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ST PAUL’S. We are
glad that you have come to
worship God with us today. If
you are a visitor from another parish, or
worshipping with us for the first time,
please introduce yourself to our parish
priest, Fr James Collins, or to anyone
wearing a name badge, over a cup of tea
or coffee in the parish hall after the service.
You’ll find the hall behind the church.

Our parish’s patron is St Paul
the Apostle who was one of
the early Church’s missionary
leaders.
A dynamic preacher, he
visited communities located
around the Mediterranean

圣公会圣保罗堂欢迎你前来参加我们的英语传
统圣樂圣餐崇拜。

Sea and in Asia Minor

Sunday 9th August 2020

proclaiming the good news

Tenth Sunday after Pentecost

of the death and resurrection

8.00am - Choral Eucharist

of Jesus Christ.

9.30am - Sung Eucharist

In his first letter to the
Church at Corinth, Paul tells
how he handed on the
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Things you may
First Aid
First aid kits are located on the wall of
the kitchen in the Large Hall behind
the church and in the choir vestry.
I am
who I

People needing wheelchair access can
enter St Paul’s most conveniently by the
door at the base of the belltower.

Switch it to silent !

Name badges

Name badges help make St Paul’s an
inclusive community. If you need a new
name badge, fill in the form inside the
pew sheet, send it to the parish office,
and one will be made and left in church
for you.

Toilets
Toilets are available at the entrance to
the parish hall, which is located behind
the church.

??

Getting inside

Still got questions?

Please turn your mobile phone off or on
to silent before the service starts. It’ll
save you much embarrassment later on.

Children are
welcome
at St Paul’s
Children are welcome in church at any
service. There is a selection of
children’s books and toys at the back of
the church near the font and there are
also kids’ activity sheets and pencils
available at the back of the church
where the pew sheets and prayer books
are.

Children’s Church runs during Term
Ask a member of the clergy or anyone Time. Meet at the back of the church at
who’s wearing a name badge. We’re the beginning of the 9.30am Eucharist.
here to help.
Please feel free to bring your children to

In case we
need to evacuate
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the altar rail to receive a blessing, or to
receive Communion if they have been
admitted to the sacrament.

As you take your place in your pew,
Photos
please make yourself aware of the route
to the nearest emergency exit. Should Please do not take photos
there be a fire, leave quickly, turn right, inside the church or during the services
and assemble by the roundabout on of worship without permission.
Burwood Road.

Acknowledgment of Country
Acknowledgement of the
Wangal people of the Eora
Nation
We acknowledge the traditional
custodians of the land upon which
we meet. In his wisdom and love,
our heavenly Father gave this
estate to the Wangal people of the
Eora Nation. Upon this land they
met for generations until the
coming of British settlers. As we
continue to learn to live together on
these ancestral lands, we
acknowledge and pay our respects
to their elders, past, present, and
emerging, and we pray that God
will unite us all in the knowledge of
his Son, in whom all things were
created, in heaven and on earth,
whether visible or invisible — for
all things have been created
through him and for him.
Recognising those who have been
custodians of this land is not a
perfunctory gesture, but an
acknowledgement that many have
gone before us and many will come
after us—we are but passing
through. As King David stated some
3,000 years ago:

We are foreigners and strangers in
your sight, as were all our
ancestors; our days on earth are like
a shadow, and there is no abiding.
(1 Chronicles 29:15)
The first inhabitants of this land
were created by God to tend this
land as stewards of his common
grace. With only general revelation
in the created order as their guide,
they were allotted this land ‘that
they should seek God, in the hope
that they might reach out to him and
find him’, as the apostle Paul
declared to his first century
Athenian audience, ‘for in him we
live and move and have our
being’ (Acts 17:27-28).
God says through the prophet
Jeremiah that: “For surely I know the
plans I have for you, says the LORD,
plans for your welfare and not for
harm, to give you a future with
hope.” (Jeremiah 29:11)
Because of the Resurrection of
Jesus Christ our Lord, Christians are
a people of hope and because we
are a people of hope we seek to
work and pray for peace, justice,
and love for all, including God’s
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beautiful creation, and to devote ourselves to seeing God’s kingdom
come on earth as it is in heaven.
We seek to bequeath God’s beautiful creation to future custodians in a
far better state than what we inherited so that creation itself and all
beings may flourish as God intends.

Welcome! We are glad that you have found us!
We affirm that through God’s redeeming love for all, we are one in
Christ. We respect the inherent and valuable contributions each
member makes to the Body of Christ. We celebrate our diversity and
recognize the sacred worth and dignity of all persons of any age,
gender, gender identity, gender expression, race, ethnic origin,
economic reality, family status, sexual orientation, diverse ability, or
social status. We believe that through Christ we are being included and
welcomed by God and one another. As we journey towards inclusion,
we proclaim this welcome to all God’s people, especially to those who
have known the pain of exclusion and discrimination within the church,
affirming that no one is excluded or condemned. We invite all persons
to journey with us as we discover the call of God on our lives through
the ministries of St. Paul’s Anglican Church, Burwood. To that end, St.
Paul’s Anglican Church commits to the welcome and inclusion of all
persons as children of God and declares itself to be a welcoming
community of faith.

Bible Readings
at today’s Eucharist
Genesis 37.1-4,12-28
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Year A
The First Reading

Bible Readings
for next Sunday
Isaiah 61.10-62.3

Ps 105.1-6,16-22

The Psalm

Ps 113 or Song of Mary

Romans 10.4-15

The Epistle

Galatians 4.4-7

Matthew 14.22-36

The Gospel

Luke 2.1-7
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News from around St Paul’s
Sunday Services
My Dear Friends,
I hope that you are all well.
As of the 24th of July the limit on the number of people allowed to
attend places of worship and religious gatherings will be 100 people
whilst still observing the one person per four square metre rule. St Paul’s
has registered with the NSW Government as a COVID-Safe business.
Here are the latest rules from the NSW Government:
https://www.nsw.gov.au/covid-19/what-you-can-and-cant-do-under
-rules
Congregational singing is not permitted for the time being but the
words will be included in the Order of Service so that Parishioners can
hum the words.

The same stringent hygiene and safety protocols that we have been
observing will need to be observed each and every week.
The following measures will be observed to ensure the safety of all who
attend these worship Services:
1. People are quite free to decide not to attend Church or any event as I
don’t want anyone to feel that they must do something against their will
(or if they feel that they might compromise another person’s health –
which is why we have closed down all of our groups).
2. All risk management obligations will be scrupulously attended to,
such as observing the need for hand washing and sanitizing,
physical distancing, etc. The Holy Water Stoup has been emptied.
3. The Greeting of Peace will involve bowing reverently to those one is
seated close to.
4.Communion will be in two kinds (the Priest will intinct the wafers).
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5. There will be morning tea in the Large Hall after the 9.30 a.m.
Service and physical distancing and hygiene protocols will be
observed. Those attending our morning tea need to be seated
and not mingle.
6. We will fully comply with all government directives and legal
requirements.
The mid-week Eucharist has resumed on Wednesdays at 10.30 a.m.
If the situation changes with reference to the government’s directives
then we will review matters at that point in time.
With reference to forthcoming high holy days we will be observing:


Mary Mother of Our Lord on Sunday the 16th of August;



St Francis’ Day on Sunday the 4th of October;



St. Luke’s Day on Sunday the 18th of October;



All Saints’ Day on Sunday the 1st of November;



All Souls’ Day on Monday the 2nd of November;



Christ the King on Sunday the 22nd of November.

We will make plans for Advent and Christmas closer to the time when
we know what we are dealing with in terms of permitted numbers and
space required.
I hold each of you in my prayers every day and I look forward to seeing
you again soon.
With every blessing.
Peace,
James.
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Congratulations Owen and Yin!
Yesterday, Fr James officiated at the wedding of Owen McKenna to
Yi Ning Chin.
We pray God’s blessing upon them as they begin their lives together.

