gospel." 

"We agree that discrimination and oppression are wrong, but we should 

recognise that contemporary social justice movements are wedded to a 

Neo-Marxist worldview." 

"We are opposed to racism and sexism, but we cannot support these 

movements because their agendas embrace other policies such as 

LGBTQ rights, abortion rights, an expansive welfare state and so on." 

These demurrals are more or less obviously wrong. We'll say why brief-

ly in what follows. We suspect, furthermore, that these expressions of 

ambivalence are ideological, by which we mean that they are given not 

for the purpose of revealing something illuminating, but rather for the 

purpose of obscuring what matters, protecting the status quo and im-

peding reform. We'll support that claim in what follows. Finally, we'll 

summarise how we think a Christian should think about contemporary 

social justice movements such as #BLM and #MeToo. For simplicity, we'll 

focus mostly on Black Lives Matter, but our points apply more generally 

to contemporary social justice movements rooted outside the                              

institutional church. 

READ LEARN AND INWARDLY DIGEST…  
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The frailty of common Christian critiques of #BLM 

The most common reasons for Christian non-support of #BLM fail. Most 

are facile ― for instance, the claim that the church should stay out of 

politics. Does the church have a view of what makes for flourishing in-

dividuals and communities? Then it is an institution with a "politics." 

Should the church have remained silent about slavery or German Na-

tional Socialism so as to stay out of politics? 

The "All Lives Matter" rejoinder to #BLM misses the point so egre-

giously it appears to be disingenuous. Of course all lives matter, but 

#BLM attempts to draw attention to the fact that black people in this 

country have been historically and systematically excluded from that 

"all." #BLM makes the point that, although all lives matter in theory, 

black lives do not appear actually to matter as much as white lives do 

in the United States. 

Equally facile is the claim that social justice should not be confused 

with the gospel. According to this view, social justice is separable from 

the gospel. One can understand the gospel without giving a thought to 

social justice, and one can appropriate the gospel without being en-

gaged in the pursuit of social justice. The idea that the gospel might in-

clude or require the pursuit of social justice is supposed to be an in-

stance of "works righteousness." Not to worry, though. If you privilege 

the pure gospel ― the good news of Jesus's substitutionary atonement 

for our sins on the cross ― then social justice will follow in its wake. 

Theologian Thaddeus Williams, from Biola University, puts it like this: 

We need to make sure we're getting the first thing as the first thing or 

we'll lose the first and the second thing. When you get the gospel first, 

social justice naturally flows from faithfully preaching the faith once for 

all entrusted to the saints. 

This is problematic in several ways. First, which gospel are we talking 

about? Apparently not the one that Jesus preached. In his inaugural 

hometown sermon, Jesus preached from the prophet Isaiah, "The Spirit 
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of the Lord is upon me to bring the gospel to the poor. He has sent me to 

proclaim release to the captives and recovery of sight to the blind, to let 

the oppressed go free" (Luke 4:18; citing Isaiah 61:1 and 58:6). The gos-

pel that Jesus came preaching was in fact inseparable from concerns 

about "social justice" ― which is to say, about care for the poor, for the 

prisoner, for the disabled, for all those who find themselves oppressed 

by society's laws and institutions. Is there a different, better gospel than 

the one Jesus preached? 

Second, suppose the gospel were reducible to the claim that Jesus's 

blood has atoned for our sins. Then it is not at all clear how the                     

imperative to pursue justice "naturally flows" from this, as defenders of 

the "pure gospel" always claim. The history of the church in America  

appears to provide a clear counterexample to the claim. 

Finally, even if the gospel is separable from social justice and social                   

justice is a "second thing," it remains unclear why Christians should not 

support #BLM and other social justice movements precisely as a second 

thing. Are these movements so potent that supporting them will vitiate 

one's commitment to the pure gospel? 

What about the claim that contemporary social justice movements are so 

intricately entwined with Neo-Marxism that a Christian cannot support 

them? Philosopher J.P. Moreland, also from Biola University, claims as 

much. After defining Neo-Marxism as the view that the power struggle 

between "identity groups" is the force that drives history and cultural 

evolution, Moreland alleges that there are "Neo-Marxist ― and, there-

fore, non-biblical ― roots to the current diversity-social justice-white 

privilege movement." Since "a Neo-Marxist and a biblically based 

Christian worldview are contradictories," we must not "baptize whole 

cloth the current secular version of and solution to these problems 

found in the movement as it is incarnated at our universities as well as 

by secular progressives." 

It may be true that some strains of #BLM are entwined with                                   

Neo-Marxism, although this is difficult to establish by appeal to the 

movement's literature. Moreland claims the contemporary social justice 
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movement is committed to the following propositions: 

• "The goodness/badness of an individual and his/her actions are solely 

due to his/her [race]." 

• "Those in the dominant class are by definition oppressors and victimis-

ers; those outside the dominant class are innocent victims." 

• "All ideas — ethical, philosophical, religious, artistic, etc. — are mere 

epiphenomena produced by the real driving force of cultural conflict and 

movement" (race warfare). 

One searches in vain, however, to find anything so explicit or extreme in 

the propaganda of #BLM. What's more, these aren't even statements that 

Marxists, Neo-Marxists, or Marx himself would likely endorse. For exam-

ple, the third point is a popular caricature of Marxism, but as Frederick 

Copleston notes, Marx and Engels "never meant that man's ideas are 

simply a pale reflection of economic conditions in the sense that the rela-

tion of dependence is exclusively unilateral. Ideas (that is to say, men in-

spired by ideas) can react on the substructure which has conditioned 

them." In other words, Moreland misunderstands Marxism (and Neo-

Marxism) in his reduction of ideas to mere epiphenomena. Marx turned 

Hegel on his head, true, but only by claiming that material conditions 

have a more determinative effect than ideas, not that they are determina-

tive. 

However, suppose it were true that #BLM was committed to a thorough-

going Neo-Marxism. From that it does not follow that Christians should 

not support #BLM, it only follows that Christians should not, as Moreland 

puts it, "baptize whole cloth" #BLM. But why would a Christian want to do 

that in the first place? 

