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W 
ELCOME TO ST PAUL’S. We are 

glad that you have come to 

worship God with us today. If 

you are a visitor from another parish, or 

worshipping with us for the first time, 

please introduce yourself to our parish 

priest, Fr James Collins, or to anyone 

wearing a name badge, over a cup of tea             

or coffee in the parish hall after the service. 

You’ll find the hall behind the church.  

Included in this issue … 

 Acknowledgement of the Wangal                    p.3                              

people of the Eora Nation  

 Sunday Services                       p.6 

 The Trading Table goes Public           p.8 

 Trading Table Treats              p.12 

 Partnering Together: Paul’s Female                p.25-32        

Coworkers - By Marg Mowczko 

 “Like a breath of wind”: Ten lessons from     p.35-40              

Rosh Hashanah - By Rabbi Jonathan Sacks 

                     And Much More... 

   Sunday 27th of September 2020          

  17th Sunday after Pentecost 

8.00am     Holy Eucharist 

9.30am    Parish Sung Eucharist                          

圣公会圣保罗堂欢迎你前来参加我们的英语传

统圣樂圣餐崇拜。 

 

Our parish’s patron is St 

Paul the Apostle who was 

one of the early Church’s 

missionary leaders.  

A dynamic preacher, he                     

visited communities located 

around the Mediterranean 

Sea and in Asia Minor                               

proclaiming the good news 

of the death and                        

resurrection of Jesus Christ.  

In his first letter to the 

Church at Corinth, Paul tells 

how he handed on the                          

tradition of the Last Supper 

to them and it is this sacred 

meal that we share which 

makes us one with Jesus and 

with the Church, both living 

and departed, today. 
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I am 

who I 

? ? 

First Aid 

Name badges 

Name badges help make St Paul’s an 

inclusive community. If you need a new 

name badge, fill in the form inside the 

pew sheet, send it to the parish office, 

and one will be made and left in church 

for you. 

Toilets 

Toilets are available at the entrance to 

the parish hall, which is  located behind 

the church. 

First aid kits are located on the wall of  

the kitchen in the Large Hall behind  

the church and in the choir vestry. 

Ask a member of the clergy or anyone 

who’s wearing a name badge. We’re 

here to help.  

Still got questions? 

Things you may  

In case we  

need  to evacuate 

As you take your place in your pew, 

please make yourself aware of the route 

to the nearest emergency exit. Should 

there be a fire, leave quickly, turn right, 

and assemble by the roundabout on 

Burwood Road.  

Getting inside 

People needing wheelchair access can 

enter St Paul’s most conveniently by the 

door at the base of the belltower. 

Switch it to silent ! 

Please turn your mobile phone off or on 

to silent before the service starts. It’ll 

save you much embarrassment later on. 

Children are                      

welcome  

at St Paul’s 

Children are welcome in church at any 

service. There is a selection of 

children’s books and toys at the back of 

the church near the font and there are 

also kids’ activity sheets and pencils 

available at the back of the church  

where the pew sheets and prayer books 

are.  

Children’s Church runs during Term 

Time. Meet at the back of the church at  

the beginning of the 9.30am Eucharist. 

Please feel free to bring your children to 

the altar rail to receive a blessing, or to 

receive Communion if they have been 

admitted to the sacrament.  

Photos  
 

 

Please do not take photos 

inside the church or during the services 

of worship without permission.  
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Acknowledgment of Country 

Acknowledgement of the 

Wangal people of the Eora                    

Nation  

We acknowledge the traditional 

custodians of the land upon which 

we meet. In his wisdom and love, 

our heavenly Father gave this                            

estate to the Wangal people of the 

Eora Nation.  Upon this land they 

met  for generations until the                

coming of  British settlers. As we 

continue to learn to live together on 

these ancestral lands, we 

acknowledge and pay our respects 

to their elders, past, present, and                     

emerging, and we pray that God 

will unite us all in the knowledge of 

his Son, in whom all things were 

created, in heaven and on earth, 

whether visible or invisible — for 

all things have been created 

through him and for him. 

Recognising those who have been 

custodians of this land is not a                      

perfunctory gesture, but an 

acknowledgement that many have 

gone before us and many will come 

after us—we are but passing 

through. As King David stated some 

3,000 years ago: 

We are foreigners and strangers in 

your sight, as were all our                          

ancestors; our days on earth are like 

a shadow, and there is no  abiding. 

(1 Chronicles 29:15) 

The first inhabitants of this land 

were created by God to tend this 

land as stewards of his common 

grace. With only general revelation 

in the created order as their guide, 

they were allotted this land ‘that 

they should seek God, in the hope 

that they might reach out to him and 

find him’, as the apostle Paul                    

declared to his first century                

Athenian audience, ‘for in him we 

live and move and have our                    

being’ (Acts 17:27-28).   

God says through the prophet               

Jeremiah that: “For surely I know the 

plans I have for you, says the LORD, 

plans for your welfare and not for 

harm, to give you a future with 

hope.” (Jeremiah 29:11)   

Because of the Resurrection of               

Jesus Christ our Lord, Christians are 

a people of hope and because we 

are a people of hope we seek to 

work and pray for peace, justice, 

and love for all, including God’s  
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beautiful creation, and to devote ourselves to seeing God’s kingdom 

come on earth as it is in heaven.  

We seek to bequeath God’s beautiful creation to future custodians in a 

far better state than what we inherited so that creation itself and all                 

beings may flourish as God intends. 

Welcome! We are glad that you have found us! 

We affirm that through God’s redeeming love for all, we are one in 

Christ. We respect the inherent and valuable contributions each                

member makes to the Body of Christ. We celebrate our diversity and 

recognize the sacred worth and dignity of all persons of any age,                    

gender, gender identity, gender  expression, race, ethnic origin,                           

economic reality, family  status,  sexual orientation, diverse ability, or     

social status. We believe that through Christ we are being included and 

welcomed by God and one  another. As we journey towards inclusion, 

we proclaim this welcome to all God’s people, especially to those who 

have known the pain of exclusion and discrimination within the church, 

affirming that no one is excluded  or condemned. We invite all persons 

to journey with us as we discover the call of God on our lives through 

the ministries of St. Paul’s Anglican Church, Burwood. To that end, St. 

Paul’s Anglican Church commits to the welcome and inclusion of all  

persons as  children of God and declares itself to be a welcoming                  

community of faith.  

 

 

Bible Readings      Year A    Bible Readings  

at today’s Eucharist            for next Sunday 

Exodus 17.1-7                       The First Reading        Exodus 20.1-4,7-9,12-20                         

Ps 78.1-4,11-16                       The Psalm             Ps 19                                            

Philippians 2 or 2.1-13         The Epistle       Philippians 3 or 3.4b-14 

Matthew 21.23-32                The Gospel             Matthew 21.33-46  
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Sunday Services 

My Dear Friends, 

I hope that you are all well. 

As of the 24th of July the limit on the number of people allowed to                          

attend places of worship and religious gatherings will be 100 people 

whilst still observing the one person per four square metre rule. St Paul’s 

has registered with the NSW Government as a COVID-Safe business.  

Here are the latest rules from the NSW Government: 

https://www.nsw.gov.au/covid-19/what-you-can-and-cant-do-under

-rules 

Congregational singing is not permitted for the time being but the 

words will be included in the Order of Service so that Parishioners can 

hum the words. 

The same stringent hygiene and safety protocols that we have been                  

observing will need to be observed each and every week. 

The following measures will be observed to ensure the safety of all who 

attend these worship Services: 

1. People are quite free to decide not to attend Church or any event as I 

don’t want anyone to feel that they must do something against their will 

(or if they feel that they might compromise another person’s health – 

which is why we have closed down all of our groups). 

 

2. All risk management obligations will be scrupulously attended to, 

such as observing the need for hand washing and sanitizing,               

physical distancing, etc. The Holy Water Stoup has  been emptied. 

3. The Greeting of Peace will involve bowing reverently to those one is 

seated close to.                                        

 

News from around St Paul’s 
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4.Communion will be in two kinds 

(the Priest will intinct the wafers). 

5. There will be morning tea in the 

Large Hall after the 9.30 a.m.                   

Service and physical distancing 

and hygiene protocols will be                      

observed. Those attending our 

morning tea need to be seated                          

and not mingle. 

6. We will fully comply with all  

government directives and legal                        

requirements. 