Thank you
We are most grateful to the team of gardeners who are making our
grounds such a delightful space in the noise and busyness of
Burwood.

We are most grateful to Joy and to Judith for caring for our Church
linen, Church vessels, and also for arranging the flowers in church for us
so beautifully. This includes caring for our beautiful Altar Frontals (the
White Frontal is currently being repaired).
We are most grateful to David and Pam, as well as Bill, for all that they do
around the Church, Hall, and Rectory. David and Pam have kindly
erected direction signs on the Parish gates.
We are most grateful to Pam for all that she does to fund raise for the
Parish (as well as ringing the Bells to call us to worship).
We are most grateful to Fr. Michael, Rosemary, David, and Bailey for
making all of our Services, especially Evensong, such beautiful acts of
worship to our good and gracious God as we gave thanks to God for the
149th anniversary of the Laying of the Foundation Stone last week.
We are most grateful to Syd for getting fruit and vegetables for the Parish Pantry each week.

We are also most grateful to all who give food and supplies to the Parish
Pantry each week.
We are extremely grateful to the team of volunteers who get, sort, pack,
distribute, and deliver the food and supplies for the Parish Pantry each
week.
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Congratulations
We extend our warmest congratulations and heart felt good wishes to
Mary Artinian and Alexander Connolly as they announced their
engagement to be married last week.
We hold Mary and Alex in our
blessing in their life together.

prayers and we wish them every

Thank you from the Trading Table
Thank you for supporting the Trading Table by buying or donating fresh
goods for sale. It has been encouraging with the results making $124
last Sunday. Please keep checking what we have each week. Tubes of
hand sanitizer are still available at a special price of $5 a tube or 2 for
$8.
MASKS; homemade cotton masks available at $5 each
There are few books people might be interested in if you are looking
for something during these pandemic times. They will be $1 each and
are as follows:


Granny Dan - Danielle Steel



The Soldiers Curse – Meg & Tom Keneally



Exclusive Sandra Brown



The Scarecrow Michael Connelly

The deadline for any items to be considered for the pew sheet is 11am
on Wednesdays.
Unfortunately, any items received later than this may not be able to be included
because of time constraints.
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The Joy of Chooks
by
Kerin Brown
Kerin grew up on a farm in central NSW.
While walking each day, she has thought about chooks.
Community Garden
One of my favourite walks in this time of coronavirus has been to the
Glover Community Garden at Leichhardt. They have a chook yard.
They are glossiest, happiest looking chooks you ever saw. I take some
weeds for them. They run up when I call: Beeerrk bukbuk buk bekirk
they say. They particularly like the little yellow flowers and seedy bits
of the weeds. There is a big black chook who is the boss, and a smaller
quieter black chook who all the other girls seem to peck if she’s not in
the right place. They have the measure of the dogs who come to visit.
The dogs run over, going bananas on the other side of the fence. The
chooks don’t turn a feather. With their beady little black eyes they size
up the dogs, and continue doing what they were doing. They know
they are safe behind the fence. The dogs don’t know that.
Dad’s Chooks
Looking at these city chooks has made me think about my father’s
chooks. We had chooks on the farm, but when Mum and Dad sold the
farm and moved into town, Dad made his own chook pens – triangular,
with wheels on one end and a handle on the other, so he could easily
move the pens from one patch of grass to another. In the hot summer
Dad would get out the hose. The chooks would spread out their wings
and Dad would hose them – a look of bliss in their little eyes.
Chickens at School
My cousin Tricia taught in a Catholic primary school for 47 years. She
loved teaching religious education and singing. During Lent the Kindy
classes often had the opportunity to see chicks hatched in the
classrooms leading up to Easter. One year Tricia brought home some
10

of the school chickens to Dad. The next Easter holidays, Dad showed
Tricia an egg which had been laid by one of the school chickens from
the year before. Tricia carefully cradled the egg in the car back to Sydney to show the children. Here was the egg laid by the chicken hatched
last year. She took it to each of the classrooms. She could have
grabbed any old egg out of the fridge, but the children knew that if
Miss Ryan said it was from their school chickens who went to live in her
uncle’s chook pens, then it really was.
These times are uncertain, unsettling and dangerous. But they are also
times to reflect on the simpler things in life. You can’t get much simpler
than a chook.

STATUE OF OURT LADY AND CHILD ALL SAINTS
MARGARET STREET, LONDON
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Donations and Bequests
Over the years the parish has benefited from the generosity of
parishioners, not only when they have been active members of the
parish, but also at the time of their death. Parishioners are invited to
remember the parish in their wills by making a bequest as a thank
offering to God and to ensure that generations to come will enjoy
worship and fellowship in well maintained buildings.
Those wishing to make a bequest are invited to do so using these
or a similar form of words: " I bequeath the sum of $............ to the
Rector and Wardens of the Anglican parish of St Paul, Burwood, to be
used at their absolute discretion for the charitable purposes of the
parish."

Donations with Tax Deductibility
If you would like to make a donation to the Parish for the upkeep and
maintenance of the Heritage building it can be done through the
National Trust.

Cheques can be made out to:
National Trust of Australia (NSW) St Paul’s Anglican Church Burwood
Or
Direct Credit to the above name with bank account details:
Westpac
BSB: 032-044
Account number: 742 926
Branch: 275 George Street Sydney NSW
Please contact Pam for more details or place a donation in an envelope
and label with National Trust donation and include your name for your
receipt and an address to post it to. Thank you.
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For General Donations

Offertory -

please use this account

Collection given at St Paul’s
from 27th July – 2nd August 2020
and other donations:

details:
Account Name: St Pauls Anglican
Church

≈ Offertory: $ 2620

BSB:

032 062

≈ Parish Pantry: $210
≈ Building Fund: $10

Account #:

250028

TOTAL OF GIVING: $2840

For Parish Pantry
AND For Community Choir

Thank you for responding to God’s
generous love.

Donations
please use this account
details:
Account Name: Parish Pantry
Account
BSB:

032 062

Account #:

812238

Please clearly mark whether it is
for the Parish Pantry or the
Community Choir.

Thank you for your generosity.

Raffle
Raffle tickets are available for purchase $2 each or 3 for $5.
Another popular Tiffany lamp is available as the main prize along with
many others.
Please support this fundraiser as it will not be drawn until we have raised
a reasonable amount.
15
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Genesis 37.1-4, 12-28; Psalm 105.1-6, 16-22;
Romans 10.4-15; Matthew 14.22-36

Today’s OT reading almost sounds like the beginning
of the plot for an international crime drama: family
jealousies leading to people trafficking. Having been
dragged to Canaan by their father with his two wives
(Leah and Rachel), and his concubines, (Bilhah and
Zilpah) Joseph’s brothers are sick of him: not only is he a blabbermouth,
telling tales against them and their mothers to their father Jacob, but their
clueless father dotes on the idiot! What’s to be done? First the brothers plot
murder but on the advice of big-brother Ruben, blood isn’t spilt. They sell
him off into the hands of Ishmaelites who traffick him to Egypt.


Pray for the souls of all those who have murdered by family members,
and for whose family members have made the attempt. Pray also for all
those who are trafficked and abused at the hands of the evil and
depraved.



