Welcome to worship
Sunday 23rd October 2022
Twentieth Sunday after Pentecost
8.00am
9.30am
10.30am

W

Said Eucharist
Choral Eucharist (with the St Paul’s Choir)
Midweek Eucharist on every Wednesday

ELCOME TO ST

PAUL’S. We are glad that you have come to worship
God with us today. If you are a visitor from another parish, or
worshipping with us for the first time, please introduce yourself to
our parish priest, Fr James Collins, or to anyone wearing a name badge.
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Things you may
First Aid
First aid kits are located on the wall of
the kitchen in the Large Hall behind
the church and in the choir vestry.
I am
who I

People needing wheelchair access can
enter St Paul’s most conveniently by the
south door.

Switch it to silent !

Name badges

Name badges help make St Paul’s an
inclusive community. If you need a new
name badge, fill in the form inside the
pew sheet, send it to the parish office,
and one will be made and left in church
for you.

Toilets
Toilets are available at the entrance to
the parish hall, which is located behind
the church.

??

Getting inside

Still got questions?

Please turn your mobile phone off or on
to silent before the service starts. It’ll
save you much embarrassment later on.

Children are
welcome
at St Paul’s
Children are welcome in church at any
service. There is a selection of
children’s books and toys at the back of
the church near the font and there are
also kids’ activity sheets and pencils
available at the back of the church
where the pew sheets and prayer books
are.

Children’s Church runs during Term
Ask a member of the clergy or anyone Time. Meet at the back of the church at
who’s wearing a name badge. We’re the beginning of the 9.30am Eucharist.
here to help.
Please feel free to bring your children to

In case we
need to evacuate
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the altar rail to receive a blessing, or to
receive Communion if they have been
admitted to the sacrament.

As you take your place in your pew,
Photos
please make yourself aware of the route
to the nearest emergency exit. Should Please do not take photos
there be a fire, leave quickly, turn right, inside the church or during the services
and assemble by the roundabout on of worship without permission.
Burwood Road.

Acknowledgement of the Wangal people of the Eora
Nation
We acknowledge the traditional custodians of the land upon which we
meet, the Wangal People of the Eora Nation, and pay our respects to
their elders, past, present, and emerging; and we pray that God will
unite us all in the knowledge of his Son, in whom all things were created,
in heaven and on earth.

Welcome! We are glad that you have found us!
We affirm that through God’s redeeming love for all, we are one in
Christ. We respect the inherent and valuable contributions each
member makes to the Body of Christ. We celebrate our diversity and
recognize the sacred worth and dignity of all persons of any age,
gender, gender identity, gender expression, race, ethnic origin,
economic reality, family status, sexual orientation, diverse ability, or
social status. We believe that through Christ we are being included and
welcomed by God and one another. As we journey towards inclusion,
we proclaim this welcome to all God’s people, especially to those who
have known the pain of exclusion and discrimination within the church,
affirming that no one is excluded or condemned. We invite all persons
to journey with us as we discover the call of God on our lives through
the ministries of St. Paul’s Anglican Church, Burwood. To that end,
St. Paul’s Anglican Church commits to the welcome and inclusion of all
persons as children of God and declares itself to be a welcoming
community of faith.

Bible Readings
for Today
Joel 2.23-32
Ps 65

2 Timothy 4.6-8,16-18
Luke 18.15-30

Year C

Bible Readings
for next Sunday

The First Reading Habakkuk 1.1-4,2.1-4
The Psalm
Ps 119.137-144
The Epistle
2 Thessalonians 1.1-4,11-12

The Gospel

Luke 19.1-10
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Everyone is invited to join us at Communion
There is a wide diversity in how Anglicans prefer to receive the bread
and wine at Holy Communion; some stand, others kneel, most receive the
wafer in the hand, a few wish to have it put on the tongue. Most like to
guide the Chalice to their lips, others like to take it into their hands,
while others prefer not to touch it at all. None of these variations really
matter but simply reflect Anglican diversity.
For health reasons and out of concern for other worshippers, we ask you
not to dip your bread into the wine. If you are uncomfortable receiving
from the Common Cup the practice in our Parish is to receive the bread
only.
Judging by the number of people who do it, many must imagine that not
receiving the Chalice to the lips but dipping the wafer or bread into the
cup (called intinction) is a more hygienic way of receiving the
Sacrament. Nothing could be further from the truth.
Apart from the obvious fact that the wine they are dipping into has
already been in contact with the lips of others, with all the best intentions
in the world, the fingers of those who dip often come in contact with the
wine. Disease can spread more easily through the hands than through
the lips, making this method the most unhygienic. In addition, the Prayer
Book directs that all consecrated wine must be consumed before it
leaves the Church, meaning that someone, usually the Chalice Assistant
or the Celebrant, has to drink the left-over wine that has had multiple
contacts with hands.
In order to protect others it is perhaps understandable to want to dip if
one has sore lips or has a cold, but the consensus of the Church is that
taking only the bread is fully participating in Communion.
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News from St Paul’s …
Welcome to St Paul’s!
My Dear Friends,
We are very glad to be able to welcome you to worship with us at
St Paul’s.
The following services will be offered:

•

Sunday 8:00am Said Eucharist

•

Sunday 9:30am Choral Eucharist with choir

•

Wednesday 10:30am mid-week Eucharist

I am truly grateful to all those who, over the past months, have helped us
to remain connected to God and to each other through this
pandemic. Thank you for your loving Service of God and of God’s
people at St Paul’s and beyond.

