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Welcome to worship 

 Sunday 22nd May 2022  

  Sixth Sunday of Easter  

8.00am  Said Eucharist                                                                                                                               

9.30am             Choral Eucharist (with the St Paul’s Choir)                                                                  

10.30am   Midweek Eucharist on every Wednesday 

 

W 
ELCOME  TO ST PAUL’S. We are glad that you have come to worship 

God with us today. If you are a visitor from another parish, or 

worshipping with us for the first time, please introduce yourself to 

our parish priest, Fr James Collins, or to anyone wearing a name badge. 
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I am 

who I 

? ? 

First Aid 

Name badges 

Name badges help make St Paul’s an 

inclusive community. If you need a new 

name badge, fill in the form inside the 

pew sheet, send it to the parish office, 

and one will be made and left in church 

for you. 

Toilets 

Toilets are available at the entrance to 

the parish hall, which is  located behind 

the church. 

First aid kits are located on the wall of  

the kitchen in the Large Hall behind  

the church and in the choir vestry. 

Ask a member of the clergy or anyone 

who’s wearing a name badge. We’re 

here to help.  

Still got questions? 

Things you may  

In case we  

need  to evacuate 

As you take your place in your pew, 

please make yourself aware of the route 

to the nearest emergency exit. Should 

there be a fire, leave quickly, turn right, 

and assemble by the roundabout on 

Burwood Road.  

Getting inside 

People needing wheelchair access can 

enter St Paul’s most conveniently by the 

south door. 

Switch it to silent ! 

Please turn your mobile phone off or on 

to silent before the service starts. It’ll 

save you much embarrassment later on. 

Children are                      

welcome  

at St Paul’s 

Children are welcome in church at any 

service. There is a selection of 

children’s books and toys at the back of 

the church near the font and there are 

also kids’ activity sheets and pencils 

available at the back of the church  

where the pew sheets and prayer books 

are.  

Children’s Church runs during Term 

Time. Meet at the back of the church at  

the beginning of the 9.30am Eucharist. 

Please feel free to bring your children to 

the altar rail to receive a blessing, or to 

receive Communion if they have been 

admitted to the sacrament.  

Photos  
 

 

Please do not take photos 

inside the church or during the services 

of worship without permission.  
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Acknowledgement of the Wangal people of the Eora                 

Nation               

We acknowledge the traditional custodians of the land upon which we 

meet, the Wangal People of the Eora Nation, and pay our respects to 

their elders, past, present, and emerging; and we pray that God will 

unite us all in the knowledge of his Son, in whom all things were created, 

in  heaven and on earth. 

Welcome! We are glad that you have found us! 

We affirm that through God’s redeeming love for all, we are one in 

Christ. We respect the inherent and valuable contributions each                       

member makes to the Body of Christ. We celebrate our diversity and 

recognize the sacred worth and dignity of all persons of any age,                     

gender, gender  identity, gender  expression, race, ethnic origin,                    

economic reality, family  status,  sexual orientation, diverse ability, or         

social status. We believe that through Christ we are being included and 

welcomed  by God and one  another. As we journey towards inclusion, 

we proclaim this welcome to all God’s people, especially to those who 

have known the pain of exclusion and discrimination within the church, 

affirming that no one is excluded  or condemned. We invite all persons 

to journey with us as we discover the call of God on our lives through 

the ministries of St. Paul’s Anglican Church, Burwood. To that end,                   

St. Paul’s Anglican Church commits to the welcome and inclusion of all  

persons as  children of God and declares itself to be a welcoming                      

Bible Readings             Year C   Bible Readings  

for Today                                    for next Sunday 

Acts 16.9-15                           The First Reading       Acts 16.16-34                          

Ps 67                                              The Psalm         Ps 67                                                                                                                     

Revelation 21.10-14,22-22.5          The Epistle                   Revelation 22.12-22                   

John 14.23-29       The Gospel                  John 17.20-26  
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Everyone is invited to join us at Communion 

There is a wide diversity in how Anglicans prefer to receive the bread 

and wine at Holy Communion; some stand, others kneel, most receive 

the wafer in the hand, a few wish to have it put on the tongue. Most like 

to guide the Chalice to their lips, others like to take it into their hands, 

while others prefer not to touch it at all. None of these variations really 

matter but simply reflect Anglican diversity.  

For health reasons and out of concern for other worshippers, we ask 

you not to dip your bread into the wine. If you are uncomfortable                  

receiving from the Common Cup the practice in our Parish is to receive 

the bread only.  

Judging by the number of people who do it, many must imagine that 

not receiving the Chalice to the lips but dipping the wafer or bread             

into the cup (called intinction) is a more hygienic way of receiving the                     

Sacrament. Nothing could be further from the truth.  

Apart from the obvious fact that the wine they are dipping into has                 

already been in contact with the lips of others, with all the best                 

intentions in the world, the fingers of those who dip often come in        

contact with the wine. Disease can spread more easily through the 

hands than through the lips, making this method the most unhygienic. 

In addition, the Prayer Book directs that all consecrated wine must be              

consumed  before it leaves the Church, meaning that someone, usually 

the Chalice Assistant or the Celebrant, has to drink the left-over wine 

that has had multiple contacts with hands.  

In order to protect others it is                

perhaps understandable to want to 

dip if one has sore lips or has a cold, 

but the consensus of the Church is 

that taking only the bread is fully  

participating in Communion. 

BABY CAR SEAT 

It is bigger than a baby capsule.  

Suitable for larger baby.  

Brand: “Safe and Sound” 

If you are interested, please ring 

the office on 02 9747 4327. 
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Welcome to St Paul’s!  

My Dear Friends, 

We are very glad to be able to                    

welcome you to worship with us at            

St Paul’s.  

The following services will be                       

offered: 

• Sunday 8:00am Said Eucharist 

• Sunday 9:30am Choral           

 Eucharist with choir  

• Wednesday 10:30am mid-week 

Eucharist  

People are quite free to decide not to 

attend Church or any event if they do 

not feel comfortable doing so. All risk 

management procedures will be          

scrupulously  attended to. 

From Saturday 18th of February 2022, 

singing and dancing is permitted.                               

The following rules also applies:  

 Density limits no longer apply 

 Anyone can attend a wedding,  

funeral or place of worship. 

  You are not required to be fully 

vaccinated or show proof of your 

vaccination status.  

 Face masks are no longer                

required for indoor premises. 

 QR check-in are no longer            

required at places of worship.  

The Greeting of Peace will                   

continue as a reverent bow to those 

one is seated close to. Communion 

will be administered at the                   

communion rail and directions will be 

provided in the order of service. 

Everyone is welcome to come to our 

Morning tea. You no longer need to 

sign-in. We will still observe all                   

relevant hygiene protocols . 

As the situation changes with                    

reference to the government’s                 

directives, we will review matters at 

that point in time. 

I am truly grateful to all those who, 

over the past months, have helped us 

to remain connected to God and to 

each other through this                    

pandemic. Thank you for your                   

loving Service of God and of God’s         

people at St Paul’s and beyond. 

I hold you and our community,                 

nation, and world in my prayers. 

May God’s peace sustain and                       

surround you at this time.   

Fr James 

 

 News from St Paul’s …  
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Flowers as a Memorial 

Decorating our church with flowers is 

one way to remember a loved one or in                        

thanksgiving for a special event. If you 

would like to give flowers in memory of  

a loved one, or as an offering of                     

thanksgiving please contact Judith              

Laurence the week prior to the date 

at judealaurence@gmail.com or on 

0438041726 and contact Caroline in the 

parish office to arrange the                  

wording of the memorial notice in the 

pew bulletin. 

Parish Intercessions  

During the month of May, we do  

our twice-yearly revision of the  

Parish  Intercession list to be ready 

for the first Sunday of June.  

We rely totally on the information 

that comes from parishioners.                  

Therefore, we need to know which 

names to remain, to be removed,              

to be added.    

Please contact the parish office,                

or email:                                                            

michael@stpaulsburwood.org.au 

 

 

 

The flowers in the Parish Church today  

are given to the glory of God      

and in ever loving memory of   

SIR JOHN LESLIE CARRICK 

(Whose 4th year’s mind was on                  

Wednesday 18th of May) 

 

  

 

 

 

Forever remembered by his loving                

family and dear friends.  

 

Rest eternal grant unto him                      

O Lord,                                                                                                       

and let light perpetual shine upon him.  

mailto:judealaurence@gmail.com
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The Burwood Community Choir was formed 

in the latter part of 2019. The Choir is open to     

anyone and everyone who wants to join with 

others in song. You do not have to have any 

special musical expertise; just love to sing. 

There are no auditions for the choir and no 

membership fees. If people are able to make  

a donation to help with expenses then that is 

most acceptable but it is not a requirement 

for participation in the choir. 

The choir rehearses in the main hall at the back of St Paul’s Anglican Church located at 

205-207 Burwood Rd, Burwood. We meet during school term times. In 2022,                     

rehearsals will be on Tuesdays from 5.30-6.30pm. Our Music Director and Conductor is 

Mrs Karen Carey. If you can’t have fun with Karen at the helm, you just can’t have fun!  

During rehearsals we do some warm-up exercises and learn a variety of songs that will 

become a program for a performance at the end of the school term. In spite of COVID, we 

have managed to deliver two performances (2019 and 2020) and lead a rousing evening 

of favourite Christmas Carols with full audience participation at the end of 2021.  

St Paul’s provides help and support for the organisation and running of the choir.               

Donations from audiences at our performances help to support the St Paul’s “Pantry” 

which provides groceries and food items to those experiencing hardship in our                 

community. So you are not only singing for fun but helping those in need at the same 

time. 

