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W 
ELCOME TO ST PAUL’S. We are 

glad that you have come to 

worship God with us today. If 

you are a visitor from another parish, or 

worshipping with us for the first time, 

please introduce yourself to our parish 

priest, Fr James Collins, or to anyone 

wearing a name badge, over a cup of tea             

or coffee in the parish hall after the service. 

You’ll find the hall behind the church.  

Included in this issue … 

 Acknowledgement of the Wangal                         p.3                              

people of the Eora Nation  

 Sunday Services           p.6 

 Thank you            p.8 

 SWALLOWS ON SUNDAY by The Rev. Stewart   p.9                

M Macpherson Submitted by Barry Brandy 

                                            And Much More... 

    Sunday 2nd August 2020           

 Ninth Sunday after Pentecost  

   8.00am - Choral Eucharist 

   9.30am - Sung Eucharist 

   5.00pm - Evensong to mark the 149th                       
          Anniversary of the Laying of the 
   Foundation stone of St. Paul's  

圣公会圣保罗堂欢迎你前来参加我们的英语传

统圣樂圣餐崇拜。 

Our parish’s patron is St Paul 

the Apostle who was one of 

the early Church’s missionary 

leaders.  

A dynamic preacher, he                     

visited communities located 

around the Mediterranean 

Sea and in Asia Minor                               

proclaiming the good news 

of the death and resurrection 

of Jesus Christ.  

In his first letter to the 

Church at Corinth, Paul tells 

how he handed on the                          

tradition of the Last Supper 

to them and it is this sacred 

meal that we share which 

makes us one with Jesus and 

with the Church, both living 

and departed, today. 
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I am 

who I 

? ? 

First Aid 

Name badges 

Name badges help make St Paul’s an 

inclusive community. If you need a new 

name badge, fill in the form inside the 

pew sheet, send it to the parish office, 

and one will be made and left in church 

for you. 

Toilets 

Toilets are available at the entrance to 

the parish hall, which is  located behind 

the church. 

First aid kits are located on the wall of  

the kitchen in the Large Hall behind  

the church and in the choir vestry. 

Ask a member of the clergy or anyone 

who’s wearing a name badge. We’re 

here to help.  

Still got questions? 

Things you may  

In case we  

need  to evacuate 

As you take your place in your pew, 

please make yourself aware of the route 

to the nearest emergency exit. Should 

there be a fire, leave quickly, turn right, 

and assemble by the roundabout on 

Burwood Road.  

Getting inside 

People needing wheelchair access can 

enter St Paul’s most conveniently by the 

door at the base of the belltower. 

Switch it to silent ! 

Please turn your mobile phone off or on 

to silent before the service starts. It’ll 

save you much embarrassment later on. 

Children are                      

welcome  

at St Paul’s 

Children are welcome in church at any 

service. There is a selection of 

children’s books and toys at the back of 

the church near the font and there are 

also kids’ activity sheets and pencils 

available at the back of the church  

where the pew sheets and prayer books 

are.  

Children’s Church runs during Term 

Time. Meet at the back of the church at  

the beginning of the 9.30am Eucharist. 

Please feel free to bring your children to 

the altar rail to receive a blessing, or to 

receive Communion if they have been 

admitted to the sacrament.  

Photos  
 

 

Please do not take photos 

inside the church or during the services 

of worship without permission.  
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Acknowledgment of Country 

Acknowledgement of the 

Wangal people of the Eora                    

Nation  

We acknowledge the traditional 

custodians of the land upon which 

we meet. In his wisdom and love, 

our heavenly Father gave this                            

estate to the Wangal people of the 

Eora Nation.  Upon this land they 

met  for generations until the                

coming of  British settlers. As we 

continue to learn to live together on 

these ancestral lands, we 

acknowledge and pay our respects 

to their elders, past, present, and                     

emerging, and we pray that God 

will unite us all in the knowledge of 

his Son, in whom all things were 

created, in heaven and on earth, 

whether visible or invisible — for 

all things have been created 

through him and for him. 

Recognising those who have been 

custodians of this land is not a                      

perfunctory gesture, but an 

acknowledgement that many have 

gone before us and many will come 

after us—we are but passing 

through. As King David stated some 

3,000 years ago: 

We are foreigners and strangers in 

your sight, as were all our                          

ancestors; our days on earth are like 

a shadow, and there is no  abiding. 

(1 Chronicles 29:15) 

The first inhabitants of this land 

were created by God to tend this 

land as stewards of his common 

grace. With only general revelation 

in the created order as their guide, 

they were allotted this land ‘that 

they should seek God, in the hope 

that they might reach out to him and 

find him’, as the apostle Paul                    

declared to his first century                

Athenian audience, ‘for in him we 

live and move and have our                    

being’ (Acts 17:27-28).   

God says through the prophet               

Jeremiah that: “For surely I know the 

plans I have for you, says the LORD, 

plans for your welfare and not for 

harm, to give you a future with 

hope.” (Jeremiah 29:11)   

Because of the Resurrection of               

Jesus Christ our Lord, Christians are 

a people of hope and because we 

are a people of hope we seek to 

work and pray for peace, justice, 

and love for all, including God’s  
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beautiful creation, and to devote ourselves to seeing God’s kingdom 

come on earth as it is in heaven.  

We seek to bequeath God’s beautiful creation to future custodians in a 

far better state than what we inherited so that creation itself and all                 

beings may flourish as God intends. 

Welcome! We are glad that you have found us! 

We affirm that through God’s redeeming love for all, we are one in 

Christ. We respect the inherent and valuable contributions each                

member makes to the Body of Christ. We celebrate our diversity and 

recognize the sacred worth and dignity of all persons of any age,                    

gender, gender identity, gender  expression, race, ethnic origin,                           

economic reality, family  status,  sexual orientation, diverse ability, or     

social status. We believe that through Christ we are being included and 

welcomed by God and one  another. As we journey towards inclusion, 

we proclaim this welcome to all God’s people, especially to those who 

have known the pain of exclusion and discrimination within the church, 

affirming that no one is excluded  or condemned. We invite all persons 

to journey with us as we discover the call of God on our lives through 

the ministries of St. Paul’s Anglican Church, Burwood. To that end, St. 

Paul’s Anglican Church commits to the welcome and inclusion of all  

persons as  children of God and declares itself to be a welcoming                  

community of faith.  

 

 

Bible Readings      Year A    Bible Readings  

at today’s Eucharist            for next Sunday 

1 Kings 8.22-24, 27-30          The First Reading       Genesis 37.1-4,12-28                                                              

Ps 84                                   The Psalm                  Ps 105.1-6,16-22                                      

1 Peter 2.4-10                     The Epistle         Romans 10.4-15                                                       

Matthew 7. 24-29               The Gospel              Matthew 14.22-36                       
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Sunday Services 

My Dear Friends, 

I hope that you are all well. 

As of the 24th of July the limit on   the number of people allowed to                          

attend places of worship and religious gatherings will be 100 people 

whilst still observing the one person per four square metre rule. St Paul’s 

has registered with the NSW Government as a COVID-Safe business.  

Here are the latest rules from the NSW Government: 

https://www.nsw.gov.au/covid-19/what-you-can-and-cant-do-under

-rules 

The choir are permitted to sing in our services. Congregational singing 

is not permitted for the time being but the words will be included in the 

Order of Service so that Parishioners can hum the words whilst the Choir 

sings the hymns. 