The mid-week Eucharist has                  

resumed on Wednesdays at 10.30 

a.m. 

If the situation changes with              

reference to the government’s               

directives then we will review             

matters at that point in time. 

With reference to forthcoming high 

holy days we will be observing: 

 St Francis’ Day on Sunday the 

4th of October; 

 St. Luke’s Day on Sunday the 

18th of October; 

 All Saints’ Day on Sunday the 

1st of November; 

 All Souls’ Day on Monday the 

2nd of November; 

 

 Christ the King on Sunday the 

22nd of November. 

We will make plans for Advent and 

Christmas closer to the time when 

we know what we are dealing with 

in terms of permitted numbers and 

space required. 

I hold each of you in my prayers 

every day and I look forward to 

seeing you again soon. 

With every blessing. 

Peace,                                                       

James. 

Raffle 

The raffle (meant to be a Mother’s 

Day raffle) was drawn last Sunday. 

Thank you to everyone who either 

sold tickets donated prizes or 

helped do the draw. We raised 

$353. Fantastic effort with the               

pandemic causing the sale of                

tickets to be extended past the 

usual time. 

The prize winners were Jane 

Woods, Patricia Sedgeman, Bob 

Stephenson, Margaret Whittaker, 

Sylvia Thompson, Joy Brandy, 

Vanessa McNeill, Allan Heasman, 

Ken Bergin, Peter Salisbury,                   

Andrew Davies, Emma Hull &                 

Jennie Carpenter. 
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Thank You from the                        

Trading Table 

Thank you for supporting the Trad-

ing Table by buying or donating 

fresh goods for sale. It has been en-

couraging with the results making 

$127 last Sunday. Please keep 

checking what we have each week. 

Tubes of hand sanitizer are still 

available at a special price of $5 a 

tube or 2 for $8. 

There is a good selection of               

marmalades (citrus, Seville orange, 

Grapefruit, Lemon, Lime &                 

combination of both, Mandarin, 

Cumquat), Butters (Lemon, Lime, 

combination of both and with pas-

sion fruit, grapefruit) Strawberry, 

Blueberry& Plum jams, Crab Apple 

jelly, not to mention the chutneys. 

If you would like a particular type of 

jam, marmalade or chutney please 

let me know and will try to make it 

for you. 

MASKS: There are still a few masks 

available $5 each. They have been 

very popular  

Plants: Herbs parsley, rosemary, 

basil & mint available for $2 each 

Flowering Strawberry Plants                   

$3 each                                                                  

Lavender plants 

There are few books people might 

be interested in if you are looking 

for something during these pan-

demic times. They will be $1 each. 

Is anyone interested in vinyl                 

records of Gilbert & Sullivan or         

operas, please speak to Pam about 

them. 

Check out the DVD’s available $1 

each 

The trading table will be set up in 

the hall after the 9.30am service. If 

anyone from the 8am service would 

like some jams/marmalades please 

contact Pam and she will organize 

them for you to collect. 

The Trading Table goes   

Public! 

Due to popular demand we are              

taking the Trading table back to the 

front of the church on Saturday          

October 17 from 9.00am to 12 noon. 

We will have jams, chutneys, cakes 

and biscuits and small garden 

plants. 

We will need  Volunteers to help es-

pecially on the Saturday and of 

course people to bake lots of cakes. 

If you can help in any way please 

contact Pam or leave a message at 

the office. 
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Mosaic Workshops 

The mosaic project is part of the 

150th Anniversary of the Church 

and has been designed by Susan-

na Mills for the tower porch. The  

design  has been finalized and 

now ready for creating.  

DATES: Mosaic workshops will start 

on Thursday 24 and Friday 25                

September.  

DAYS:  Every Thursday and Friday 

until the mosaic floor is completed 

and installation ready.   

If people are interested we could 

have one on a Thursday Night in-

stead of the daytime from 6/6.30 – 

8.30/9pm. I need to hear from you to 

make a decision 

TIMES: Workshops to run from 

11/11.30am to 2/2.30pm  

PLACE: Large hall 

VOLUNTEERS: Numbers have to be 

limited to 10. If you are interested in being involved in this project please 

contact Pam on 9747 3619/0402547892 or email pambrock@hotmail.com  

WANTED 

Very small glass jars 

For jams for pantry people 

(Mustard size or smaller) 

Please pass on to Rosemary. 

A m d g 

The Flowers at the High Altar and 

Chancel today are given  to the glory 

of God and  in ever loving memory of 

 GEORGE JAMES GREGORY 

  (obit. 28.9.2000) 
 

 

 

 

 

 

 

Fondly remembered by his dearest 

wife, Shirley.   

         May he rest in everlasting peace 

in God's eternal kingdom. 

  

 Rest eternal grant unto George,                   

O Lord and let light perpetual shine 

upon him.  

mailto:pambrock@hotmail.com
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AIRCONDITIONING INSTALLATION  
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TRADING TABLE TREATS 
 

Leading up to Christmas 

 

In addition to the wonderful selection of goodies that can be 
found on the Trading Table each week we will be adding 

something special to tempt you with on the last Sunday of 
month leading up to Christmas 

 

 

 

 

 

 

 

 

 

 

 

 

 
 

 

 

Orders will be available to pick up in the hall                              
after the 9.30am Service  

 

 

 

  

  

TODAY     “DINNER FOR ONE” 

  

October 25    HOME MADE CAKES, SLICES & 
DESSERTS  

  

November 29    CHRISTMAS GOODIES 
  

  



13 



14 



15 

Donations and Bequests                   

Over the years the parish has benefited from the generosity of                         

parishioners, not only when they have been active members of the                   

parish, but also at the time of their death. Parishioners are invited to                       

remember the parish in their wills by making a bequest as a thank                 

offering to God and to ensure that generations to come will enjoy                 

worship and fellowship in well maintained buildings.  

Those wishing to make a bequest are invited to do so using these                    

or a similar form of words: " I bequeath the sum of $............ to the             

Rector and Wardens of the Anglican parish of  St Paul, Burwood, to be 

used at their absolute discretion for the charitable purposes of the                   

parish."   

Donations with Tax Deductibility 

If you would like to make a donation to the Parish for the upkeep and 

maintenance of the Heritage building it can be done through the                 

National Trust. 

Cheques can be made out to: 

National Trust of Australia (NSW)  St Paul’s Anglican Church Burwood 

Or                                                                                                                                       

Direct Credit to the above name with bank account details:  

Westpac 

BSB: 032-044                                                                                                                    

Account number: 742 926                                                                                      

Branch: 275 George Street Sydney NSW 

Please contact Pam for more details or place a donation in an envelope 

and label with National Trust donation and include your name for your 

receipt and an address to post it to. Thank you. 
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 For General Donations 

please use this account                   

details:                  

Account Name: St Pauls Anglican 

Church 

BSB:    032 062 

Account #:   250028 

For Parish Pantry   

AND For Community Choir    

Donations 

please use this account                    

details:                  

Account Name:  Parish Pantry 

Account 

BSB:          032 062                                                  

Account #:         812238 

Please clearly mark whether it is 

for the Parish Pantry or the                    

Community Choir.   

Thank you for your  generosity.  

Offertory - 

Collection given at St Paul’s                 

from  14th SEPT-20th SEPT and                   

other donations:                                                                           

≈ Offertory:$2901                                                           

≈  Parish Pantry: $915                                                                                                         

 TOTAL OF GIVING: $3816 

Thank you for responding to God’s                    

generous love. 

 

 

THANK YOUS  

Thank you to David and Pam Priest for removing the dead camillia                

beside the church. That whole area looks clean and tidy now and the air 

conditioning units are standing in their appointed places. 

It is lovely to see Yvonne Clarke back working in the Archives Room. 

Thank you Yvonne for all that you do. Having the Archives Room so 

beautifully sorted makes access to important documents possible.  