BCC started 2022 rehearsals on 15 March 2022. If you want a little “taste” of our efforts we 

are on You Tube –  https://www.youtube.com/watch?v=lNlAyo-ToQ0   https://

www.youtube.com/watch?v=0RW-sUdXWCY 

Come and join us in song and friendship. We are looking forward to meeting you.  

If you need further information email Barbara Stone (Choir Director).                                                          

barbarastoneam@gmail.com 

 

urwood ommunity  hoir 

@ St Paul’s  

https://www.youtube.com/watch?v=lNlAyo-ToQ0
https://www.youtube.com/watch?v=0RW-sUdXWCY
https://www.youtube.com/watch?v=0RW-sUdXWCY
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      Trading Table  
 

The Trading Table made $52.50 last Sunday.  The Mother’s Day raffle sales 

continue. We have $329.50 so far. Please get your tickets after the services. 

Thank you for your support. There is still some of the latest Epistle (Lent to 

Easter) available for the very reasonable price of $7. 

We look forward to serving you with our jams/chutneys (see below for the va-

rieties), plants etc.   

Butters                                                                                                                                         

Lime & Passionfruit, Lime 

Chutneys/Pickles                                                                                                                   

Pawpaw Chutney, Green Pawpaw Chutney, Crab Apple Sauce, Pear & Apple 

Chutney, Choko Chutney, 

Jams                                                                                                                                                    

Golden Passionfruit Jam/Sauce, Cherry Guava Jelly, Crab Apple Jelly, Choko & 

Ginger Jam, Quince &Apple Jam/Sauce, Raspberry & Apple Jam, Peach                    

Liqueur Jam, Spiced Nectarine Jam,  Spiced Peach & Nectarine Jam,  Chunky 

Fig & Vanilla Jam, Spiced Fig & Apple Jam  

Marmalades                                                                                                                               

Mandarin, Lime, Mojito Lime, Lemon, Meyer Lemon, Orange, Orange & Rum & 

Raisin, Orange & Rum, Orange & Coriander & Ginger, Orange & Lemon,                        

Orange, Lemon & Ginger, Orange & Passion fruit Jelly,  Citrus (various                       

combinations of citrus fruit), Grapefruit, Chai Spiced Grapefruit  

Plants                                                                                                                                               

The plants are going into hibernation as the weather gets colder. 

Books, DVD’s & CD’s available at $1 each, check out some new ones that have 

been added. 

There are some EPSON computer inks available in various colours. Cyan 

TO492, Yellow TO494, light Magenta TO496, Magenta TO493, and Light Cyan 

To 495. Also Canon Black BC-)1, BJ cartridge. Do you have a printer that could 

use these? 

Thank you for your support                                                                                                     

Pam Brock 
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Mother’s Day Raffle 

This won’t be drawn for a couple of 

weeks as we need to raise some 

more money. Have you got your 

tickets? 

Tickets $2 each or 3 for $5 

Prizes include Sunbeam Feel                  

Perfect heated throw (cosy                       

microfleece) 

Prodyne Hostess Set ( 3-tier                  

Stairway Salad bowl, Buffet on ice, 

Condiments on ice) 

Plus more 

Please support this fundraiser for 

the fabric of the church 

Fire Protection System                 

in the Church 

St. Paul’s has been awarded a NSW 

Heritage grant of $41,000.00 to help 

meet half of the cost of a state of the 

art fire protection system in the 

Church. 

We need to raise the other 

$41,000.00 to match this grant to  

ensure that St. Paul’s is protected 

from any risk of fire.  

This state of the art system includes 

fire brigade monitoring that will not 

be set off by candles burning and 

using incense in our Services. 

Donations can be made to the                 

National Trust Account which are 

tax deductable. 

Cheques can be made out to:  

National Trust of Australia (NSW)              

St Paul’s Anglican Church Burwood  

Or  

Direct Credit to the above name 

with bank account details:  

Westpac  

BSB: 032-044 

Account number: 742 926 

Branch: 275 George Street, Sydney 

NSW  

Please contact Pam for more details 

or place a donation in an envelope 

and label with National Trust                 

donation and include your name for 

your receipt and an address to post 

it to. Thank you.  

We are seeking to ensure that the 

entire precinct (that is, the Church,                

the Rectory, the Hall, and the 

grounds) is refurbished and                 

maintained to the highest standard 

and your help is greatly                             

appreciated. Thank you. 
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Congratulations Jane Cordina! 

Our warmest  heartfelt congratulations Jane for receiving the Senior              

Volunteer Award from Burwood Council. A well-derived recognition. 

Thank you for all what you do for St Paul’s and for the Parish Pantry.   
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St Paul’s Coat of Arm                                                                              

Shield — The Shield of Faith which St Paul exhorts us to carry (Ephesians 6:16) 

Pallium — The shield is in three sections using the heraldic charge of a Pall or                     

            Pallium, a  symbol traditionally associated with an ecclesiastical                        

     vestment.  

The three sections represent the Holy Trinity. 

“Faith, Hope, Love” — These are the three Theological Virtues taken from St Paul’s 

Letter to the Corinthians (1 Corinthians 13:13):  

 

“And now faith, hope and love abide, these three; and the greatest of these is love.” 

 

Dove — Symbolising the Holy Spirit and Peace 

Cross — The symbol of our Faith 

Book and Sword — The symbols of St Paul 

Colour Red — Liturgical colour for Martyrs (Paul); The Holy Spirit (Fire); and the            

     Blood of  Christ 

Colour Blue — Representing the Water of Life (Baptism) and the liturgical colour for 

      Mary Mother of our Lord 

Given events in Ukraine we pray for Peace 

A prayer for peace (APBA p 202)  

God of the nations,                                                                          

whose sovereign rule brings justice and peace, have 

mercy on our broken and divided world. Shed abroad 

your peace in the hearts of all and banish from them the spirit that makes for 

war, that all races and peoples may learn to live as members of one family 

and in obedience to your law, through your Son, Jesus Christ our Lord. Amen. 

St Paul’s Church Archive Search 

The archives at St Paul’s are very comprehensive and we are asked              

regularly for baptism, wedding and funeral searches. This is very time 

consuming in many cases. 

We have decided to have a search fee imposed on these. It will be $150 

per search and could include a copy of documents. 
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 For General & Offertory                        

Donations                        

please use this account                   

details:                  

Account Name: St Pauls Anglican 

Church 

BSB:     032 062                                           

Account #:   250028 

For Parish Pantry                                            

AND For Community Choir                          

Donations 

please use this account                    

details:                  

Account Name:  Parish Pantry                                              

BSB:       032 062                                                 

Account #:      812238 

Please clearly mark whether it is for 

the Parish Pantry or the                    

Community Choir.   

 

Offertory - 

Collection given at St Paul’s this 

week and other donations:                                                                      

≈ Offertory: $2149                                                   

≈ Parish Pantry: $225                                       

 TOTAL OF GIVING:$2374 

Thank you for responding to God’s                    

generous love. 

            Official Logo for NSW Volunteer Referral Service   
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Donations and Bequests                   

Over the years the parish has benefited from the generosity of                          

parishioners, not only when they have been active members of the                   

parish, but also at the time of their death. Parishioners are invited to                       

remember the parish in their wills by making a bequest as a thank                 

offering to God and to ensure that generations to come will enjoy                 

worship and fellowship in well maintained buildings.  

Those wishing to make a bequest are invited to do so using these                    

or a similar form of words: " I bequeath the sum of $............                      

to the Rector and Wardens of the Anglican parish of  St Paul, Burwood, 

to be used at their absolute discretion for the charitable purposes of 

the parish." 

Donations with Tax Deductibility - National Trust                  

Account 

If you would like to make a donation to the Parish for the upkeep and 

maintenance of the Heritage building it can be done through the                  

National Trust. 

Cheques can be made out to: 

National Trust of Australia (NSW) St Paul’s Anglican Church Burwood 

Or                                                                                                                                       

Direct Credit to the above name with bank account details: Westpac 

BSB: 032-044                                                                                                                    

Account number: 742 926                                                                                      

Branch: 275 George Street Sydney NSW 

Please contact Pam for more details or place a donation in an                          

envelope and label with National Trust donation and include your name 

for your receipt and an address to post it to. Thank you. 
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 PARISH PANTRY  

Parish Pantry is open on Tuesdays and Thursdays from                                

9.30am-11.30am.  

All Preserved foods urgently needed.  
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 READ, LEARN AND DIGEST …  

Sydney’s General Synod membership predominance              

continues in 2022 - By Colin Reilly  

The list of General Synod members for the 2022 session on the Gold 

Coast in May has been released. So I ask, who makes up the General 

Synod and how representative is it? Well, the data shows it is skewed to-

wards those already in positions of authority or influence. And, it is pos-

sible the system also favours wealthier diocese.  

The membership is governed by a table attached to the national consti-

tution which provides for all diocesan bishops to be members, and then 

a number of clerical and lay representatives.  

These representatives are based on a quota system in proportion to the 

number of clergy in each diocese. There is one representative from the 

clergy and one lay representative for every twenty clergy who are either 

incumbents (whether or not stipendiary) or engaged in full-time or near 

full-time stipendiary ministry. This comes with a proviso that, notwith-

standing the quota calculation, every diocese is entitled to at least one 

clerical and one lay representative as well as its bishop. The National 

Aboriginal and Torres Strait Islanders Commission also nominates an 

episcopal, two clerical and two lay members.   

The constitution is silent on how each diocese is to select its clerical and 

lay representatives.  

Based on this, the 2022 General Synod has a total membership entitle-

ment of 250. Three of those positions are currently vacant, two lay in 

Syndey and one lay Indigenous member. The total number of member-

ship entitlements is 10 lower than the last General Synod in 2017. The 

proportion of members from the rural dioceses remains the same, at 

about 22 per cent. But there is now one more diocese with that minimum 

of three members – its bishop, one clerical, one lay – added to the seven 

of these existing in 2017.  
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Sydney as the largest diocese is now entitled to 73 members compared 

to 71 in 2017. Melbourne’s share is unchanged with 37 member places in 

2022. Sydney is the only diocese to its increase numbers in General Syn-

od in 2022, while Adelaide, Bathurst, Brisbane, Canberra and Goulburn, 

and Perth have all lost members.  