The same stringent hygiene and safety protocols that we have been                  

observing will need to be observed each and every week. 

The following measures will be observed to ensure the safety of all who 

attend these worship Services: 

1. People are quite free to decide not to attend Church or any event as I 

don’t want anyone to feel that they must do something against their will 

(or if they feel that they might compromise another person’s health – 

which is why we have closed down all of our groups). 

 

2. All risk management obligations will be scrupulously  attended to, 

such as observing the  need for hand washing and sanitizing,               

physical distancing, etc. The Holy Water Stoup has  been emptied. 

3. The Greeting of Peace will involve bowing reverently to those one is 

seated close to.                                        

News from around St Paul’s 
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4.Communion will be in two kinds 

(the Priest will intinct the wafers). 

5. There will be morning tea in the 

Large Hall after the 9.30 a.m.                   

Service and physical distancing 

and hygiene protocols will be                      

observed. Those attending our 

morning tea need to be seated                          

and not mingle. 

6. We will fully comply with all  

government directives and legal                        

requirements. 

 

The mid-week Eucharist has                      

resumed on Wednesdays at                      

10.30 a.m. 

 

If the situation changes with refer-

ence to the government’s direc-

tives then we will review matters at 

that point in time. 

With reference to forthcoming   

high holy days we will be                         

observing: 

 There will be a Service of 

Evensong at 5.00 p.m. , today 

Sunday the 2nd of August to 

mark the 149th anniversary of 

the laying of the foundation 

stone of St. Paul’s (on the 29th 

of July, 1871); 

 Mary Mother of Our Lord on 

Sunday the 16th of August; 

 St Francis’ Day on Sunday the 

4th of October; 

 St. Luke’s Day on Sunday the 

18th of October; 

 All Saints’ Day on Sunday the 

1st of November; 

 All Souls’ Day on Monday the 

2nd of November; 

 Christ the King on Sunday the 

22nd of November. 

We will make plans for Advent and 

Christmas closer to the time when 

we know what we are dealing with 

in terms of permitted numbers and 

space required. 

I hold each of you in my prayers 

every day and I look forward to 

seeing you again soon. 

With every blessing. 

Peace,                                              

James. 
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Thank You 

Thank you for supporting the         

Trading Table by buying or                     

donating fresh goods for sale. It 

has been encouraging with the              

results making $120 last Sunday. 

Please keep checking what we 

have each week. Tubes of hand 

sanitizer are still available at a  

special price of $5 a tube or 2 for 

$8. 

There are few books people might 

be interested in if you are looking 

for something during these                

pandemic times. They will be $1 

each and are as follows: 

 Granny Dan - Danielle Steel                                                                                             

 The Soldiers Curse – Meg & 

Tom Keneally                                                           

 Exclusive Sandra Brown 

 The Scarecrow Michael               

Connelly 

Available from the Trading Table 

Thank you 

We sincerely thank Jane Cordina 

and Tara Cordina for working so 

hard to tidy up under the stage in 

the Hall so that we can access 

more room to store food for the 

Parish Pantry. 

Last call for photographs  

for our 150th anniversary                        

history book 

Dr. Graeme Starr has written a  

very fine book to mark the 150th                              

anniversary of St. Paul’s, Burwood. 

The quality of the book is such that 

printers are already wanting to 

print it although it is still in draft 

format (albeit in final draft format). 

We owe Dr. Starr a huge debt of 

thanks for the wonderful job that 

he has done on our behalf. 

Fieldhouse paintings and the                   

soon-to-be-completed mosaic in 

the Bell Tower Porch, to mark the 

150th Anniversary of St. Paul’s. 

We have a fantastic selection of 

photographs to use in the book but 

if you have a photograph that you 

think is worth considering for                       

inclusion in the book then please 

show it to Jane Carrick by the                        

9th of August. 

As the book is in final draft format, 

no photographs will be                             

considered after this as we will 

soon be finalizing arrangements                     

to have the book printed. 
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SWALLOWS ON SUNDAY                

by The Rev. Stewart M                    

Macpherson 

Submitted by Barry Brandy 

There is a lovely little church in the 

village of Peaton at the mouth of 

Loch Long. It was a mission station 

from the Craigrownie  Parish 

Church in Cove and services were 

held there only in the summer 

months since there was no heating 

system. The music was provided by 

an old harmonium whose only 

source of power was a couple of 

creaking foot pedals. 

Peaton is a very small community 

and the Sunday evening congrega-

tions were sparse but faithful and 

the services were always homely 

and helpful. 

One service in particular was  

memorable not for the sermon or 

the music but for a totally unex-

pected and delightful interruption. 

The people had taken their places 

in the pews scattered throughout 

the church. Barry, the organist was 

seated at the old harmonium play-

ing a quiet restful voluntary which 

was as gentle as a lullaby. It was a 

warm balmy evening and the sun 

was streaming through the                  

windows. 

There was the usual casual chatter 

amongst friends as we waited. Then 

the Minister entered and in a loud 

voice declared "let us worship God" 

and the organ struck up the                

opening bars at the first hymn. 

Suddenly from higher up in the 

wooden rafters two little swallows 

disturbed from the slumbers 

swooped down and began a quite 

magnificent display of aerobatics. 

They raced each other at head 

height the length and breadth of 

church then criss-crossed the           

building again and again. 

Every now and then they were soar 

to the rooftop and chase each other 

among the rafters then dive down 

once more and renew their                           

intriguing exhibition of skill in 

flight. This they maintained until my 

dying notes of the last "Amen" then 

no doubt they return to the nest and 

rested for the remainder of the 

night. 

They'd entered I discovered later 

through a tiny broken pane of glass. 

They'd built a nest in the rafters and 

have made themselves at home in 

the little Church of Peaton. 

I do not know how many people in 

the congregation that evening 

heard, far less remembered the  
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 Genesis 32.22-31; Psalm 17.1-7, 16; 

 Romans 9.1-8, [9-16]; Matthew 14.13-21 

Today we read of Jacob’s strange wrestling match and 

subsequent renaming as Israel. Having tricked his              

father-in-law Laban into giving him the best flocks as he 

took his polygamous family back to his own home in 

Canaan, Jacob finds himself left on one side of the river wrestling with a man he 

later realizes is God. The river, Jabbok (Wadi Zerqa), flows into Jordan about 

40 km north of the Dead Sea. There is word-play here on the name of the river: 

‘abaq in Hebrew sounds much like Jacob. The match is won by God who causes 

Jacob to limp, as a sign of God’s power over humans, but spares his life, as a 

sign of mercy. God’s renaming of Jacob means that he is to give up his life as a 

shyster and become the father of the Jewish people. 

 Pray that God would reward those who wrestle with their faith with a 

clearer vision of all things that appear to be mystical or incomprehensible. 

 Give thanks for the Episcopal Church of Sudan. 

Text: Robert McLean © Anglican Board of Mission, 2020 

sermon for all the heads were turning this way and that in a vein attempt 

to follow the swift darting progress of the two little swallows. 

I remember that the singing of the familiar hymns was somewhat halting 

as everyone’s attention was distracted by the aerobatics display. But I’m 

sure that many like myself recalled afterwards the words of the psalmist 

"Yea, the sparrow I hath found an house, and the swallow a nest for herself 

where she may lay her young, even thine alters, O Lord of hosts, my King 

and my God." 