Give thanks for the Council of Anglican Provinces of Africa

Text:

Robert McLean © Anglican Board of Mission, 2020

READ LEARN AND INWARDLY DIGEST…
Looking back to look forward - By Dustin Halse
The recent lockdown of the nine towers in Melbourne’s inner city, in
response to the COVID-19 crisis, presented Victorians with a range of
confronting images. Our thoughts immediately turned to the thousands
of individuals who reside in those towers. Communities confined to these
30-storey, high density, 1960s era public housing towers.
Public housing in Melbourne (Matthew Perkins/Flickr)
Yet this highlights another crisis that has been building for decades: the
crisis of homelessness and housing accessibility.
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We recite the figures often: tonight,
around 25,000 Victorians will experience homelessness. They will
be couch-surfing, in crisis or motel
accommodation, in boarding houses and cramped dwellings, or
sleeping rough. They are so often
victims of violence, trauma, unemployment, insecure work and ill
health.
That there are so many who are experiencing homelessness, and that
a further 82,000 Victorians are on
the social housing waiting list, is in
many respects as perplexing as it
is disturbing.
Because in Australia, we have long
boasted of our unparalleled prosperity and strong economic
growth. We have championed
home ownership and the quarter
acre block — after all our home is
meant to be our castle. But for too
many, the basic human right of
having a place to call home remains out of reach.

'Nevertheless, as we begin to envision a new post COVID-19 world,
we should look back to the old
ideas that once worked to both reduce homelessness and stimulate
the economy. Now is the time for
governments to build more public
houses.'
Indeed, housing vulnerable citizens should be a key marker
against which governments are assessed. I suggest that the COVID19 crisis presents a generational
opportunity for governments of all
persuasions to make a dent in this
prevailing issue by supporting a
housing first framework and an expansion of public housing construction.
To get to this point we need to
move beyond the current economic orthodoxy that has failed to
meet this challenge.

Right now, policy-makers are apt
to cite ‘state-building’ stimulus
measures. In vogue are large-scale
The challenge of housing policy is infrastructure projects: think fast
especially is pertinent to Labor
trains, tunnels, roads, airports,
governments — including the one ships and ports. Big and bold, and
to which I belong — which seek to with a good dose of political ‘pop’.
address inequalities that limit opportunity.
While these projects are essential
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to our long-term economic prosperity, they are often inherently complex
and require a long and engineered run up. An alternative ‘state building’ agenda is to facilitate smaller and immediately scalable projects —
sometimes referred to as ‘shovel ready’.
In Victoria, a good example of this is seen in the recent $500 million announcement by Housing Minister, Richard Wynne. Refurbishing 23,000
social housing units in Victoria will make a huge difference, and it’s the
genesis of renewed policy enthusiasm that can and should be built upon.

Yet, to be clear, we do not need to re-invent the wheel.
Governments have always had the capacity to influence housing policy
and the housing market. In 1943, the Prime Minister John Curtin turned
to Ben Chifley, then Minister for Post-War Reconstruction, to design a
program of economic stimulus that would reconfigure the Australian
economy.
What did he recommend? Among other things, a massive program of
housing construction. He considered that ‘a dwelling of good standard
and equipment is not only the need but the right of every citizen’. However, he was also acutely aware that building houses was a sure fire way
to create jobs, boost economic activity and address inequality. The buck
was not passed to private enterprise. There was no disguised cost shifting.
The succeeding two decades are considered the golden era in
Australian housing. Between 1945 and 1956, public housing accounted
for one in seven dwellings built nationally — facilitated through the
Commonwealth State Housing Agreement set up by Chifley. More astonishing is that from 1947 to 1961, almost 25 percent of all houses built in
Australia were done so through direct government
intervention.
Unfortunately, in the decades since, housing policy has suffered from a
lack of vision and application. Politicians have tended to frame the prob19

lem of homelessness in broad ethical terms. Conservatives
conceptualising homelessness as a
‘moral failing’ of the individual. Progressives vaguely as a ‘social-ill’ requiring individual support in equal
measure from both the community
sector and government.

direct government investment in
public housing is the most efficient
and effective way to overcome
homelessness.

This is not to dismiss other necessary policy levers. Of course, we
need strong inclusionary zoning
measures and greater commonFrom these approaches, the outwealth rent assistance. Yes, we need
comes show little long-term differ- policies to address vacant properence. Indeed, the greatest winner
ties and unused land. Yes, we need
has been haphazard policy making additional crisis and short-term acat the expense of the most vulnera- commodation. Moreover, we need a
ble. We may never be presented
tailored response towards reducing
with a better time to move past this the disproportionately high levels
debate, and to turn as Chifley did, of Indigenous homelessness.
towards a rapidly scalable housingNevertheless, as we begin to envifirst policy.
sion a new post COVID-19 world,
Finland can do it. Singapore can do we should look back to the old ideit. Scotland can do it.
as that once worked to both reduce
homelessness and stimulate the
We have a strong local construction
economy. Now is the time for
workforce and the means to raise
governments to build more public
the capital required to realise such
houses.
a vision. What we cannot afford is a
regression to ineffective ideas that Dustin Halse is the State Labor
fixate on off balance sheet funding. Member for Ringwood. He has held
Industry super-funds will not fix the positions in academia and the unproblem of homelessness. Neither ion movement prior to his election
can not-for-profits.
to office. Dustin has a strong interest in industrial, environmental and
The team from the Australian Houssocial welfare policy.
ing and Urban Research Institute
(AHURI) have demonstrated that
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Friendship and Ignatius Loyola in isolation
- By Andrew Hamilton, consulting editor of Eureka Street
Ordinarily the last two days of July would for me be occasions of celebration. July 30 is the International Day of Friendship and July 31 is the feast
day of Ignatius Loyola, the founder of the Jesuits. This July, in Victoria, at
least, it is hard to summon energy to celebrate. We are in a time of endurance.
In the beginning everything was new and seemingly distant: the news of
the virus, the extraordinarily ruthless lockdown of a province in China to
limit its spread, the first cases in Australia in quarantine and then in the
community, the first experience of isolation, limitation of public gatherings, social distancing, working and studying from home, and widespread
unemployment. Each experience, however unwelcome, was new. It was
accompanied by some satisfaction that our privations were endured for
the good of the whole community, and by the unexpressed hope that life
might soon return to normal.
The second lockdown, occurring in midwinter, marks an unwanted return
to a stale world with an alarming rise in infection. The response has included the introduction of compulsory mask wearing. The masks, which
make it difficult to read faces and to communicate, widen the distance
between people. They enact the privileging of immunity over community,
and conduce to self-preoccupation. The public mood is more sour, reflected in the media hunt for people to blame, as the personal costs of the
COVID-19 and the response to it are more deeply felt.
People now realise that life may not return to where it was before, and that
the new normal may continue to include social distancing, wearing masks
in public spaces, and restricted and unpredictable access to travel, with
all the consequences for employment and income in these conditions.
Even after a vaccine becomes available we may still have to live with the
virus and its successors.
This bleak vision of a possible future suggests that the responsibility of
governments to keep people safe and to encourage an economic growth
that benefits all will be difficult to discharge. It suggests, too, that the chal21

lenge we all face to live decently and hopefully in the time of coronavirus
with all its strictures will be equally exacting. Both the threat of the virus
and the restrictions necessary to meet it weigh heavily on the lightness
that is an essential part of ordinary human living.
The International Day of Friendship and the feast of St Ignatius Loyola offer some quirky hints on how to live. For many people they may evoke
quite contrary moods. Friendship is soft, unifying, blurs boundaries and
can be an obstacle to rulers in making fair and wise decisions. In many
popular accounts Ignatius is seen as a hard man, a general in the Catholic
army that opposed the Reformation, and a proponent of strong discipline
in schools and church.
'In grinding times of insecurity, immobility and unpredictability, when we
all must travel light, friendship is a great gift.'
That image is misleading, but it is understandable. Ignatius certainly did
become at home in hard places. He had to convalesce after being wounded in battle. He begged his way around Spain, slept rough, had constant
run-ins with authorities suspicious of his faith and morals, went back to
school in his late 20s, begged his way to visit the Holy Land but was ordered home, and faced every obstacle in placing himself and his friends
at the disposal of the Pope. For much of his life, too, he suffered the acute
pain of kidney stones.
If resilience is a quality highly to be prized — as is widely proclaimed in
this year of coronavirus — Ignatius had it in spades. It came from his conviction that God loved and had called him into service, and that the map of
the future is read by reflecting on the successes, the failures, the lights and
the unnoticed shadows of one’s life. In a world marked by bitter conflicts,
by people wanting unconditional commitment to narrow causes, by war
and plague and troubled conscience, he listened to people and led them
to focus on what matters most deeply. These are qualities suited to hard
times like our own.
So is friendship. The coronavirus threatens deep relationships: it arouses
fear, tempts us to see other people as threats, and emphasises social distance. These responses discourage expressions of friendship, and impede
22

the ordinary ways in which we
deepen relationships. Although they
are necessary to limit the effect of
the COVID-19, they can foster isolation and withdrawal from society at
the precise time when connection
with society and an affective commitment to the common good and
especially to the people who are
most vulnerable are most necessary.
Attention to making friends and
deepening friendships have a high
social as well as personal value.

ed to cultivate a strong faith, a habit
of reflection, and enduring friendships.