Finally, what of the claim that these movements are not worthy of Chris-

tian support since they often include policies that contradict Christian 

teaching. Some iterations of #MeToo, for example, are expressly commit-

ted to abortion rights. Some iterations of #BLM reject the enemy-love tra-

dition embodied by Martin Luther King, Jr. ― but, again, why should this 

undercut Christian support for these movements? Is there a principle that 
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one cannot support any movement that includes policies with which one 

disagrees? Most conservative Christians who object to #BLM on such 

grounds do not similarly object to supporting a national political party, 

even though there is no national political party whose policy commit-

ments are consistent with Christian teaching. 

One striking feature of these various demurrals from #BLM and other 

contemporary secular social justice movements is that they appear to          

position #BLM as insufficiently passionate about justice: 

"#BLM cares about black lives, but we care about all lives." 

"#BLM puts a secondary issue first and thereby undercuts the one force 

― the gospel ― that can really deliver social justice." 

"#BLM is committed to Neo-Marxist materialism and thereby denies the 

one power that can truly revolutionise society ― the Spirit of God." 

"#BLM rightly cares about justice for black people, but they wrongly sup-

port unjust means to that end." 

In each case, #BLM is supposed to overlook or block some constituent of 

real or complete justice. 

It is precisely this framing pattern that leads us to suspect that what is at 

work here is pure ideology in the Marxist sense ― that is, a set of claims 

expressed not for epistemic reasons (which is to say, reasons having to 

do with truth) but rather for pragmatic reasons, namely, to obscure what 

matters, protect the status quo and impede reform. We offer two related 

reasons for this damning suspicion. 

First, if the objectors are concerned that #BLM is not sufficiently con-

cerned with justice, one might expect that they would be engaged in 

#BLM-type efforts plus. In other words, one would expect that such crit-

ics would put so-called "Social Justice Warriors" to shame by the intensity 

of their justice pursuit. We can only speak anecdotally, but nothing like 

this appears to be the case on the campuses where we each teach. 

Second, and relatedly, if the objectors are concerned that #BLM is not 

sufficiently concerned with justice, one might expect them to develop 



20 

even more specific and thorough proposals from the more adequate per-

spective they purport to occupy. Instead, we find ready (if often shabby) 

critiques with little effort to explain exactly the difference that the gospel 

or Jesus or the church would make to the quest for social justice. For ex-

ample, Moreland claims that the church can "offer a distinctive solution" 

to the problems of racial injustice, but then says nothing about this solu-

tion or its distinctiveness. This complaint would amount to nothing more 

than an argument from silence were it not for the fact that silence about 

specific alternatives is endemic to conservative Christian critiques of 

#BLM and other contemporary social justice movements. 

We agree that #BLM and the like are cause for ambivalence, but we think 

the ambivalence should point in a different direction. We believe that the 

existence of these movements should make us ambivalent about our 

claims to be Christian. Following Martin Luther King, Jr., we suspect that 

#BLM is alive in the world today because we have not been Christian 

enough. 

How should a Christian view #BLM? 

So what, then, should a Christian say about #BLM? The question is like 

one posed by Martin Luther King, Jr., in his sermon, "How Should a Chris-

tian View Communism?" While King states upfront that Christianity and 

communism are incompatible ― insofar as communism is based on a 

materialistic, humanistic, relativistic, nationalistic and atheistic view of 

life ― King's treatment of communism offers a fitting analogy for how the 

church today may be a faithful ally of a secular movement for social 

change. The example of communism serves to show that justice move-

ments such as #BLM present even fewer philosophical obstacles for the 

church's engagement. 

Thus, while it may be true that we cannot baptise #BLM "whole cloth," we 

propose that, in this moment, #BLM offers a prophetic voice that calls the 

church to a renewed sense of vocation and mission. More important than 

the question of where, exactly, #BLM goes wrong from the Christian per-

spective are the following questions: how does #BLM expose the failure 
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of the church to perform the gospel, and what kind of allies should we be 

to #BLM? 

Our first claim is that #BLM is a gift to the church in that it is an unwitting 

prophet that calls the church to repent. The church in America has a his-

tory of silence, passive complicity and active construction of oppressive 

systems targeting black lives in this country. King saw this with bracing 

clarity: 

Honesty … impels us to admit that the church has not been true to its              

social mission on the question of social justice. In this area it has failed 

Christ miserably. This failure is due not only to the fact that the church 

has been appallingly silent and disastrously indifferent to the realm of 

race relations but even more to the fact that it has often been an active 

participant in shaping and crystallizing the patterns of the race-caste 

system. 

#BLM cries out from the wilderness exposing the church's false gospel 

that has severed the proclamation of the coming Kingdom of God from its 

just politics. Like communism in King's time, #BLM challenges us to open 

our eyes to the reality that #BLM has "laid hold of certain truths that are 

essential parts of the Christian view of things" ― namely, that the gospel 

announces God's eternal "no" to injustice and oppression. Mary's song 

clearly speaks to God's kingdom-concern to cast down the mighty from 

their thrones and lift up the lowly, to fill the hungry with good things and 

send the rich away empty (Luke 1:46-55). Where #BLM confronts "deadly 

oppression" and voices a "rallying cry for ALL Black lives striving for lib-

eration," Christians are invited to acknowledge and repent of the ways in 

which the church has failed to do the same. 

This has been the status quo for the American church for too long. King 

laments: 

In spite of the noble affirmations of Christianity, the church has often 

lagged in its concern for social justice and too often has been content to 

mouth pious irrelevancies and sanctimonious trivialities. It has often 

been so absorbed in a future good "over yonder" that it forgets the       
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present evils "down here." Yet the church is challenged to make the   

gospel of Jesus Christ relevant within the social situation. 

King states that a Christianity that has no concern for the social condi-

tions that constrain and cripple humanity is rightly called by Marxists 

"'an opiate of the people," a false gospel. Both communism in King's day 

and #BLM in our time sound a call for Christians to enact the gospel that 

announces the arrival of God's kingdom where the poor are blessed and 

the rich are warned with woes (Luke 6:20-26). 

King's challenge to the church of his time rings true today: 

The judgment of God is upon the church. The church has a schism in its 

own soul that it must close. It will be one of the tragedies of Christian 

history if future historians record that at the height of the twentieth      

century the church was one of the greatest bulwarks of white                                

supremacy. 