I hold you and our community, nation, and world in my prayers.
May God’s peace sustain and surround you at this time.
Fr James

Flowers as a Memorial
Decorating our church with flowers is one way to remember a loved one or in thanksgiving for a special
event. If you would like to give flowers in memory of
a loved one, or as an offering of thanksgiving please
contact Judith Laurence the week prior to the date
at judealaurence@gmail.com or on 0438041726 and
contact Caroline in the parish office at office@stpaulsbuwood.org.au
to arrange the wording of the memorial notice in the pew bulletin.
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Trading Table
The Trading Table made $208.50 last Sunday. This includes sale of the
latest Epistle (Michaelmas – Christ the King). It is available for the very
reasonable price of $7.
We look forward to serving you with our jams/butters/chutneys (see
below for the varieties), plants etc.
Butters
Lemon, Lime
Chutneys/Pickles
Crab Apple Sauce, Pear & Apple Chutney, Choko Chutney, Quince &
Apple Sauce, Banana & Date Chutney, Pumpkin & Sesame Chutney
Jams
Golden Passionfruit Jam/Sauce, Cherry Guava Jelly, Crab Apple Jelly,
Apple Cherry Guava Jelly, Choko & Ginger Jam, Quince &Apple Jam/
Sauce, Spiced Peach & Nectarine Jam, Chunky Fig & Vanilla Jam,
Pineapple Jam, PawPaw/Pineapple & Ginger Jam, Guava Jam, Guava and
Ginger Jam, Strawberry, Strawberry & Apple
Marmalades
Lime, Lemon, Meyer Lemon & Rum, Orange, Orange/ Rum & Raisin,Orange/ Coriander & Ginger, Orange & Cranberry, Lemon & Ginger,
Lemon Ginger & Gin, Orange & Passion fruit Jelly, Citrus (various
combinations of citrus fruit), Citrus Jelly, Chai Spiced Grapefruit,
Mandarin, Mandarin with Drambui, Mandarin with Cardomen & Ginger,
Orange/Grapefruit & Ginger, Cumquat Moroccan Style, Cumquat, Whisky
Cumquat
Spinach is back in season, lovely and fresh from the garden $3 a bunch
A wonderful assortment of plants are available again
Books, DVD’s & CD’s available at $1 each
Thank you for your support
Pam Brock
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All Souls' Day
Our annual commemoration of our loved ones who have finished
their earthly journeys, will be on 2nd November. In preparation for this
we prepare a list of names to be remembered in the service and
entered in our Chantry Book.
If you have given us names in the past and they appear in our year's
mind list each week, there is no need to give them to us again as they
will automatically be in the list. If you have other names you would like
listed, especially those who have passed away since last year's service,
there are a number of ways that can be achieved. There will be a sheet
at the back of the church on Wednesday 19th and 26th and Sunday 16th
and 23rd of October but you could also email to
judealaurence@gmail.com or contact the parish office with the full
name and full date of death.
Many thanks and blessings,
Jude

Parish Prayer List
At St Paul’s, we pray by name for people who have either asked for our
prayers or for whom someone else has made a request. This list is
updated every 3 months or when we receive a new request. Some names
are on our list on a long-term basis while others reflect a more immediate
need and are short term.
We will only be reading the names on the short-term list in the
services but the whole list will still be included in the printed prayers for
parishioners to use throughout the week. The full list of names will be read
in our midweek service.
Names can be added to or removed from the lists at any time.
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Fire Protection System in the Church
St Paul’s has been awarded a NSW Heritage Grant of $41,000 for the
installation of a fire protection system for the church. This is a dollar for
dollar grant which means that we have to raise another $41,000. To date
we have raised $24,890 meaning that we only have $16,110. Well done
everyone we are nearly there.
Tax deductible donations can be made to the National Trust Account.
Cheques can be made out to:

National Trust of Australia (NSW) St Paul’s Anglican Church Burwood
Or Direct Credit to the above name with bank account details:
Westpac
BSB: 032-044
Account number: 742 926
Branch: 275 George Street, Sydney NSW
Please contact Pam for more details or place a donation in an envelope and label with National
Trust donation and include your name for your receipt and an address to post it to. Thank you.
We are seeking to ensure that the entire precinct
(that is, the Church, the Rectory, the Hall, and the
grounds) is refurbished and maintained to the
highest standard and your help is greatly
appreciated.
Thank you.
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$41,000

$24,890

For General & Offertory

Donations
please use this account details:
Account Name: St Pauls Anglican
Church
BSB:

032 062

Account #:

250028

For Parish Pantry

AND For Community Choir

Offertory Collection given at St Paul’s this
week and other donations:
≈ Offertory: $3,151.00
≈ Parish Pantry: $420
≈ General Donation: $1000
TOTAL OF GIVING:$4,571.00
Thank you for responding to God’s
generous love.

Donations
please use this account details:
Account Name: Parish Pantry
BSB:

032 062

Account #:

812238

Please clearly mark whether it is for
the Parish Pantry or the
Community Choir.

Thank you for your generosity.

Official Logo for NSW Volunteer Referral Service
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Donations and Bequests
Over the years the parish has benefited from the generosity of
parishioners, not only when they have been active members of the
parish, but also at the time of their death. Parishioners are invited to
remember the parish in their wills by making a bequest as a thank
offering to God and to ensure that generations to come will enjoy
worship and fellowship in well maintained buildings.
Those wishing to make a bequest are invited to do so using these
or a similar form of words: " I bequeath the sum of $............ to the Rector
and Wardens of the Anglican parish of St Paul, Burwood, to be used at
their absolute discretion for the charitable purposes of the parish."

Donations with Tax Deductibility - National Trust Account
If you would like to make a donation to the Parish for the upkeep and
maintenance of the Heritage building it can be done through the
National Trust.
Cheques can be made out to:
National Trust of Australia (NSW) St Paul’s Anglican Church Burwood
Or
Direct Credit to the above name with bank account details: Westpac
BSB: 032-044
Account number: 742 926
Branch: 275 George Street Sydney NSW
Please contact Pam for more details or place a donation in an
envelope and label with National Trust donation and include your name
for your receipt and an address to post it to. Thank you.
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PARISH PANTRY
Parish Pantry is open on Tuesdays and Thursdays from
9.00am-11.30am.
With the current cost of living and food shortages, we are now
spending in excess of $700 per week.
Hands and Feet supply us with fruit and vegetables. But this
costs us $200 per week. Our thanks to the community Choir
who are now picking up the tab for this.
ITEMS MOST NEEDED
Plain flour
With the current cost of living and food
shortages,
Breakfast
cerealwe are now spending
in excess of $600 per week.
Long life milk
2 minute noodles
Hands and Feet supply us with fruit and vegetables. But this costs us $200
Complete meals in a box or a tin
per week. Our thanks to the community
Choir
arejam,
now
picking
up
Spreads
egwho
honey,
peanut
butter
the tab for this.
Margarine
Sweet and Savoury biscuits
Sugar
Salt
Cooking oil
Margarine
Rice wine
Soy sauce
Large tins of tuna
Rice and pasta
Pasta sauce
Tinned tomatoes
Fresh eggs

WOMEN’S Toiletries
Soaps
Deodorant
Safety razors
Tooth brushes & paste
Shampoo & conditioner
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Given events in Ukraine we pray for Peace
A prayer for peace (APBA p 202)
God of the nations,
whose sovereign rule brings justice and peace, have
mercy on our broken and divided world. Shed abroad
your peace in the hearts of all and banish from them the spirit that makes for
war, that all races and peoples may learn to live as members of one family
and in obedience to your law, through your Son, Jesus Christ our Lord. Amen.