In grinding times of insecurity, immobility and unpredictability, when
we all must travel light, friendship is
a great gift. Like all gifts it needs to
be watered and nurtured if it is to
flower and fruit. Far from being the
enemy of resilience and endurance,
it is their companion and enabler. If
not providential, the juxtaposition of
Friendship Day and St Ignatius
Contrary to the image of Ignatius as Feastday is at least suggestive.
an austere warrior, friendship was
also central to him both personally
and in his work within the Catholic The reconquest of Hagia SoChurch. The group of students who phia?
formed the nucleus of the Jesuits
Daniel Sleiman, a freelance writer
were friends. They met at university and journalist based in Canberra
and decided to stay together. IgnatiIn 2004 Recep Tayyip Erdogan, Turus described the members of the
key’s President, talked of a ‘union of
Religious Order that developed out civilisations’ as a counter to Samuel
of this group as friends in the Lord, Huntington’s ‘clash of civilisations’
bound together both by lively faith thesis. This was the same year that
and by mutual friendship. They rethe process for Turkey’s accession to
lied on both these qualities for
the EU began, having been declared
meeting the demands of the life they eligible for membership in 1997.
envisaged. They would need to
Main image: Erdogan at Friday prayspend much of their time alone on
special missions without the support ers in Hagia Sophia (Turkish
of a local community and an ordered Presidential press office/Getty Imtimetable. To counteract the natural ages)
erosion of shared commitment by
In that interview with Nathan Gardistance and separation they need23

dels, editor of New Perspective Quarterly, Erdogan talks about the promising and positive relations that Turkey’s
accession will bring between Islam and the West as ‘a bridge between Europe and Asia.’ When
asked about his Justice and Development Party being a ‘Muslim party’ he
rejected that characterisation, saying that
people can be Muslim but
not the party, ‘we are neither Islamic nor
Islamist’.
Yet Erdogan’s remarks in relation to the Hagia Sophia is one that is heavily
influenced and panders to his Islamist sentiments and supporters. Hagia
Sophia, often touted as the pinnacle of Byzantine church architecture and
design, was reverted to a museum in 1935 by the founder of the modern
Turkish republic, Kemal Ataturk. Altering its status to a mosque is clearly
about propping up Erdogan’s Islamist credentials and base, which have
slowly been eroding civil freedoms in the Turkish nation.
Erdogan’s Islamist agenda can be seen both in domestic and foreign
policy. In 2018 the JDP formed a coalition with the far-right conservative
Nationalist Movement Party, bringing an otherwise periphery group into a
conservative ‘democratic’ bloc. When the Arab Spring broke out across
the Middle East Turkey naturally formed alliances with the Muslim
Brotherhood in Egypt and supported various Islamist groups fighting in
Syria, both countries which have been otherwise secular republics.
Going back further Erdogan’s political beginnings, according to Metin
Herper, where at the think tank National View Association which was
allied with the first two religiously oriented political parties, the National
Order Party and the National Salvation Party. Yet Herper goes on to paint a
picture of a progressive Erdogan who respected the democratic
process, free speech and was ‘interested in moral development rather than a
state based on Islam.’ However, his recent record tells of a
different story. Under his watch journalists, dissidents and academics have
been silenced and locked up.
According to the Committee to Protect Journalists, Turkey was one the
world’s worst jailers of journalists in 2018 for a third straight year. In 2019 it
imprisoned 47 journalists. Kaya Genc, writing for Foreign Affairs, says that
during his rule Erdogan has managed to marginalise
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sition and establish a subservient press, but has remained
otherwise a successful populist, ‘he is polarising and popular, autocratic
and fatherly, calculating and listless.’
'But the status of Hagia Sophia is not exclusively about Islamist populism.
It is also about Turkey’s standing in world politics and Erdogan’s
self-appointed role as a defender of Islam in what he sees as a hostile
Western stance against Muslims.'
Altering the status of Hagia Sophia is tactical and fits the Islamist
narrative and banks on a historical nostalgia, though arguably
misplaced, of Islamic conquest. In his announcement Erdogan
described the conquest of Istanbul in 1453 and the conversion of the site
into a mosque as ‘the most glorious of chapters in Turkish history’.
The date, 24 July 2020, at which the Hagia Sophia reopened for prayer is
also tactical. As Selim Koru for the New York Times has pointed out 24
July is the anniversary of the Treaty of Lausanne, signed between the
Allies and Turkey which drew the borders of the modern Turkish state.
But the status of Hagia Sophia is not exclusively about Islamist populism.
It is also about Turkey’s standing in world politics and Erdogan’s selfappointed role as a defender of Islam in what he sees as a hostile Western stance against Muslims. Of course, the West has not always welcomed the building of mosques in their countries and communities. The
banning of minarets in Sweden, the controversy of the ‘ground zero’
mosque in New York, and the Bendigo protests in Victoria are just a few
examples.
With the status change of Hagia Sophia the yoke of a foreign cultural
imposition is, in some ways, being challenged and the ‘dream of Turkey’s Islamists’, as Koru puts it, fulfilled. It is a question of sovereignty for
Erdogan and he has couched the decree as such, ‘any approach or view
which goes beyond voicing of opinions, is a violation of our
independence’.
While Erdogan has said the site will remain open to all, the rhetoric and
historical war references he has used do not subscribe to a ‘union of
civilisations’ and some writers have rightly labelled Erdogan’s actions
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as contrary to Islamic principles. In Greece, 24 July was declared a day of
mourning. UNESCO’s Director-General Audrey Azoulay responded by
saying the Hagia Sophia’s ‘status as a museum reflects the universal nature
of its heritage and makes it a powerful symbol for dialogue’ — a dialogue
that Erdogan is clearly not interested in having. He is more interested in
remaining politically relevant and reinstating the glory of Ottoman history
and conquest. For Erdoganism it is better to have believers than to have
voters.