It could be said that the constitutional formula, with its emphasis on the 

ability to pay clergy, favours the better off dioceses. If places were allo-

cated according to the number of Anglican dioceses as measured by the 

census, Sydney would have 47 members (19 per cent), Melbourne would 

have 29 members, and the rural dioceses 58.  

The gender balance has been slowly changing from 28 per cent female 

in 2014 to 29 per cent in 2017 and 33 per cent in 2022. At this rate gender 

parity may be achieved in about 2049.  

So, how stable is General Synod’s membership?   

Ninety-seven members (or 39 per cent) were not at the 2017 session. 

Five of the 23 diocesan bishops are new to General Synod, while another 

nine were clerical members in 2017, and one was translated from Gipps-

land to Perth. On the other hand, the “father” of General Synod, Dr Rob-

ert Tong of Sydney, has been a member since 1981. Twenty-seven mem-

bers in 2022 began their General Synod service more than twenty years 

ago – twenty of them lay people. The senior clerk is our Archbishop Phil-

ip Freier, who when a member for the now defunct Diocese of Carpenta-

ria in 1987 was the youngest clerical member of General Synod.  

The House of Bishops not only exercises its own authority in the General 

Synod, it also has influence on some of the members who occupy posi-

tions normally appointed by the diocesan bishop. Among the clergy 

there are 16 assistant bishops and nine cathedral deans. Among the laity 

there are nine diocesan registrars (or similar positions) and nine who are 

law officers (chancellor, advocate etc) in the dioceses they represent.   

Fifty of the clerical members are parish priests with a further five assis-

tant clergy, making up 50 per cent of the House of Clergy. In contrast, 

about 75 per cent of all active clergy are engaged in parish ministry. The 
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defence force and other chaplaincy areas are hardly represented at all. 

On the other hand, as befits a body seeking to make informed decisions, 

some six or so clerical members are engaged in theological education.  

So you read in these numbers how the membership of the General Synod 

is skewed towards those already in positions of authority or influence. 

This is hardly surprising given the high expectations of the General Syn-

od despite its relatively small influence on day-to-day ministry – our Aus-

tralian ecclesiology gives a stronger place to the dioceses than other na-

tional Anglican churches. Does its composition matter? Perhaps not, but a 

more representative body might attract more respect.  

No Winners in Intolerance and Divisiveness 

The Most Revd Kay Goldsworthy AO | Archbishop of Perth 

The name of the fifth month of the year in our Gregorian calendar, May, is 

said to have originated in the ancient world from gods associated with 

growth and success. No doubt the name reflected the green shoots and 

growth of fruits and flowers of the northern hemisphere’s warming Spring 

weather, and the Mayday festivals on the first day of the month. 

It was certainly a time of transition, leaving the darkness behind, emerg-

ing afresh into the light, with fresh possibilities, even as it can be when 

the seasons don’t line up, as with us right now, in the throes of a federal 

election. No matter what else we are hearing in the avalanche of election 

promises, community response centres on leaving the past behind and 

looking ahead with new hope. 

People of faith could do worse than align our individual and common 

prayer with traditional meanings of May regardless of whatever political 

party we support – looking for fresh signs of growth, of leaders with vi-

sion, praying that every single one of those elected seek to live up to the 

rhetoric of governing for all Australians. 

It was clear from the start that this election was not to be fought on issues 

of greatness and wisdom, not even on critical policy issues Australians so 

clearly consider a priority – issues such as integrity and transparency, fo-
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cusing on essentials like housing, adequate employment, decent and re-

liable aged care, the cost of living, and the increasing and multiple im-

pacts of climate change. 

Instead, the 2022 election campaign has been marked by bitter accusa-

tions of lying, use of fear as a weapon of choice, intolerance, and divisive-

ness. While the word ‘strategy’ has featured prominently, the word 

‘respect’ has often been missing in action. There is predictable and dan-

gerous rejoicing in any perceived wrongdoing or misfortune. On all 

sides. 

Scare campaigns do work, but only by stoking the embers of anxieties. 

Intolerance and divisiveness destroy trust, until there are no winners 

apart from short-term selfishness and enmity. In countries where voting 

is voluntary, negativity and squabbling ensures that fewer people want to 

participate, and vote with their feet, failing to participate at all. 

We Australians don’t have that choice, but polls demonstrate again and 

again that most of us want more of potential leaders than the easy stir-

ring up controversy. We want more than the widespread perception that 

candidates are busy doing whatever it takes to paint a negative picture of 

‘the other bloke” – still the case with too many candidates. 

Given the chance, we understand and appreciate complexity. We live 

with it day by day at home, at work, in war and peace between family 

members or between countries, at the time of a global pandemic and 

when that isn’t the case. The politics of divisiveness and negativity funda-

mentally disrespects Australians who can cope with adult discussions of 

divisive and challenging issues without violence. 

There is surely a lesson for all of us in that, and not least for the Australi-

an Church. With an election in full swing, representatives of the twenty-

three Anglican dioceses across the country are preparing to meet in the 

first ever hybrid gathering of General Synod, in-person and online. 

After an enforced COVID break, the national Synod faces several issues 

of great significance for the Church itself and the country we serve.  
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Some of the same big issues that   divide Australians will be discussed, 

climate change, and family and domestic violence among them. General 

Synod will look to further enhancing Safe Church practices too. One very 

significant matter with considerable ministry and mission ramifications 

will be our response to marriage equality, and the blessing of same sex 

marriages and partnerships. 

As this is the first meeting of General Synod since the changes made to 

the Commonwealth Marriage Act, and the first meeting since the 

Church’s Appellate Tribunal’s decision that there is no constitutional bar-

rier to the Church blessing same sex marriages, the country will be lis-

tening closely not only to what we say among ourselves, but also to the 

way we say it. 

One historical gift among Anglicans about to be put to the test is what we 

have called the Via Media, a middle way between different perceptions 

and attitudes within the household of faith. Different approaches, views, 

strong and varied biblical hermeneutics, the very richness in how the 

church we love has learned to live into God’s future at many points in his-

tory, the strength of tradition and the reconciling love of God for all peo-

ple in Christ in conversation. The respect and reverence we have for one 

another, acknowledging the divine image in believers and unbelievers 

alike, is all important here, and strength lies in love and trust in grace. 

Different perspectives and different insights are nothing to fear, but can 

be celebrated in the Spirit of unity as a pathway to truth. 

Indeed, how we approach our differences will define us as a Church for 

contemporary Australians far more clearly than how we approach what 

already unites us in the love of Christ. If the Anglican Church is to have 

any impact at all, we must not alienate those who strive each day to live in 

the grace and peace of Christ. 

Returning to the month of May, history reveals that it has two birth                 

flowers, one of which is the Hawthorn flower – a symbol of hope. 

May that augur well for the 47th Parliament of Australia. As Anglicans, we 

put our hope and trust in the crucified and raised Lord, praying that the 
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18th Session of the General Synod 

will be a real blessing for the 

Church and for our country. 

Prayer for good government Spirit of 

justice and truth,                                

grant to our government and all who 

serve in public life,                               

wisdom and skill, imagination and 

energy;                                                             

protect them from corruption and 

the temptation of self-serving.                   

Help us to commit ourselves to the 

common good                                                    

that our land may be a secure home 

for all its peoples,                                                        

through Jesus Christ the Prince of 

Peace. Amen. 

(p202 APBA) 

An uncertain hope:             

Pandemic life and the 

chance of transformation - 

By David Newheiser 

The last two years have challenged 

our capacity to maintain hope. Mil-

lions have died from COVID-19; 

millions more have lost someone 

they cared about or faced serious 

illness themselves. In addition to 

these direct effects, the virus has 

disrupted normal patterns of life. 

Some of us have endured exhaust-

ing lockdowns, while others were 

exposed to infection by virtue of 

their employment. The burden of 

the pandemic has fallen most heav-

ily on those who were already vul-

nerable, but most of us have had 

moments in which our hope was 

challenged by suffering and uncer-

tainty. 

By a strange coincidence, my book 

Hope in a Secular Age appeared 

just as COVID-19 began to spread 

around the world. I had no idea 

what was coming, of course, but the 

book sought to address a situation 

like the one we have experienced. 

Even before the challenges of these 

COVID years, I was convinced that 

the only hope worth having has to 

be honest rather than easy. Because 

fragility is a constant feature of hu-

man life, the hope I’m interested in 

acknowledges the possibility of dis-

appointment. 

I understand hope to be a                      

disciplined persistence that allows 

us to admit our vulnerability while 

pressing forward nonetheless. We 

cannot be sure that our loves will   

endure, that our projects will            

succeed, or that we stand on the 

side of justice and truth. It is tempt-

ing to ignore these difficulties, but 

hope enables us instead to face 

them. Between false confidence and 
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 paralysing despair, hope endures without assurance. 

As we have repeatedly seen, it’s no good to pretend that things are bet-

ter than they are — such bluster is bound to shatter when faced with the           

complexity of lived experience. At some level, we all know that we’re          

vulnerable, which is why hope is such a powerful force. In my view, we 

need hope’s bold humility to honestly acknowledge the challenges we 

face while mustering the imagination to address them. 

My argument in the book moves between secular philosophy and                      

religious thought. To a certain extent, this was unavoidable: as soon as I 

began to think seriously about hope it became increasingly clear that                 

(in European languages, at least) it carries connotations associated with 

Judaism and Christianity, and so I felt that my account of hope needed 

to untangle this legacy. 