At this moment in America, it is not at all clear that the white evangelical 

church is concerned about black lives, much less willing to own its           

complicity in white supremacist thinking, policies and systems, not only 

in our national and local governance but, most concerningly, in our local 

churches. 

If the church does in fact have a more distinctive and decisively Chris-

tian response to white supremacy, it is yet to boldly perform its faithful 

response. We must accordingly modify King's haunting question about 

communism by posing instead, Is #BLM alive in the world today be-

cause we have not been Christian enough? 

How might Christians critically engage #BLM as a function of its              

proclamation of Jesus's gospel to the poor? With Moreland, we affirm 

Christians should not "baptize whole cloth" #BLM. But Moreland                         

provides no proposal for how the church might faithfully decry Ameri-

can Christianity's failure to proclaim and celebrate the image of God in 

black lives. So then, what kind of ally should the church be to #BLM or 

any other movement that has fastened itself to God's concern for justice, 

even if it has not fastened itself to the God revealed in Jesus? When the 
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church engages a movement that does not require God for its coher-

ence, it must do so discerningly, just as bees extract nectar from flowers 

― to adapt an analogy from Basil of Caesarea. 

King suggests three guidelines for engagement with movements that               

offer a partial truth: first, that Christians decisively dedicate their "lives 

to the cause of Christ" as others are committed to their cause; second, 

that we exercise "wise restraint and calm reasonableness" in what we 

critique and what we affirm; and, finally, that our justice efforts be    

clearly directed through the church. We have slightly modified King's           

final guideline to fit our topic and the spirit of King's counsel, but we  

believe these three guidelines offer Christians a way forward for how 

we might form critical alliances with movements that advocate truth,          

albeit partial. 

While at first glance it may appear that doubling down on our                     

dedication to the cause of Christ sounds like Thaddeus Williams's                      

injunction to make the first thing the first thing, we believe instead that 

this dedication informs the substance of the church's proclamation. By 

keeping the cause of Christ ― the gospel of a Kingdom for the poor and 

oppressed ― at the forefront of our minds, we set ourselves against any 

form of injustice or oppression that defaces the image of God in others. 

The cause of Christ cannot be subsumed by #BLM or #MeToo because 

such movements only partially address the brokenness of the world God 

is repairing. Rather, the church's dedication to the cause of Christ                           

expands our network of allies because God so loves the world. Thus, by 

joining arms with social justice movements, the church demonstrates the 

myriad ways God is for us and displays the surprising friendships 

Christ makes possible. 

King's call to exercise "wise restraint and calm reasonableness" requires 

that we humbly attend to the cries of our sisters and brothers who are 

telling us they are being treated as though their lives do not matter. It      

requires us to refrain from condemning movements we know little about 

and seek instead to calmly, rationally and non-defensively explore the 

truth claims being made. It is significant, for example, that #BLM is a                 
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non-violent movement that practices "justice, liberation, and peace in our 

engagements with one another," despite the way it is portrayed by some 

media outlets. While Christians may not affirm the presuppositions or 

methods of a particular movement, as a truth-loving people we must seek 

and celebrate truth, even if partial, because such pursuits lead us to the 

heart of God. 

There may, of course, be moments when Christians must say "no" to 

claims or initiatives sponsored by a particular movement, but these "no's" 

will amount to a gospel witness rather than "pious irrelevancies" only if 

they are amplified by a more resounding "yes." Critical alliances require 

the church's ongoing improvisation to reframe and reposition all efforts 

for justice in the larger story of God's determination to restore our bro-

ken world. 

Here is where we land. By directing our justice efforts through the church 

― in concrete practices like prayer, confession, sermons, articles, minis-

tries, protests, marches, community organising, prison reform, legislative 

reform, judicial reform and the removal of anti-black politicians from of-

fice and positions of power ― we become the kind of critical ally the 

world so desperately needs. This is our witness. This is our vocation and 

mission: to give the world a glimpse of the just community Christ makes 

possible through the church. 

In a country that has systematised the oppression of black lives from the 

institution of slavery to peonage, lynching, Jim Crow, segregation, mass 

incarceration and police brutality, #BLM provides the church an oppor-

tunity to proclaim the gospel that announces the end of oppression. 

One of our churches has proclaimed just that, alongside #BLM. Over the 

past few years we have had over a dozen Black Lives Matter signs stolen 

from our church lawn, received angry letters from local citizens about our 

sign (including Christians at a sister church), published a piece in our lo-

cal newspaper stating why it's important to say black lives matter, knelt 

with university students to protest police brutality, marched with #BLM in 

the streets of Ferguson, and financially aided and volunteered in minis-
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tries and organisations that support black lives like Decarcerate STL and 

The Simple Room. Our church is known in our community as the #BLM 

church. We take this as a compliment because we think saying "black 

lives matter" at this moment in our culture and context sounds like the 

gospel Jesus preached. 

The gift of prophecy 

#BlackLivesMatter is rightly sceptical of a church that does not clearly 

see and say that black lives matter. And in this respect, #BLM prophesies 

against the church, for the church, which is for the world. 

The church must recover its revolutionary witness that God in Christ has 

come to overthrow every earthly kingdom. Christians should never be 

surprised to find that the world and church are in need of repentance 

and reform. God's restorative action is needed every day in every way. 

The church should accordingly welcome the witness of #BLM and other 

social movements that put a spotlight on truths the church has forgotten, 

neglected and, in some cases, outright denied. 

King's determination to help us see that Christians are dedicated to the 

cause of Christ even as others are dedicated to communism, or #BLM, 

provides a useful analogue for engaging social justice movements. Our 

dedication to the cause of Christ encompasses the causes of many secu-

lar movements, and when such movements arise, they prophesy blessing 

or woe on the church. The church should discerningly and gratefully re-

ceive such prophecies as gifts that help us become the people of God. 

Perhaps the witness of the church is best expressed in a critical alliance 

with all movements that sing a Magnificat song in a world of corrupted 

power. And as we become a people who boldly sing Mary's song of 

God's just rule, our secular allies may find that this was the song their 

heart had always longed for. 