Even the birds of the air can teach us something of the will and love of 

God, for if two little swallows can feel so much at home in the church, how 

much more should we. For, as Jesus taught, we are of much more value to 

him that many birds of the air.   
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Please join us for light refreshments afterwards in the large hall. 
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Donations and Bequests                   

Over the years the parish has benefited from the generosity of                         

parishioners, not only when they have been active members of the                   

parish, but also at the time of their death. Parishioners are invited to                       

remember the parish in their wills by making a bequest as a thank                 

offering to God and to ensure that generations to come will enjoy                 

worship and fellowship in well maintained buildings.  

Those wishing to make a bequest are invited to do so using these                    

or a similar form of words: " I bequeath the sum of $............ to the             

Rector and Wardens of the Anglican parish of  St Paul, Burwood, to be 

used at their absolute discretion for the charitable purposes of the                   

parish."   

Donations with Tax Deductibility 

If you would like to make a donation to the Parish for the upkeep and 

maintenance of the Heritage building it can be done through the                 

National Trust. 

Cheques can be made out to: 

National Trust of Australia (NSW)  St Paul’s Anglican Church Burwood 

Or                                                                                                                                       

Direct Credit to the above name with bank account details:  

Westpac 

BSB: 032-044                                                                                                                    

Account number: 742 926                                                                                      

Branch: 275 George Street Sydney NSW 

Please contact Pam for more details or place a donation in an envelope 

and label with National Trust donation and include your name for your 

receipt and an address to post it to. Thank you. 
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Raffle 

Raffle tickets are available for purchase $2 each or 3 for $5.  

Another popular Tiffany lamp is available as the main prize along with 

many others.  

Please support this fundraiser as it will not be drawn until we have raised 

a reasonable amount.  

For General Donations 

please use this account                   

details:                  

Account Name: St Pauls Anglican 

Church 

BSB:    032 062 

Account #:   250028 

For Parish Pantry   

AND For Community Choir    

Donations 

please use this account                    

details:                  

Account Name:  Parish Pantry 

Account 

BSB:          032 062                                                  

Account #:         812238 

Please clearly mark whether it is 

for the Parish Pantry or the                    

Community Choir.   

Thank you for your  generosity.  

Offertory - 

Collection given at St Paul’s                 

from  20th July – 26th August 2020 

and other donations:                                                                           

≈ Offertory: $1711                                                                 

≈  Parish Pantry: $50                                                 

 TOTAL OF GIVING: $1761 

 

Thank you for responding to God’s                    

generous love. 

 

 

https://www.google.com.au/url?sa=i&url=https%3A%2F%2Fwww.worshiphousemedia.com%2Fmotion-backgrounds%2F83287%2Fshock-wave-offering-loop&psig=AOvVaw301w13sqosQg8EtgGBRn9j&ust=1581729989101000&source=images&cd=vfe&ved=0CAIQjRxqFwoTCLDKh87xz-cCFQAAAAAdAAAAAB


16 

PARISH PANTRY LIST 



17 

The C of E needs to be         

leaner and fitter     

There is too much control from the 

centre, and power should be                         

returned to parishes, says Stephen 

Trott 

THE difficulties posed by the             

coronavirus crisis have exposed 

many fault lines and weaknesses 

in organisations around the          

country — and the Church of         

England is no exception. 

Its already tightly strained finances 

are under immense strain, with 

every church in lockdown for 

months and no income from 

church collections or visitors, but 

still a significant monthly payroll to 

be funded. Eighty per cent of its 

income comes from generous       

giving and donations. Unlike some 

Continental state Churches, it          

receives no    funding from the 

Treasury. 

The problems have been accumu-

lating for many years. In the 1970s, 

with the best of intentions, most of 

the financial assets accumulated 

by the parishes over 1000 years 

were nationalised by the General 

Synod, to ensure that all the clergy 

received the same, modest                

stipend. Previously, there was a 

market among “livings”, in which 

some clergy enjoyed many plums, 

while others struggled to feed 

their family or to keep warm in 

winter. 

But this apparently benign reform 

had unexpected consequences. 

Transferring the money to central 

bodies signalled a dramatic shift 

in focus from the local church as 

the centre of gravity to the dio-

cese. The parish church had al-

ways been the centre of church 

life. It says so in the Thirty-Nine 

Articles of Religion, part of the 

Church of England’s DNA,                   

identifying the local congregation 

as the visible Church, where the 

word of God is taught and the               

sacraments are administered. 

Once proudly independent from 

all but the essentials of episcopal 

oversight, the parish system began 

to find itself dependent on the            

diocesan board of finance, and                

increasingly micro-managed by                    

burgeoning numbers of bishops, 

archdeacons, and accountants.     

Having surrendered the resources 

READ LEARN AND INWARDLY DIGEST…  
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that had formerly paid the stipends 

of their clergy, the parishes were 

now, in addition, asked to               

contribute increasing payments 

each year — the quota — to fund 

both the clergy and the growing 

staff of the diocese. Today’s              

congregation is expected to give 

significantly more than the cost of 

supporting a full-time minister. 

For some time now, the criteria for 

assessing the viability of a parish 

have revolved around the quota          

rather than its spiritual, pastoral, or                

missionary outreach. Thousands of 

parishes have now been grouped                   

into increasingly large benefices, 

many losing in the process their 

most precious asset — their par-

sonage house — which has been 

transferred to the diocese instead, 

rendering it almost impossible to 

recruit their own minister in the            

future. 

The quota is a blunt instrument,           

ensuring that many smaller                                     

congregations, especially in rural 

and inner urban areas, are                               

increasingly being threatened with 

the closure of their church, despite 

the fact that it costs relatively little 

to maintain, if looked after carefully. 

 

IT IS hard to exaggerate the                

significance of these buildings — 

or, indeed, of the local congrega-

tion, however tiny. They continue to                       

represent the Church of England’s 

aspiration of being a spiritual                      

presence in every community. 

When closed for worship and sold 

for  other purposes, they speak 

loudly of the failure of the Church 

to those who pass by each day. 

Church attendance has fallen by 

more than 200,000 in the past            

decade. Forty years ago, two-thirds 

of the population described itself 

as Christian; today, it is one third. 

The missing congregation is not 

being reached in many places              

because there is no longer a priest 

living there, and no vicarage, and 

church services are infrequent. The 

obvious solution is to recruit and 

deploy more clergy, and open or 

plant more churches, not to employ 

more specialists at the diocesan 

centre. 

During the past 50 years, a                  

significant proportion of the                  

funding now administered centrally 

has been vired into the appoint-

ment of many new senior clergy 

posts. The Church of England, a 

country one third the size of        



19 

Norway, now has some 143 archdeacons, 117 bishops, and 42 dioceses, 

while Norway has just 11 dioceses and bishops. Many of those 42             

dioceses were created in the 20th century, each requiring its own                    

cathedral and diocesan administration, all of which have to be funded: 

the vast bulk of the money comes from giving in the parishes. 

During the coronavirus crisis, while churches were tightly locked on the 

instructions of the diocesan bishops, clergy and congregations have 

been forced to adapt to new ways of worshipping, mostly online for 

those who have computers or smartphones. Many church members do 

not. Much has been made of the numbers “attending” online services, 

although it is impossible to know the extent to which everyone watching 

is engaging with the worship. There is talk of not needing church                 

buildings after all, although nobody has yet worked out how to receive 

holy communion virtually, or to baptise a baby or ordain ordinands, 

online. 