 

https://www.google.com.au/url?sa=i&url=https%3A%2F%2Fwww.worshiphousemedia.com%2Fmotion-backgrounds%2F83287%2Fshock-wave-offering-loop&psig=AOvVaw301w13sqosQg8EtgGBRn9j&ust=1581729989101000&source=images&cd=vfe&ved=0CAIQjRxqFwoTCLDKh87xz-cCFQAAAAAdAAAAAB
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 Exodus 17.1-7; Psalm 78.1-4, 11-16 

 Philippians 2 or Philippians 2.1-13;    

 Matthew 21.23-32 

Having sent ten plagues to the people of Egypt, God tests 

the Israelites ten times as they travel through the 

wilderness of the Sinai Peninsula to see if they will remain 

faithful. This time water has run out. The Israelites are seriously peeved with 

Moses’ leadership – the Hebrew word translated as ‘quarrelled’ really means 

‘took legal action against’. Moses shrugs it all off, seeing it as the people 

complaining against God, rather than against him. So God tells Moses to take 

his staff and strike it against the rock at Horeb. The people’s need is answered 

by their ever-providing God as water gushes out of the rock. 

 Pray that as we wander through times of spiritual desolation we will be 

alert to God giving us spiritual water from which to drink. 

 Give thanks for the work and witness of the Primate of the Anglican 

Church of Australia, the Most Rev Geoff Smith, and for the General 

Secretary of the General Synod, Anne Hywood, and the staff in the 

General Synod Office. 

Text: Robert McLean © Anglican Board of Mission, 2020 

 READ LEARN AND INWARDLY DIGEST…  

What was achieved by the three archbishops’ “ethically 

tainted” vaccine letter?  - By Bruce Kaye       

Adjunct Research Professor at the Centre for Public and Contextual Theology, 

Charles Sturt University, and the former General Secretary of the Anglican 

Church of Australia. 

Three archbishops, Glenn Davies (Anglican), Anthony Fisher (Roman 

Catholic), and Archbishop Makarios (Greek Orthodox), recently 

marched into the public arena to declare that the vaccine for COVID19 

being developed in Oxford is ethically tainted. This is because it is based 
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on a cell-line (HEK 293) originating from stem cells taken from foetal ma-

terial from a voluntary abortion in 1972. In a jointly signed letter, they 

claim that this fact will raise serious issues of conscience for a proportion 

of our population. They ask the federal government not to make the use 

of this vaccine mandatory and that no one should be pressured to              

prescribe or dispense the vaccine or to consent to it being used on their 

dependents. They also ask that the government will ensure that an           

ethically uncontroversial alternative will be provided if one is available. 

Archbishops Fisher and Davies, in particular, draw together two different 

approaches to moral theology. Roman Catholic moral theology is more 

developed and codified. It is also ordered under the authority of the 

magisterium of the Pope, and as such, is global in scope. The Anglican 

tradition has a different approach to moral theology and ethical                

questions which leaves a lot more scope for individual judgement. 

Whereas the Catholic history of moral theology has been more closely 

related to the penitential discipline of the church, the Anglican has been 

much more related to pastoral advice and formation of the members of 

the church. 

In many respects, what makes the difference is the character of the                  

authority at work in the two traditions. In the case of the Roman Catholic 

Church, they have a continuing institution in place (the Magisterium) that 

provides a direct address on the contemporary meaning of the church’s 

tradition. Anglicanism has a much more diffuse pattern of authority; there 

is certainly no overriding global institutional authority for Anglican                     

moral theology. The constitution of the Anglican Church of Australia, for 

example, sets its fundamental declarations in relation to the historical     

origins of Christianity in Jesus Christ and the apostolic period, and                

identifies its particular pedigree in relation to the historical tradition of 

English Christianity. 

Any statement that claims to be an Anglican position on this issue would 

need to set that account somewhere in the framework of Anglican                    

notions of authority, the tradition of moral theology and the diversity of 

views these create. That would entail explaining the nature of the          



19 

Anglican approach and the character of the community of faith that lies 

behind such a view. (Not even the Lambeth Conference of Anglican  

bishops and its resolutions are regarded as representing the whole  

spectrum of Anglican views on any given matter.) 

In the present instance, the view to which Archbishop Davies gives his 

name is put forward ostensibly on behalf of a “proportion of our            

population” — but it also represents his personal view. When he was 

asked on ABC’s AM if he would take the Oxford vaccine, Davies said 

that he would rather not make that decision now but wait and see what 

develops. He was pressed on whether he would wait for a second        

vaccine if the first available was from Oxford University. “I probably 

would,” he replied, “but that would be a personal decision of mine and 

not a decision that I would bind anyone's conscience with.” In the              

Anglican framework it is, of course, hard to see how any Anglican               

archbishop could bind anyone’s conscience — the Anglican church is 

just not structured that way. 

It is clear, however, that the views expressed in the letter of the three 

archbishops are very much Archbishop Davies’s personal views. His 

comments after the publication of the letter double down on the ethical 

problems in using any vaccine that used stem cells from aborted foetal 

material. 

After the publication of the letter, Archbishop Fisher said that it was 

morally acceptable and Catholics were encouraged to take a vaccine 

made in this way to deal with this viral pandemic. These comments,   

unlike those of Archbishop Davies, soften and qualify the sharp tone of 

the open letter. 

Roman Catholic moral theology 

The position of the Roman Catholic Church has been clearly articulat-

ed for a long time, and has developed in relation to changing                           

circumstances. Furthermore, during the tenure of Pope Francis there 

has clearly been something of a new beginning in this general area of 

bioethics. 
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On 8 September 2008, the Con-

gregation for the Doctrine of the 

Faith (CDF) issued the instruction 

Dignitas Personae. It asserted ear-

lier teaching without alteration: 

“Thus, the fruit of human genera-

tion, from the first moment of its 

existence, that is to say, from the 

moment the zygote has formed, 

demands the unconditional re-

spect that is morally due to the hu-

man being in his bodily and spir-

itual totality.” 

Three months later, on 12                 

December 2008, a detailed note 

from the CDF confirmed the          

authority of Dignitas Personae as 

participating “in the ordinary          

magisterium of the successor of    

Peter” and addressed new               

problems of conception. It                 

specifically addressed fertilisa-

tion, the destruction of embryos, 

and gene therapy. In the last two              

paragraphs, it addresses the use of 

human “‘biological material’ of     

illicit origin” that has been                    

produced apart from the research 

centre in which it is used: 

According to this criterion, the use 

of “biological material” of illicit 

origin would be ethically                   

permissible provided there is a 

clear separation between those 

who, on the one hand, produce, 

freeze and cause the death of           

embryos and, on the other, the                

researchers involved in scientific 

experimentation … Of course,           

within this general picture there  

exist differing degrees of                       

responsibility. Grave reasons may 

be morally proportionate to justify 

the use of such “biological                 

material.” Thus, for example,        

danger to the health of children 

could permit parents to use a             

vaccine which was developed         

using cell lines of illicit origin, 

while keeping in mind that          

everyone has the duty to make 

known their disagreement and to 

ask that their healthcare system 

make other types of vaccines 

available. 

This clarification clearly extends 

the range of possibilities in regard 

to the use of stem cells from an 

aborted foetus. 

The Pontifical Academy for Life 

was established by Pope John Paul 

II in 1996 to work in this area of 

moral theology. In October 2016, 

Pope Francis issued new statutes 

for the academy, coming into ef-

fect in 1 January 2017. Six months 
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later, the membership of the   Academy was almost completely changed 

with the introduction of new members and the departure of most of the 

existing members (the academy has forty-three members and five        

honorary members). One month later, on 31 July, the academy issued a 

document clarifying the medical and scientific nature of vaccination in                       

collaboration the Italian Bishops’ Conference. The clarification was            

produced in the context of controversy in Italy about a rubella vaccine 

and a significant drop in vaccination rates. It stated: 

The technical characteristics of the production of the vaccines most 

commonly used in childhood lead us to exclude that there is a morally 

relevant cooperation between those who use these vaccines today and 

the practice of voluntary abortion. Hence, we believe that all clinically 

recommended vaccinations can be used with a clear conscience and 

that the use of such vaccines does not signify some sort of cooperation 

with voluntary abortion. 

As a result, “all recommended vaccinations can be used with a clear 

conscience.” This 2017 document thus is consistent with that of the CDF 

published in 2008. 

These Vatican documents clearly assert that the wrong belongs to those 

involved in the original abortion, not the foetal material produced. 

Those developing a modern vaccine have no connection with those           

involved in the abortion and any claimed connection between the foetal 

material and the vaccine development does not exist in any morally    

significant way. What they say certainly does not prevent use of the         

vaccine produced in that way. Furthermore, in the rubella crisis in Italy 

vaccinations which used stem cells were positively encouraged. 