Kent Dunnington is Associate Professor of Philosophy at Biola                          

University. Ben Wayman holds the James F. and Leona N. Andrews Chair 

in Christian Unity at Greenville University. 
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Why Bonhoeffer matters: The challenge for Christian        

ministry at the end of Christendom - by Stanley Hauerwas 

Dietrich Bonhoeffer is a theologian who should be studied by those in 

the ministry. Indeed, I suspect he is one of the few recent theologians 

who has been read or at least admired by those in the ministry. I worry 

that he may be more admired than read, but I have no way of judging 

how deeply his theological work has shaped those in the ministry. My 

worry is not just about whether Bonhoeffer has been read, but the extent 

to which those in the ministry have read anything, much less theology. 

I do not mean this to be critical because for some time theologians have 

written primarily for other theologians. They have done so because the-

ologians now think their primary constituency is the university and not 

the church. As a result, we get the disastrous distinction between theolo-

gy proper and practical or pastoral theology. 

Bonhoeffer was, of course, a university person all the way down. He 

studied at the University of Berlin and wrote two distinguished disserta-

tions. Yet given the developments in the German universities in re-

sponse to the rise of the Nazis, Bonhoeffer confessed that he "no longer 

believed in the university." However, I think it a mistake - a mistake that 

Bonhoeffer's declarations about his work may have encouraged - to 

think that there is a deep divide between his early university theology 

and his later more ecclesial theology. 

This is not the place to argue the matter, but I would contend that there 

is a deep continuity between his early more academic work and his lat-

er theology which was more explicitly written for the church and the 

ministry. Life Together is the seminal text that embodies Bonhoeffer's 

commitment to do theology in a manner that recognizes that the chal-

lenges facing the church and the world never go away. 

Yet I am sure Bonhoeffer would say that it is neither him nor his theology 

that should matter for pastors, but rather what he cared about should 

matter for those in the ministry. So it is not Bonhoeffer who is important 

for pastors, but rather it is the Christ who was at the centre of                
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Bonhoeffer's theology. I think Bonhoeffer is an important resource for 

those in the ministry because he did not get in the way of Jesus. 

As Gerhard Ludwig Muller and Albrecht Schoenherr observe in their 

"Afterword" to the German edition of Life Together, Bonhoeffer sought 

"to show a continuity in the event of revelation, both by grounding the 

concrete community in the reality and activity of Christ and by seeing it 

become actual through Christ in the present through Word and Spirit." 

Bonhoeffer for us? 

Yet one may wonder how Bonhoeffer should be read by those in the    

ministry in our time. The challenges he faced are so different from the 

everyday tasks incumbent on those in the ministry in our day. Bonhoeffer 

confronted the Nazis and Hitler - it is hard to imagine a more dramatic 

conflict. Dangerous though it may have been, those confronted by the 

Nazi's knew what sides they needed to be on. We seldom enjoy such 

clarity. The result is often a stark divide between activities associated 

with pastoral care and the social witness of the church. 

Those in the ministry today must negotiate a very different world than 

the world Bonhoeffer encountered. We are unsure who our enemy is, or 

even if we have an enemy. We lack the clarity Bonhoeffer enjoyed - 

which, of course, is not a bad thing. But it leaves us confused about how 

to discern in the world in which we live what the primary challenge           

facing the church may be. Bonhoeffer saw quite early who the enemy 

was, though he was surrounded by many who did not see what he saw in 

the Nazis. Indeed, one of the interesting questions for Bonhoeffer's            

relevance for pastors in our time is what enabled him to see the threat 

Hitler represented. 

Accordingly, a crucial question that needs exploration in order to gauge 

Bonhoeffer's continuing importance for the church in our day is what 

made it possible for him to see the character of the regime Hitler                

represented when so many others did not. That he came from the upper 

classes no doubt played a role, but surely what Muller and Schoenherr 

identify as his "grounding the concrete community in the reality and     
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activity of Christ" was crucial if we are to understand his early                   

opposition to the Nazis. 

The question for us is how that "grounding" might help us know better 

the challenges before us. I suspect it is a mistake - and a quite under-

standable one - to assume that what you are against is sufficient to                

define your moral identity, rather than what you are for. 

But to emphasize the "grounding" at the heart of Bonhoeffer's theology 

may suggest another reason why Bonhoeffer's work is not immediately 

relevant for the challenges that face those in the ministry today.                    

Bonhoeffer's church, for all its unfaithfulness, still seemed to be a viable 

institution. Yes, it was a state-supported church, but at least those in that 

church's ministry had confidence that the church was just there. 

Those in the ministry in our time, however, cannot be confident that the 

churches they serve will survive. At least, that seems to be the case for 

those churches that are identified - an identification that may be                     

misleading - as representing mainstream Protestantism. It simply is not 

clear whether that peculiar form of Christianity is going to survive.            

Bonhoeffer had a church that was, to be sure, deeply compromised but 

the assumption seemed to be that you could assume that church was 

not going away. That assumption proved to be mistaken, but it was 

nonetheless operative for Bonhoeffer and those young people he was 

training for the ministry. 

There is, moreover, the problem that Bonhoeffer represents a far too 

strong example of what it might mean to see him as a resource for those 

in the ministry today. He was a person of immense talent whose talent 

was enhanced by the class status of his family in Germany. That status 

insured that he was a person of confidence that seldom had reason to 

doubt his judgments. That he died a martyr only makes it more difficult 

for those in the ministry to try to emulate him as a paradigm of faithful 

service. 

It is important to remember, however, that Bonhoeffer was a churchman. 

That he declared early in his life that he would be a theologian seemed, 
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at least to his family and friends, odd. But even more curious was his   

conviction that he should be ordained. To be an academic theologian 

was an acceptable ambition for someone with the status the Bonhoeffer 

family represented, but to be ordained was not necessarily part of that 

package. Yet Bonhoeffer seemed to think - a thought quite intelligible 

for someone who wrote Sanctorum Communio - that he should be or-

dained. Bonhoeffer had finished writing Sanctorum Communio by 1927. 

The book was published in 1930. He was ordained in 1931. 

Sanctorum Communio helps us understand Bonhoeffer's pastoral            

practice and, in particular, his desire to be ordained. Because, in that 

book, Bonhoeffer developed his strong argument that the church was 

"Christ existing as community." Accordingly, the task of theology is a 

pastoral task because the church and Christ cannot be separated.            