The paradox of the priest in television comedies By Rev. Dr Michael Jensen
A person with a vocation is always something of a puzzle. Christian clergy
are marked out by the paradox of living a life devoted to God, while at the
same living that life as an embodied — and certainly imperfect — human
being. They are meant to live exemplary lives of faith. They are supposed
to renounce the worldliness of money, sex, and politics. And yet, they are
as much afflicted with the desire for these things as any of us are.
This always has made interesting fodder for narrative art forms, but more
intensely since what we might call “the age of doubt” in the nineteenth
century. Clergy have been painted alternatively as obsequious try-hards
(as in Mr Collins in Austen’s Pride and Prejudice) or morally astute and
wise (as in George Eliot’s Rev. Fairbrother in Middlemarch). A clergyman is
certainly not someone that a woman like Jane Eyre would want to marry —
even the violent Rochester is preferable.
In the Barchester Chronicles of Anthony Trollope, there are some truly villainous clergy. But the woeful Archdeacon Grantly will say, somewhat wistfully, “There are times when I’m ashamed of my prayers.” There’s just a hint
that he wrestles with the paradox of his vocation. In the mid-twentieth century, Graham Green’s whisky priest in The Power and the Glory was perhaps that author’s most well-drawn literary creation. The priest finds himself to be a channel for divine grace even when he is most deeply in the
grip of sin. He is more an exemplar of faith the deeper he leans into his
doubt.
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But in an age less formally religious, the figure of the priest seems to generate peculiar fascination. How does a modern person live with that kind
of faith — and so closely identify with it, too? How can they live as a representative of the institutional church, when it has such an ambivalent relationship with contemporary culture?
Watching the (so-called) “Hot Priest” in the second series of atheist Phoebe Waller-Bridge’s award-winning comedy Fleabag, I got to thinking
about the clergy have been portrayed in recent television comedies in
particular. Where Fleabag gives herself over to deeply unerotic sex as a
way of hiding from her grief, the Hot Priest chooses to walk away from a
potentially meaningful sexual relationship with Fleabag because of his
deeper devotion to God. This is perhaps the most shockingly transgressive thing in the whole series — even more radical than the talk about
anal sex and masturbation.
I am interested in clergy in comedy in particular, because comedy is the
most moral of all the narrative forms. Comedy always corrects. It pushes
us to some moral norm. This norm can be conservative or radical, but
whatever the case comedy serves to expose some overbalance away from
an assumed centre. If that is so, then it is interesting ask of a comedy: what
is the clergyman or woman doing in comedy — especially when contemporary morality is not likely to be traditionally Christian? There are clerical crime-solvers (Grantchester and Father Brown), and there are clerical
figures in soap operas (Neighbours had a female priest about twenty
years ago). There’s even a Nordic noir series about a family of Lutheran
pastors from Copenhagen (Riders upon the Storm). But how do clerical
figures — people of a marked-out faith, supposedly devoted to God — inhabit the contemporary comic universe?
Three types of clergy
Comedy in general has presented three clerical types: the heroic type,
generally an upright and good person who is the problem-solver (as he is
often surrounded by eccentric and problematic people); the farcical type,
who is a representative of one of the clerical vices, such as pomposity or
vanity or hypocrisy or lust for power; and what I shall call the “priest-in27

paradox” type, who lives with the tension of his divine calling and his human weakness. The first type we laugh with. We admire him. The second
type we laugh at. We do not like or admire him. The third type may make
us laugh at ourselves. We like — and possibly identify with — him. The first
type presents a norm to which the world largely needs to adjust. The second needs to adjust to the norm of the audience. And the third? Let’s just
say: it’s complicated.
In the 1960s, a BBC show called Our Man at St. Mark’s depicted the country
vicar going about his work among various eccentric villagers, in a manner
not unlike the medical Doc Martin or the vet James Herriot. This was definitely an example of my first type. The clergyman in Our Man is a trusted
professional, not infallible by any means, but a reliable and even wise person at the heart of community life. After all, he’s “our man.” A more sentimental American version called Going My Way starred Gene Kelly as a Roman Catholic priest, which was in turn derived from a Hollywood film of
the same name starring Bing Crosby. In these programmes, the priest is
generally upright. The bachelor in Our Man at St. Mark’s did have to argue
with his girlfriend about whether to wear his clerical collar on a date, and
he had to learn how to be a little less pompous. But he is a fundamentally
good and even heroic character, full of fortitude and faith.
While the 1950s were a highwater mark for mainline Christianity in the
English-speaking world, things were to change with the generation of
comic writers that came after this, and in the 1960s and 70s we saw the reemergence of the second type of comic cleric. This was, in fact, a return to
the clerical types prominent in the literature of the nineteenth century.
Alan Bennett’s mock sermon “my brother is an hairy man and I am an
smooth man” ridiculed the sermonising of Church of England clergy as
ponderous, pompous, and agonisingly dull. Peter Cook and Rowan Atkinson likewise did not spare the clergy. They are hilariously bumbling, incoherent and feeble — purveyors of faith they can’t explain and don’t really
believe.
Dad’s Army also had a vicar, and he wasn't much better. In All Gas and
Gaiters, we were treated to a clerical farce set in a cathedral close in the
manner of Trollope, with all the resultant conniving politics and worldli28

ness. The most spiritually earnest character, the Dean, is also the most annoying. The “gas and gaiters” of the title refers to the meaningless twaddle
of the clergy, too often given to an empty verbosity.
In the United States, Reverend Lovejoy from The Simpsons is jaundiced by
the demands of the clerical life. He alternates between the second and
third types. We see him in one flashback arriving to Springfield fresh from
the seminary in the 1970s, all sideburns and guitars. But by the “present”
time of the show, he has been worn down by the demands of his role. He
would rather play with his train set than attend to his work. He can be extremely tedious in the pulpit. Simply fed up with Ned Flanders’s legalistic
piety (“damn Flanders”), he is world weary and heartbreakingly cynical.
The Simpsons is far more positive about religion in general than is common in British comedy since about 1970. Ned Flanders is deeply annoying,
but genuinely decent. The Simpson family go to church as a matter of routine — something a British or Australian version of the show, would there to
be such a thing, would never show them doing.
Since the mid-1990s, three major comic series have focused on clerical
characters: Father Ted, The Vicar of Dibley, and Rev.

Father Ted
Father Ted Crilly in Father Ted (1995–98) sits somewhere between the second and third comic types of priest. Every now and again, Ted imagines
himself as the first type, but he can never overcome his mediocrity and his
lack of a moral core. But we feel sympathy for Ted. He’s both likeable and
pitiable. His vices are not large vices. He’s a normal man who has become
a priest by accident — a secular man in a holy prison, surrounded by fools
who torment him. He is a deeply lonely and mediocre man who has nothing spiritual about him. As in many sit-coms, the laughs come from Ted trying to save face, or to untangle a web of mostly harmless lies that he’s spun
for himself. But I have to admit that, as a fellow clergyman, watching Father
Ted makes me feel sad. It’s a depiction of the outer shell of the pastoral existence without any of its inner meaning.
The creators of Father Ted were not, I think, intending a savage satire of the
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Catholic Church. Irish Catholicism is, or was, part of Irishness — and it is
Irishness that is the real subject. That is where the discussions about Father
Ted were focussed at the time of its release: does this show make a fool of
the Irish in front of the world? Though Ted is bumbling, Dougal is an idiot,
and Jack is a drunken lech — these vices aren’t ecclesiastical vices as
such, although they appear ridiculous in clerical form. That being said, the
figure of Bishop Brennan is a comically villainous depiction of ruthless and
venial power clothed in vestments.
But Father Ted is hard to watch this side of the clerical abuse scandals that
have rocked the Catholic Church world-wide, but particularly in Ireland.
The (sometimes) loveable eccentric priests you meet in each episode turn
out to be recognisably dangerous types who do and have done real damage to people. The three priestly exiles have not been dismissed from the
priesthood, though they should have been. They’ve been shifted to a faroff parish on the remote Craggy Island to get them out of the way. It’s sadly
too familiar and, looking back, disturbing.
The Vicar of Dibley
The Vicar of Dibley (1994–98) is basically an update of Our Man at St.
Mark’s, but with the twist of making the lead character a female vicar: Rev.
Geraldine Granger. That made her an instant hit with a secular audience,
by now used to the depiction of the male clergy as out of touch and incompetent. In English culture, the Church of England is meant to be reassuringly nice and affirming — conservative when it is conservative, progressive when it is more progressive. The appearance of Geraldine in bucolic
Dibley reassured the non-attending English that enough had changed in
their church to ensure that nothing had changed. They could still comfortably not attend, knowing that the good old “C of E” was still there should it
be needed.
Geraldine is a classic of the first type of cleric. She is placed among eccentric villagers and finds herself in surreal and absurd situations — but it
is as much her own eccentric and off-beat character that gets her there.
She’s not particularly competent either, to be honest, but she is deeply
likeable. In fact, that’s the point: who could not like her? She’s certainly
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more normal than her parishioners — other than the intelligent but deeply
conservative David Horton, whom she has to win around. And as he is persuaded by her, so we the viewers are also persuaded.
Unlike Father Ted, Geraldine does seem to have a genuine (if not profound) faith, although Jesus is sometimes spoken of as something of a fantasy boyfriend. The show rarely stops to offer us anything too sermonic,
and there is little recognisably Christian in Geraldine's ethical standpoint.
She preaches, if anything, a kind of Guardian-reader therapeutic deism.
Practical wisdom is her forte.