St Paul’s Coat of Arm
Shield — The Shield of Faith which St Paul exhorts us to carry (Ephesians 6:16)
Pallium — The shield is in three sections using the heraldic charge of a Pall or
Pallium, a symbol traditionally associated with an ecclesiastical
vestment.
The three sections represent the Holy Trinity.
“Faith, Hope, Love” — These are the three Theological Virtues taken from St Paul’s
Letter to the Corinthians (1 Corinthians 13:13):
“And now faith, hope and love abide, these three; and the greatest of these is love.”
Dove — Symbolising the Holy Spirit and Peace
Cross — The symbol of our Faith
Book and Sword — The symbols of St Paul
Colour Red — Liturgical colour for Martyrs (Paul); The Holy Spirit (Fire); and the
Blood of Christ
Colour Blue — Representing the Water of Life (Baptism) and the liturgical colour for
Mary Mother of our Lord

St Paul’s Church Archive Search
The archives at St Paul’s are very comprehensive and we are asked
regularly for baptism, wedding and funeral searches. This is very time
consuming in many cases.
We have decided to have a search fee imposed on these. It will be $150
per search and could include a copy of documents.
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ABM Auxiliary Sydney Committee invites you to
A ‘Mission ‘ Morning Tea
When: Wednesday 26th October
Time: 10.30am
Venue: Christ Church St Laurence Hall, enter at 505 Pitt Street, Sydney -opposite
Central Railway and Murray Bus Terminal
Guest Speaker: Robert McLean, ABM Key Relationships Co-Ordinator &
Communications Officer

Speaking on: Reconciliation: How we can play pour part?
RSVP to: Maureen : Tel: 9897 1129

SUPPORT THE PEOPLE OF MYANMAR
LUNCH & LEARN
Presented by ABM (Sydney Diocesan Committee) and St Alban’s, Epping
Sunday 6 November 2022
Parish Hall, St Alban’s Anglican Church
3 Pembroke Street, Epping
12 noon for 12.30pm
First-hand (illustrated) stories from ABM pilgrims to Myanmar in 2020
Enjoy a light lunch of authentic Myanmar food with wine or fruit juice
FREE admission
You will have an opportunity to donate to ABM’s tax-deductible Emergency
Myanmar Response appeal. If you cannot attend, please consider making a
tax-deductible donation to the ABM appeal by visiting www.abmission.org/
supportmyanmar
While parking is limited around the church, St Alban’s is within very easy
walking distance of Epping Station.
For catering purposes please register by 31 October 2022 through TryBooking
www.trybooking.com/CCPWU or St Alban’s Office via email:
office@eppinganglicans.org.au or telephone: 9876 3362
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Fresh sausage and onion for the Parish Pantry

The rain is a mixed blessing, for some it is an answer to pray, but others are praying for it to
stop. We were the beneficiaries of a rain event which caused Lane cove Rotary to cancel a
planned event. But they had already bought the sausages and onions for the BBQ. We were
the recipients of this food which meant that many of our people received unexpected packets
of sausages and onions. We are very grateful for Rotary thinking of us. Thank you.

Cakes For the Parish Pantry
The Parish Pantry is always busy,
especially first thing in the
morning. Here we have people
lining up for a real treat. This last
Tuesday morning Mancusos had
given us several cakes that hadn’t
sold at the end of the day. Vanessa
carefully cut up each cake and the
team distributed a generous slice to everyone.
Its lovely to be able to offer something new to our friends and to send them off
with something that they would not normally be able to afford.
This happened because Jane Cordina has become a regular down at
Mancusos where she goes for lunch every Tuesday after working at the
Pantry in the morning. She is well known now and has been talking about what
14

happens at the Pantry. They were so
impressed with what she had to say
that they have donated cakes to the
Pantry and this morning Vanessa
McNeil was able to cut them up so that
lots of people received a treat.

Ball and Sue Southgate. Recently we
have added Anthony from “The Chapel” and Jay. Tara Cordina with Jane,
and Bill Sullivan take care of the shopping that is needed. (and it’s a lot) Syd
also brings fresh Fruit and vegetables.

Thank you to Elizabeth and Angela at Each week Rob Small and Sue Christie
Mancusos and to Jane Cordina
deliver food hampers to those that are
for this very special treat.
unable to come to the pantry.

Thank yous
PARISH PANTRY
Most weeks we receive meals
already cooked and packaged. This
week we had meals from Joe and his
restaurant, as well as from
Cordinas after the Girl Guides camp
last weekend. We are always looking
for more.

A special thank you to those who just
step in when someone is away.
RECITALS
Now Covid restrictions have eased we
have been able to restart the
RECITAL SERIES thanks to Sheryl
Southwood. And this week we have
the most glorious of recitals. (See separate article in newsletter). Thankyou
Sheryl for taking on the organisation
and direction of this inspiring
program.