The experience of many in parish life during these past ten weeks has 

also led to the question: to what extent is the diocese any longer                          

required, since the parish is delivering the ministry that can be                    

provided? Soon, the lockdown will be lifted, and church services will            

resume in church buildings, led by their clergy and congregations. The 

church buildings are needed, the clergy are needed: what else do we 

need? 

 THE economy of the Church of England, which has evolved since the 

1970s, is manifestly in need of radical change if it is to reconnect with 

people in their locality where the word can be preached and the                        

sacraments can be administered. 

The best way of doing this is threefold. First, the balance of power and 

initiative needs to be returned to the parish church. The best way of                 

doing this is to scrap the quota system, and make parishes once again 

responsible for funding their clergy. Most are already capable of doing 

so, if the additional burden of funding external administration is taken 

away. 
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Some parishes will never be able to pay the full cost, but we are no 

longer a Church in which all the clergy are full-time ministers: that, too, 

has changed greatly since the 1970s. We need to recruit tent-maker 

clergy who are in secular employment, part-time clergy, and retired 

clergy, who would occupy the vicarage in return for their ministry. 

The second necessary reform is to make the diocese once again a              

primarily spiritual rather than administrative function in the Church. 

This will require radical pruning of bishops, dioceses, and their staff 

from the current 42 dioceses to something more like the historical 26 

dioceses, and with, perhaps, 40 bishops to ordain and confirm, in 

place of the current 117 engaged in managing many activities that we 

now see are not required. 

Many of the burdens that hinder parish ministry are laid on it by                

legislation conceived and enacted during 100 years of synodical           

government, designed to exert ever tighter control and scrutiny of 

clergy and churches, which is time-consuming, expensive, and                       

unnecessary. One has only to compare the operation of our                             

ecumenical partner Churches to see that a light touch is possible, and 

does not require ever more archdeacons. The General Synod should 

meet sparingly and less frequently, and devote itself to reducing                    

rather than increasing the load. 

A LEANER and fitter Church of England will emerge from such a               

rebalancing: one that can focus resources raised locally on local               

ministry rather than struggle to maintain the illusion that the diocese         

is the local church. 

Subsidiarity is often mentioned approvingly in General Synod                         

debates. The time has surely come to put subsidiarity into practice, 

and to empower the local church to be once again what it always was: 

the Church of England. 

 The Revd Stephen Trott is Rector of Pitsford, in Peterborough          

diocese, and a member of the General Synod. 
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Should Christians eat animals? The challenge of Christian 

animal ethics - By David Clough 

An abyss lies between a Christian understanding of how animals should 

be treated, and the way we in fact treat them. Christians are currently 

acting in ways that completely disregard the status of animals as fellow 

animal creatures of the God we worship ― especially in manner we use 

them for food. Christians understand animals to have a place in God's 

purposes, and that place requires particular Christian actions. It is thus 

disconcerting to find that our everyday eating practices have made us 

complicit in obvious and egregious wrong-doing. 

The good news, however, is that once we become aware of this abyss, 

there are clear and immediate practical steps that Christians can take in 

response ― both individually and corporately, such as: reducing or 

eliminating altogether our consumption of animal products, and moving 

to higher welfare sources for animal products we continue to consume. 

My aim in this article is to convince readers of the reality of this abyss 

between Christian belief and practice, and of the urgency of practical 

Christian action in response. This article builds upon my decade-long 

effort to engage Christian theology and ethics of animals. 

Why animals? 

There are, of course, a good many pressing issues beyond animal ethics 

that demand our attention, reflection and action. White supremacy in 

places like the United States, the UK and Australia has been embold-

ened and is, once again, on the move, exacerbating the already conten-

tious debates surrounding immigration and border-protection. Obscene 

inequality persists, as a wealthy world still fails to feed the poor, and 

famine devastates Yemen and sub-Saharan Africa. A recent Oxfam report 

shows that a mere 26 of the world's richest individuals own as much as 

50 percent of the rest of the global population. We have triggered cata-

strophic climate change, the first fruits of which are already imperilling 

the lives of vulnerable human and other-than-human creatures. National 

and international political leadership seems incapable of making the 
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policy responses required to address either economic disparity or         

planetary destruction. 

This shocking and bewildering context threatens to make any other              

issues seem utterly irrelevant. How, then, can I justify making time for 

Christian animal ethics in times like these? Let me give you three                            

reasons why Christian animal ethics deserves our attention, now. 

First, urgency. Estimates by Vaclav Smil show, astonishingly, that by 1900, 

the combined biomass of all domesticated animals had grown to three 

and a half times that of all wild land mammals. Big increases in livestock 

numbers caused big decreases in wild land animals, as their land was 

claimed to make space for raising domesticated animals for food. Then, 

in the following 100 years, the biomass of domesticated animals                        

quadrupled, and the wild land mammal biomass halved, so that by 2000 

the biomass of domesticated animals was twenty-four times greater than 

that of all wild land mammals. Domesticated chickens alone are now 

nearly three times the biomass of all wild birds. And in the same 100 

years, we reduced numbers of fish in the oceans by 90 percent. 

Raising livestock at this scale is a major contributor to an anthropogenic 

mass extinction of wild animals, comparable with those found in the geo-

logical record hundreds of millions of years ago. If we continue on this 

trajectory there will be few, if any, wild animals to be concerned about. 

Meanwhile, we cruelly impoverish and shorten the lives of farmed ani-

mals, the vast majority of which are raised in novel industrial environ-

ments. Christian animal ethics urgently demands our attention to what 

we are doing to domesticated and wild animals, on the grounds of scale, 

intensity and impact. 

Second, I suggest we should make time for animal ethics because we 

can, in fact, multi-task. We don't have to choose between being alert to 

climate catastrophe and gender equality: we can be alert to both. In                        

recommending that we pay attention to animal ethics I'm not suggesting 

we abandon concern for everything else. The policy proposals I will     

propose below do not demand the entirety of our attention. We can be 

attentive to more than one thing at once. We can include animal ethics 
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among all our ethical concerns. 

Third, it turns out that we don't need 

to choose between concern for        

animals, concern for human              

neighbours and concern for the    

environment, because these              

concerns intersect. These                           

intersections mean that our efforts 

improve life for farmed animals 

have the potential to bring benefits 

for humans, wild animals and the 

environment too. In fact, to do well 

by humans, wild animals and the 

environment, we have no choice 

but to attend to the ramifications of 

raising unprecedented numbers of 

livestock. 

Why should animals matter to 

Christians? 

What I propose to do here is                  

provide a brief overview of the first 

volume of On Animals, with the aim 

of outlining the case for my                      

contention that Christians have faith

-based reasons for being                             

concerned about animals. 

Creation 

I begin On Animals by asking what 

creation is for, and I point to a num-

ber of theologians who can be 

found saying that creation is all 

about us: that God made everything 

only for the sake of human beings. I 

start with the first-century Jewish 

philosopher Philo of Alexandria 

and trace arguments and assertions 

made for this position in Origen, 

Justin Martyr, Irenaeus and later 

John Calvin, Francis Bacon, Karl 

Barth and many others ― with a 

particular highlight being Henry 

More's 1653 ement that God only 

gave life to cattle and sheep to 

keep their meat fresh until we need 

to eat them. 