Rev.
Rev. (2010–14) is a deliberate riposte to the sentimentalised, rural vision of
the clergy in Our Man at St. Mark’s and The Vicar of Dibley. Everything
about Rev. is gritty inner-city, though the set-up is remarkably familiar. Rev
Adam Smallbone has a “village” of eccentric and weird characters — the
adoring older woman, the alcoholic who becomes his friend, the drug addict, the board of the local school. There’s a Machiavellian Archdeacon
straight out of Trollope’s novels — representative of an institutional church
that doesn’t seem to want to help.

But there’s a darker spiritual wrestle in Rev. that makes it at once less funny
than Father Ted or The Vicar of Dibley and also more spiritually interesting.
He’s definitely a representative of the third type of comic cleric: a complex
man with a real faith. Smallbone is not bubbly, so unlike Geraldine he can’t
cover for his failings with sheer warmth. And his context is the bleakness
of the multicultural inner city, not the romance of a village. He struggles to
pray and ultimately struggles to believe. He is evidently guilty of envy and
lust. His personal life is a mess — his wife Alex (played by Olivia
Coleman) is unhappy, and he falls in love with the local headmistress.
And yet, like Greene’s whiskey priest, at his weakest he is most Christ-like.
Suspended from his post, his church about to be closed down by the
diocesan authorities, humiliated in front of Alex, the writers contrive to
have him carrying a heavy wooden cross through the streets while people
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hurl abuse at him. But in bearing this cross, he finds himself no longer a
priest — and the show leaves him there.
Rev. is a noble attempt to get at the struggle of living with a call to the
ministry from the inside. Adam Smallbone is human in a way I don’t quite
imagine Ted or Geraldine to be. I recognised in his experience scenes
from my own day-to-day experience: the sheer chaos of people and their
quirks which may or may not be loveable; the management of heritage
buildings with limited funds; and the awareness of your own limitations
and sins — all colliding with a desire to be of use to God and to share
Jesus Christ. Smallbone is crushed under the weight of his calling. But
then, so was his Lord.
Types one and two have their place. Nobility needs to be admired and
hypocrisy decried — that is comedy’s job. But for these types to work,
there needs to be a comfortable familiarity with the clergy and their
virtues and vices. That is now not so much expected to be the case. The
appearance of the comic cleric of the third type is a sign that a person
who avowedly renounces some of life’s pleasures and deliberately puts
themselves in the path of some of life’s pains is now weird enough to be
fascinating.
For a post-Christian audience — and for the post-Christian writers — the
third type surely produces a sense of unease. How is it possible that
Fleabag’s Hot Priest is more sexy because he walks away from sex with
Fleabag? How can a person as broken and feeble as Smallbone be a
channel for the grace of God?
Rev. Dr Michael Jensen is the rector at St. Mark’s Anglican Church,
Darling Point, and the author Between Tick and Tock: What the Bible Says
about How It All Begins, How It All Ends, and Everything in Between, Is
Forgiveness Really Free? And Other Questions about Grace, the Law and
Being Saved, and My God, My God Is It Possible to Believe Anymore?
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Aquinas, Shakespeare, and the virtues: The fortunes of
faith, hope, and charity - By Sarah Beckwith
Thomas Aquinas treats the deiform or theological virtues, those infused
by grace, in the Secunda Secundae of the Summa Theologiae. Like the cardinal virtues, these virtues are dispositions, habits of good action that orient us to the good. Faith, hope, and charity have God as their object and
instigator, and they are the means by which we share in his nature. In his
disputations, De Virtutibus in communi, Aquinas offers a succinct formulation of the way the theological virtues make us well-adjusted to our final
end: they are “faith, which makes us know God; hope which makes us look
forward to joining him; charity, which makes us his friends.”
Dante’s Paradiso is one superb literary expression of these three interconnected theological virtues. In the final cantos of Paradiso, Dante is catechised on them. In Paradiso, Canto 25, for example, he is asked: What is
hope? Does he have it? And where does it come from? Dante’s answers
correspond to the scholastic and Thomistic tradition in which all three virtues are at once sequential, always in the order of faith, hope, and love,
and yet integral and indispensable to enter the heavenly kingdom.
Another brilliant allegorical invocation of these virtues is in William Langland’s Piers Plowman, where Spes is Moses, who brings the law of love. He
is a spy scouting out and prefiguring the way to come, anticipated by
Abraham, but requiring the incarnation for the consummation of charity.
Thus in Passus XIX of the C-text — a theological crux of this extraordinary
poem — neither Abraham nor Moses, neither Faith nor Hope in themselves can save the Good Samaritan, allegorised as the man half-alive
(“semi-vief”). Only Christ as love can salve and heal the wounded and
failing man. In these great poems, we meet faith, hope, and love together.
They can’t be sundered.
Aquinas’s astonishingly lucid, precise, and careful analysis of the deiform
virtues is what underpins the theological and exegetical logic of these
medieval poems. Aquinas had first treated hope as a passion and an act of
the will. He begins his treatment of the irascible passions with hope and
despair. It comes as the first of the passions, as Robert Miner points out,
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because it bears “the simplest and most direct relation to the good.” The
criteria for hope outlined in Summa Theologiae 1a2ae.40 are that its object must be: a good; moreover, a good in the future; a good whose attainment might be hard, yet not impossible. For if the object of hope was not
a good, it would be a wish rather than a hope; if possessed in the past or
present, hope cannot be hopeful. And if the path to hope’s desire were
not difficult and precarious then it too would be a desire not a hope. Hope
is inextricably linked with despair in the quaestio: if what I ardently hope
for is impossible to attain, I will surely despair.
When Aquinas treats hope in the Summa as a virtue, as opposed to a passion, it is as part of the trinity and ordering of faith, and love. Thomas’s explication of faith, hope, and love as virtues — virtues which begin in our
natures yet need to be infused, instilled together to attain a God who exceeds natural knowledge — takes place in the Secunda Secundae, in the
great treatise on the virtues, where he builds on Aristotle’s understanding
of virtue as neither a feeling, nor a faculty, but a disposition (a habitual,
active power) oriented to the good. Here he expounds the integration
and connectedness of the theological virtues: faith believes what it does
not see, and hope moves towards something it does not possess. Hope
comes after faith, for faith is necessary to hope; it can exist without charity, yet not without faith, so charity is the root and perfection of all virtue
(1a2ae.62). Charity loves God as object of that eternal happiness in
which we believe and for which we hope — so, although it is the root of
faith and hope as virtues, charity nevertheless also presupposes them. As
Aquinas says in 1a2ae.62.4:
love always precedes hope: for good is never hoped for unless it be desired and loved … [H]ope precedes love at first: though afterward hope is
increased by love.
Thomas weaves in commentary on 1 Corinthians 13 and Hebrews 11:1
throughout these considerations.
Severing faith from hope and love
The glosses on those passages by post-Reformation translators and annotators of the New Testament are instructive. For the new context is Martin
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Luther’s emphatic isolation of faith from the other virtues, and from the
virtue tradition tout court. The annotations in the Douay-Rheims Bible of
1582 gloss the famous text of Hebrews that “faith is the substance of
things to be hoped for, the argument of things not appearing” in this way:
“faith is the ground of hope not the forged special faith of the Protestants,
whereby everyone one of these new Sectmasters and their followers believe their sins remitted, and that themselves shall be saved, though their
sect’s be clean contrary to one another.” Here we see the integral connection of faith and hope and the fear of the great unravelling of the connection between ecclesiology, prayer, virtue, and the scriptures into sola
fide, sola scriptura.
This unbinding of the scriptures from the church, sacraments, and tradition, as well as faith from hope and love, vexes Thomas More in his voluminous Dialogue Concerning Heresies — his lengthy discussion with a
figure he names “the Messenger” who represents the Lutheran infiltration
of England. He objects to Tyndale’s uncoupling of faith from belief, and
dissevering from hope in The Obedience of a Christian Ma
every man woteth that faith and hope be two dystincte vertues and that
hope is not faith but foloweth faith in hym that hath hope. For no man can
hope for heaven yf he byleuve yt not. But on tother syde he may as ye
devyll doth though he byleue yt and knowe it to yet fall farr from all hope
thereof.
Luther adds the important German word “allein” (alone) to his translation
of the text that he described as his theological revolution — Romans 3:28.
The Geneva Bible rendered this famous line: “Therefore we conclude that
a man is justified by faith without the works of the law.” Luther translates
this: “So now we maintain, that man becomes justified without the work of
the Law, through faith alone.” Luther added “alone,” placing emphasis on
the exclusivity of faith, and insisting that the “allein” gave the sense of a
text he felt every Christian “should not only know word for word by heart,
but should treat as a daily bread for the soul.”
In his early commentaries on Psalms and Romans (1513–1516), Luther
gradually arrived at an idea of faith as a pure receiving — and it was only
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the purity of this reception that might be the guarantor of the promise of
Jesus and the Gospel. This understanding of faith deliberately severed
faith from any idea of virtue as human deed, habit, or disposition, and
from any works, for that would precisely compromise the exclusive and
one-sided donation of faith as a freedom from any necessary conditions
of human emotion or thought.
It is interesting to compare Aquinas’s and John Calvin’s glosses on the key
passage of Hebrews 11:1. Calvin declares that, “the teaching of the
schoolmen that love is prior to faith and hope is mere madness; for it is
faith alone that first engenders love in us.” Hope and love spring from
faith, which both have the foundation of God’s mercy. For Aquinas it is
precisely the precarious, open, and future orientation of hope that distinguishes it precisely as hope. Calvin and Luther’s insistence on assurance,
certainty, and sureness miss hope’s fragility and promise.
Now, of course, for Luther the assurance of faith, being a certainty, left no
room for the virtue of hope. Though Luther was sure that love followed
from faith — as, indeed, did works — the focus on faith alone was the key
to his theology, for those who are always sinners and always justified: simul justus, simul peccator. Most notoriously the doctrine of faith, which for
Luther as for Calvin was a doctrine of assurance, was radically attenuated
by Calvin’s doctrine of double predestination.
If Dante and Langland treated the virtues allegorically, so too does Edmund Spenser — and we meet hope and despair again in Canto IX of the
“Book of Holiness,” the first book of The Faerie Queene. Here Spenser
brilliantly shows how despair uses and distorts Protestant arguments of
predestination, stressing that the Red Crosse knight is helpless, for “if any
strength we have it is to ill” — and that his sinfulness merits God’s justice
rather than his mercy.
The Winter’s Tale
It is clear that the allegorical tradition is still invested in the virtues. But
what of Shakespeare? Let me make a number of suggestions associated
with some thoughts about his late play, The Winter’s Tale. Recognition is
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bound to work differently on stage than in an allegorical poem, but I
think we can see the lineaments of a virtue tradition, and of the integral
nature of the theological virtues, subtly at work in this drama.
At the end of the trial of Hermione in Act III, Scene 2 of The Winter’s Tale,
Paulina’s excoriating words to Leontes take us to the “still winter” of the
play:
Do not repent these things, for they are heavier
Than all thy woes can stir; therefore betake thee