Hope is a key theme in the Bible — from the messianic anticipation          

described in the Hebrew Scriptures to the florid imagery of the                  

Apocalypse of John. The most widely recited Christian creeds include 

the hope for the resurrection of the body, and expectations for the                     

future (both personal and cosmic) are central to Christian commitment. 

For this reason, medieval theologians identified hope as one of three 

virtues that are central to relationship with God. In cultures that are 

marked by a Judeo-Christian heritage, it is possible to detect echoes of 

this tradition when people talk about hope, even among those who no 

longer identify as religious. This makes hope an important site for 

reflection on the place of religion in secular societies. 

At the same time, I think taking secularisation seriously clarifies the          

character of hope. In The Myth of Sisyphus, Albert Camus argues that 

hope no longer holds purchase in a universe divested of illusions. In his 

view, religious hope imposes meaning upon a meaningless world, and 

so is unsustainable. As Camus observes, once the world is disenchant-

ed, hope can seem like a phantasm. When one experiences the world 

as full of significance — guaranteed, perhaps, by a benevolent God — 

hope might be entirely natural, but once this assurance shatters, hope 

may evaporate as well. In this way, Camus poses the problem of hope in 
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a secular age. 

I think Camus is right that hope often functions as a form of false com-

fort, but I think he is wrong to suppose that it is always an evasion. One 

of the central claims of my book is that, although some theologians         

defend a hope that confirms these criticisms, they do not represent the 

only form of religious hope that there is. Where Camus worries that 

hope aims to neutralise the absurd by explaining the world, I draw on a 

tradition of Christian hope which acknowledges (in my reading) that it 

is groundless and therefore explains nothing. Camus opposes religious 

hope to a lucidity that refuses illusions, but I think a hope of this kind 

reinforces the resolute lucidity that Camus describes. 

To take a canonical example, in the New Testament, the Apostle Paul 

identifies hope as central to salvation — “in hope we were 

saved” (Romans 8:24) — but this does not entail that it is certain. Paul 

continues: “Now hope that is seen is not hope. For who hopes for what 

is seen? But if we hope for what we do not see, we wait for it with perse-

verance” (Romans 8:24-25). Where some Christians claim that their 

hope consists in confident expectation, Paul suggests that hope con-

cerns the invisible; because this hope remains unrealised, Paul ex-

plains, Christians are suspended in a state of unfulfilled desire. Paul is 

attentive to the ambivalence of this situation. Immediately before this 

passage he writes, “We know that the whole creation has been groan-

ing in labour pains until now; and not only the creation, but we our-

selves” (Romans 8:22-23). This suggests that, rather than representing a 

triumphal confidence, Christian hope is a discipline that endures the 

pain of incompletion. 

In the book I seek to show that this strand of Christian tradition sug-

gests that Christian faith was always uncertain. (After all, because 

Christians believe in an invisible God, they have had ample opportuni-

ty to practice perseverance in response to uncertainty.) Like modern 

revolutionaries, the biblical prophets are oriented by the desire for 

something more; for both, this hope sustains resistance to present in-

justice. Although the content of these hopes are different, I think they 
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share the same form. Where some 

theologians claim that Christian 

hope is unique, I argue that                 

religious and secular hopes are 

both vulnerable to disappointment, 

and so they both require the same           

discipline of persistence. 

This understanding of hope draws 

on Dionysius the Areopagite (a fifth-

century Christian monk) and 

Jacques Derrida (a philosopher who 

died in 2004). Dionysius was enor-

mously influential for the medieval 

tradition of Christian negative the-

ology, while Derrida was an atheist 

(of a sort). Although they come from 

very different times and hold very 

different commitments, I think the 

relationship between Derrida and 

Dionysius tells us a lot about the         

relation between religion and       

postmodernism, about the place of 

religious communities in secular 

politics, and about the persistence 

of the sacred in secular societies. In 

each case, the key to my reading is 

that both authors exemplify an un-

certain hope. 

Whereas Camus and his theological 

opponents suggest that we must         

either abandon hope or assert an  

impossible certainty, I think Derrida 

and Dionysius offer an alternative: 

they describe a hope that persists 

even though it is vulnerable to              

disappointment, sustaining                        

affirmation without pretending that 

things are more secure than they 

are. In my understanding, hope 

avoids the complacent fantasy that 

Camus criticises, and it is available 

to the     religious and the irreligious 

alike. Because hope is unknowing, it              

depends upon an act of will rather 

than the view that what one hopes 

for is likely to occur. For this reason, 

hope can persist even when the             

situation seems bleak. 

Pandemic life has underlined the   

importance of this capacity. Be-

cause COVID-19 has been an ex-

hausting ordeal, simply to carry on 

living well has required all of us, in 

one way or another, to draw on 

hope’s resilience. At the same time, 

through hope we can face suffering 

and uncertainty without being 

crushed by them. Where politicians 

in many parts of the world have 

prematurely declared an end to the 

pandemic, hope            enables us to 

honestly acknowledge the chal-

lenges that remain. We will need 

this honest persistence in order to 

address the harms of the                    

pandemic going forward, but it also 

opens the opportunity to work for a 
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better world. 

Rather than simply returning to the normal we knew before, hope 

would have us lean into the uncertainty of our situation. The ruptures 

caused by the pandemic have been painful, but they have also shown 

that the future is more open than it often seems. If COVID-19 can 

change the world so suddenly, this suggests that things can also 

change for the better all in a flash. To be sure, it’s unsettling to admit 

that we do not know where the next step will take us, but a hope of this 

kind enables us to take this fragility as a chance for transformation. 

David Newheiser is a Senior Research Fellow in the Institute for Reli-

gion and Critical Inquiry at Australian Catholic University and an affili-

ate of the Gender and Women’s History Research Centre. He is the au-

thor of Hope in a Secular Age and the editor of The Varieties of Athe-

ism. You can hear him discuss hope and rupture with David Rutledge 

on The Philosopher’s Zone on RN. 

Bach makes sense of love and loss 

James Runcie talked last week to Lucy Winkett about his new book 

Lucy Winkett: Tell us about The Great Passion [Books, 8 April]. What’s 

the kind of landscape that the book is in? 

James Runcie: The landscape is Leipzig 1726 to 1727. One year. Bach is 

an enormous subject; and the St Matthew Passion is an enormous 

piece of music, arguably his greatest work. 

I’ve been obsessed with Bach all my life, but trying to get it into a nov-

el form was quite challenging. I had three goes at it, one told from the 

point of view of his wife, one told from the point of view of five differ-

ent people. And, in the end, I thought, I can’t really do that. I have to 

tell it from something I’m a bit closer to — which is an 11-year-old boy 

who sings in the choir. 

So, it starts with the idea: what was it like to sing Bach’s music for the 

first time? What’s it like to make a kind of fly-on-the-wall documentary 

in Leipzig? Essentially, the key drama is the 40 days of Lent as we build 
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up to a first night. 

LW: What is it about Bach that for you makes him such an extraordinary 

composer? 

JR: Well, that is the key thing I’ve been wrestling with: why he has a 

unique combination of a kind of mathematical purity, yet lyrical grace. 

How can he be both serious and playful, simultaneously? How can he 

move from being something that might seem purely technical, to some-

thing extremely emotional? I don’t quite understand how he does it. Why 

is his music the music of such consolation in times of grief? For me, that 

is the nub of it. And I think, maybe, it’s because the more disordered our 

lives are, the more we turn to the order of Bach. 

LW: And there’s a contradiction, perhaps, in the sense that Bach was a 

great improviser, and was really churning out these cantatas every Sun-

day in Leipzig, wasn’t he? He was really improvising, but, to our ears, it 

sounds complete. It sounds like it’s telling you something from the be-

ginning to the end. Is that something that you hear as well? 

JR: I like to think it is from the beginning to the end. But it’s also from be-

fore the beginning to after the end: it’s as if it’s always existed. And what 

he does is, he uses existing hymn tunes, existing melodies, and then he 

plays upon them, and improvises around them, as if he’s kind of squeez-

ing all the juice out of a tune. 

LW: What was the process that took you back to that rehearsal room [in 

Leipzig]? 

JR: There are two key processes of research. One is what you might call 

academic research, though I’m not an academic. The Bach Reader is in-

teresting, because it’s this book of primary texts or primary sources. 

And it’s not what you think it’s going to be, because they’re generally 

references for his pupils and complaints about not being paid enough, 

and lots of moaning about money, which all musicians, and particularly 

writers, do. So you get an idea of that. 

And we know, through following the religious calendar, exactly what he 

was writing each week, because it is writing to a set text at a set time on 
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a set day. 

We know his process, and also the school timetable survives — the 

school rules survive. So, it’s quite straightforward to think about what 

kind of     routine he lived by, what food he ate, what music you listen to, 

what texts he read. 

What we don’t really know is what’s going on in his head. One of the first 

things I did was to talk to musicians and sit in on rehearsals, and this was 

absolutely crucial, to see the passages they found difficult. 

I [wanted] to think of him as a working musician as well as a man of faith. 

I want to think about this man — not as pious, 62-year-old legendary mu-

sician, but a man becoming Bach. What was he like as a young, ambitious 

man? There are no portraits of him at 38. 

And then I went to see [the violinist Adrian Chandler] conducting a 

dress rehearsal, on a Friday morning, when the first performance was 

that night. And it was very, very tense. And some of the musicians were 

late: a violinist and a cello player. He was very cross and said: “You know, 

you’re letting the side down for everybody, and this is appalling.” I could 

see both the temper and the fear in his eyes: the fear that this perfor-

mance was going to be terrible. 

I certainly know the feeling [before an opening night] when you think 

this is going to be a complete catastrophe. Anyway, he resumed rehears-

als, and eight bars in he says: “Stop, stop, stop. There are three rules. 

One, watch me. Two, watch me. Three, watch me.” 