I then respond to this impressive 

list of authorities, with the argument 

that to construe God's purposes an-

thropocentrically — as all about us 

— in this way is a grave theological 

mistake. I draw on a better moment 

in Barth, alongside Bonaventure 

and Thomas Aquinas, to make the 

case for a theocentric understand-

ing of creation. These authors, 

along with some others, argue that 

creation has its goal in the glorifica-

tion of God. I also note Wolfhart 

Pannenberg's concern that this the-

ocentric interpretation of the pur-

pose of creation risks making it 

seem like a divine vanity project, 

and his corrective supplement that 

God creates in order to be gracious 

to each creature as an end in            

themselves. 
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I conclude that the theological         

argumentation in favour of              

conceiving of ourselves as God's 

only goal in creation is thin and        

unpersuasive, and that there are 

good and much stronger theologi-

cal reasons to reject such a                 

remarkable assertion of our own 

self-importance. 

Building on this foundation, I           

proceed to an observation that 

Colin Gunton made concerning 

Basil of Caesarea: Basil came to the 

conclusion, "against the assump-

tions of almost the whole of the           

ancient world, that there are no            

degrees of being: that is to say, that 

everything created has the same 

ontological status." A fundamental 

feature of the Christian doctrine of 

creation is therefore that we should 

recognise two kinds of things: God 

and creatures ― and recognise 

ourselves as the second, creature-

kind, in solidarity with all of God's 

other creatures. 

This means rejecting the many           

theological accounts that position 

humans as mid-way between              

angels and animals, or some               

necessary nexus between God and 

the rest of the world. We are made 

of dirt, or star-dust, just like the rest 

of God's creatures, and our excite-

ment about our own creaturely ca-

pacities should not tempt us to ig-

nore or diminish the particular ca-

pacities of our fellow creatures. Hu-

mans are unique and have a unique 

vocation before God, given the 

high responsibility of imaging God 

to our fellow creatures; and every 

other creature also has their own 

unique vocation. Ask the psalmist, 

who delights in God's ordering of a 

diverse world of creatures, each 

glorifying their maker in their own 

place and particular mode of life 

(see, for instance, Psalm 104), and 

celebrates the God who has com-

passion on all creatures, providing 

for every living thing (Psalm 145). 

This attitude towards fellow             

creatures is commended by Pope 

Francis in his 2015 encyclical     

Laudato Si, which states: 

Every creature is thus the object of 

the Father's tenderness, who gives 

it its place in the world. Even the 

fleeting life of the least of beings is 

the object of his love, and in its few 

seconds of existence, God enfolds 

it with his affection. 

A passage from John Wesley's           

Sermon 23 on the beatitudes, 

makes a similar point: 
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God is in all things, and that we are to see the Creator in the glass of eve-

ry creature; that we should use and look upon nothing as separate from 

God, which indeed is a kind of practical atheism; but, with a true magnifi-

cence of thought, survey heaven and earth, and all that is therein, as con-

tained by God in the hollow of his hand, who by his intimate presence 

holds them all in being, who pervades and actuates the whole created 

frame, and is, in a true sense, the soul of universe. 

Therefore, a Christian doctrine of creation gives us good reasons to see 

humans alongside our fellow animal creatures, as one of God's many spe-

cies of animal creatures. A Christian doctrine of creation discourages us 

from thinking of humans as an entirely different category from other 

creatures, as if the primary division were God/humans/creation. So, I 

write at the beginning of the second volume of On Animals: 

Creation is best understood as God's gracious bestowal of being on all 

creatures, both for their own sake and so that they may glorify God in 

their participation in the triune life of God. All creatures are declared 

good by their creator in their own right; all creatures exist in utter de-

pendence on God and mutual dependence on one another; no creature 

can be comprehended merely as the means to the flourishing of another. 

God's animal creatures have particular attributes in common: they are 

fleshy creatures with the breath of life, especially dependent on other or-

ganisms for their survival, often the common subjects of God's blessing 

and judgement, capable of response to God in a distinctive mode. Differ-

ences between animal creatures need to be understood in the context of 

this commonality, with attention given to the particular mode of life of 

each animal creature, and similarities between groups of animals ― such 

as vertebrates, mammals or primates – not neglected in the task of speci-

fying the particularity of the human mode of being an animal creature. 

Reconciliation 

Perhaps it will be granted that a Christian doctrine of creation provides 

some ground for valuing the lives of animals, but by the time we get to 

Christology, incarnation and atonement, we're liable to lapse back into 
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anthropocentrism. That's why, in the second part of the first volume of On 

Animals, I argue to interpret the doctrine of reconciliation anthropocen-

trically is also mistaken. 

We have sometimes been given to believe that God became human 

solely for the sake of saving humans from human sin, but there are im-

portant reference points for a wider perspective on the work of Christ. 

The prologue to John's gospel summarises the doctrine of the incarna-

tion by saying, not that the Word became human, but the Word became 

flesh ― that messy bodily stuff common to us and fellow animal crea-

tures in both the Hebrew term basar and the Greek term sarx. Hence 

that famous verse John 3:16, beloved of so many Christian sign-makers, 

declares not that God "gave His only son" because God so loved hu-

mans, but because God so loved "the world," the cosmos. The opening 

of the letter to the Ephesians declares that in Christ God gathered up all 

things in heaven and earth (Ephesians 1:10), and the opening of Colos-

sians pictures the Lord Jesus Christ as the firstborn of all creation, in 

whom all things were made, reconciling all things in heaven and earth to 

God by making peace on the cross (Colossians 1:20). 

I could say much more here, but in the context of these majestic visions 

of the cosmic scope of God's reconciling work in Christ, to think of incar-

nation and atonement as events or transactions with relevance only to 

one of God's myriad creatures seems a strangely blinkered underesti-

mate of what God has done in Christ. 

Redemption 

In reaching the last major doctrinal heading of the first volume of On An-

imals, it may again seem that everything is in danger of collapsing back 

into anthropocentrism. Christians have sometimes come to think of re-

demption as something like a teleporting of a select group of human 

souls out of their bodies in order to drift about with angels in a cloudy 

heaven. Christian thinking about redemption is much more diverse, and 

often much more grounded in creaturely diversity, as the American nine-

teenth century Quaker preacher Edward Hicks's painting The Peaceable 

Kingdom portrays. Hicks draws on the visions in Isaiah 11:6-9: 
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The wolf shall live with the lamb, 

the leopard shall lie down with the kid, 

the calf and the lion and the fatling together, 

and a little child shall lead them. 

The cow and the bear shall graze, 

their young shall lie down together; 

and the lion shall eat straw like the ox. 

The nursing child shall play over the hole of the asp, 

and the weaned child shall put its hand on the adder's den. 

They will not hurt or destroy 

on all my holy mountain; 

for the earth will be full of the knowledge of the LORD 

as the waters cover the sea. 

Hicks pictures peace between colonial invaders and native peoples, as 

well as between all kinds of animal creatures. 

In 1781 John Wesley preached a sermon on Romans 8:19–22 entitled, 

"The General Deliverance." Wesley makes the case for God's care for    

animals by drawing on the psalms and declares that God is merciful to 

animals in redeeming them from their suffering: 

Nothing can be more express. Away with vulgar prejudices, and let the 

plain word of God take place. [Animals] "shall be delivered from the 

bondage of corruption, into glorious liberty": even a measure, according 

as they are capable, of the liberty of the children of God. 