Each Monday night one of our bread
collectors drive out to Tempe to
collect 4 or 5 trays of bread for
distribution during the week. They in- THE EPISTLE
clude Kerin Brown, Michael and AntoAnother new undertaking is the
nia Deasey, Margaret Orland and Peproduction of “The Epistle”.
trina Traill.
Congratulations to the Editors.
This week we received fruit and vegIt is a very fine magazine that is
etables from Pastor Sara Lee of the Inreleased quarterly. Thank you to those
ternational Faith Community here in
who have made a
Burwood.
contribution. We are all becoming
Our parish volunteers are worth their better informed. People look
weight in gold, Jane Cordina, Kerina
forward in anticipation to the next
Brown and Eugene Tomzcyk form the edition.
core. To round out the team we have
Margaret Whittaker, Petrina Traill, Sue
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look so beautiful. It’s lovely to have
people remark on how beautiful they
Our services which are enjoyed by all
are.
do not just happen. A lot of thought
and planning goes into each one and FLOWERS
out liturgy team meets regularly to
Some of these flowers go into the arensure it is the best experience that
rangements for the church. Others are
they can give us. Overseen by
provided by donations and still others
Fr James, Fr Michael, David, our
through the flower fund. Every week
Director of Music, Brian our Sacristan
Judith Laurence and Joy Brandy arand Rosemary put their heads
range our flowers and place them in
together to plan the services for
the church where they add Joy and
months in advance.
beauty to our church environment.
Every week we are presented with a
CLEANING
beautiful service sheets which David
The other unseen helper who does the
prepares for us.
equivalent of two full days a week is
Each week the Welcomers greet peoLee. She cleans everything, the church,
ple as they arrive and see that they
the hall, the toilets and everything else
have everything they need. This is one
in between. Nothing is ever too much
of the most important jobs if we are to
trouble for Lee. Thank you Lee I don’t
be a welcoming church to all.
know what we would do without you.
And the Bell Ringers call us to church
PARISH COUNCIL
each week, with different patterns of
ringing they certainly earn their title Another group that often gets forgotas change ringers. Thank you to each ten is the Parish Council who, along
with the Wardens, meet once a month
of them. Our bell ringers call us to
worship, our choir enrich our worship, to look after the running of the parish.
Under the leadership of Fr James
and after worship our morning tea
these people discuss and decide what
team care for us beautifully.
needs to be done to maintain the preUNSEEN HELPERS
cinct in good running order. Thank
you to each of them.
GARDENERS
SERVICES

Many of our helpers are unseen. Thank Thank you to the kind parishioner
you to all our gardeners, especially to who gave a ciborium veil for our new
Jude, Syd, Lynn, and Bill who each
ciborium.
dedicate time to making our gardens
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READ, LEARN AND DIGEST …
Autonomy, interdependence, and the future of the
Anglican Communion - By Christopher Brittain
An Anglican parish priest recently asked me, bluntly, “Is there any hope
for the Anglican Church?”
Although he bore a broad, almost teasing, smile as he abruptly sought
my opinion, his eyes were sharply focused and serious. This was no light
-hearted question, but one full of concern and weariness.
This pastor subsequently shared that the 2022 Lambeth Conference
looked to have been a very expensive exercise without any clear results.
Meanwhile, from his perspective, the traditional structures of the church
were in disarray: “When my bishop comes to visit the parish, he is too
tired to even ask me how I’m doing. I’m not angry about that — I’m more
concerned that he’s about to collapse from the burden of his office.” This
from a priest who described himself as having been left completely exhausted by the demands of ministry during the COVID-19 pandemic.
That same week, I was privileged to speak with some seminary students
in South Africa (over Zoom) about the legacy of Archbishop Desmond
Tutu. Although I was aware that South Africa is currently suffering regular planned power outages and water shutoffs due to shortages — what
is called “load shedding” — I was struck by the fatigue I witnessed
among some students, as well as the tone in their questions over what is
to be done about the situation in their society. At such a time, it is not Tutu’s message of reconciliation and forgiveness that resonates, but the
Apartheid-era Tutu’s call for justice and the end of suffering.
These two encounters inform my perspective on the critical commentary emerging in the wake of the Lambeth Conference, the international
gathering of 660 bishops of the Anglican Communion that concluded
two months ago. For, when I read the more thoughtful critics of the current state of the Anglican Communion, I am left thinking that they have
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correctly put their finger on the core problem, but they don’t
acknowledge the actual difficulty and challenge of the issue.
As for the range of commentary on the Lambeth Conference, I won’t
waste time quibbling over the nostalgia among a few for some past glory of the Anglican Communion, or with the way some quote statements
by a previous Lambeth Conferences as if they represent an established
loadstone of ecclesial authority. Moreover, it would be unconstructive
here to revisit well-travelled debates over the nature of biblical authority, or the place of same-sex relationships in the life of the church.

I will also refrain from repeating my view that portraying tensions in the
Communion as being between a monolithic Global North and a monolithic Global South obscures significant internal differences and tensions within these categories. Finally, focusing on the merits or failures
of the current Archbishop of Canterbury’s leadership during the conference will serve only to distract us from a much broader challenge than
any individual personality may or may not represent.
Instead, let’s focus on what two prominent critics of the state of the Anglican Communion imply to be at the core of the Communion’s struggles. I do this, not simply because I take it to be the most insightful and
challenging aspect of their arguments, but also because I agree with
them. My sample is very narrow — two white male voices from the
Global North (one from England and one from North America) — but it
is limited by a decision not to focus on public statements about the conference from bishops, which, for all their sincerity, are also shaped by
their pastoral responsibilities and obligations.
The failure of loyalty
Recent articles by Andrew Goddard and Ephraim Radner are characteristically thoughtful, consistent with their deep commitment to the
church. Both grant that some “good fruit” may come out of the interactions among bishops over the two-week conference at the University of
Kent. Moreover, beyond the specific details that each focuses on, a similar theme emerges. In the case of Goddard, this takes the form of a
18