Bonhoeffer would say, and he knew what he was saying, that the church 

"is the presence of Christ in the same way that Christ is the presence of 

God. The New Testament knows a form of revelation, Christ existing as 

Church community." 

This is a theme in his theology to which I will return, as I suspect his               

emphasis on importance of the recovery of the visibility of the church as 

the expression of Christ is an emphasis that is crucial for sustaining his 

ministry as well as those currently in the ministry. 

Pastoral care at the end of Christendom 

Bonhoeffer did not, however, seek ordination to obtain a status. He 

seems to have sought ordination because he was convinced he was 

called to the work of the ministry. For example, early on he enthusiasti-

cally took on the responsibilities of a pastor - that is, he became of all 

things a "youth minister." Even more remarkably, he seems to have               

genuinely cared about those to whom he was charged to care. 

As Andrew Root argues in his fine book, Bonhoeffer as Youth Worker, 

Bonhoeffer's theology was shaped by what he was learning as a pastor 

charged with the instruction of the young. In particular, Root describes a 

confirmation class of young boys in Wedding, a section of Berlin, who 
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were so unruly that they were thought responsible for the death of the 

pastor who prior to Bonhoeffer was trying to have them learn the cate-

chism. This group of young men even became known as the confirmation 

class that killed their teacher. Bonhoeffer was charged with the task of 

teaching them the catechism. 

Root reports that Bonhoeffer won them over by never losing his temper 

and by always being composed. The latter stance was by no means easy 

because the young men tried to impose on Bonhoeffer the bedlam that 

they used to "kill" the last incumbent. Bonhoeffer, however, drew on sto-

ries of his own life to create a trust between him and the boys that made 

it possible for the work of confirmation to take place. Particularly im-

portant for Bonhoeffer was his determination to visit the homes of the 

boys because those visits proved to be an eye-opening experience for 

Bonhoeffer. 

Through such visits he saw the difficult circumstances in which these 

young men were being raised. Root reports he even wrote to a friend that 

his theological training was of no help in understanding what he was do-

ing by making such visits. What was missing according to Bonhoeffer was 

any account of how to do pastoral care at the end of Christendom. In a 

letter to a friend, Root quotes Bonhoeffer describing his reactions to 

these home visits: 

"I sometimes or even usually stand there and think I really might as well 

have studied chemistry. What hours or minutes of torture often pass by 

when the other person or I try to have a pastoral conversation, and how 

hesitatingly and drearily it goes on. Some will tell you completely without 

embarrassment and naively about their very dubious lifestyle. In short 

this is a very sad chapter, and I often try to console myself with the fact 

that I think this whole kind of pastoral care is also something that didn't 

exist even earlier and is completely unchristian. But maybe it really is the 

end of our kind of Christianity." 

"Maybe it really is the end of our kind of Christianity" is an observation I 

think extremely important for helping us see why Bonhoeffer is so signifi-

cant for those in the ministry today. He is so because I suspect that the 
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kind of Christianity Bonhoeffer thought was coming to an end in          

Germany is not that different from the Christianity that has lived through 

us. It is a Christianity that has been identified with the ideals of the cul-

ture in which it found itself. As a consequence, the Christianity that has 

shaped us has little defence against Christians believing we are at home 

in this world. 

For example, in an August 1933 letter to his grandmother, Bonhoeffer 

said it was becoming increasingly clear to him that what they are going 

to get for "church" is a volkisch nationalistic church that in essence can 

no longer be reconciled with Christianity. He then suggested: 

"that we must make up our minds to take entirely new paths and follow 

where they lead. The issue is really Germanism or Christianity, and the 

sooner the conflict comes out in the open, the better. The greatest dan-

ger of all would be in trying to conceal this." 

Bonhoeffer's attempt to bring the conflict into the open I believe to be 

extremely important for why and how he continues to be such an im-

portant resource for those in the ministry in our time. For, as he suggests, 

we may well be coming to the end of a form of Christianity that will de-

mand changes in how the ministry is understood. In particular, it will 

mean the recovery of the visibility of the church as the necessary condi-

tion for bringing into the open the conflict between church and world. 

One aspect of such a recovery will entail, on the part of those in the min-

istry, a confidence in our most basic acts that make us the church of Jesus 

Christ - that is, the preaching of the word as true and the celebration of 

the Eucharist. It is the preaching of Christ and the celebration of his cru-

cifixion and resurrection that Bonhoeffer rightly reminded us makes pos-

sible lives that can identify the lies that threaten our lives. 

The visibility of the church 

In Performing the Faith: Bonhoeffer and the Practice of Nonviolence, I 

suggested that Bonhoeffer's theological politics is best understood as an 

attempt to recover the visibility of the church. The church in Germany, 
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according to Bonhoeffer, had become "invisible" because Luther - to be 

sure, in his peculiar way - had confirmed Constantine's covenant with the 

church. The result, particularly in Germany, was to institutionalize a mini-

mal ethic for everyone. Such an ethic meant that the existence of the 

Christian became indistinguishable from the existence of the citizen. 

Bonhoeffer argued that development had the effect of making the church 

vanish into an invisible realm. 

That realm of invisibility Bonhoeffer suggested had a name. The name 

was "religion." Religion was assumed to be an unavoidable aspect of the 

human. Christianity was but one form that religion could take. By calling 

attention to religion as the concept necessary to make the church invisi-

ble, I suspect Bonhoeffer was suggesting how the tradition of Protestant 

liberalism functioned to make Christianity a legitimation of the high hu-

manism of German life. In that tradition, a generalized anthropology was 

thought necessary to sustain Christianity as a civilizational faith. Liberal 

Protestants might emphasize the importance of the church for the for-

mation of individuals, but the fundamental problem remained the same - 

namely, once Christianity became religion it becomes almost impossible 

to think of the church, in Bonhoeffer's words, as "Christ existing as church 

community." 

Bonhoeffer's call in Letters and Papers from Prison for a Christianity free 

of religion was not, as it has often been interpreted, an underwriting of 

liberal Protestant theology. Rather his call for Christianity free from reli-

gion was an implicit critique of the attempt by Protestant liberal theolo-

gians to defend Christianity by identifying what we believe as Christians 

with the presumed unavoidable religious aspects of the human condi-

tion. The result, from Bonhoeffer's perspective, was to legitimate an invis-

ible church by confusing the Gospel with some version of humanism. 