Three years later, Wesley published John Hildrop's Free Thoughts upon 

the Brute Creation, which argued that all creatures that God had a reason 

to create God also has a reason to preserve, since any reason for their 

annihilation or extinction would be a reason that they should not have 

been created. 
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These inclusive creaturely visions of redemption are in continuity with 

Irenaeus's doctrine of anakephalaiosis or recapitulation in which Christ 

redeems the whole creation; as well as Origen's doctrine of apokatasta-

sis in which all things are restored to their paradisical state. This wider 

creaturely vision of redemption is also reflected in the book of Revela-

tion, which pictures "every creature in heaven and on earth and under 

the earth and in the sea, and all that is in the"' singing praises to the 

lamb (Revelation 5:13). 

Again, I could say much more here, but my point is that these redemp-

tive visions support a Christian doctrine of redemption that runs coun-

ter to a mono-species event that discards every other kind of creature. 

Stories of the saints 

The stories of the lives of the saints also illustrate biblical and later theo-

logical understandings of animals and human responsibilities towards 

them. 

There is one told of St. Macarius of Alexandria, an Egyptian hermit in the 

fourth century. The story goes that one day, as Macarius was sitting in 

his cell, he heard a knocking at his door. Thinking a fellow monk had 

come to see him, he opened the door and was astonished to find that a 

hyena had been knocking on the door with her head. She held her pup-

py in her mouth, and offered the puppy to him, weeping. Macarius took 

the puppy in his hands and looked to see what was the matter. He saw 

that the puppy was blind in both eyes. He took the puppy, groaned, spat 

on the puppy's face and signed it on the eyes with his finger. Immediate-

ly, the puppy could see, ran to his mother, suckled from her, and fol-

lowed her away. 

The next day the hyena returned and knocked on the hermit's door 

again. This time when he opened it he saw she had a sheepskin in her 

mouth. He asked her where she had got the sheepskin, if she had not 

eaten a sheep, and told her that he would not take the sheepskin if it had 

come of violence. The hyena struck her head on the ground, bent her 

paws and prayed on her knees for him to take it. He said he would not 
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take it unless she promised not to harm the poor by eating their sheep, 

and she nodded her head as if she were promising him. Then he told her 

he would not take it unless she promised not to kill another creature, and 

said if she was hungry she should come to him and he would give her 

bread. The hyena bent, nodded, and looked him in the eye as if she were 

promising him. 

So Macarius offered praises to God for giving understanding to the ani-

mals and letting Macarius come to understand God's ways. He took the 

sheepskin from the hyena and she went away. From time to time she 

would come to Macarius for food, and he would give her bread. He slept 

on the sheepskin until he died. 

Such stories seem to follow me around. When I lived in Durham, England, 

I was delighted to come across St. Godric, who had lived in a hermitage a 

mile or two down the River Wear from Durham, now a ruined priory on a 

wooded hilly river bank I often visited with my family. One day an ex-

hausted stag being pursued by the Bishop of Durham's hunt arrived shiv-

ering from exhaustion at the gate of Godric's hermitage, and seemed by 

his cries to beseech Godric's help. Godric was moved by pity, bade him 

hush his moans, and opened the door of his hut to let him in, at which the 

stag dropped at his feet. 

But Godric felt that the hunt was coming near and came out of the hut, 

shut the door, and sat down outside. The hunt hacked through thorns and 

briars with their blades to reach the man, and asked him where the stag 

was, to which Godric replied, "God knows where he may be." The                      

hunters asked his pardon for intruding on him. The stag kept house with                 

Godric until the evening, but would afterwards often visit him and lie at 

his feet in gratitude for his deliverance. 

After I moved to Chester, I found that the city's Patron saint, St. Werburgh, 

was said to have had a farm outside the city walls, where wild geese 

would come and destroy her standing corn. Her steward tried without 

success to drive them off, and complained to St. Werburgh of his                    

difficulty. She told him to shut them up in the house, which he thought 

was a joke, but when she insisted, he went to the field and told the geese 
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to do their lady's bidding and follow him. With one accord they formed a 

flock and walked with bent necks after him to be shut up. But the steward 

took one of the geese, killed and ate it. 

The next morning the maid scolded the geese for destroying the crops, 

and told them to leave, but the geese protested to St. Werburgh that one 

of them was missing. In response to their complaint, St. Werburgh was 

moved with compassion, and God revealed to her that her steward had 

killed the goose. She told him to bring the bones of the goose to her, and 

at a healing sign from her hands, skin and flesh grew on the bones, and 

feathers fledged upon the skin, until the living bird, first took an eager 

hop and then was upon the wing, joined by the rest of the rejoicing flock, 

who thanked St. Werburgh their deliverer before they left. 

I wonder at and delight in these stories, along with the many others like 

them. As we smile at them, we should not only smile. These stories pre-

sent the insight treasured by those who passed them on that it belongs to 

Christian holiness to be compassionate towards animals, that we should 

take a high view of the capacities of animals to be responsive subjects, 

that we should have a deep appreciation that God's will is for peace be-

tween all creatures, and that we can anticipate and witness to this peace 

in our actions here and now. These stories of the saints extend biblical 

visions of peace between creatures into a world closer to our own. 

What are we doing to animals? 

In the second volume of On Animals, I discuss how we make use of              

animals for food, textiles, labour, research experimentation, sport and 

entertainment, as pets and companions, and the effects of the way we 

live on wild animals. But the scale, intensity and impact of our use of                

animals for livestock makes our use of animals for food an obvious             

priority concern. I take considerable time attending to and describing 

our practice of using animals for food. I summarise my findings in this 

way: 

[Our use of animals for food] inflicts very significant harm and suffering 

on non-human animals and provides very little opportunity for them to 
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flourish in their complex social patterns of life or make use of their so-

phisticated cognitive capacities. Farmed animals have their lives and 

bodies entirely reshaped to make them more efficient units of human 

production, usually to their very great cost. Remarkably, 98–99 percent of 

animals killed for human food are fish. The expansion of fishing and 

adoption of industrial methods have resulted in reduction of wild fish 

stocks by 90 percent since 1900. Fish suffer over a long period in the 

capture process and fishing causes substantial collateral damage for non

-target species and the marine environment. About half of fish now de-

rive from intensive fish farms, which raise fish in close confinement and 

feed them with on average twice as much wild fish, exacerbating the 

pressure on wild populations through over-fishing. After fish, chickens 

are used in biggest numbers, with 66 billion killed for food in 2016 and a 

further 8 billion used for eggs. The vast majority of chickens are raised 

intensively in broiler sheds or battery cages, bred to maximize their 

productivity so that broiler hens reach slaughter weight in only five 

weeks, suffering pain from legs forced to support prematurely heavy 

bodies. Male chicks from laying breeds are surplus to requirements, so 

are killed by maceration or suffocation after hatching. Ducks are the next 

most numerous animal killed for food after chickens, with 3 billion killed 

annually, most of which are raised intensively in similar conditions to 

chickens. Pigs are the next most intensively reared animal, with 1.5 bil-

lion killed in 2016, most of whom live in bare indoor sheds with very little 

opportunities for the expression of species-specific behaviours. Nearly 1 

billion rabbits are killed each year for food, most of whom are raised in 

small cages. Most sheep and goats are raised extensively, but moves to 

intensive indoor production are becoming more common, especially for 

dairy. Lambs are killed at only a few months of age, and sheep with other 

livestock are often subjected to the great stress of live export and long 

journeys by sea and road. Increasingly intensive methods are being 

used to raise cattle, with animals confined to bare feed lots for "finishing"            

before slaughter. Growing numbers of dairy cows are kept inside without 

access to grazing. Virtually all dairy cows have their calves taken from 

them at birth or shortly afterwards, and are slaughtered for meat when 
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they become unfit for production, which is after three or four lactations in 

intensive systems. 