On a number of fronts, Pope Francis has been broadening the context of 

bioethics by drawing it into the framework of the connectedness of the 

whole of humanity. This move can be seen in a number of later docu-

ments that relate to the field of bioethics. 

The crucial element in these documents is the recognition of the wider 

setting of discussions about stem cells and vaccines, and thus the                    
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dramatic significance of the present pandemic. Thousands are dying 

daily. There is only the most rudimentary of treatment for the ill. Health 

systems around the world are being overwhelmed. The question of the 

material used in the preparation of a vaccine is thus set in the social 

context of an overwhelming public good for the whole of humanity. The 

actions of Pope Francis emphasise and extend the importance of the 

wider context of the good of humanity and the environment within 

which bioethics should be considered. The traditional teaching of              

Roman Catholic moral theology of proportionate good is thus given 

much more prominence by the renewal advocated by Pope Francis. 

This cursory review of the Roman Catholic tradition sits oddly with the 

actual text of the recent letter of the three archbishops. That letter 

simply stated and re-enforced a line of connection between the              

aborted foetus material and the vaccine. 

Bioethics in the Anglican Church of Australia 

As far as I am aware the argument in the letter does not find any                    

support in resolutions or canons of the Anglican Church of Australia, 

though it may be that one or another diocese may have passed an                    

ordinance at their synod to that effect. There are no resolutions of the 

Lambeth Conference that refer to vaccines 

The Anglican approach to bioethics is to be found in the literature, 

books, and articles written by scholars and others which may refer to 

the arguments of reports from synodical bodies or other organisations 

that fall within the general Anglican fold. This is a wide field and it  

contains a wide variety of opinions. Presenting something as Anglican 

requires setting it out in relation to this historical tradition. 

What, then, of the Archbishops’ letter? 

In the light of these overviews of the Roman Catholic and Anglican            

traditions, it is hard to know what to make of the archbishops’ claim: 

But others again will draw a straight line from the ending of a human 

life in abortion through the cultivation of the cell-line to the use for    
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manufacturing this vaccine; even if the cells have been propagated for 

years in a laboratory far removed from the abortion, that line of                  

connection remains. They will be concerned not to benefit in any way 

from the death of the little girl whose cells were taken and cultivated, 

nor to be trivialising that death, and not to be encouraging the foetal        

tissue industry. 

Of course, some kind of line can be made between the abortion and the 

development of the later cell-lines. It is perhaps an interesting historical 

line. But the question is not whether there is a line, but whether there is 

a line that has any moral significance in relation to the use of the                          

vaccine. That is not explained or addressed in the archbishops’ letter. It 

is addressed in the Roman Catholic documents summarised above, and 

they found it was not morally significant for the argument. 

The actual requests made by the three archbishops in their letter to the 

Prime Minister are that the Oxford vaccine be not mandatory, that no 

one will be coerced against their conscience in relation to the use or 

administration of the vaccine, and that an alternative vaccine not based 

on stem cells will be made available if one becomes is developed. 

The government’s responsibility is to govern for the good of the whole, 

which includes respecting the rights and interests of individuals and 

groups. But rights and interests don’t exist in a vacuum. They exist                

within a complex of social relationships and the rights and interests of 

others. An individual’s conscience was tested in the two World Wars and 

the Vietnam War concerning military service. More recently, the            

conscience of an individual or group usually is tested in the courts in  

relation to matters such as blood transfusions. In the present case, we 

are confronted with an overwhelming pandemic which has disrupted 

the life of humanity across the globe. 

In weighing decisions of moral action, Roman Catholic moral theologi-

ans speak of proportionate good in the balance with some wrong. Pope 

Francis has given grounds for greater weight to be given to this                      

consideration. Anglicans tend to speak of the “general good” when                  
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balanced with the conscience or claimed right of an individual or                 

sub-group. In the present social crisis, the proportionate or general 

good is expeditiously and effectively dealing with this global pandemic. 

We currently struggle with only practical steps in fighting this virus. 

What we really need is a reasonably effective vaccine. Hundreds of                 

scientists around the world are working tirelessly to find such a vaccine. 

he truly remarkable feature of this letter from the three archbishops is 

that there is no reference made to the general good in their discussion of 

the moral issues at play in the use of the Oxford vaccine. They describe 

this vaccine as “ethically tainted” and ask the government not to make it 

mandatory and to provide an alternative. But the mainline and clear 

teaching of recent Roman Catholic documents does not regard the vac-

cine as ethically tainted. On the contrary, as Archbishop Fisher stated in 

his clarification of the joint letter, the church encourages the use of the 

vaccine. Likewise, it is hard to find anything specific that would support 

the argument of the joint letter in Anglican material. 

Beyond this important issue is the actual public effect of such a letter. 

There are many who, for their own reasons, are opposed to vaccinations 

in general. But the medical reasons adduced by “anti-vaxxers” have                  

never gained any general support from qualified medical scientists — 

quite the contrary. This letter from prominent church officials may, in all 

probability, encourage such people and their cause. If that encourage-

ment were to grow to a point where numbers of those not vaccinated in 

the community would compromise the effectiveness of a vaccine of any 

kind, then this letter from the three archbishops may bear an even         

greater responsibility. 

No doubt the federal government will do what they have to do for the 

good of all, and in the circumstances they will have to do it as quickly as 

possible. The complication of a separate vaccine for those who object to 

the Oxford vaccine, or any vaccine developed using stem cells, would 

have to be measured in the light of its distraction or delay in the prompt 

and effective administration of a vaccine for the whole population. 
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It is my hope that this letter, with its 

highly dubious arguments, will not 

complicate or impede the efforts of 

the federal government in achiev-

ing the earliest available and most 

effective vaccination for Australia. 

Partnering Together: Paul’s 

Female Coworkers 

- By Marg Mowczko 

Paul and Women 

I love the apostle Paul. I love his let-

ters. I love seeing Jesus through his 

eyes and I love reading about his 

hopes for the church. But not every-

one shares my enthusiasm for Paul. 

I’ve heard many say that the apostle 

didn’t say nice things about women, 

and I personally know women who 

have been wounded by some state-

ments in Paul’s letters. What isn’t al-

ways realised, however, is that the 

very few passages in Paul’s letters 

that limit the activities of women re-

fer to specific people and specific 

problems in specific church com-

munities. These passages don’t re-

fer to all women. 

For instance, in 1 Timothy 5:11-15 

Paul writes about young widows in 

Ephesus who were in danger of be-

coming idle busybodies and who 

were in danger of going astray and 

taking other idle widows with them. 

Paul counsels these young women 

to marry and conform to the social 

standards of a respectable Roman 

matron. One of his reasons for this 

was “to give the enemy no oppor-

tunity for slander.” His concern here 

is that Christianity would not get a 

bad name in Greco-Roman society.

[1] 

In 1 Timothy 2:11-15, Paul counsels 

Timothy about a domineering wom-

an in Ephesus who wasn’t ready to 

teach. Paul tells Timothy that she 

needs to learn and settle down, and 

he gives corrections to the heresies 

the woman held to.[2] [More about 

this passage here.] 

In 1 Corinthians chapter 14, Paul si-

lences three groups of people                       

(1 Cor. 14:28, 30, 34 NRSV). One of 

these groups was wives in Corinth 

who wanted to learn but were dis-

rupting church meetings by asking 

too many basic questions. Paul’s so-

lution to this problem is that the 

women keep their questions for 

home where they can ask their        

typically more educated husbands 

(1 Cor. 14:34-35). [More about this 

passage and other interpretations, 

here.] 

In each of these passages, Paul         

addresses problems and provides 
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solutions. These passages are corrective. They are not general state-

ments about women in the church. Paul actually loved and valued wom-

en, and they were among his ministry partners. 

Paul and Partnership 

Paul was all about partnership. He travelled and ministered with others, 

men and women, who he sometimes calls co-workers. He wrote his let-

ters with others, with people who he lists as co-authors or co-senders. 

And he developed partnerships with churches and their ministers. 

Paul understood that the Christian life is about partnership, or sharing, 

with each other in community.[3] The grouping together of Christians 

(churches), and how Christians ministered to one another, were key 

concerns of Paul, and he encouraged participation in church meetings 

as long as it wasn’t done in a selfish or unruly way. 