And I thought, blimey, that’s what Bach might have been like — that is               

exactly what it’d be like, not this kind of dreamy person waiting for God’s 

inspiration to strike. He’s a working musician, and using what he’s got. 

This is not some spiritual exercise. This is really ferocious musical 

thought, and he has to try and find the absolutely best expression for 

everything he’s trying to do. And to not dilute it with incompetence. 

LW: Music clearly runs through the whole of your writing in this novel. 

But what are the other themes that you’re wanting to explore? 



29 

JR: Generally, I write, from Grant-

chester onwards, about faith, love, 

and death, really, with the occasion-

al jokes, but there are less jokes in 

this. It’s a novel about what really, 

when all is said and done, matters. 

What our lives mean, and how do 

we make each moment count? 

I still can’t articulate this properly. 

But [it’s] this idea that, as we might 

rehearse a piece of music, we re-

hearse our lives, we practise our 

lives, we perform various roles in  

our lives, where, you know, we’re          

different professionally than we are 

at home. We’re different with some 

friends than we are with others. 

Who are we really? What is our es-

sential self? What do we really care 

about? What really matters? What 

are the steps we take in our lives? 

What are the barriers, the wrong 

choices we made? And so it be-

comes a series of decisions. 

Obviously, in 1727, in Leipzig, there 

was a lot more religious confidence. 

I’m not sure that faith was faith: I 

think it was more of a fact. What 

does that certainty give you? I’m 

out of my depth here in this bit of 

conversation, because I’m not a 

theologian, but I’m interested in . . . 

how we’re all trying to do our best. 

And so it’s about, how can we be 

better people? And how can we ex-

tract as much meaning from the 

brief days we have — how can we 

make them as rich and meaningful 

and as sacred as possible? 

LW: There was one part in the book 

when Catharina talks to Stephen 

and she says: “Be bold with your 

life.” Is there a kind of carpe diem, 

a sense that you’re trying to get 

across there, maybe? And does the 

Matthew Passion help with that? 

JR: Well, I think there’s a kind of          

extraordinary immediacy to [the 

Matthew Passion]. There’s no slack 

there, no boring bits. It’s just, 

“Listen to this.” It’s all attack, and 

then it’s grace. And then it’s beauty. 

And then it stops. But it has a lyri-

cism that continues. And it’s all, 

“This is really important. Listen to 

this.” 

And I wanted to think about what 

that meant, and how that was 

achieved. I mean, obviously in daily 

life, that can be exhausting, be-

cause you do still have to go to 

Sainsbury’s. But, you know, in be-

tween going to Sainsbury’s, what is 

life about? I don’t want to live a life 

where you miss things. I want to live 

a life where I have a sort of concen-



30 

trated, ferocious interrogation of 

what it means to be alive. 

LW: I suppose one of the things that 

I feel about Bach’s music is that 

we’re addressed as participants,  

not observers. 

JR: Completely, and I think some-

times it’s as if our lives depend on 

how well we listen to this music, be-

cause [then] we really understand 

the nature of suffering and redemp-

tion, and the utter, harrowing grief 

of death, and the utter possible joy 

of redemption. 

LW: So are there times when we 

can’t or shouldn’t listen to it? 

JR: I was with somebody last night 

who said, I don’t think I can face it 

this Easter. Frankly, I’m not sure I 

can. And, actually, you do have to 

ration it. I was at this event 

[recently] where they thought, we’ll 

have a bit of St Matthew Passion as 

background music as you come on 

stage. This is not background mu-

sic! Really, it’s like the richest thing. 

You can’t have it all the time. 

LW: This might be a good moment 

to talk about silence as well, James, 

because that’s quite a theme of the 

of the book. The narrator says he 

never heard such silence as after 

that first performance. And you talk 

a lot about music coming from si-

lence and going to silence. What’s 

your reflection on that? 

JR: This book has a blank page at 

the beginning, which is silence, and 

a blank page at the end, which is si-

lence. Silence frames our lives. It’s 

like a frame around a painting. And 

the last word of the St Matthew Pas-

sion is, of course, “rest”. And that 

obviously happens in a religious 

service: it ends and begins in si-

lence. And it’s almost as if people 

are afraid of silence, like when you 

go out to lunch with somebody, and 

there’s a bit of a silence when you 

should be talking, but maybe si-

lence is all right. 

LW: Do you think we are afraid be-

cause we’re somehow afraid of the 

great silence? That our voices will, 

at some point fall silent at death? 

JR: When my mother was dying, she 

took five days to die in a hospital. 

And I was there, and I literally didn’t 

know what to say half the time. And 

it was all right to be silent. And it 

was interesting, because three 

priests came, and they had automat-

ic language because they had a 

prayer book, and they could do the   

prayers, and they could go away. 
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And I had a rather unchristian thought, which is that it’s all right for you, 

you just come in and say a word, and off you go; some of us have to stay a 

bit longer and work out how to improvise. And I realised that we don’t 

have much of a constructed language around death. And that is                  

problematic. 

We live in a culture, I think, that is embarrassed by death, and embar-

rassed about talking about death — whereas, for Bach, death was com-

pletely constant. His sister Johanna died at one, his brother Johannes died 

at six, his mother died when he was nine, his father died when he was 

ten, his first wife died when he was 35. And 11 out of his 20 children died 

before he did. So, death was familiar and daily and constant. Obviously, 

I’m talking in massive generalisations here, but I feel that only by con-

fronting the fact of death can we work out how to live. 

LW: Perhaps one of the things that you’re suggesting is that Bach’s music 

is monumental enough to hold the grief that is seismic and overwhelms 

us as human beings when someone we love dies, or when we confront 

the reality of our own death. 

JR: Well, I think the thing about the St Matthew Passion is it’s both monu-

mental and intimate. You can have these enormous choruses, full of sor-

row and all that enormous rage. And then the kind of bare simplicity of 

“Truly, this was the Son of God”; so it moves between the monumental 

and the intimate. And that’s the most extraordinary thing. 

LW: This is quite a “fleshy” novel, in the sense that it is about the fear 

leading up to the performance. And then the music, somehow, is ethereal, 

but you don’t leave us up there. You’re very keen that we make that con-

nection between actual, real human beings’ then producing something 

which seems utterly godly. 

JR: The mix of the earthly with the sublime is vitally important. When 

you’re looking at the heavens, that you look back down to earth is really 

important to me — that you work in these between these two spheres. I 

don’t think faith should be something removed from life. I think, for me, 

it’s messy and complicated and fluctuating, and I don’t think it’s easy. And 
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it needs to be worked out and practised, just like music needs to be 

practised. 

LW: A lot of a lot of musicians who perform sacred music will say that 

music is their religion. So they don’t need, themselves, to have a con-

fessional faith to be able to perform this media, or to draw other peo-

ple into the faith that they themselves don’t profess. How would you re-

act to that? 

JR: That’s completely out of my childhood, because my mother was a 

music teacher, and she said, where there’s God, there’s music; and  

where there’s sacred music, there’s God. And the other thing is that she 

was an obsessive music teacher, talking about her pupils all the time. 

And I thought, ah, Bach might be like that. 

And I know quite a few musicians, and they’re obsessive, and they have 

to be: there’s no hiding place, they’re very exposed. But musicians find 

discipline and beauty in music. Music and practice can be a form of 

prayer. 

LW: Could you say something about how you think an atheist might       

react to this work? What might they lose from the music? 

JR: Well, I know plenty of atheists who love it. Because atheists do expe-

rience death and sorrow. And they do need lyricism and beauty. I think 

you can get a lot out of it, even if you don’t have faith, because it has 

such an extraordinary understanding of suffering. I think that it’s always 

in movement, it’s always changing between the big and the small. 

And the musical arrangements are so vivid and varied. It’s not operatic, 

but it has a sort of quality of opera. There is loads in it for everyone,    

because the harmonies and the dissonances are so strong, and you do 

feel you’ve gone through something at the end of it, whether you’re a 

Christian or not. 

LW: Is there anything that we haven’t kind of talked about that you 

would want us to know about what you’re trying to explore in this in this 

novel? 
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JR: Well, it’s a very complicated thing. I don’t want to go into detail 

about this, but my wife died while I was writing this novel, and it was 

completely catastrophic. I’d virtually finished it. But then, of course, you 

want to rewrite it, or tinker in the light of the practical experience, be-

cause the theory of grief is so different from the experience of grief. 

And even if you know the loss of a parent, or both parents, [that’s] very 

different to the loss of a wife. 

So, you then have to factor that in, and think, well, what does that mean, 

and how does it affect this novel? And how much do I put in and how 

much do I not? So that makes it very personal. It’s the same as research: 

you do all this research, but you mustn’t show it too much. You have all 

this grief, but you mustn’t show it too much, because it’s not about you, 

it’s for the reader. And, therefore, it’s not some kind of therapy that 

someone’s paying you to do. It’s supposed to be a novel [and]                  

pleasurable to read. 

This is very difficult, as it may sound extremely arrogant, but you’re            

trying to turn your grief into an art form, into something else. You’re           

trying to make it manageable. And maybe that’s what the St Matthew          

Passion does. And maybe that’s what Bach was doing. Part of the idea of 

writing is to understand and make sense of the world; you don’t know 

what you think until you write it down. 

In the end, I am telling a story and trying to make sense of a piece of   

music and a man and a legend, and trying to work out how he did it. 

And,  obviously, the art of fiction should be about transportation, it 

should be about transformation, it should be about going into another 

world that enriches our own. 

And that’s what music does, most of all, far more than fiction does: it 

gives you an extra dimension to life. Really, it can be spiritual, it can 

just be purely musical, but it makes life worth living. That’s the point. 
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If God is neither male nor female, should we change God's                   

pronouns? 