Bonhoeffer called this form of Christianity "Methodism" because it at-

tempts to sustain Christianity on the margins of life rather than at the 

centre. 

Bonhoeffer clearly thought the association of Christianity with 

"inwardness" had prepared the way for the failure of the church to op-
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pose the Nazis. This was made explicit in the Bethel Confession in which 

these false doctrines were rejected: 

That the church is a religious association formed by gathering together 

of devout individuals (Enlightenment, pietism, liberalism); 

That the true church is invisible, and that every empirical church is only 

an imperfect attempt to realize the ideal of the true church (idealism); 

That the church could be the religious organization for a nation, so that it 

would have to provide the religious foundation for that nation's ethno-

national tradition, and that the territorial boundaries of that church 

should be the same as those of that nation.  

These were the presumptions Bonhoeffer tried to challenge by the way 

he trained those studying for the ministry at Finkenwalde. The training he 

was providing, the way the day was organized, at the seminary was Bon-

hoeffer's attempt to train those in the ministry to be people capable of 

the kind of work necessary to recover the visibility of the church. 

Geffrey Kelly, I think quite rightly, in his "Introduction" to Bonhoeffer's 

Life Together directs our attention to Bonhoeffer's 1932 essay, "What is 

Church?" In that essay Bonhoeffer makes explicit the pastoral implication 

of his earlier work, which is not surprising given the task he was taking 

on - that is, to train young men to serve a church that could resist being 

invisible. 

In this early essay on the nature of the church, Bonhoeffer begins by ob-

serving that visibility of any institution depends on it having a place in 

the world. But that is exactly what the church lacks because it has tried at 

once be everywhere, which results in the church being nowhere. The am-

bition for the church to be everywhere has, moreover, had the ironic re-

sult that the church was turned into the world without the world being 

transformed by the church. Bonhoeffer with uncommon insight suggests 

that such a worldly church cannot help but try to hide its own unfaithful-

ness, which results in contempt toward itself and the world. 

Because a church so constituted has abandoned its place in the world, it 
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is hidden by privilege and exists primarily to meet the needs of the pe-

tite bourgeois. The God such a church represents is like the church itself: 

at once everywhere and nowhere having no concrete reality. 

According to Bonhoeffer the proper place of the church - the place that 

makes possible the visibility of the church - "is the place of Christ pre-

sent in the world. Neither the state church nor some petit bourgeois cen-

tre, for no human person, but God alone determines this place. The 

church which is aware of this waits for the word that transforms it into 

God's place in the world." Bonhoeffer is quick to challenge any sugges-

tion that such a church is an ideal church, but rather the church is a reality 

in the world, being in fact "a bit" of the world itself. The church is, just as 

Jesus was, fully human, which means the church must renounce that most 

deceptive form of invisibility - namely, the attempt to be pure. 

The emphasis on the visibility of the church is clearly a theme begun in 

Sanctorum Communio, but Kelly quite rightly suggests that in the subse-

quent essay, "What is Church?," Bonhoeffer began to draw out the practi-

cal implications of the work he had done in his first book. He told the stu-

dents at Finkenwalde that the church is no ideal church, but that does not 

mean that the church is not a reality in the world. Thus the church, the vis-

ible church will be "worldly" by renouncing all privileges and property, 

but never will it renounce Christ's word and the forgiveness of sins. "With 

Christ and the forgiveness of sins to fall back on, the church is free to 

give up everything else." 

Proper words 

In their "Afterword" to Life Together, Gerhard Muller and Albrecht 

Schoenherr quote from a draft of a speech written for pastors in 1942 by 

Bonhoeffer. In this fragment, Bonhoeffer addressed what pastors must do 

in the event of a successful overthrow of the regime. Bonhoeffer called on 

those to whom he wrote to order their lives anew. He observes they have 

suffered too long from desires to go their own way and to separate them 

from their brothers. Such a separation is not in the Spirit of Jesus, but the 

spirit of individualism, indolence and defiance. 
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Bonhoeffer makes the surprising suggestion that to be so separated from 

one another results in the destruction of good preaching. The problem is 

they sought to perform their duties without faithfully keeping regular 

times for prayer, contemplation and study, as well as receiving from one 

another their personal confession. Accordingly, Bonhoeffer ends by im-

posing on each of those to whom he writes "the sacred duty to be availa-

ble to our brother for this ministry. We ask you to come together to pray 

as you prepare your sermons and to help one another find the proper 

words." 

"To find the proper words" strikes me as the great challenge for the re-

covery of the church's visibility. Consider, for example, Bonhoeffer's re-

flections in Ethics - tellingly, in the section "Ethics as Formation" - in 

which he describes how Hitler, the one who tyrannically despises human-

ity, makes use of the meanness of the human heart by giving it other 

names. "Anxiety is called responsibility; greed is called industriousness; 

lack of independence becomes solidarity; brutality becomes masterful-

ness." The small number of people who oppose and expose such duplici-

ty find that their courage is called revolt, their discipline Pharisaism, their 

independence arbitrariness, and their masterfulness arrogance. 

In short this tyrannical despiser of humanity hides his distrust of all hu-

manity behind "the stolen words of true community." 

These Orwellian reflections by Bonhoeffer are so interesting because 

Bonhoeffer locates the church's failure to call into question these "stolen 

words" in the church's desire to be politically relevant. As a result, Chris-

tians have failed to be properly visible. The irony is that the invisibility of 

the church is a correlative of the church's attempt to be politically rele-

vant - an ambition that tempts the church to use the foreign language, at 

least foreign for Christians, of what passes for political speech. That lan-

guage, moreover, meant even Christians could be seduced by the Nazis 

whose cynicism knew no limit. 
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A "worldly" church? 

As I have already suggested, we are tempted to think we live in a very 

different time than Bonhoeffer. We are not threatened by Hitler-like  

leaders, but the cynicism that produces a Hitler remains alive and well. 

We do not trust our neighbours, nor do we trust ourselves. Nor do we 

trust the church. In fact, many in the ministry prefer the church to be            

invisible. The invisibility of the church means that the primary role for 

those in the ministry is to be pleasant people. What seems lacking is               

anything for those in the ministry to do. 