In 1 Corinthians 14:26 (CSB) Paul writes, 

What then, brothers and sisters? Whenever you come together, each 

one has a hymn, a teaching, a revelation, another tongue, or an interpre-

tation. Everything is to be done for building up. 

In Colossians 3:16 (CSB) he writes, 

Let the word of Christ dwell richly among you, in all wisdom; teaching 

and admonishing one another through psalms, hymns, and spiritual 

songs, singing to God with gratitude in your hearts. 

Women were active in ministry in many of the churches Paul founded, 

like the church at Philippi, and in churches Paul took an active interest 

in, like the churches in Ephesus and in Corinth. Women were also active 

in the church in Rome. 

In the last chapter of Romans, Paul asks that certain people be greeted. 

It’s quite a long list. Twenty-eight Roman Christians are mentioned, and 

at least nine of these are women. Considering the culture of the time 

and that women had fewer freedoms than men, nine is a considerable 

number of women. But what’s more significant is that more women are 
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described by, or commended for, their ministries in Romans 16 than 

men: six Roman women compared with three men.[4] 

Paul’s Ministry Terminology  

We will look at some of the women in Romans 16 shortly. But first I want 

to point out that church life and church meetings in the first century 

looked almost nothing like church today. And Paul’s terminology for min-

istry and ministers is quite different from what many of us use today. We 

need to keep this in mind when we read the New Testament. 

Paul knew he had been chosen to be an agent of Jesus. Jesus had told 

him as much when he spoke to him on the road to Damascus: “This man 

is the agent I have chosen to carry my name before Gentiles, kings, and 

Israelites” (Acts 9:15 CEB).[5] Paul knew that other men, and women al-

so, were agents of Jesus Christ, and he used the same ministry terms for 

women as he did for men. 

In his letters, Paul doesn’t refer to individuals as pastors or as elders or 

as supervisors/bishops. (He attaches no names of individuals to these 

ministry terms.) Instead, Paul refers to his fellow ministers with terms 

that do not have a connotation of hierarchy, or power, or prestige. 

For example, Timothy was a minister with an especially close connection 

to Paul, but Paul never refers to him as a pastor, or elder, or bishop. Ra-

ther, when Paul mentions Timothy in his letters, he refers to him as a co-

worker (synergos) (Rom. 16:21; 1 Thess. 3:2), and as a brother (2 Cor. 1:1, 

Phm. 1:1; Col. 1:1; 1 Thess. 3:2) and as a minister (diakonos) (1 Tim. 4:6).

[6] (Since Paul wrote his letters in Greek, I’ve included here the Greek 

words he actually used.) 

Paul’s favourite, most-used word, for fellow ministers was co-worker, but 

he also frequently referred to them simply as brother or sister, or as a 

diakonos.[7] 

The apostle Paul was consistent with how he used the word  diakonos. 

Paul used the word for an agent with a sacred commission. In his letters, 

several diakonoi [diakonoi is the plural of diakonos] are described as 
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being a diakonos of Christ (1 Tim. 

4:6) or as being a  diakonos of 

God (e.g. 2 Cor. 6:4), or as being a 

diakonos  of a church—a church 

being a sacred community of 

“saints.”[8] Not once does Paul 

use diakonos for ordinary              

servants. Rather, he typically used 

the word for Christian ministers.

[9] 

Phoebe 

Paul also referred to a woman, 

Phoebe, as a diakonos. In Romans 

16:1-2, Paul introduces her to the 

church at Rome and he tells them 

that she was diakonos of the 

church at Cenchrea. 

I commend to you our sister      

Phoebe, a minister (diakonos) of 

the church at Cenchreae, so that 

you may welcome her in the Lord 

as is fitting for the saints, and help 

her in whatever she may require 

from you, for she has been a            

benefactor of many and of myself 

as well. Romans 16:1-2 

Paul refers to Phoebe as both 

“sister” and diakonos, similar 

terms that he uses for Timothy and 

for other ministry colleagues. Plus, 

he calls her a benefactor, or                  

patron, of many and of himself. 

This indicates that Phoebe was an 

independently wealthy woman. 

Many English translations call 

Phoebe a servant rather than a 

minister, but she could not have 

been a servant in the usual sense 

of the word. Rather, as a wealthy 

woman, she would have had                 

servants of her own. And she had 

clout. Patronage was a social      

system that was pervasive in the 

first-century Roman Empire, and 

patrons could be influential                 

people. 

Furthermore, it is widely accepted 

that Phoebe had travelled from 

Cenchrea, a port town of Corinth, 

and hand-delivered Paul’s letter to 

the Christians in Rome. Phoebe 

was a minister who Paul trusted 

and commended. 

Prisca 

After introducing Phoebe to the 

church at Rome, Paul goes on and 

asks that certain Romans be          

greeted. And who is first on this 

list of Roman Christians? It is               

another woman. A woman is at the 

top of the list of twenty-eight           

people. She is even mentioned  

before her husband. This woman 

is Prisca, also known as Priscilla. 
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Prisca and her husband Aquila 

were friends of the apostle Paul. 

The three had lived, worked, trav-

elled, and ministered together for 

some time, and Paul refers to them 

with his favourite term “                     

co-workers.” 

Greet Prisca and Aquila, my                

co-workers in Christ Jesus. They 

risked their lives for me. Not only I 

but all the churches of the Gentiles 

are grateful to them. Greet also the 

church that meets at their house. 

Romans 16:3-5a 

There is little doubt that Prisca was 

a well-known minister in Rome, but 

also in Ephesus. A few years earli-

er, when Apollos was an up-and-

coming apostle and was teaching 

in Ephesus, it was Prisca with her 

husband who corrected his theolo-

gy, and Apollos accepted their 

correction (Acts 18:24-26). No one 

else is mentioned as being in-

volved. Correcting the doctrine of 

a visiting teacher is usually a role 

of church leaders. 

When Paul wrote his second letter 

to Timothy who was in Ephesus, he 

sent greetings to Timothy, to Prisca 

and Aquila, and to the household 

of Onesiphorus (2 Tim. 1:2; 4:19). 

No other Christians in Ephesus are 

greeted. Were these four named 

people the leaders of the Ephesian 

church? 

Prisca and Aquila’s name comes 

up six times in the New Testament, 

and Prisca’s name is usually men-

tioned before her husband’s. This 

may indicate that her ministry was 

prominent than her husband’s. 

In Romans 16:5, Paul asks that Pris-

ca and Aquila’s house church be 

greeted. In New Testament times, 

most churches (that is, most Chris-

tian communities) met in homes. 

There were practically no church        

buildings before Christianity be-

came a legal religion in the year 

313.[10] Christian congregations 

could not legally own property be-

fore then. 

Prisca and Aquila were hosting 

and managing a house church in 

Rome when Paul wrote to the Ro-

mans in around 56 AD, but earlier 

they had a house church in Ephe-

sus (1 Cor. 16:19). Nympha is an-

other woman who hosted and man-

aged a house church. She is men-

tioned in Colossians 4:15. Euodia 

and Syntyche are two women in 

the church in Philippi who may 

have hosted house churches. In 

Philippians 4:2-3, Paul referred to 
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Euodia and Syntyche as his co-

workers and he indicates that 

these women were involved in 

challenging and difficult work with 

him. 

Mary, Tryphena, Tryphosa and 

Persis 

Back in Romans 16, Paul mentions 

a man named Epenetus in verse 5, 

and then in verse 6, Paul mentions 

another woman. He writes, “Greet 

Mary, who laboured very hard for 

you.” “Labour” and “labourer” are 

other words Paul commonly uses 

for Christian ministry and Chris-

tian ministers. He uses the words 

several times for himself,[11] and 

he uses them in reference to the 

leadership ministries of others. 

For example, 

Now we ask you, brothers and            

sisters, to acknowledge those who 

labour (kopiaō) among you, who 

lead [or care for] (proistēmi)[12] 

you in the Lord, and who admonish 

you. Hold them in the highest re-

gard in love because of their work. 

1 Thessalonians 5:12-13a  (See also 

1 Tim. 5:17). 

In Romans 16, Paul uses “labour” 

words for the ministry of four wom-

en. As well as Mary of Rome, he   

uses “labour” words for Tryphena, 

Tryphosa, and Persis (Rom. 16:12). 