I hope that this brief summary is sufficient to convey my sense of an 

abyss between the kind of treatment a Christian understanding of ani-

mals requires, and what we're currently doing to animals in using them 

for food in industrial animal agriculture. It seems to me beyond question 

that subjecting fellow animal creatures to these lives and these deaths 

merely to satisfy our preference for cheap access to products derived 

from them is blatantly unnecessary cruelty, and at deep odds with Chris-

tian faith commitments. 

What should we do differently? 

Reduce consumption of animal products 

Reducing consumption of animal products is crucial as a direct response 

to the impoverished lives and deaths we inflict on animals, for two rea-

sons: because it reduces the numbers of animals drawn into these sys-

tems, and because no substantial increases in welfare are possible at an-

ything like current production levels. A recent paper provides evidence 

that eliminating intensive feedlots for cattle would mean reducing US 

beef production by 73 percent. Reducing consumption is vital to improve 

animal welfare standards; we can only give animals used for food lives 

worth living in the context of raising many fewer of them. 

It's helpful to appreciate that reducing our consumption of animals is 

widely beneficial far beyond the wellbeing of the animals themselves. 

There are a range of other reasons for reducing consumption of animals, 

each of which would be sufficient independently. 

What we're doing in raising and killing vast numbers of animals for food 

in this way also intersects with problems for wild animals, humans and 

environmental wellbeing. The livestock industry threatens human food 

and water security, and those already suffering from deprivation are at 

greatest risk. Currently, over a third of global grain output goes to 

farmed animals, and humans eating those animals receive only 8 percent 

of the calories that would be available if humans ate the grains directly. 
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Animal agriculture is also a significant consumer of scarce global wa-

ter supplies: producing 1 kg of beef requires 20 times the water re-

quired by producing the same calories from plant-based sources. 

Furthermore, the unprecedentedly high levels of meat and animal 

products consumed in developed nations directly damages human 

health (increased incidence of heart disease, cancer, type-2 diabetes 

and strokes). In addition, intensive farming practices contribute to 

both the rise of antibiotic-resistant bacterial strains and the risk of pan-

demics from zoonotic diseases such as swine and bird flu. 

In relation to the environment, raising livestock causes more green-

house gas emissions than transport globally (14.5 percent of all anthro-

pogenic emissions), although this problem is missing from many car-

bon reduction strategies. The intensive rearing of farmed animals also 

degrades local environments, and provision of grazing and growing 

fodder for livestock is a major cause of deforestation, which is leading 

to the current mass wild animal extinction event. 78 percent of all agri-

cultural land is currently devoted to raising farmed animals, which 

means a great deal of land could be returned to wild animals if we 

switched towards a plant-based diet. 

For all these reasons, it should be clear that reducing consumption of 

animals is crucial for the wellbeing of humans, animals and our shared 

environment. 

Shift to higher welfare for remaining products 

Alongside reducing overall consumption of animals, we need to source 

the remaining animal products we consume from higher welfare 

sources that provide more opportunity for farmed animals to flourish 

and glorify God in their particular creaturely ways. 

Animal products from higher welfare environments will be more ex-

pensive, because it's the cruel industrial systems that made them 

cheap, but in association with reducing overall consumption of animal 

products, the overall cost of eating less and better animal products 

need not be more expensive. 
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Understanding the complexities of injustice 

It's worth pausing at this point to recognise the wider complex of other 

connections between what we're doing to farmed animals and wider 

wrongdoing towards humans, wild animals and our shared environment. 

Some of these connections are demonstrated with remarkable clarity in a 

photograph of an intensive hog farm in North Carolina, taken by Rodrigo 

Gutierrez for Reuters in the aftermath of Hurricane Florence in Septem-

ber 2018. There are about 9 million pigs in North Carolina, which is 

roughly equal to the state's human population. Research has shown that, 

whe pigs are liberated from these facilities and given access to parkland, 

they adopt complex patterns of social life, use of territory and nest build-

ing g similar to those of wild boar. Modern industrial systems give pigs 

no opportunity to flourish as these creatures of God: they are raised in 

monotonous indoor environments in which their tails have to be cut off to 

reduce the incidence of biting injuries, sows are so closely confined they 

cannot turn around, and they never get to engage in their favourite activi-

ty of rooting in the earth. 

Treating pigs in this way has consequences for other creatures: the pig 

factories create huge lagoons of excrement, the contents of which are 

sprayed on nearby fields to stop them overflowing, creating nauseating 

odours, noxious gases and swarms of flies; noisy trucks come and go at 

all hours to remove the dead pigs that cannot tolerate the conditions. 

One campaigner comments that poor people "literally get shit on." No 

one in North Carolina wants to live next to these facilities, which means 

that a disproportionate number of sites are planted next to communities 

where black, Latinx and Native peoples live. Their children are teased at 

school because they smell of pig shit. Many of the hog farms are foreign-

owned and so pay no local taxes. Local taxation is used to determine 

school budgets, which means education in these areas of North Carolina 

is among the worst in the United States. 

This is environmental racism, and North Carolinian protestors against the 

pig farms have been called "n*****-loving." In June 2018, lawmakers in 
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Raleigh implemented Senate Bill 711 to stop neighbours complaining 

and restrict the damages that can be awarded. The meat-processing 

plants where the pigs are slaughtered and butchered employ labourers 

who are disproportionately female, migrant, black and Latinx, subjecting 

them to work that is dangerous to their physical and mental health. The 

unhealthy subsidised products of industrial animal agriculture are often 

the only affordable foods in urban food deserts where many poor, black 

and Latinx people live. 

On the macro-scale, raising livestock is a major contributor to climate 

change, among the first victims of which are Pacific Islanders and other 

humans living in marginal contexts, as well as many communities of non-

human animals. This climate change increases the frequency of extreme 

weather events such as Hurricane Florence 

 During Hurricane Florence, 41 humans died in North Carolina, and 5,500 

pigs were abandoned in confined crates and locked barns and drowned, 

together with 4.1 million chickens, turkeys and other poultry. 

The linkages between unjust treatment of humans, animals and the envi-

ronment are compelling. 

One other dimension to the complexity of this issue is that farmers are of-

ten in a very weak position in relation to contracts with wholesalers and 

retailers, with little opportunity to exercise choice about the systems in 

which they raise their animals. Christopher Quinn's film Eating Animals, 

based on Jonathan Safran Foer's book, depicts the tough situation poultry 

farmer Craig Watts finds himself in when he decides he is no longer pre-

pared to raise broiler chickens for Perdue. It is crucial to recognise that 

farmers are not the villains in this drama, and that real change will only 

come when consumers withdraw their support for raising animals in in-

dustrial systems, and retailers and producers respond to changing pat-

terns of demand. 

Engaging the issue of the farming of animals as Christians requires alert-

ness to these and other complexities, but none of them detract from the 

obvious demands to reduce consumption of animal products and shift to 
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higher welfare sources for remaining animal products. 