But Bonhoeffer gives those in the ministry something to do. What             

Bonhoeffer gives those in the ministry to do is imagine how the social 

significance of the everyday ministerial tasks such as preaching,                          

presiding at the Eucharist, and caring for the dying are practices for the 

formation of a people who are capable of being a political alternative to 

the world. Let me elaborate on that claim by directing your attention to 

the recent work of Jennifer McBride on Bonhoeffer. 

In her book The Church for the World: A Theology of Public Witness,    

Jennifer McBride emphasizes, as I have, the significance of Bonhoeffer's 

insistence on the importance of the recovery of the visibility of the 

church. She quite rightly argues that Bonhoeffer's account of the                           

necessity of the church's visibility is an expression of his Christology. 

Yet McBride worries that this emphasis on the recovery of the visibility 

of the church as a correlative of Christ's public witness may fail to do 

justice to Bonhoeffer's Lutheran understanding of the hiddenness of 

Christ. For central to Luther's (and Bonhoeffer's) Christology is the                        

reality of the cross which is a manifestation of God's hiddenness. The 

cross is at once the most visible manifestation of God but it is a                           

manifestation that is constituted by Christ's humiliation, which means 

there is a necessary hiddenness at the point God is most                                            

determinatively present. 

McBride worries that the call for the recovery of the visibility of the 

church, a recovery she associates with my call for a recovery of the                  
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public character of the church, can underwrite a triumphal account of 

the church's role in the world. McBride, therefore, suggests that an                

emphasis on the visibility of the church can give aid and comfort to the 

religious right, whom McBride argues are idolatrous in their support of 

America. The result, moreover, turns Christianity into a moralistic faith 

unable to be a witness commensurate with the hiddenness of the                     

Incarnation. 

In order to avoid that result, McBride suggests that the church must               

embody the humility that the cross demands. Such a witness, she argues, 

will best be made by the church that is primarily identified by                                   

confession and repentance for sin. Such a confession means the church 

can reflect the humility of the cross in a world dying for an alternative to 

our prideful self-assurance. 

McBride argues, therefore, that church and world are not strict                           

alternatives but rather they overlap in their mutual need to confess and 

repent of sin. This is the fundamental way the church serves the broader 

society - that is, "through creative, repentant activity in public life, the 

church participates in God's healing transformation of the world." 

McBride emphasizes the importance of repentance by the church                               

because she thinks a church so formed can better negotiate an                             

increasingly pluralist politics. She worries that the strong distinction           

between church and world can result in a far too negative view by                        

Christians of the politics in which we find ourselves. Such a view, 

McBride argues, betrays Bonhoeffer's humanism - that is, Bonhoeffer's 

insistence that it is not that God became human that we might be divine, 

but that God became human so that human beings might become more 

fully human. Accordingly, the Pauline admonition that the church is to be 

"in the world but not of the world" means that the church as a repentant 

people can never stand in self-righteous arrogance against the world. 

McBride suggests that this way of understanding Bonhoeffer clarifies his 

call for Christians to be "worldly." A worldly church remains a church 

that is an alternative to the world, but not in a world denying way. For it  
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turns out if the church is a community which has been born of the               

repentance necessary for making disciples of Christ, the church cannot 

help but be led into the "messiness and complexity of historical                  

existence, engagement which alone ushers forth concrete redemption." 

Christian prophetic criticisms of "the world," therefore, are perverse if it 

is forgotten that the very the church can only stand as an alternative to 

the world for the world's sake. 

I indicated above that McBride worries that my emphasis on the                  

reclaiming the visibility of the church as alternative to the world's                    

violence is too antagonistic. According to McBride, I lack an apprecia-

tion for "the Christological fact that the world, like the church, stands            

under Gods' judgment and mercy." I fail to account for the fact that the 

church's primary truthful witness is not to nonviolence but rather to the 

church's complicity in sin and violence. McBride worries that I cannot 

imagine that God is also present in those who know not Christ, but live 

faithful lives of love to the neighbour. 

I confess I am not particularly troubled by McBride's criticisms of my       

account of Bonhoeffer because I do not think her emphasis on confes-

sion of sin and repentance as the heart of the witness of the church is    

antithetical to my understanding of the church as an alternative to the 

world. Yet I have thought it important to call attention to her account of 

Bonhoeffer because I think she helps us see why he is so pastorally               

significant. He is so because, as I suggested above, he helps us see the 

connections between the everyday practices of the church and the             

witness of the church for the world. 

McBride provides an ethnographic account of the formation of two                 

communities of confession and repentance that show her and Bonhoef-

fer's understanding of the church is not some ideal but can be a concrete 

reality. 

For example, she directs our attention to the Eleuthero Community of 

North Yarmouth, Maine. This is a small community of Christians whose 

faith takes the form of a stance toward the world in gratitude and                            
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repentance. They confess that they live in sharp irony because they          

participate 

 in a culture that has more power and status than any people who have 

ever lived, yet it is not clear such a way of life is sustainable. They               

confess, therefore, they are a community whose identity and mission 

grows out of a disposition of confession of sin and repentance.                         

Accordingly, they have taken on as their common effort to found a retreat 

and study centre for the exploration of a Christian spirituality that they 

know is required to sustain the discipline necessary to practice the care 

of the earth. 

McBride provides an account of the hard work in community building 

necessary for sustaining such a community. It is the kind of work I                              

suspect is necessary if we are to be the kind of church that Bonhoeffer 

points us toward. It is a church that will, by necessity, raise up those able 

to make us articulate before the world. I cannot imagine a more signifi-

cant role for those who find themselves identified as priests or ministers. 

The Christ that is present 

I am acutely aware that many may find the last claim disappointing. You 

cannot help but feel a sense of, "That's it?" That the reason Bonhoeffer                      

remains so important for those in the ministry is his insistence that at the 

heart of the church, the central tasks of those ordained, are word and           

sacrament? 

Yet what Bonhoeffer helps us see is that the visibility of the church, the 

ability of Christians to claim place in a placeless world, draws on our 

confidence that in word and sacrament is God is "placed." God is not                        

nowhere. God is present in these essential acts that only make sense if                  

Jesus has been raised from the dead. 