While Paul occasionally uses the 

word in the context of ordinary 

manual labour (1 Cor. 4:12; 1 

Thess. 2:9; 2 Thess. 3:8), the phrase 

“in the Lord” in 16:12 makes it 

plain that Tryphena, Tryphosa and 

Persis laboured in Christian      

ministry: 

Greet Mary, who has laboured 

hard for you. . . . Greet those                 

labourers in the Lord, Tryphaena 

and Tryphosa. Greet the beloved 

Persis, who has laboured hard in 

the Lord. Romans 16:6, 12. 

Paul further qualifies their labour 

with the word “hard.” These wom-

en were hard workers. Christian 

ministry could be difficult and 

even dangerous work in the first 

century. In 1 Corinthians 16:16, 

Paul tells the Corinthians to submit 

to everyone who ministers as a 

coworker and labourer.[13]               

Cooperating with such labourers 

will make their hard work easier. 

Note that these four labouring 

women in Romans 16 are not             

mentioned with a man. Many of the 

women Paul names in his letters 

seem to be acting independently 

of husbands or fathers. 



31 

Junia 

After Mary, Paul mentions the    

couple Andronicus and Junia. 

Greet Andronicus and Junia, my 

fellow Jews who have been in pris-

on with me. They are outstanding 

among the apostles, and they were 

in Christ before I was. Romans 16:7 

Like Priscilla and Aquila who 

risked their lives for the sake of 

their friend Paul, Andronicus and 

Junia faced danger in their minis-

try; they had even been                 

imprisoned with Paul. 

From the very beginning of         

Christianity, women, as well as 

men, were imprisoned and even 

killed for their faith. Before his     

conversion, Paul himself impris-

oned Christians and was responsi-

ble for their murders. He admitted, 

“I persecuted the followers of this 

Way to their death, arresting both 

men and women and throwing 

them into prison” (Acts 22:4 NIV; 

cf. Acts 9:1ff; Acts 26: 9-11). 

Prisons were miserable places in 

ancient times. Prisoners were                  

routinely beaten and tortured, and 

female prisoners were often 

abused. There are several accounts 

of early Christian women who       

heroically faced humiliating              

tortures and martyrdom. Despite 

the dangers, women such as Prisca 

and Junia were not ministering   

quietly and unnoticed  behind the 

scenes. 

There has been some controversy 

over Paul’s statement that Androni-

cus and Junia were outstanding or 

noteworthy among the apostles, 

but this controversy is overblown. 

In his letters, Paul uses the word 

“apostle” for people other than          

Jesus’ twelve apostles. The author 

of Acts also uses the word for          

people other than the Twelve (e.g., 

Barnabas, Acts 14:14). 

The word “apostle” is translated 

from the Greek word apostolos and 

refers to a person sent on a mis-

sion. The Greek word is equivalent 

in meaning to the Latin word from 

which we get our word 

“missionary.” 

In the first century of the Christian 

movement, and in more recent 

centuries, women have served as 

missionaries without causing too 

much controversy. Junia and her 

partner Andronicus were not part 

of the Twelve, but they were,             

apparently, well-known and                 

respected Christian missionaries. 



32 

Another couple listed in Romans 16 

is Philologus and Julia. Paul men-

tions them in Romans 16:15, but he 

tells us nothing about their                 

ministries. Still, some speculate that 

this couple hosted a house church 

that included the people mentioned 

in verse 15 as well as others. 

Paul’s Theology of Ministry 

All in all, Paul mentions 10 women 

in Romans 16 if we include Phoebe 

of Cenchrea. If we include women 

from Paul’s other letters, the               

number of women he mentions            

rises to 18. Paul valued the ministry 

of women and he regarded many of 

them as ministry partners. He never 

referred to them as pastors or               

elders, but he never referred to his 

male ministry partners as pastors  

or elders either. As I’ve said, Paul 

referred to his fellow ministers in 

terms that did not suggest power       

or prestige. He understood that  

they were his brothers and sisters 

and that, just like him, they were 

agents of Jesus Christ. 

In a few of his letters, Paul provides 

lists of ministries and he does not 

exclude women from any of the 

ministries in these lists. These lists 

can be found Romans 12:6-8; 1 Co-

rinthians 12:28; and Ephesians 4:11. 

Here’s what Paul says in Romans 

12:6-8 (NIV): 

We have different gifts, according to 

the grace given to each of us. If your 

gift is prophesying, then prophesy 

in accordance with your faith; if it is 

serving, then serve; if it is teaching, 

then teach; if it is to encourage, then 

give encouragement; if it is giving, 

then give generously; if it is to lead, 

do it diligently; if it is to show mercy, 

do it cheerfully. 

Paul’s overall theology of ministry 

was “You have a gift, use it.” 

Conclusion 

None of Paul’s statements about 

women in his letters, when                   

understood correctly, restricts the 

ministry of godly and gifted women. 

And none of his statements should 

be used to wound or discourage  

capable women. They especially 

shouldn’t discourage women or 

girls from ministering as agents of 

Jesus Christ in whatever talent or 

gift they have been given. Paul 

loved and valued his female                     

co-workers and there is no evi-

dence that he silenced or limited 

these women. 
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Petri-dish research helps to put choirs back in service 

- By Pat Ashworth 

TWO lay vicars from Salisbury Cathedral have helped to further the 

gradual return to choral singing in churches and cathedrals across the 

country. The returnfollows new government guidelines that enable both 

professional and non-professional singers and musicians to perform             

individually or in small groups inside and outside of buildings (News, 21 

August). 

The lay vicars, Jonathan Woodhouse and Richard Hooper, took part in          

rigorous individual trials at Porton Down, the Ministry of Defence’s            

Science and Technology Laboratory (News, 10 July). Aerosol droplets 

were collected according to their size as they sang, spoke, coughed, and 

breathed in various directions and at various distances. These were        

cultivated in petri dishes to allow bacteria to grow, and then analysed. 

The trials took place in a compression chamber, and the air was cleaned 

between each stage of the experiment. 

It had felt a bit bizarre, Mr Woodhouse, a counter-tenor, acknowledged. 

“I’d no idea what to expect; so it was very odd. But the way they                 

conducted it was fantastic, and I’m really glad I did it and was able to 

contribute to the efforts for getting singing back as soon as possible,” he 

said on Sunday. The stages included first speaking, then singing, all four 

verses of “O come, all ye faithful”, and the performance of a song of his 

choice, Purcell’s “If music be the food of love”. 

Mr Hooper, a bass, was asked to sing in German also. He chose a Lied by 

Schubert, along with “a bit of Messiah. Audience was small but very                

appreciative,” he said. 

These and other scientific experiments, notably those conducted by the 

ear, nose, and throat surgeon Declan Costello, have concluded that, with 

mitigations, singing may be no more dangerous than speaking. “The            

preliminary impression is that it matters more who is in the room than 

what they are actually doing,” Mr Hooper said. 
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Salisbury Cathedral has 40           

choristers, with both boys’ and 

girls’ choirs. Lay vicars sang the 

first choral evensong last Friday, 

and full-choir services resumed the 

next day. The Director of Music,      

David Halls, said that the lockdown 

had posed a serious threat to the  

future of many choirs. 

“Each year, our cathedral choir 

evolves through the admission of 

new young choristers, but we also 

lose the older and more experi-

enced choristers as they move on 

to new schools. It is, therefore, a 

huge relief that we are able to             

resume both rehearsals and         

services, so that this heritage can 

continue to be passed down.” 

Young choristers — Rory, Alex, Zee-

shan, Isabel, Emma, Daniel, and      

Alice — were excited to be back at 

Salisbury. Although some admitted 

to    having “liked the break”, they 

had kept their voices in trim by 

practising hymns, psalms, and in-

troits at home, they said on Sunday; 

and they had grown used to work-

ing on Zoom. 

But that’s been weird, because 

we’re not with everyone else, and 

you can only hear yourself,” Rory 

said. “It doesn’t sound like the real 

choir until it all gets put together.” 

With everyone on mute, it had been 

about “watching each other mouth 

the words”, Isabel said, while Alex 

thought that having a congregation 

present had been the really nice 

thing. “They care about you and 

what you’re singing, and you’re 

kind of helping them worship God,” 

he said. 