ABC RN / By religion & ethics reporter Nicola Heath 

"God called the light Day, and the darkness he called Night. And there 

was evening and there was morning, the first day." 

At first glance, there's nothing controversial about this passage, which 

many will recognise as Genesis 1:5 from the Bible's Old Testament. 

It is, however, the first time that the Bible refers to God as "he". 

The use of exclusively masculine language to refer to God is a point of 

contention for many Christians, including Dr Dorothy Lee, an Anglican 

priest and Steward Research Professor of New Testament at Trinity Col-

lege Theological School in the University of Divinity. 

Dr Lee says using he/him to refer to God is an "unthinking hangover" 

from a past where the patriarchy was unquestioned.  

While "in some cases, it might be a stubborn insistence that that’s the 

way the Bible speaks … no Christian could ever claim that God is male," 

she says.  

"The Bible is quite clear … that both male and female are made in God’s 

image and that God transcends gender."  

Searching for an alternative  

Dr Lee says that her theological colleagues rarely refer to God using 

masculine pronouns. 

Some propose using she/her as an alternative to he/him, however Dr Lee 

says this "leaves us in the same bind." 

She is more accepting of "Godself", a gender-neutral neologism                        

replacing "God himself" that has gained a following in recent years. 

Dr Lee is happy to refer to the Father, Son and Holy Spirit, which she                 

recognises as "symbolic language" rather than a literal description of 

God as a man. 
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"If I talk about God's fatherly goodness, for example, I will usually say       

fatherly and motherly goodness," she says. 

God, the Bible and gender  

Others are happy with linguistic conventions remaining as they are. 

Dr Michael Stead, the Anglican Bishop of South Sydney, agrees with Dr 

Lee that God is neither male nor female. 

However, Dr Stead believes we should refer to God as he and him on the 

basis that Jesus came to us as the Son of God and gave us the Lord's Pray-

er, which begins with "Our Father". 

"To use the current idiom, God has told us his preferred pronouns. He is 

Father, so he and him are the appropriate pronouns, and that's how we 

ought to relate to him," he says. 

Dr Stead acknowledges that describing God as Heavenly Father is prob-

lematic for those whose earthly fathers have been a source of pain. 

However, he believes using non-gendered language puts God at a dis-

tance, when "the essence of what it is to be Christian is to have a person-

al relationship with God". 

When we depersonalise God, he says, "God just ends up being a kind of 

cosmic plot-maker that built the universe and wound it up and let it run 

out – not the loving Heavenly Father that we come to in our time of need. 

"It's really important for our ongoing spirituality that we have that per-

sonal relationship." 

A grassroots issue 

The push to avoid referring to God in exclusively masculine terms is not 

an abstract theological debate but one that has engaged lay people for 

decades. 

Woman and Man: One in Christ Jesus, a report presented to the Plenary 

Meeting of the Australian Catholic Bishops Conference in 1999, looked at 

the role of women in the Catholic Church. 
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Many women voiced their disillusionment with what they saw as the 

"sexist language" of the liturgy. 

"Women and girls are being denied the basic human right of having their 

very existence acknowledged and their being made in the likeness and 

image of God celebrated," wrote one woman from Queensland. 

Elevating the image of God as a male parent "creates a Church which is 

unable to accept fully the gifts of women or celebrate their experiences 

of God," wrote another woman from Melbourne. 

A broader problem 

Dr Lee sees the issue of gendered language in the Bible and liturgy as 

part of a wider problem with women's role in Christian churches. 

"It perpetuates the image of a male God who is served by male priests 

with male leaders and male declarations," she says. "It confirms a patri-

archal church." 

While it may seem like a technicality, Dr Lee says apportioning mascu-

line pronouns to God reflects sexist attitudes held by many in religious 

organisations. 

"Male leaders confirm that God is male, and therefore female and fe-

maleness is an aberration. We're second-class citizens at best, if citizens 

at all," she says. 

"All of that serves to make women invisible, to put women down and not 

take their humanity seriously, which for me goes against the core of 

Christianity." 

Dr Lee would like to see greater gender equality in religious leadership 

and the liturgy. 

"Women need to be admitted to holy orders … and to lay leadership as 

well," she says. 

"The more we move towards the equality and mutuality of women and 

men, the more it stands out when the Church refuses to admit women to 

positions of authority and power in the ministry." 
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Rwanda off-shoring plan is ‘opposite of the nature of 

God’, Welby says - By PAT ASHWORTH 

SENDING asylum-seekers overseas raises “serious ethical questions”, 

“cannot stand the judgement of God”, and is “sub-contracting out our                      

responsibilities”, the Archbishop of Canterbury said in an Easter                   

sermonopenly critical of the Government’s plans. 

The Archbishop of York also attacked the “off-shoring” plans. “We can do 

better than this,” he said. 

The plan to outsource the UK’s responsibilities for asylum-seekers to 

Rwanda was announced by the Home Secretary, Priti Patel, last week. She 

had used the rare process of a ministerial direction after civil servants 

queried the uncosted plan. 

Preaching in Canterbury Cathedral on Easter Day, Archbishop Welby 

said of the plan: “It cannot carry the weight of resurrection justice, of life 

conquering death. It cannot carry the weight of the resurrection that was 

first to the least valued, for it privileges the rich and strong. 

“And it cannot carry the weight of our national responsibility as a coun-

try formed by Christian values, because sub-contracting out our respon-

sibilities, even to a country that seeks to do well like Rwanda, is the oppo-

site of the nature of God who himself took responsibility for our failures.” 

Jacob Rees-Mogg, Minister for Brexit Opportunities and Government Effi-

ciency of the United Kingdom, was among those who criticised the Arch-

bishop’s remarks, contending that he had “misunderstood” the Govern-

ment’s intention, which was about deterring people-traffickers and 

“fighting organised crime”. 

The Archbishop also addressed the UK’s present financial crisis. 

“Families across the country are waking up to cold homes and empty 

stomachs as we face the greatest cost-of-living crisis we have known,” he 

said. 

“The rise in the cost of power and fuel, of basic foods, indeed, in the cost 

of living, will be the first thought of the day, and they will feel over-
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whelmed by the pressures. For  

others, it will be the continued 

deep sense of loss of someone 

from Covid, or during Covid, to 

whom they could not say a proper 

farewell.” 

Archbishop Welby acknowledged 

the resurrection of Jesus as “not a 

magic wand that makes the world 

perfect” but as “the tectonic shift in 

the way the cosmos works”.                     

Reflecting on its meaning for                

individuals, he said: “In dying for 

us, God sees and knows the 

wounds that causes so much pain. 

“He hears the cry of the mothers in 

Ukraine, he sees the fear of boys 

too young to become soldiers, and 

he knows the vulnerability of the 

orphans and refugees. Closer to 

home, he sees the humiliation of 

the grandparent visiting the food 

bank for the first time, the                      

desperate choice of parents in  

poverty and the grief and                    

weariness of the pandemic.” 

Archbishop Cottrell was similarly 

robust in his criticism of the              

Rwanda plans in his sermon at York 

Minster, suggesting that Christ’s 

question to Mary Magdalene about 

why she was crying showed “what 

we should strive for. 

“Which is why, among so many  

other things that trouble our world 

at the moment, it is so depressing 

and so distressing this week to find 

that asylum-seekers fleeing war, 

famine, and oppression from  

deeply troubled parts of the world 

will not be treated with the dignity 

and compassion that is the right of 

every human being, and instead of 

being dealt with quickly and             

efficiently here on our soil, will be 

shipped to Rwanda. 

“We can do better than this,”            

Archbishop Cottrell said. “We can 

do better than this because of what 

we see in the Risen Christ: a vision 

for our humanity, which breaks 

barriers down — not new obstacles 

put in the path. After all, there is, in 

law, no such thing as an illegal            

asylum seeker. It is the people who 

exploit them that we need to crack 

down on, not our sisters and              

brothers in their need.” 

He asked: “Do want to be part of a 

nation that is hopeful, enterprising, 

that cares for those in need; that 

supports those who are in poverty 

because they can’t afford the heat-

ing, or food for the table — and            

offer some genuine help? 
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“Do we want to continue to be 

known as a country that opens prop-

er legitimate pathways for all who 

flee violence, and oppression — not 

just those from Ukraine, but also 

those fleeing other conflicts and the 

effect of climate change? 

“Do we want to be known for the ro-

bustness of our democracy where 

those in public life lived to the high-

est standards and where we can 

trust those who lead us to behave 

with integrity and honour?” 

Among the other Easter addresses, 

the Prince of Wales made no specif-

ic reference to the Government’s 

plans for asylum-seekers in the UK. 

But he described Jesus’s washing 

the feet of his disciples as an exam-

ple of how to look after and serve 

one another. it was a message, he 

said, “as challenging today as it was 

then. 

“Tens of millions of people find 

themselves displaced, wearied by 

their journey from troubled places, 

wounded by the past, fearful of the 

future — and in need of a welcome, 

of rest, and of kindness. 

“Over the past years, I have found 

myself heartbroken at the sufferings 

of the innocent victims of conflict, or 

persecution, some of whom I have 

met and who have told me stories of 

unutterable tragedy as they have 

been forced to flee their country 

and seek shelter far from home. 

“But amidst all this sadness and in-

humanity, it has been profoundly 

moving to see how so many people 

are ready to open their homes to 

those in need, and how they have of-

fered their time and their resources 

to help those facing such soul-

destroying sorrow and hardship.” 

The Provost of St Mary’s Cathedral, 

Glasgow, the Very Revd Kelvin 

Holdsworth, called the Rwanda 

plans “immoral, shameless, and ob-

scene. The suggestion that we 

should send those seeking refuge in 

this country on a one-way ticket to 

Rwanda is a bitter betrayal,” he said, 

“a betrayal of this country’s interna-

tional commitments. A betrayal of 

those in desperate need. Not one 

passion story but thousands of             

stories of people betrayed by those 

who should offer friendship, fairness 

and common decency. 