lament that some of the national churches of the Anglican Communion
have failed to embody the “mutual loyalty” and interdependency that
they have traditionally been called to (in statements like that of Lambeth
1920). In Radner’s reflection, the theme emerges as a concern over lost
aspects of common life that are crucial to the essence of koinonia.
As such, both theologians focus their critique on ways in which the notion
that member churches of the Communion are “self-governing” undermine true “communion”. The dynamics of relations between member
churches has, in their view, come to privilege autonomy over communal
accountability and interdependence.
I think this is largely correct. Again, I’ll avoid quibbling with those who
point the finger at the particular member church(es) they deem uniquely
responsible for violating “mutual loyalty”. Doing so only sucks the discussion back into the blackhole of all-too familiar polemics. For it is clear
that the member churches of the Anglican Communion have sometimes
become overly comfortable with their own national “autonomy” vis-à-vis
their call to mutual accountability and commitment to one another. This
accusation — stated directly by Goddard and implied by Radner — cannot be denied. Such critiques of the Communion by its own theologians
helps Anglicans get to the core of the issue confronting the global
church.
The challenge of interdependence
If the diagnosis of the disease is accurate, what of a proposed cure? This
is the point at which I think current commentary has stopped short. For it
is tempting for critics of the Anglican Communion to focus on the ways
their opponent refuses to be “interdependent” or fails to be “mutually
loyal”. Yet, one might ask, has the Anglican Communion ever truly accepted and acknowledged the mutual interdependence of all its members? What does it even mean for a global “family” of churches, stretching across vast geographical regions, embodying very different cultures
and socio-economic locations, to be “interdependent?”
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Moreover, aren’t member churches themselves meant to be internally
“interdependent”? If so, might it be the case that the struggle to be internally interdependent within a national church sometimes complicates or
impedes the effort to be globally interdependent? Such questions remain
largely ignored even as the ideal of mutual loyalty and interdependence
are increasingly emphasised.
If what “interdependence” means in practice remains elusive, what it
does not mean is clear. The concept rules out mere subservience to a
sovereign central power. It also inhibits notions of the rule of the strong
over the weak, or of the majority over the minority. Interdependency is
clearly not individual autonomy, but neither is it merely blunt collectivism. Instead, it implies a dynamic of mutual respect and appreciation between the individual/particular and the collective/whole. As such, it is
fraught with complexities and vulnerabilities, as all parties involved must
navigate moments of claiming power, sharing power, and also sometimes
surrendering power.
What critics of the recent Lambeth Conference often paper over is the
fact that, if the Anglican Communion has “failed” to fully embody interdependence, it is in very good company. Western democratic countries are
currently wrestling with the frustrations of significant segments of their
populations over the limitations of established systems of political representation — be they “first-past-the-post” or “proportional representation”
models. In my native Anglican Church of Canada, indigenous Anglicans
frequently leave church synods feeling completely marginalised by systems of majority voting, which are foreign to their traditions of community decision-making. One could point to similar tensions in cultures of the
global South, where achieving a delicate balance between wider community, tribe, and the individual is sometimes elusive.
Thus, while is it is undeniably accurate and fair to accuse member
churches of the Anglican Communion of failing to live up to their calling
to live in “mutual loyalty”, it is equally undeniable that these churches
and their members do not (yet) know precisely what it actually means
concretely to live out such a calling in true faithfulness in our current
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global climate. The call to embody mutual loyalty is more a project to be
lived into than a precise blueprint to adhere to.
The deep challenges inherent to living interdependent lives — even at
the personal level — need to be carefully explored prior to employing
the concept of “interdependency” as a rhetorical tool in polemical battles with one’s opponents in church conflict. As Judith Butler highlights,
drawing on psychoanalyst Melanie Klein, every human being is fundamentally dependent on others. Indeed, the human baby is inherently interconnected to its mother prior to becoming an individual. As such, interdependence is more fundamental than individuality. At the same time,
however, parts of the human psyche resist this reality at the deepest levels, often experiencing it as a form of “unbearable dependency”.
This human tendency to resist, even rebel against, that which is lifegiving and essential to human flourishing is recognised throughout the biblical and theological tradition. Why, then, do Christians so often remain
susceptible to imagining that it is their opponents who most resist acknowledging their fundamental dependency and connection? More to
the point, if the call to live interdependently is the core issue at the heart
of the tensions in the Anglican Communion, a key task for Anglican
leaders and theologians is to explore and develop what, precisely and
concretely, it means to live as a community shaped by “mutual loyalty”
in a transnational and multicultural global context.
“Love covers a multitude of sins”
As my encounters with the parish priest and South African seminary students illustrate, the failure to live independently plagues our societies
far beyond our church institutional structures. When the relationship between local church institutions, church leaders, clergy, and lay people
has become one characterised by exhaustion and mistrust, much needs
to be learned about how to live in mutual dependency at the local
church level. Moreover, when some societies are forced to ration basic
infrastructural needs like water and power, while others enjoy abundance, it is clear that the failure of Christians to live in “mutual loyalty”
far surpasses the failures between regional churches.
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This is where any post-Lambeth ecclesial criticism, spiritual discernment, and theological energy
should be focused: on better understanding the challenges all peoples
must confront and learn to work
through, as they seek to live more
fully into the call — indeed, the ecological necessity — to live in ways
that are more embracing of human
interdependence.
Here it is interesting to recall that
the participants at the Lambeth
Conference engaged in daily bible
study of the First Letter of Peter.
While I am not sure what led the
Archbishop of Canterbury to select
this text to be the focus of study, I
am struck by how frequently the
tone of the letter touches on themes
of interrelationship:
“Above all, maintain constant love
for one another, for love covers a
multitude of sins. Be hospitable to
one another without complaining.
Like good stewards of the manifold
grace of God, serve one another
with whatever gift each of you has
received. Whoever speaks must do
so as one speaking the very words
of God; whoever serves must do so
with the strength that God supplies.” (1 Peter 4:9-11)
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I wonder what the bishops at the
conference made of such a text like
this as they listened to each other
explain the very different challenges and tensions that persist in the
various regional churches they represented? I hope we will hear more
from them about this in the coming
months so that they might assist Anglicans discern what the true fruits
of this year’s Lambeth Conference
might become.
Christopher Brittain is the Dean of
Divinity and Margaret E. Fleck
Chair in Anglican Studies at Trinity
College, University of Toronto.

“Adversity is the first path to
truth”: How climate grief
could be the making of us
- By Rupert Read
Gone is the age of natural disasters.
The climate disasters of today are of
a profoundly unnatural character.
They are the product of pumping
the atmosphere full of carbon dioxide, methane, and a litany of other
greenhouse gases. The dire wildfires, droughts, and flash flooding
we have seen in the past few years
are only a taste of things to come.
When confronted with the sobering
reality of climate breakdown, it is