Salisbury was fortunate in that all 

the choristers attended the choir 

school and were therefore able to 

sing in “bubbles”, allowing them to 

stand next to each other, the Assis-

tant Director of Music, John Chal-

lenger, said. He acknowledged that 

it would be much harder for choirs 

where that was not the case. Risk 

assessments and safety measures 

for the resumption of choral                

rehearsals and services have been 

months in the planning at Salisbury, 

and include newly dry-cleaned 

robes now hung in separate           

laundry bags. 

The choir of Wells Cathedral              

returned on Sunday, with a choral 

evensong to celebrate the                             

beginning of the choir’s year. It was 

appreciated by a large, masked, 

and socially distanced congrega-

tion; a collection was    taken for the 
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cathedral’s Bounce Back Appeal, 

launched to raise urgently needed 

funds. “During lockdown, 70,000 

people have not been able to come 

to the cathedral, and the financial 

impact continues to be far-

reaching,” the Dean, the Very Revd 

Dr John Davies, said. 

At York Minster, the resumption of 

choral singing is being celebrated 

with the world premières of three 

specially commissioned anthems 

sung by the adults in the choir: “O 

sing unto the Lord a new song”, by 

the Cornish composer Becky 

McGlade; “Now cheer our hearts 

this eventide, Lord Jesus Christ”, by 

Philip Moore, Organist Emeritus at 

the Minster; and “After this, we will 

return”, by Sarah Macdonald, Direc-

tor of Music of Selwyn College, 

Cambridge, and Director of Ely               

Cathedral Girls’ Choir. 

Boy and girl choristers will return to 

services at the Minster this month. 

As in other places of worship, a res-

ervation system is in place to main-

tain social distancing at the most 

popular services: “just one more 

adaptation that we have to make in 

order to enjoy Sunday worship in a 

safe manner, as we welcome choral 

music back to the Minster,” the                      

director of visitor experience,       

Patricia Dunlop, said. 

A choir of ten singers returned to 

the eucharist last Sunday at Bath                    

Abbey. The Director of Music, Huw 

Williams, said: “It was a very joyful 

moment to be part of this. We are 

gradually opening the choirs, with             

rehearsals and services in smaller 

groups at present, and it is wonder-

ful to see the boys, girls, and lay 

clerks returning to working           to-

gether. 

“During the lockdown, we have 

been sharing videos online and 

have received many comments and 

messages of grateful thanks for the 

music. In turn, we would like to 

thank everyone for their lovely  

messages, patience, and continued 

support of our choir.” 

“Like a breath of wind”: Ten 

lessons from Rosh Hashanah  

- By Rabbi Jonathan Sacks 

   What does Rosh Hashanah say to 

us? How can it transform our lives? 

The genius of Judaism was to take 

eternal truths and translate them                 

into time, into lived experiences. 

Rosh Hashanah, the anniversary of 

the creation of humanity, invites us 

to live and feel the human condition 

in graphic ways. 
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I 

The first thing Rosh Hashanah tells us is that life is short. However much 

life expectancy has risen, we will not, in one lifetime, be able to achieve 

everything we might wish to achieve. Untaneh Tokef tells the poetry of 

mortality with haunting pathos: 

Man is founded in dust and ends in dust. He lays down his soul to bring 

home bread. He is like a broken shard, like grass dried up, like a faded 

flower, like a fleeting shadow, like a passing cloud, like a breath of wind, 

like whirling dust, like a dream that slips away. 

This life is all we have. How shall we use it well? We know that we will not 

finish the task, but neither are we free to stand aside from it. That is the 

first truth. 

II 

Rosh Hashanah tells us that life itself, each day, every breath we take, is 

the gift of God. As the Zikhronot says: “Remember us for life, O King who 

delights in life, and write us in the book of life — for Your sake, O God of 

life.” Life is not something we may take for granted. If we do, we will fail 

to celebrate it. God gives us one gift above all others, said Maimonides: 

life itself, beside which everything else is secondary. Other religions 

have sought God in heaven, or in the afterlife, in the distant past or the 

distant future. Here there is suffering, there reward; here chaos, there               

order; here pain, there balm; here poverty, there plenty. Judaism has                

relentlessly sought God in the here-and-now of life on earth. Yes, we                 

believe in life after death, but it is in life before death that we truly find 

human greatness. 

III 

We are free. Judaism is the religion of the free human being freely                      

responding to the God of freedom. We are not in the grip of sin. We are 

not determined by economic forces or psychological drives or                         

genetically encoded impulses that we are powerless to resist. The very 

fact that we can do teshuva, repentance, that we can act differently          
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tomorrow than we did yesterday, 

tells us we are free. Philosophers 

have found this idea difficult. So 

have scientists. But Judaism insists 

on it, and our ancestors proved it by 

defying every law of history, surviv-

ing against the odds, refusing to          

accept defeat. 

IV 

Life is meaningful. We are not mere 

accidents of matter, generated by a 

universe that came into being for 

no reason and will one day, for no             

reason, cease to be. We are here 

because a loving God brought the                 

universe, and life, and us, into               

existence — a God who knows our 

fears, hears our prayers, believes in 

us more than we believe in our-

selves; who forgives us when we 

fail, lifts us when we fall, and gives 

us the strength to overcome               

despair. 

The historian Paul Johnson once 

wrote: “No people has ever insisted 

more firmly than the Jews that              

history has a purpose and humanity 

a destiny.” He concluded: “The Jews, 

therefore, stand right at the centre 

of the perennial attempt to give          

human life the dignity of a                        

purpose.” That too is one of the 

truths of Rosh Hashanah. 

V 

Life is not easy. Judaism does not 

see the world through rose-tinted 

lenses. The sufferings of our              

ancestors haunt our prayers. The 

world in which we live is not the 

world as it ought to be. That is why, 

despite every temptation, Judaism 

has never been able to say the     

Messianic Age has come, even 

though we await it daily. But we are 

not bereft of hope because we are 

not alone. When Jews went into               

exile, the Shekhina, the Divine  

Presence, went with them. God is 

always there, “close to all who call 

on Him in truth” (Psalm 145:18). He 

may hide His face, but He is there. 

He may be silent, but He is listening 

to us, hearing us, and healing us in 

ways we may not understand at the 

time, but which become clear in                    

retrospect. 

VI 

Life may be hard, but it can still be 

sweet, the way the challah and the 

apple are on Rosh Hashanah when 

we dip them in honey. Jews have 

never needed wealth to be rich, or 

power to be strong. To be a Jew is to 

live for simple things: the love             

between husband and wife, the                   

sacred bond between parents and 
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children, the gift of community where we help others and others help us 

and where we learn that joy is doubled and grief halved by being shared. 

To be a Jew is to give, whether in the form of tzedaka or gemilut ĥasadim 

(acts of loving-kindness). It is to learn and never stop seeking, to pray 

and never stop thanking, to do teshuva and never stop growing. In this 

lies the secret of joy. 

Throughout history there have been hedonistic cultures that worship 

pleasure and ascetic cultures that deny it, but Judaism has a different                

approach altogether: to sanctify pleasure by making it part of the worship 

of God. Life is sweet when touched by the divine. 

VII 

Our life is the single greatest work of art we will ever make. Rabbi Joseph 

Soloveitchik, in one of his earliest works, spoke about Ish HaHalakha, the 

halakhic personality and its longing to create, to make something new, 

original. God too longs for us to create and thereby become His partner 

in the work of renewal. “The most fundamental principle of all is that man 

must create himself.” That is what teshuva is — an act of making our-

selves anew. On Rosh Hashanah we step back from our life like an artist 

stepping back from his canvas, seeing what needs changing for the 

painting to be complete. 

VIII 

We are what we are because of those who came before us. Our lives are 

not disconnected particles. We are each a letter in God’s book of life. But 

single letters, though they are the vehicles of meaning, have no meaning 

when they stand alone. To have meaning they must be joined to other let-

ters to make words, sentences, paragraphs, a story, and to be a Jew is to 

be part of the strangest, oldest, most unexpected, and counterintuitive 

story there has ever been: the story of a tiny people, never large and of-

ten homeless, who nonetheless outlived the greatest empires the world 

has ever known — the Egyptians, Assyrians, Babylonians, the Greeks and 

Romans, the medieval empires of Christianity and Islam, all the way to 

the Third Reich and the Soviet Union. Each in turn thought itself immortal. 
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Each has gone. The Jewish people 

still lives. 