To nothing but despair. A thousand knees,
Ten thousand years together naked, fasting,
Upon barren mountains, and still winter
In storm perpetual could not move the gods
To look which way thou wert.
The still winter is static, without movement, and everlasting, eternally
held to one place and locked in the consequences of one time. It is Lenten, yet right now without the possibility of repentance. Hermione had
never wished to see Leontes sorry, yet trusted that she would (II.1.123-4).
Leontes asks to be led to his sorrows at the end of this scene: “Come, and
lead me to these sorrows.”
Paulina’s invocation of faith in the statue scene, where she requires the
awakening as a condition of “more amazement” has given rise to significantly more commentary than the hope to which Hermione testifies in
her words to Perdita. Indeed, the latter passes unnoticed. When Paulina
draws Hermione’s attention to Perdita, she says that she “preserved” herself “to see the issue” because she knew by Paulina that the oracle “gave
hope” Perdita was alive (V.3.125-7).
“Issue” economically carries the idea of generational line, and the result
of an action, both terribly united in Perdita’s abandonment and recovery,
and hinted at earlier in Dion’s prayer: “gracious be the issue” (III.1.21).
The oracle had declared that the king would be without an heir “ if that
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which is lost be not found,” so included in the issue of the play in its final
scene is the delicate adjudication of what has been lost and what found
and refound (III.2.132). It is Hermione’s hope, as much as Paulina’s requirement of faith, both rooted in love, that lead to its ordered growth in
charitable peace.

The love at the end of the play extends beyond whatever the future holds
for Hermione and Leontes. It is immediately extended to Polixenes, whom
Hermione had boldly she insisted she loved in the trial scene — as if to
reclaim that word from the staining suspicions of her husband — and to
Florizel and Perdita, who will continue the loves into the next generation,
and to Paulina and Camillo, such that the old too can live in hope of love,
to the uniting across class of the old shepherd and his son newly ennobled, and to the peaceable truce between the two kingdoms of Sicily and
Bohemia, hitherto sundered by a “wide gap.”
The dénouement of the play does not rest on sola fide. Rather Hermione’s
hope, oriented to the future, unsure of success, in an arduous yet not quite
impossible task, working after faith (in the oracle, in Paulina), out of and
towards love, keeps open a future where those virtues will never cease to
be necessary.
Sarah Beckwith is the Katherine Everett Gilbert Distinguished Professor
of English at Duke University. Her most recent book is Shakespeare and
the Grammar of Forgiveness.
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The Creation of Adam, by Michelangelo

Of all the marvelous images that crowd the immense complex of the Sistine Ceiling, The Creation of Adam is undoubtedly the one which has
most deeplyimpressed posterity. No wonder, for here we are given a single overwhelming vision of the sublimity of God and the potential nobility of man unprecedented and unrivaled in the entire history ofvisual art.
No longer standing upon earth with closed eyes and mantle, the Lord
floats through the heavens, His mantle widespread and bursting with angelic forms, and His calm gaze accompanyingand reinforcing the movement of His mighty arm. He extends His forefinger, about to touch that of
Adam, who reclines on the barren coast of earth, barely able as yet to lift
his hand. The divineform is convex, explosive, paternal; the human concave, receptive, and conspicuously impotent. The incipient, infecundating contact about to take place between the two index fingers has oftenbeen described as a spark or a current, a modern electrical metaphor doubtless foreign to the sixteenth century, but natural enough considering the river of life which seems about to flow intothe waiting body.
Genesis tells how the Lord created Adam from the dust of the earth and
breathed into his nostrils the breath of life. This story is never illustrated
literally in Renaissance art. Usually, as inJacopo della Quercia's beautiful
relief on the facade of the church of San Petronio in Bologna, which must
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have impressed the young Michelangelo deeply, the Creator stands on
earth andblesses the already formed body of Adam, read together with
the ground, since his name in Hebrew means earth. Michelangelo's
completely new image seems to symbolize a still further idea theinstillation of divine power in humanity, which took place at the
Incarnation. Given Cardinal Vigerio's reiterated insistence on the
doctrine of the two Adams, and the position of the sceneimmediately
after the barrier to the sanctuary, at the spot where the Annunciation
customarily appeared, and after Ezekiel with his vision of the Virgin
Birth, this would seem natural enough.The scene recalls the famous
verses from Isaiah, "Who hath believed our report ? and to whom is the
arm of the Lord revealed ? For he shall grow up before him as a tender
plant, and as a rootout of a dry ground . ..," invariably taken by
theologians to foretell the Incarnation of Christ, shoot of Jesse's rod.
Two striking visual elements make clear that this was one of the
passagesactually recommended to Michelangelo by his probable
adviser, Cardinal Vigerio. First, the mighty right arm of the Lord is
revealed, naked as in no other of His appearances on the SistineCeiling, nor anywhere else, as far as I have been able to determine, in all of
Christian art prior to this time. (The left arm is clothed, at least to the
elbow, by a white sleeve.) Second,directly under Adam, the arm of the
veiled youth to the left above the Persian Sibyl projects into the
scene - a matter that involved considerable advance planning - coming
as close to touchingAdam's thigh as the Creator does his finger. This
hand holds a cornucopia bursting with Rovere leaves and acorns,
appearing to grow from the dry ground, as full of potency as Adam
("ground") isempty of it. Such an image is characteristic not only of
Michelangelo, who insofar as possible preferred to show male figures,
including that of Christ, completely naked, but of the Roman HighRenaissance and of Julius II himself, whose language as recorded by
his astonished contemporaries overflows with boasts of his own
physical strength and potency.
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Address _________________________________________________________________________