tempting to give in to one of two impulses. On the one hand, there is the
allure of wishful thinking, naïve optimism, and New Age (toxic) positivity.
This calls for us to imagine only best-case scenarios. Perhaps, contrary to
current trends, those climate models that predict less bad effects will
eventually be vindicated. Or perhaps technological innovation will deliver us a panacea that reverses most of the harm of climate breakdown. Or
perhaps Just Stop Oil will triumph completely, worldwide, within the next
three years. (Yeah, right.)
On the other hand, there is the temptation to embrace doomerism and
abandon all hope that we will, or even can, meaningfully turn to address
the climate crisis. Perhaps political and economic forces are too firmly
entrenched to be moved at all by popular will and protest. Or perhaps
human psychology is too stubbornly hardwired to focus on the immediate future at the expense of the long-term thinking required to meet the
challenges of the climate crisis. Perhaps people just aren’t any good. Perhaps all the incredible social innovation we’ve undertaken, all the altruism and self-sacrifice, all the beautiful acts and achievements of our species, including those undertaken under severe stress such as in war or
disasters, are an illusion. (Yeah, right.)
These two perspectives could not be more diametrically opposed in
their treatment of the seriousness of climate breakdown. Nevertheless,
they are often rooted in the same profound grief that we feel — if we are
awake at all — at what is being done to our planet and our future. This
grief can lull us into a distorted view of reality, where either everything is
broadly fine or everything is completely irredeemable. Either path leads
to the disavowal of our own agency to meaningfully act in midst of climate breakdown.
The uncomfortable truth lies somewhere in between these two positions.
And while it is certainly too late to avoid disasters, it is not yet too late to
avoid the very worst-case scenarios that climate breakdown threatens. It
is not too late to make things less bad. Facing up to climate reality means
accepting that things will get worse — and working to build a more
resilient society.
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As I have argued in my book Why
Climate Breakdown Matters, what
we need to do is meet reality in all
its fullness — and all its uncertainty.
Our best hope by far of turning
around the current desperate trajectory of our civilisation is to look it in
eye, without giving up. Only if we
appraise our situation accurately
can we act on it adequately; but only
if we remain determined to act is
there any point in appraising our situation at all. I contend that the
“solution” to our predicament is
found in staying with the trouble.
That the remedy — as Rousseau said
— is in the evil. That where the danger is, there too the very saving
power lies, as Hölderlin held. That
we place ourselves in the best position to cope with adversity if we go
through it — and then we can manifest the truth spoken by Gandhi,
when he remarked that adversity is
the mother of progress.
That’s why I focus on the “negative”
emotions we feel when confronted
with climate reality — and yet I argue that these emotions may yet be
the making of us.
Love is at the root of all aversive
emotions. We feel eco-anxiety because we love life. We feel fear for
the fate of those who we love. We
24

feel rage at the state of things because of our passion for those weaker or more powerless than ourselves
are unnecessarily being put in jeopardy. And we feel heartbreak and
grief for what is “lost” and what
more will be lost.
Denial is the not altogether unreasonable resistance to devastating
loss. It is the motivated rebellion
against it. After all, it is not entirely
believable what we have lost, and
what we are in the process of still
losing. It’s hard to credit. It is simply
too awful to be believed. But there is
another, more authentic form of rebellion than denial. And that is motivated rebellion to stand up for people and planet by protecting what is
still protectable and mourning what
is lost.
The intimate connection between
grief and love reveals just how the
process of grief can catalyse us into
a state of action. For without love for
the planet and its inhabitants, our
grief could not tempt us into either
the naïve optimism or the doomerist
perspectives that cloud our vision of
what remains possible. Both are
forms of (soft) denial.
But the upshot of all this is that it reveals that the gap between such
climate denials and climate action is

often less than that between
indifference and action. This may in
itself be a cause for some non-naïve
optimism. After all, if grief — the
grief that is hidden by optimism,
and that is converted into inaction
by a depression that leaves us reassured that at least there’s nothing we
can do — is often at the root of both
denial and action, then shifting people from the former to the latter is
surely an easier task than moving
someone from sheer indifference to
action.

mourning helps us better understand and process the loss. Yet, we
do not do the same with the rending
of climate and nature. This needs to
change if we are to going to catalyse
those in the early stages of grief into
activists helping to create a better
world. We’ve seen the first great
signs of such change, such collective
grieving, in upsurges like the Extinction Rebellion.

These are dire times. The climate is
spinning out of control and our
ecosystems are collapsing under
Why then does grief provoke such
the strain of increasingly unnatural
radically different responses in
disasters. This is not a time for denypeople? Well, part of the reason
ing our emotions or embracing fanstems from the extent to which grief tasies of powerlessness. Instead, we
has become individualised rather
need to feel our emotions, share
than shared. Our society obstructs
them, recognise the power that
the collective mourning of what has courses through them and through
been “lost” — which is to say, extir- our veins, and through our deeperpated, destroyed, actively damaged than-deep connections with each
— in our ecology and climate. This other — and change the world. For
makes it harder to understand that good.
the unbelievable nature of the crisis
Rupert Read is Associate Professor
is, in fact, a deeply shameful truth.
of Philosophy at the University of
By individuating grief in the way we East Anglia in the UK. He is a former
have tended to hitherto, we
spokesperson for Extinction
encourage the fantasies of naïve op- Rebellion collective, an environmentimism, doomerism, and outright
tal activist, and a former Green
denial. There is a reason communi- Party councillor.
ties come together and grieve when
a person passes away. Collective
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Essendon, Andrew Thorburn and Christianity: The battle
of values that cost a man his job - By Stan Grant
The culture warriors are arming up again. There are warnings of a Marxist plot to cancel religion and overturn Western civilisation.
The trigger is the resignation of Andrew Thorburn after just one day as
chief executive of Essendon AFL club.
Thorburn has paid a price for chairing a church that has broadcast
views opposing same sex relationships and abortion.

Thorburn himself says people of faith fear they will lose their jobs because of their beliefs.
Is he right? Well, in his case, he was not just any employee. Thorburn
held senior leadership roles in a football club and a church. The values
of those institutions clashed and Thorburn, in good conscience, made a
decision to side with his church.
Are Christians being cancelled?
It isn't simply about Christianity. If Thorburn was chairman of a social
club that barred women or black people he would have been asked to
make the same choice.
Essendon is not saying it discriminates against Christians as a group.
This is about Essendon's values. Essendon would argue it is not
unreasonable that it expects its CEO to uphold the values of the club he
leads.
Andrew Thorburn would know that Christians do not all espouse the
same views. There are many Christians who campaigned for marriage
equality and support a woman's right to choose to terminate a
pregnancy.
Many Christians follow the lead of Jesus, who preached against judgement, who challenged those without sin to cast the first stone, who said
whatever is done to the least of thee is done to me.
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Theirs is the Jesus of justice, love, grace and compassion.