So, on Rosh Hashanah, we remem-

ber and ask God to remember 

those who came before us:             

Abraham and Isaac, Sarah, Hannah 

and Rachel, the Israelites of Moses’s 

day, and the Jews of every genera-

tion, each of whom left some living 

legacy in the prayers we say or the 

melodies in which we sing them. 

And in one of the most moving    

verses of the middle section of         

Musaf, we recall the great words 

said by God through the prophet 

Jeremiah: “I remember of you the 

kindness of your youth, your love 

when you were a bride; how you 

walked after Me in the desert, 

through a land not sown” (Jeremiah 

2:2). Our ancestors may have 

sinned, but they never stopped          

following God though the way was 

hard and the destination distant. We 

do not start with nothing. We have 

inherited wealth, not material but 

spiritual. We are heirs to our         

ancestors’ greatness. 

IX 

We are heirs to another kind of 

greatness too — that of the Torah         

itself and its high demands, its 

strenuous ideals, its panoply of 

mitzvot, its intellectual and                          

existential challenges. Judaism asks 

great things of us and by doing so 

makes us great. We walk as tall as 

the ideals for which we live, and 

those of the Torah are very high            

indeed. We are, said Moses, God’s 

children (Deuteronomy 14:1). We 

are called on, said Isaiah, to be His 

witnesses, His ambassadors on 

earth (Isaiah 43:10). 

Time and again Jews did things 

thought impossible. They battled 

against might in the name of right. 

They fought against slavery. They 

showed that it was possible to be a 

nation without a land, to have                         

influence without power, to be 

branded the world’s pariahs yet not 

lose self-respect. They believed 

with unshakable conviction that 

they would one day return to their 

land, and though the hope seemed 

absurd, it happened. Their                  

kingdom may have been bounded 

by a nutshell, but Jews counted                           

themselves kings of infinite space. 

Judaism sets the bar high, and 

though we may fall short time and 

again, Rosh Hashanah and Yom Kip-

pur allow us to begin anew, forgiv-

en, cleansed, undaunted, ready for 

the next challenge, the next year. 
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X 

And finally comes the sound of the shofar, piercing our defences, a  

wordless cry in a religion of words, a sound produced by breath as if to 

tell us that that is all life is — a mere breath — yet breath is nothing less 

than the spirit of God within us: “Then the Lord God formed man from  

the dust of the ground and breathed into his nostrils the breath of life, 

and man became a living being” (Genesis 2:7). We are dust of the earth 

but within us is the breath of God. And whether the shofar is our cry to 

God or God’s cry to us, somehow in that tekia, shevarim, terua — the call, 

the sob, the wail — is all the pathos of the Divine-human encounter as 

God asks us to take His gift, life itself, and make of it something holy by 

so  acting as to honour God and His image on earth, humankind. 

For we defeat death, not by living forever, but by living by values that live 

forever; by doing deeds and creating blessings that will live on after us; 

and by attaching ourselves in the midst of time to God who lives beyond 

time, “the King — the living, everlasting God.” 

The Hebrew verb lehitpalel, “to pray,” more precisely means “to judge 

oneself.” On Rosh Hashanah we stand in judgment. We know what it is to 

be known. And though we know the worst about ourselves, God sees the 

best; and when we open ourselves to Him, He gives us the strength to  

become what we truly are. Those who fully enter the spirit of Rosh  

Hashanah emerge into the new year charged, energised, focused,                       

renewed, knowing that to be a Jew is to live life in the presence of God, to 

sanctify life for the sake of God, and to enhance the lives of others — for 

where we bring blessings into other lives, there God lives. 

Rabbi Lord Jonathan Sacks is a global religious leader, philosopher, 

and author. For over two decades, he served as Chief Rabbi of the United                             

Hebrew Congregations of the Commonwealth. His most recent book is 

Morality: Restoring the Common Good in Divided Times. 
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Pray for the Anglican Church –  

for Justin, Archbishop of Canterbury; 

Archbishop Geoffrey Smith , newly 

elected Primate of Australia; Glenn, 

Archbishop of Sydney; Michael Stead, 

our Regional Bishop; and for all the 

bishops, priests, deacons and Religious 

of the Anglican Communion.  

In the Anglican Cycle of Prayer                

we are asked to pray for the Province of 

the Episcopal Church of Sudan, For The 

Most Revd Ezekiel Kumir Kondo - 

Archbishop of the Province of Sudan & 

Bishop of Khartoum and for all his clergy 

and people.  

Pray for Fr James and for                             

Fr Michael as well as for Helen and 

Antonia. May God bless them  

and their ministries and may we support 

them as they work among us in Christ’s 

name.  

Pray for St Paul’s: God of mercy, 

strengthen us to help shape a parish 

where diversity is a source of 

enrichment, compassion is common, 

life’s poetry realized, suffering 

lightened through sharing, justice 

attended, joy pervasive, hope lived, 

the hum of the universe heard, and 

together with you and each other we 

 build what is beautiful, true, worthy  

of your generosity to us, an echo of 

your kingdom. Amen. (Ted Loder) 

 

Pray for, St Matthew’s, Zababdeh, 

(West Bank, Palestinian 

Territorries), our Anglican 

Communion Partner: We remember 

especially their Parish Priest,  Fr 

Saleem Dawani, and his ministry in the 

parish. We remember also Jameel 

Maher, who acts as the St Matthew’s 

partnership link person with us. May 

both our parishes be blessed by the 

link we are establishing.  

Pray for the Church’s mission:  

Lord Jesus Christ, you stretched out 

your arms of love on the hard wood of 

the cross that everyone might come 

within the reach of your saving 

embrace: So clothe us in your Spirit that 

we, reaching forth our hands in love, 

may bring those who do not know you to 

the knowledge and love  of you; for the 

honour of your name. Amen. (Author 

unknown) 

Pray for our Children’s Church:  

The Lord said, ‘Let the little children 

come to me and do not forbid them for 

such is the kingdom of heaven’. Bless, 

Lord, your children who now stand 

before you in prayer. Help them to 

understand the depth of  your love.  

O Lord, bless our Children's Church 

and all its future endeavours, that 

through it we may glorify you with your 

Father and the Holy Spirit, now, always 

and forever. Amen.  

 

Pray throughout  

the week 
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Pray for peace: Lead me from death to 

life, from falsehood to truth; lead me 

from despair to hope, from fear to trust; 

lead me from hate to love, from war to 

peace.  

Let peace fill our hearts, our world,  our 

universe.  

Pray for all in need, remembering 

especially this week all the elderly and 

sick. May God surrounds them with his 

love and give them comfort and ease 

their pain.  

Pray for : Alf; Felicity Baker; Joyce 

Bannister; Anne B.; John Burns; 

Rosemary B.; June Cameron; Eddy; 

Simeon Felt; Anna Felt; Margaret 

Gilmour; Graeme; Margaret Hayes; 

Janelle; Enid Kell; Jessie Langenegger; 

Lily; Margaret; Kay McKinnon; David 

Morgan; Clive Norton; Alister & Sally 

Palmer; Mark Palmer; Sophie Palmer; 

Michelle Phillips; Geoff Riccord; Diane 

Smith; Elsa Sorensen; Peter Sorensen; 

Margaret Stephenson; Jean Storey; 

David Thompson; Geoff Voller; Dora 

Whitway; Bob Woods 

 

In love and charity please 

remember the recently departed,  

especially Anne Hughes and Colin 

Wilsnach that God may grant them a 

place of refreshment, light and peace.   

Pray, too, for, Susan Gai Laurence; 

Stanley Duncan Richardson; John Henry 

Corkill; George James Gregory; Helen 

Bell; Ronald Berghofer and for any 

others whose year’s mind falls around 

this time.                          

Rest eternal grant unto them O Lord, and 

let light perpetual shine upon them!  

Services during this week at St Paul’s 

Midweek communion is now back held on Wednesdays at 10.30am in the 

Chapel of our Lord's Passion. 

Commemorations noted by the lectionary this week –  

 Tuesday 29th September - Michael and All Angels 

 Wednesday 30th September - Jerome, priest and biblical Scholar (d.420) 

A THANK YOU CARD                  

FROM THE WHALE FAMILY 

Dearest Father James and St Paul’s 

Community,  

Thank you for welcoming Emily             

Ilona in the church through her                

baptism, it’s been so special being 

warmly accepted into the                           

community, especially in such a                  

challenging time.                                                       

Regards,                                                        

Ana & Matthew Whale  
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