Surname ________________________ First Name(s) ___________________________________

Have your details changed recently?

Are you a new parishioner?

Office use

Suburb __________________________________________________ Postcode_______________
Postal address (if different from above) _____________________________________________
Service(s) you normally attend __________

 PR
 NB

Phone (h) ______________________________ Phone (w) _______________________________

I’m already on the roll – my details have changed

I’m new to St Paul’s 

DOB ____________ Occupation _____________________________________________________

Phone (m) ___________________ E-mail _____________________________________________

 WL

 PV
 NSE
Please return
this form to the
Parish Office.

I’m already on the roll – I just need a new name badge
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Pray throughout
the week
Pray for the Anglican Church –
for Justin, Archbishop of Canterbury;
Archbishop Geoffrey Smith , newly
elected Primate of Australia; Glenn,
Archbishop of Sydney; Michael Stead,
our Regional Bishop; and for all the
bishops, priests, deacons and Religious
of the Anglican Communion.

In the Anglican Cycle of Prayer
we are asked to pray for the Province de
L'Eglise Anglicane au Rwanda, for The
Most Revd Laurent Mbanda Archbishop of L'Eglise Episcopal au
Rwanda & Bishop of Shyira and for all his
clergy and people.

Pray for Fr James and for
Fr Michael as well as for Helen and
Antonia. May God bless them
and their ministries and may we support
them as they work among us in Christ’s
name.

Pray for St Paul’s: God of mercy,
strengthen us to help shape a parish
where diversity is a source of
enrichment, compassion is common,
life’s poetry realized, suffering
lightened through sharing, justice
attended, joy pervasive, hope lived,
the hum of the universe heard, and
together with you and each other we
build what is beautiful, true, worthy
of your generosity to us, an echo of
your kingdom. Amen. (Ted Loder)
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Pray for, St Matthew’s, Zababdeh,
(West Bank, Palestinian
Territorries), our Anglican
Communion Partner: We remember
especially their Parish Priest, Fr
Saleem Dawani, and his ministry in the
parish. We remember also Jameel
Maher, who acts as the St Matthew’s
partnership link person with us. May
both our parishes be blessed by the
link we are establishing.

Pray for the Church’s mission:
Lord Jesus Christ, you stretched out
your arms of love on the hard wood of
the cross that everyone might come
within the reach of your saving
embrace: So clothe us in your Spirit that
we, reaching forth our hands in love,
may bring those who do not know you to
the knowledge and love of you; for the
honour of your name. Amen. (Author
unknown)

Pray for our Children’s Church:
The Lord said, ‘Let the little children
come to me and do not forbid them for
such is the kingdom of heaven’. Bless,
Lord, your children who now stand
before you in prayer. Help them to
understand the depth of your love.

O Lord, bless our Children's Church
and all its future endeavours, that
through it we may glorify you with your
Father and the Holy Spirit, now, always
and forever. Amen.

Pray for peace: Lead me from death
to life, from falsehood to truth; lead me
from despair to hope, from fear to trust;

lead me from hate to love, from war to
peace.
Let peace fill our hearts, our world, our
universe.

Pray for all in need, we pray for
Lebanon and for all those people who
were affected by the recent explosion in
Beirut. May God rest the souls of those
who were killed and heal those injured.

Pray for : Alf; Joyce Bannister; Anne B.;
John Burns; Rosemary B.; June Cameron;
Dallas Cox; Eddy; Simeon Felt; Anna
Felt; Margaret Gilmour; Margaret Hayes;
Graeme; Enid Kell; Jessie Langenegger;
Lily; Margaret; Kay McKinnon; David
Morgan; Clive Norton; Alister & Sally
Palmer; Mark Palmer; Sophie Palmer;

Michelle Phillips; Geoff Riccord; Sarah
Sakr; Diane Smith; Elsa Sorensen; Peter
Sorensen; Margaret Stephenson; Jean
Storey; David Thompson; Geoff Voller;
Dora Whitway; Bob Woods.

In love and charity please
remember the recently departed,
especially Peter Kroger that God may
grant him a place of refreshment, light
and peace.

Pray, too, for, Milton John Swan; Joyce
Harvey; Florence Phyllis Dobbins &
Anthony Artinian and for any others
whose year’s mind falls around this time.
Rest eternal grant unto them O Lord, and
let light perpetual shine upon them!

Services during this week at St Paul’s
Midweek communion is now back held on Wednesdays at 10.30am in the
Chapel of our Lord's Passion.

Commemorations noted by the lectionary this week –


Monday 10th August - Laurence, deacon and martyr at Rome (d.258)



Tuesday 11th August - John Clare of Assisi (d.1252)
- John Henry Newman, Cardinal & Theologian (d.1890)



Thursday 13th August - Jeremy Taylor, Bishop and Spiritual writer (d.1667)



Friday 14th August - Twentieth Century Martyrs including:
- Maximilien Kolbe, Friar (d.1941);
- Maria Skobtsova, Abbess in Russia (d.1945);
- Dietrich Bonhoeffer, Theologian (d.1945);
- Martin Luther King Jr, Worker of Civil Liberties (d.1968);
- Janani Luwum, Archbishop of Uganda (d.1977);
- Oscar Romero, Archbishop of San Salvador (d.1980)
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Phone
Post
Website
Rector
Senior Assistant Priest
Honorary Priest

9747 4327
PO Box 530, Burwood, NSW 1805
www.stpaulsburwood.org.au
Fr James Collins
rector@stpaulsburwood.anglican.asn.au
Fr Michael Deasey OAM
Fr Jim Pettigrew

Lay Minister Ms Rosemary King
Director of Music
Parish Organist
Organ Scholar

Mr David Russell
Michael Deasey FRSCM
Bailey Yeates

Rector’s Warden Dr Jane Carrick – 0418 399 664
People’s Wardens

Mrs Elizabeth Griffiths – 8033 3113
Mrs Pam Brock – 9747 3619

Office Secretary Mrs Caroline Badra
(9.30am to 2.30pm, Tuesday to Friday)

•

Supporting St Paul’s Anglican Church community.

•

With 25 years of experience, we can arrange a service that is
personal, meaningful and reflects a person’s life.

•

We offer a wide range of options and competitive pricing.

•

Pre-Arranging a service allows you to plan the details of a

9747 4000

24 HOURS 7 DAYS
www.unityfunerals.com.au

INDEPENDENT, AUSTRALIAN OWNED FUNERAL SERVICE
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