The next step? 

As I've already noted, two centuries ago Christians were at the vanguard 

of a new social movement that challenged cruelty towards animals on 

faith-based grounds. What if Christians were to rediscover this legacy 

and take up the baton now? What if churches and Christian organisations 

were to rise up and lead the way in challenging the wilful disregard of 

our fellow animal creatures of God in industrial animal agriculture? We 

could urge changes in practice on the basis of our Christian values, with 

wider benefits in relation to climate change, preservation of wild animal 

habitats and human wellbeing. Reducing consumption of animal products 

and moving to higher welfare sourcing individually is a good start, but 

I'm convinced that discussing changes corporately is key to changing the 

way Christians think and act. 

If you're convinced about the need for Christians to change their use of 

animals for food, take a look at CreatureKind, an organisation I estab-

lished in 2015 to provide educational resources and advice to individuals 

and organisations about practical first steps in changing practice.               

Additionally, the DefaultVeg project is a simple but effective events               

catering policy that any organisation can adopt immediately without         

incurring additional costs or restricting dietary choices. 

David L. Clough is Professor of Theological Ethics at the University of 

Chester. He recently completed a landmark two-volume theological       

project "On Animals": Volume I: Systematic Theology, and Volume II:            

Theological Ethics. 
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Pray for the Anglican Church –  

for Justin, Archbishop of Canterbury; 

Archbishop Geoffrey Smith , newly 

elected Primate of Australia;                   

Glenn, Archbishop of Sydney; Michael 

Stead, our Regional Bishop; and for all 

the bishops, priests, deacons and 

Religious of the Anglican Communion.  

In the Anglican Cycle of Prayer                

we are asked to pray for the new 

Province of Alexandria                                           

- created from the former Diocese of 

Egypt with North Africa and the Horn 

of Africa in the Episcopal Church of 

Jerusalem and the Middle East. 

Pray for Fr James and for                             

Fr Michael as well as for Helen and 

Antonia. May God bless them  

and their ministries and may we 

support them as they work among us 

in Christ’s name.  

Pray for St Paul’s: God of mercy, 

strengthen us to help shape a parish 

where diversity is a source of 

enrichment, compassion is common, 

life’s poetry realized, suffering 

lightened through sharing, justice 

attended, joy pervasive, hope lived, 

the hum of the universe heard, and 

together with you and each other we 

 build what is beautiful, true, worthy  

of your generosity to us, an echo of 

your kingdom. Amen. (Ted Loder) 

Pray for, St Matthew’s, Zababdeh, 

(West Bank, Palestinian 

Territorries), our Anglican 

Communion Partner: We 

remember especially their Parish 

Priest,  Fr Saleem Dawani, and his 

ministry in the parish. We remember 

also Jameel Maher, who acts as the St 

Matthew’s partnership link person 

with us. May both our parishes be 

blessed by the link we are 

establishing.  

Pray for the Church’s mission:  

Lord Jesus Christ, you stretched out 

your arms of love on the hard wood of 

the cross that everyone might come 

within the reach of your saving 

embrace: So clothe us in your Spirit 

that we, reaching forth our hands in 

love, may bring those who do not 

know you to the knowledge and love  

of you; for the honour of your name. 

Amen. (Author unknown) 

Pray for our Children’s Church:  

The Lord said, ‘Let the little children 

come to me and do not forbid them 

for such is the kingdom of heaven’. 

Bless, Lord, your children who now 

stand before you in prayer. Help them 

to understand the depth of  your love.  

O Lord, bless our Children's Church 

and all its future endeavours, that 

through it we may glorify you with 

your Father and the Holy Spirit, now, 

always and forever. Amen.  

Pray throughout  

the week 
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Pray for peace: Lead me from death 

to life, from falsehood to truth; lead me 

from despair to hope, from fear to 

trust; lead me from hate to love, from 

war to peace.  

Let peace fill our hearts, our world,  

our universe.  

Pray for all in need, we pray for all 

the elderly men and women especially 

those who have come to the last stage 

of their lives and those who are 

struggling physically and emotionally . 

May God help them to endure their 

pain and suffering.  

Pray for : Alf; Joyce Bannister; Anne 

B.; John Burns; Rosemary B. ; June 

Cameron; Dallas Cox; Eddy; Simeon 

Felt; Anna Felt; Margaret Gilmour; 

Margaret Hayes; Graeme; Enid Kell; 

Peter Kroger; Jessie Langenegger; 

Lily; Margaret; Kay McKinnon; David 

Morgan; Clive Norton; Alister & Sally 

Palmer; Mark Palmer; Sophie Palmer; 

Michelle Phillips; Geoff Riccord; Sarah 

Sakr; Diane Smith; Elsa Sorensen; 

Peter Sorensen; Margaret Stephenson;  

Jean Storey; David Thompson; Geoff  

Voller; Dora Whitway; Bob Woods. 

In love and charity please 

remember the recently departed, 

especially Deanna Young that God 

may grant her a place of refreshment, 

light and peace.   

Pray, too, for, Frank Ireland; George 

Edward Ellis; Cave Patricia Moon; Ruth 

Anderson; Jean Spence; Ellayne 

Hillier; Barry Debus; Noel Rey Vivian 

Poon; Linda Eckstein; Phyllis Dewar 

Hendry; Joyce Lee; Shirley Jean Benn 

and for any others whose year’s mind 

falls around this time.                          

Rest eternal grant unto them O Lord, 

and let light perpetual shine upon them!  

 

Services during this week at St Paul’s 

Midweek communion is now back held on Wednesdays at 10.30am in the 

Chapel of our Lord's Passion. 

Commemorations noted by the lectionary this week –  

 Monday 3rd August - Stephen, deacon and Martyr  

 Tuesday 4th August - John Baptist Vianney, Priest of Ars, France (d.1895)  

 Wednesday 5th August - Oswald, King and Martyr (d.642) 

 Thursday 6th August - The Transfiguration of our Lord  

 Saturday 8th August - Dominic, Priest and Friar (d.1221) 
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 Phone 9747 4327 

 Post PO Box 530, Burwood, NSW 1805  

 Website www.stpaulsburwood.org.au  

 Rector Fr James Collins 

  rector@stpaulsburwood.anglican.asn.au 

 Senior Assistant Priest Fr Michael Deasey OAM 

 Honorary Priest Fr Jim Pettigrew 

                            Lay Minister Ms Rosemary King 

                  Director of Music Mr David Russell  

 Parish Organist Michael Deasey FRSCM 

                  Organ Scholar Bailey Yeates  

                      Rector’s Warden  Dr Jane Carrick – 0418 399 664 

                People’s Wardens     Mrs Elizabeth Griffiths – 8033 3113 

  Mrs Pam Brock – 9747 3619  

                     Office Secretary Mrs Caroline Badra 

  (9.30am to 2.30pm, Tuesday to Friday) 

• Supporting St Paul’s Anglican Church community. 

• With 25 years of experience, we can arrange a service that is                      

personal, meaningful and reflects a person’s life. 

• We offer a wide range of options and competitive pricing. 

• Pre-Arranging a service allows you to plan the details of a                    

 

9747 4000 24 HOURS  7 DAYS 
  www.unityfunerals.com.au 

INDEPENDENT, AUSTRALIAN OWNED FUNERAL SERVICE 

http://stpaulsburwood.org.au/