Others have a more conservative view. They may find vindication for
their belief that marriage is only between a man and a woman in Jesus'
instruction; that a man must hold to his wife and the two become one.
These same people will also find in the bible evidence of polygamy,
treating women as property and public stoning.
People of faith have many interpretations of biblical teachings. It has
been said the Bible is not one book but a library — complex and contradictory.
It is also possible for people to hold orthodox Christian views and yet
speak those values in a way that is respectful and not harmful to others.
That is another Christian virtue: humility.
Outrage and hypocrisy
The outrage right now comes with its own hypocrisy. Those leaping to the
defence of Christians now have not always extended the same religious
freedom to people of other faiths.
Those same culture warriors of the political right have characterised
Muslims as a threat to all the West deems holy.
Many of these Muslims would hold similar views as the parishioners at
Thorburn's church.
What we are really talking about is what the Canadian philosopher and
religious scholar, Charles Taylor, called the social imaginary.
Taylor said it is "a common understanding that makes possible common
practices and a widely shared sense of legitimacy".
German philosopher Hannah Arendt put it simply as the right to have
rights.
At a time, not that long ago, when our society was homogenous, overwhelmingly Christian and predominantly – even legally – white, most
people were less conflicted.
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Our society was also more bigoted and discriminatory.

Today we live in more diverse, pluralist, secular democracies. The social
imaginary is contested. The protection and equality of rights is a much
more vexed issue.
There's no doubt faith is in the crosshairs. But in a secular society faith isn't special, it isn't specially protected.
As the Australian Human Rights Commission points out, discrimination on
the basis of religion is not unlawful under federal law. In some cases, religion may be covered under racial or ethnic discrimination.
Inclusion is always selective. In Taylor's terms, society asks which practices are legitimised?
Sport is a testing ground
Sports organisations have made a decision to favour inclusion of marginalised groups ahead of people of faith.
In 2020 Australia's biggest sporting bodies, including the AFL, opposed
the then federal government's proposed religious freedom bill.
They feared that players would make discriminatory or harmful comments. There were concerns about putting sponsorship at risk.
Individual athletes have been sacrificed. Rugby player Israel Folau was
sacked for what were deemed offensive comments.
Some Manly rugby league players this year sat out a game rather than
wear a rainbow pride jersey. To some, this may well appear as antireligion but it also reflects a societal shift.
We live in an increasingly non-religious society.
This is a growing Western phenomenon. Take France, where journalist
Rachel Donadio wondered if the French were afraid of God. The place of
religion in the public square, she said, "defines the most ferociously contested battle lines in contemporary France".
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Theologian John Milbank points out that Western society has traded the
authority of the church for contractual rule.
Secularity itself, he says, relies on an "ontology of violence", it "assumes
the priority of force and tells us how this force is best managed and confined by counter-force".
This is the battle of values that has cost Andrew Thorburn his job.
Rendering unto Caesar what is Caesar's and to God what is God's is becoming more difficult. And it is clear some people of faith who hold what
society now deems objectionable and hurtful views will not be tolerated.
Liberal egalitarianism, as imagined by thinkers like political philosopher
John Rawls, is based on neutrality that affords equal treatment to all citizens.
But liberalism is incoherent. It pretends at neutrality but it cannot help
but produce the opposite.
As philosopher RonaId Dworkin points out liberal states cannot be
neutral when it draws “on a particular conception of the good life.”
Political theorist Cecile Laborde in Liberalism’s Religion, says “the
liberal state does not uniquely protect religious beliefs and practices
from intolerance, repression, or discrimination".
Thorburn would say that is unfair. But society is not fair. Rights are regulated, evolving and weighted against values.
Old shibboleths are being cast aside
These are disruptive times — many Christians would says perilous times.
Old shibboleths are being cast aside.
Christianity is a foundation stone of our society. As faith is marginalised,
we risk cutting off the branch we are sitting on.
But despite the heated rhetoric of recent days, liberal democracy is not
about the preservation of faith. It is not about upholding Western
civilisation.
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Indeed, Western ideals of individualism, secularism and freedom dating
back to the Enlightenment have led us to this point.
Thorburn is free to practise his interpretation of his faith. To believe what
he wishes. To associate with whom he chooses. To preach from the street
corner should he wish.
But in this case, Essendon has decided Thorburn cannot serve his church
and the football club.
Expect more episodes like this as society navigates what is personal and
what is public. Some of the defenders of Thorburn are also the great defenders of liberalism and democracy. Well, here it is, in all its messiness.
What is the alternative? Look to the theocracy of Iran, where women are
being killed for defending their right not to wear a religious headscarf.
Stan Grant is the ABC's international affairs analyst and presenter of
Q+A on Thursday at 8.30pm. He also presents China Tonight on Monday
at 9:35pm on ABC TV, and Tuesday at 8pm on the ABC News Channel.