I should like to think that my emphasis on the church in my work over the 

years is a theme that is consistent with Bonhoeffer's call for the church to 

again become visible. I recently discovered a sentence that I should like 

to think gives expression to what I have been about. It is a sentence, 
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moreover, that I think is not inconsistent with Bonhoeffer's stress on the 

significance of the recovery of the "proper words" constitutive of our 

faith. The sentence reads: "In the shadows of a dying Christendom the  

challenge is how to recover a strong theological voice without that voice 

betraying the appropriate fragility of all speech but particularly speech 

about God." 

Bonhoeffer was a master of the fragility of speech about God.                               

Accordingly, we can do no better than to study his work. Through such 

study we may well learn to use the "proper words" we have been given. 

For the invisibility that destroys us is the loss of confidence in the words 

that make us who we are. They are the words that make your preaching 

and presiding at the altar visible and life giving. That visibility is crucial 

for the world, calling into question, as it must, the lies necessary to deny 

God. I end, therefore, with Bonhoeffer's confident claim in Discipleship: 

"The church-community has, therefore, a very real impact on the life of 

the world. It gains space for Christ ... All who belong to the body of 

Christ have been freed from and called out of the world. They must                      

become visible to the world not only through the communal bond                          

evident in the church-community's order and worship, but also through 

the new communal life among brothers and sisters in Christ." 

Or, as I am prone to say, "the first task of the church is not to make the 

world more just. Rather the first task of the church is to make the world 

the world." That such a task is given to those in the ministry is surely one 

of the dramatic commitments that makes the ministry such a demanding 

and rewarding call. 

Stanley Hauerwas is Gilbert T. Rowe Professor Emeritus of Divinity and 

Law at Duke University. His most recent books include The Work of                    

Theology and Approaching the End: Eschatological Reflections on 

Church, Politics and Life. 
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Pray for the Anglican Church –  

for Justin, Archbishop of Canterbury; 

Archbishop Geoffrey Smith , newly 

elected Primate of Australia;                   

Glenn, Archbishop of Sydney; 

Michael Stead, our Regional Bishop; 

and for all the bishops, priests, 

deacons and Religious of the 

Anglican Communion.  

In the Anglican Cycle of Prayer                

we are asked to Pray for La Iglesia 

Anglicana de Mexico, for The Most 

Revd Francisco Moreno - Presiding 

Bishop of La Iglesia Anglicana de 

Mexico & Bishop of Northern 

Mexicoand for all his clergy and 

people. 

Pray for Fr James and for                             

Fr Michael as well as for Helen and 

Antonia. May God bless them  

and their ministries and may we 

support them as they work among us 

in Christ’s name.  

Pray for St Paul’s: God of mercy, 

strengthen us to help shape a parish 

where diversity is a source of 

enrichment, compassion is common, 

life’s poetry realized, suffering 

lightened through sharing, justice 

attended, joy pervasive, hope lived, 

the hum of the universe heard, and 

together with you and each other we 

 build what is beautiful, true, worthy  

of your generosity to us, an echo of 

your kingdom. Amen. (Ted Loder) 

Pray for, St Matthew’s, Zababdeh, 

(West Bank, Palestinian 

Territorries), our Anglican 

Communion Partner: We 

remember especially their Parish 

Priest,  Fr Saleem Dawani, and his 

ministry in the parish. We 

remember also Jameel Maher, who 

acts as the St Matthew’s partnership 

link person with us. May both our 

parishes be blessed by the link we 

are establishing.  

Pray for the Church’s mission:  

Lord Jesus Christ, you stretched out 

your arms of love on the hard wood 

of the cross that everyone might 

come within the reach of your saving 

embrace: So clothe us in your Spirit 

that we, reaching forth our hands in 

love, may bring those who do not 

know you to the knowledge and love  

of you; for the honour of your name. 

Amen. (Author unknown) 

Pray for our Children’s Church:  

The Lord said, ‘Let the little children 

come to me and do not forbid them 

for such is the kingdom of heaven’. 

Bless, Lord, your children who now 

stand before you in prayer. Help 

them to understand the depth of  

your love.  

 

Pray throughout  

the week 
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O Lord, bless our Children's Church 

and all its future endeavours, that 

through it we may glorify you with 

your Father and the Holy Spirit, now, 

always and forever. Amen.  

Pray for peace: Lead me from death 

to life, from falsehood to truth; lead 

me from despair to hope, from fear to 

trust; lead me from hate to love, from 

war to peace.  

Let peace fill our hearts, our world, 

our universe.  

Pray for all in need, we pray for all 

those who care for the elderly, frail 

and sick. May the Lord God grant 

them compassion and patience as 

they care for them.  

Pray for : Alf; Joyce Bannister;  Anne 

B.; Margaret Baseley; Jenny Bounds; 

John Burns; Rosemary B. ; June 

Cameron; Eddy; Simeon Felt; Anna 

Felt; Margaret Hayes; Graeme; Enid 

Kell; Jessie Langenegger; Lily; 

Margaret; Kay McKinnon;                        

David Morgan; Clive Norton;                      

Alister & Sally Palmer; Mark Palmer; 

Sophie Palmer; Michelle Phillips; 

Geoff Riccord; Diane Smith; Elsa 

Sorensen; Peter Sorensen; Jean Storey; 

David Thompson; Dora Whitway;             

Bob Woods. 

In love and charity please 

remember the recently departed, 

especially Fr Gerard Ananian that 

God may grant him a place of 

refreshment, light and peace.   

Pray, too, for, Dr. Earle Wynne 

Connolly; Collin Jack McPherson; 

Geoffrey Alymore Browne; Septimus 

Albert Raverty; Lorna Whitley; 

Annamarie Elizabeth Bunsell; Evelyn 

Beatrix Blackman; Jean Margaret Rose 

Fuller; Joanne Terrans; and for any 

others whose year’s mind falls around 

this time.                          

Rest eternal grant unto them O Lord, 

and let light perpetual shine upon 

them!  

 

Services during this week at St Paul’s 

Midweek communion is now back held on Wednesdays at 10.30am in the 

Chapel of our Lord's Passion. 

Commemorations noted by the lectionary this week –  

 Monday15th June – Evelyn Underhill, spiritual writer (d.1941) 
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