 IN ROME, Pope Francis addressed 

massed crowds in St Peter’s Square, 

the first time in two years they have 

been able to gather in person to              

receive his traditional Urbi et               

Orbi Easter blessing. 
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He urged peace for “war-torn 

Ukraine, so sorely tried by the vio-

lence and destruction of the cruel 

and senseless war into which it was 

dragged. In this terrible night of 

suffering and death, may a new 

dawn of hope soon appear . . . may 

there be an end to the flexing of 

muscles while people are suffering. 

Please, please, let us not get used to 

war.” 

He went on: “May the conflict in Eu-

rope also make us more concerned 

about other situations of conflict, 

suffering and sorrow, situations that 

affect all too many areas of our 

world, situations that we cannot 

overlook and do not want to forget.” 

He made reference to the Middle 

East — “rocked by years of conflict 

and division” — and spoke of Leba-

non,     Syria, Iraq, Libya, Yemen, 

and the African continent. 

He said: "I hold in my heart all the 

many Ukrainians victims, the mil-

lions of refugees and internally dis-

placed persons, the divided fami-

lies, the elderly left to themselves, 

the lives broken and the cities 

razed to the ground. 

“I see the faces of the orphaned 

children fleeing from the war. As we 

look at them, we cannot help but 

here their cry of pain, along with 

that of all those other children who 

suffer throughout our world.” 

The Archbishop of Cape Town, Dr 

Thabo Makgoba, used his Easter 

sermon to condemn what he de-

scribed as the “naked aggression” 

of the world’s great powers. 

He spoke of “dark days” in his own 

country — darkness that occurred 

“when men ignore the cries and the 

anger of rape survivors and the sur-

vivors of gender-based violence 

and write it off as if it is something 

they asked for,” he said. 

“It occurs when we fail to speak out 

against naked aggression perpe-

trated by the world’s great powers, 

whether it is the United States and 

Britain in Iraq and Afghanistan, or 

Russia in Ukraine. 

“When we dismiss the testimonies 

of others, the pain and the struggles 

of those consigned to the margins, 

when we undermine and destroy 

women, survivors, migrants, and the 

poor who long for opportunities 

and justice, we don’t only diminish 

them. We confine ourselves to the 

darkness of the tomb and stop the 

dawn from breaking; we demean 

ourselves, and most seriously, we 

frustrate the resurrection. In the 

name of God, we cannot allow this.” 
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We cannot be free if you are not free’ 

- By ROWAN WILLIAMS 

Rowan Williams expresses solidarity with the Ukrainian people and 

praises their commitment to freedom and dignity 

In THE Hebrew scriptures, in the prophecy of Ezekiel, we read that the 

prophet is taken by God to sit among the Jewish exiles in Babylonia. He 

feels great turmoil in his spirit, and, when he comes to where the exiles 

are, he says, “I sat there overwhelmed among them for seven days.” 

Now, we who have come to sit with you today are not prophets. We are 

only fellow humans and fellow believers. We are here because the terri-

ble events of the past months have created turmoil in our own spirits, 

grief and anger at what you have suffered. Thousands continue to die; 

millions have been made exiles in their own country and abroad. 

And, like the prophet in the Bible, we don’t want to come with easy 

words, with cheap comfort or hope. We want to hear what you want to 

say. We want to be able to help your voice be heard around the world. 

And we want to learn how you live with the terror and apparent hope-

lessness of the situation around you. Because the hope and the loving 

solidarity that you give to each other is a gift to all of us as well. 

Our hope, then, is just to stand alongside you, to let you know you are not 

forgotten, and to hear from you, and to receive life and hope from you. 

Our Christian scriptures say that, if one part of the body suffers, all suf-

fer. What makes you suffer, what threatens your life, threatens the lives of 

all the human family. And, if this is true, the least we can do is to be here, 

to sit with you, even if only for this short time, and even if we are over-

whelmed, like the prophet, with the tragedy. 

For us, it’s a way of saying to the various countries and contexts we come 

from, it is our life and our hope, too, that is at stake in the agony that this 

country is enduring. No cheap comfort, but we are here because we rec-

ognise that we cannot be free, we cannot even be human, if you are not 

free and if you are not treated as human.  
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We have already found strength to-

day in recognising what freedom 

and humanity might look like in the 

faces of those we have met and 

their relations with each other. 

And we feel, too, the bitterness of 

knowing that those who abuse the 

freedom and humanity of others 

are, in fact, destroying their own 

humanity — wounding the image 

of God in themselves, as well as in 

their victims. The oppressor, the 

aggressor, destroys others; but, in 

doing so, destroys his own integrity 

and faith and future. 

Our fellowship here today may not 

change the circumstances of this 

dreadful conflict, or touch the 

hearts of the aggressors, and yet 

we can still speak of the human 

dignity we share, and commit our-

selves to the long struggle to see 

that this human dignity is affirmed 

and defended throughout our 

world. 

PERHAPS one of the things we 

should hope for is that we should 

learn more deeply how much we 

need one another. So often, vio-

lence grows out of others’ denying 

that they need others. But, in times 

of terrible crisis and trauma, we 

gladly recognise that we cannot 

find in our own resources what we 

need to be ourselves, to be human. 

We need others to bring us to life. 

Not just in terms of practical sup-

port and help, but in terms of 

knowing that we belong, knowing 

that we are welcomed and valued. 

Part of the history of this great city 

is the story of how, in the 1940s, so 

many Jewish people were saved 

from transportation and death by 

the efforts of those who were                       

leaders in the city. It is as though at 

least some people recognised that, 

if this city, this nation — indeed, 

this continent — rejected and 

killed its Jewish citizens, as has 

happened so often in this and so 

many other supposedly Christian 

countries over the centuries, it 

could never truly be itself. 

It’s a reminder that a strong city, a 

strong community, a strong nation 

is one that knows how to respect 

and to learn from its minorities,  

because it is not afraid to share 

freedom, [to] share the truths it val-

ues and lives by. It is a community 

which does not have to kill and                 

humiliate others to be sure of itself. 

That, surely is one of the things that 

is meant in the words of Jesus 

Christ: the truth will set us free. 
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All our religious traditions acknowledge that we depend on a reality 

quite beyond our control, our words, our understanding; a holy                  

presence in whose light we see that we are all reflections of an infinite 

life of love and understanding; so that we know we have a place in the 

universe and a dignity that cannot be taken away. 

And to know this is to be free — free from the desperate urge to hurt and 

diminish others so as to make ourselves feel safe and superior. The urge 

towards evil and oppression that arises from some deep fear that we are 

not loved and valued. May we not, then, hope for fearlessness. How often 

in Jewish and Christian scripture do we hear from God the words “Do 

not be afraid.” 

Faith, above all, is the trustful knowledge that our lives, all of them, are 

precious. War is a terrible assault on this knowledge, because war is a 

process in which lives are sacrificed in cruel, arbitrary ways, especially 

in the indiscriminate terror of modern methods of war, as we’ve seen so 

dramatically and horrifically these last weeks. 

And the faith and hope we want to witness to, along with you, is a trust 

that the strong and fearless commitment to freedom and dignity which 

the people of Ukraine have shown will be a sign of hope worldwide. 

Even, one day, a sign of hope to those who have been enemies and           

aggressors, when they begin to wake up to the terrible nature of what 

they have done. 

We have been reminded that we are moving towards the Christian                   

celebration of Easter in Western and Eastern Christendom, and the              

celebration of Passover, the celebration of liberation and new life, the 

celebration of fearlessness. Can we dare to hope that there will be a 

voice raised somewhere in Russia to say “Let there be a truce, let there 

be a ceasefire” over this period that is precious to so many. So that we 

may hope to celebrate together the life we treasure. 

But, meanwhile we pray that your resistance to terror and threat will              

remain strong. We all need your courage and your faith in a just and 

peaceful future. We pray today and we shall go on praying that God will 
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bring peace and healing when conflict is past. And, while the conflict 

continues, we pray that God will bring courage, fairness, generosity, and 

welcome for each other and for all those who have suffered most                    

deeply. 

God bless you all in this city and this nation. God make you signs of 

hope for his world. 

Do Russians believe Putin’s propaganda? 

While hidden doubts lurk about the Kremlin line on Ukraine,                  

glimmers of discontent are surfacing, says Bridget Kendall 

ONE of the biggest shocks for many external observers of Russia has 

been the apparent effectiveness of President Putin’s propaganda                

campaign to win support inside Russia for what is going on in Ukraine. 

The message that is being rammed home is that this is not a war, but a 

“special operation” to protect the Russian speakers in eastern Ukraine 

from a “fascist” government in Kyiv, which is backed by the military 

might of NATO; and that any claims of Russian atrocities are fabrications 

designed to mask the brutality of Ukrainian forces towards their own cit-

izens. 

It is a mind-boggling inversion of what most people in Ukraine and the 

West think is the truth. What is particularly disturbing is that a broad 

swath of ordinary people inside Russia appear to believe it. 

Russians living abroad report that, when they phone home, family mem-

bers dismiss the horrors in Ukraine, and tell them that they must have 

been brainwashed by Western propaganda. Younger people inside Rus-

sia with access to external social-media channels report the same ex-

traordinary gaping gulf when they talk to older relatives. 

SO, HOW has this come about? 

Certainly, for years, Russian state television has delivered a steady                

drip-drip of hostile reporting against Ukraine and the West. State                     

television is where most older Russians get their news. Since Russia 
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launched its invasion, a relentless anti-Western drumbeat is now all they 

hear. 

Anyone who dares say otherwise risks being sent to prison. Even minor 

individual expressions of dissent are stifled. A protester holding up a 

blank sheet of paper in a city square is bundled off by the police. Police 

stop people in the street to scrutinise social-media searches on their 

iPhones. A new law makes it a crime to repeat “fake news” about the 

war. This is a level of intimidation and control not seen in Russia for                   

decades. 

When the war began, many young Russians opposed to the Putin regime 

rushed to leave. Hundreds of thousands of Russia’s best-educated and 

informed young people exited Russia, possibly for good. 

Far from trying to stop this exodus, President Putin says that he wants 

Russia to “spit out its scum and its traitors, like spitting out a midge that 

accidentally flies into your mouth”. He wants them gone, so that only 

what he considers “true patriots” will be left. 

And, if he changes the official narrative to argue that Russia itself is now 

in danger from hostile NATO forces, he will hope to fuel that nationalist 

fervour even more. 

But perhaps we should refrain from assuming the worst. 

How many Russians, in their heart of hearts, really buy the official line? 

Could some be self-censoring themselves on international phone calls, 

for fear that the security services might be listening in? For older citi-

zens, the old Soviet habit of expressing loyalty in public while keeping 

misgivings private is a deeply entrenched instinct: keep your head 

down and your mouth shut to avoid trouble. 

Some Russians may be reluctant to admit that their country started a 

senseless war and that their political leaders are covering up horrific 

war crimes. It is easier to parrot artificial propaganda than broach an  

unpalatable truth. But hidden doubts may lurk.  
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And what if it becomes impossible 

to stop the reality of what is            

happening in Ukraine from filter-

ing through? Will Russians contin-

ue to stand by their government? 

There are already hints of unease: 

anti-war street protests and peti-

tions reflected some internal dis-

sent until they were shut down; a 

few Russian politicians have dared 

voice concerns; rumours suggest 

that some senior officials were ar-

rested, that the governor of the 

Central Bank asked to resign, and 

that the Defence Minister was hos-

pitalised — although he since 

seems to have recovered, appear-

ing a couple of times on television. 

And, on social media, there are 

glimmers of grass-roots discon-

tent: a surreptitiously filmed meet-

ing of soldiers’ mothers berating a          

Siberian governor about the         

unknown fate of their sons; an         

iPhone recording of angry young                

conscripts in a military vehicle 

complaining that they had been 

thrown into Russia’s fight like          

cannon fodder. 

Could this disquiet grow if the war 

goes on? The Kremlin will                 

remember the corrosive effect of 

casualties from the Soviet war in   

Afghanistan. It was a significant  

factor in the mounting public            

anger against the government, 

which eventually led to the Soviet 

Union’s demise. 

IT IS hard to feel much optimism at 

the moment. But perhaps we 

should not lose hope. 

In the early 1980s, the assumption 

was that the Soviet Communist              

Party had too firm a grip on power 

ever to be dislodged, and that the 

Soviet people were too subservi-

ent to change the system from 

within. But, when the lid was lifted, 

it was as though the whole country 

woke up, threw off the shackles of 

fear, and seized the chance to have 

a say in their future. 

Authoritarian states have a way of 

collapsing suddenly. Maybe this 

crisis will turn out to be a risk too 

far for Vladimir Putin and bring his 

presidency to an end. And that 

might offer Russia a chance of a 

better future for itself and its  

neighbours. 

Bridget Kendall is the Master of 

Peterhouse, Cambridge, and a                  

former BBC Moscow and diplomat-

ic correspondent. 
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  Acts 16.9-15; Psalm 67;                                                            

 Revelation 21.10-14; 22 – 22.5 either John 14.23-29 

 or John 5.1-9  

In the John 14 reading, Jesus talks to disciples (and to us, 

the Church) about how the Holy Spirit will come in his 

name, teach us everything, and remind us of his words. 

He also tells them he leaves them with his peace and not to be afraid. If I were 

to examine myself, would I find areas of my life where I had been afraid or 

where I had not listened to the voice of the Holy Spirit? If we were to examine 

our churches, would we find areas of our life where we had been timid or 

where we were deaf to the Spirits promptings?  

 Jesus Christ, Quickener of the dead, may I listen for the voice of the Spir-

it, my advocate and guide. May the deep peace you offer fill my life.  

 Give thanks for the work and witness of the Church of the Province of 

South East Asia.  

Text: Robert McLean © Anglican Board of Mission, 2022  

Free Baby Car Seat 

It is bigger than a baby capsule and 

suitable for larger baby.  

Brand: “Safe and Sound”. 

Please see photo adjacent                     

explaining the specifications for the 

Baby Car Seat which will be given 

free to anyone who wants it. It was           

only used when necessary to 

transport the grandchildren and is in 

almost new condition.                                                         

If you are interested, please ring  the office on 02 9747 4327. 
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Twilight Recital Programme 

Friday 27th May A.D. mmxxij 4 p.m. 

Organist: Ted Grantham 

Interim Moderator : Rev. David Tsai, (davidtsai1@me.com 

Session Clerk : Simon Fraser, (simon.fraser@cbp.com.au) 

The office telephone number is 02 9552 2057.  

 

 

 

 

 

 

Dietrich Buxtehude – Prelude in D, Allegro, Andante, Largo, Allegro, Recitativo, Allegro 

John Stanley – Voluntary in A Minor, Op. 7. No. 8, Largo e staccato, Allegro, Adagio, 

Fugue 

G.F.Handel – Organ Concerto, Op.4, No5, Larghetto,  Allegro ,Siciliano, Presto 

J.S.Bach,  from Suite III, Air, Gavotte, Bourrée, Gigue 

G.F.Handel, Water Music, Minuet in F, Rigaudon, in G,Hornpipe in D 

Dietrich Buxtehude – Toccata in F  

Next Recital 22nd July, Christmas in July 

mailto:davidtsai1@me.com
mailto:simon.fraser@cbp.com.au
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The Bank Account details for the NSW Ecumenical Council are as                     

follows: 

BSB: 012 006                                                                                                                             

Account No: 525642292                                                                                                
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[CELEBRANT] We pray for God’s world and for his church as we look for 

Christ’s kingdom, which is to come. 

Merciful Lord, guide your church throughout the world and strengthen the 

leaders of all religious denominations that they will stay true to their mission 

of love and peace, unswayed by political expediency. Bless the Anglican 

Church of the Province of South East Asia, its clergy and people. We give 

thanks for your great love for us and for the promise of your spirit to guide 

and strengthen us on our journey of faith and for Fr James, Fr Michael and 

Rosemary and all who nurture us here.  Bring forth others to seek Holy 

Orders, the religious life or other ministries that future generations will also 

have loving pastors. 

Surround us with your peace and keep us faithful. Lord, in your mercy: Hear 

our Prayer. 

Merciful Lord, our world is troubled in so many ways, lead us into a better 

understanding of the needs of our world, both environmental and social. 

Spread peace throughout the world, especially in the Ukraine, and ease the 

tensions that exist between Russia and other countries in northern Europe. 

We ask for your blessing and guidance of all political leaders especially in 

countries in our own region where there are political tensions.  

Surround us with your peace and keep us faithful. Lord, in your mercy: Hear 

our Prayer. 

Merciful Lord, we give thanks for the women and men who are willing to seek 

public office at all levels of government and pray that you will guide their 

actions that they may make wise decisions and be a force for good, creating 

positive changes for the sake of our environment and society. Today we 

especially uphold those who have lost their seats in the election and ask that 

you will aid them as they face the inevitable disappointment and the 

disruption to their own lives and those of their families. 

Surround us with your peace and keep us faithful. Lord, in your mercy: Hear 

our Prayer. 

 

INTERCESSIONS – Sunday 22nd May 2022 

EASTER 6 C  
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Loving Lord, you support us with your love and care when we are in greatest 

need. Bless those who mourn and those who comfort them, outcasts from 

society and those for whom the pain of the world is crushing. Rest your 

healing hand on the sick in body, mind and spirit, especially those on our 

parish prayer list: Graham Anderson; Joyce Bannister; Barry Brandy; John 

Burns; Robyn Collins; June Cameron; Roger Davidson; Elsie Dunnam; Joan 

East; Malcolm Green; Fr Geoffrey Humble; Enid Kell; Norma Kneipp; Lily; 

David Morgan; Kathleen Moulder; Graham Norman; Alister Palmer; Sally 

Palmer; Michelle Phillips; Gaye Rand; Sharon Sandstrom; Sharron; Diane Smith; 

Peter Sorensen; Sylvia; Daphne Storey; Jean Storey and Bob Woods.  

Surround us with your peace and keep us faithful. Lord, in your mercy: Hear 

our Prayer.  

Merciful Lord, your love assures us that death has no power over us. We give 

thanks for the life of Christine Hanson and Kathleen Moulder  and all our 

loved ones who are now at rest, especially those who have their year’s mind at 

this time: Sir John Carrick, Reginald Pollard, Shirley Ferneley, Garry Dent, 

Peter Wright, John Hogan, Ronald Lane, John Sutton and Harris Greenberg. 

Rest eternal grant unto them, O Lord, and let light perpetual shine upon them. 

Lord, sustain us through our earthly journey until we are united for evermore 

with you and those whom we love in life eternal. 

[CELEBRANT] Almighty God, you have promised to hear our prayers.                                                             

Grant that what we have asked in faith we may by your grace receive, through 

Jesus Christ our Lord. Amen. 

 The Week Ahead... 

Midweek communion has now resumed. It is on every Wednesday at 

10.30am.  

Commemorations noted in the Lectionary this week  

 Tuesday 31st May– The Visitation of the Blessed Virgin Mary to Elizabeth  

 Wednesday 1st June - Justin, Martyr at Rome (d.c.167) 

 Friday 3rd June - Martyrs of Uganda (d.1886);                                                                    

       - Janani Luwum, Archbishop of Uganda, martyr (d.1977)                                            

       - John XXIII, Bishop of Rome, Reformer (d.1963) 
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