Cathedral music is facing a sustainability crisis, report
warns - By PAT ASHWORTH
CATHEDRAL music faces a serious sustainability crisis and is in danger
of losing credibility with the public, unless it faces up to the challenges of
widening participation and increasing affordability, a comprehensive
report from the Cathedral Music Trust, published on Sunday, has
concluded.
The report acknowledges that cathedral music — “one of the glories of
English cultural heritage” — has an importance in British national life
which goes far beyond its place in daily worship. “The UK’s flagship
cathedral choirs are renowned worldwide and consistently perform to
the highest standards of excellence. Cathedral music is one of the UK’s
greatest and most distinctive cultural assets,” it says.
It also emphasises: “Cathedral music and particularly the service of
choral evensong have seen a sustained surge in popularity even at a time
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of decreasing church attendance overall. Many people love cathedral
music for its transcendent beauty and numinous quality, whether or not
they are religiously active, and there is strong support and engagement
for cathedral music from those interested in heritage, the artistic value
of the music and its place in education.”
But, without compromising on excellence, it must evolve to meet the
challenges of the context in which it now operates, the report concludes. Cathedral choirs are “expensive to run and difficult to manage”,
it acknowledges. “There is a risk that cathedral music becomes polarised between well-endowed choral foundations with linked choir
schools which produce music of the highest quality but are perceived
as exclusive, and those cathedrals which recruit their choristers from
local schools but struggle to find the time and money to reach similar
standards of excellence.”
So, cathedrals, it says, must grapple with the question whether the
pathways to joining a cathedral choir offer opportunities that are
inclusive enough. It points out that, while much continues to be
achieved in gender diversity, there is less evidence that cathedral
choirs have made significant progress on increasing the socioeconomic and ethnic diversity of their choirs to reflect better the
make-up of the communities that they serve.
“As private schooling becomes increasingly unaffordable, so the pool
of potential choristers may be drawn from an unacceptably narrow
sector of society. It raises the question of whether the independent
choir school model is ultimately sustainable or justifiable,” it suggests.
In 2019, 1500 choristers (770 girls and 730 boys) and 510 lay clerks or
choral scholars were providing music in the 42 C of E cathedrals and
Westminster Abbey. In that year (the latest for which figures are
available), 37,300 people weekly were attending usual cathedral
services: a 13-per-cent rise over a decade, acompanied by evidence to
show that choral music was driving the increase in attendance.
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A significant proportion were reported to be under 40, and many were at
or beyond the fringes of the Church. There was also a growing audience
for streamed choral services.
The average annual cost of running a cathedral choir was estimated in
2014 to be £250,000, but the range was acknowledged to be huge. Westminster Abbey spent £3.3 million on “choirs and music” in 2020; Coventry Cathedral budgeted to spend £50,000 on music in 2022. The biggest
cost predictor was whether the cathedral had a linked independent (feepaying) choir school. Supporting scholarships for choristers accounted
for between 35 and 40 per cent of their music department budgets.
The shock to cathedral finances caused by the pandemic also has implications for the longer-term sustainability of cathedral music, the report
notes. “Cathedrals may question whether they are getting an adequate
return on their investment in music.”The UK is renowned worldwide for
the level of excellence achieved by its cathedral choirs: the result of
“excellent process and excellent leadership”, the report says. But “the
risk . . . for cathedral music is that if it is seen as elitist — in other words if
it is seen as unfairly exclusive and believes itself to be superior — it
loses credibility with the public.”
So, cathedrals must be able to “demonstrate a pathway from the
grassroots of singing through to the excellence represented by
cathedral choirs. This could be from different genres and standards of
singing in parish churches, but is more likely to be through partnerships
with local schools or music hubs in the provision of music education.”
The report refers to many examples of community engagement and
partnership work with schools. But it acknowledges that cathedrals
drawing their choristers from a linked independent school “have to work
hard to reposition cathedral music from a current perception where elite
in music is an embarrassment, elite in sport is a celebration”.
On gender parity, the historical pathway to choristership through an
independent private school linked to a cathedral still favours boys, and
“cathedrals have been much slower to embrace female singers in the
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back row than to enrol girl choristers.”

On the question of ethnic and socio-economic diversity, while the public
perception of cathedral music is often one of “a bastion of white male
privilege”, information from Leeds, Leicester, Bradford, and Southwark
Cathedrals — all of which recruit from the local community and schools
— shows otherwise. None of the current directors of music in the 42 cathedrals is known to come from a minority-ethnic background.
Choristers at half the cathedrals attend independent schools linked to
their cathedral. Choristers at Bristol, Peterborough, and Southwell Minster attend state-funded choir schools. The 19 remaining cathedrals recruit their choristers from local schools.
Fees are only part of the story, the report suggests. Many families might
need help to become familiar with, and feel comfortable in, a cathedral
setting. Independent schools “have to work extremely hard to integrate
children from very different socio-economic backgrounds”.
In the state sector, Bristol Cathedral Choir School is the first government
-funded C of E choir academy in the country. It selects ten per cent of its
Year 7 intake according to musical aptitude. The Liverpool Cathedral
School Singing Programme works with 12 primary schools each term.
In the past decade, Ripon Cathedral School and the Minster School,
York, have closed: Ripon now draws its choristers from local schools,
while the education of York Minster’s choristers was transferred to the
fee-paying St Peter’s School. “These are unlikely to be the last choir
schools to get into difficulty,” the report suggests.
It concludes that the association with independent schools is one factor
with which cathedrals must grapple in formulating their future strategy.
“They also have to balance requirements of cost, quality and diversity,
which may all pull in different directions. It is not enough for cathedrals
to rely on the intrinsic value of their music to justify its existence.
“This review has analysed the emphasis placed on excellence in
cathedral music. But in order to thrive, cathedral music may need to
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embrace a broader concept of excellence, one which might be termed
‘happy excellence’: not striving for purely musical perfection but offering a holistic, inclusive experience which finds a satisfactory compromise between the competing priorities cathedral music faces.”
The Director of Music of Pembroke College, Cambridge, Anna Lapwood,
who is a newly appointed ambassador for the Cathedral Music Trust,
said: “The lack of diversity in cathedral music is tightly bound with the
dwindling presence of music in schools.
“This report should serve as a rallying cry; for cathedral music to survive, we all must work to make this world and its traditions accessible to
everyone and appealing to the young people of today. Elite sport is a
point of pride for our nation, steeped in history with roots running deep
in schools across the country. Elite music should be just the same: not
something to be feared, but something to celebrate, enhancing the lives
of all involved.”

Perth religious leaders take public stance against new coal
and gas projects - ABC Radio Perth / By Alicia Bridges
Buddhist chants, Hindu songs and prayers to Allah were heard at a rare
multi-faith service inside a Roman Catholic Cathedral in Perth on
Thursday.
The topic that brought the faith leaders together? Climate change.
"No more new coal and gas projects," went the call from the Reverend
Katalina Tahaafe-Williams, representing religious leaders from a variety
of faiths who attended the service.

The event at St Mary's Cathedral in Perth was one of several held across
Australia to demand a greater commitment to climate change from the
Australian government.
The requests were also laid out in a letter to Prime Minister Anthony Albanese, signed by 100 First Nations and faith leaders.
Representatives from the Hindu, Buddhist, Christian, Baha'i, Jewish and
Islamic faiths were present at the service.
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Dr Tahaafe-Williams, from the Tongan-Australian Uniting Church, spoke
on behalf of the group to call on Mr Albanese to take a stronger stance at
the United Nations Climate Conference in Egypt next month.
"There must be no more damage to our life-giving planet for the sake of
short-term profit," she said.
"Our First Nations communities are struggling to counter the impact of
climate change in their lands and are not getting a lot of support for that."
The Reverend Mitchell Garlett of the Uniting Aboriginal and Islander
Christian Congress said it was rare to see leaders of faith communities
come together in solidarity.
"The voice that the prime minister has, that affects all Australians, and the
responsibility that he has in his role, he also has a legacy that he has to
take a hold of," he said.
The campaign was organised by the Australian Religious Response to
Climate Change, which approached the various faith leaders to take a
public stance against coal and gas projects.

The Reverend Sean Fernandez, the dean and administrator of St Mary's
Cathedral, said it was a big decision for the church to put its name to a
political statement on coal and gas.
"I think it was aided by the fact that the Pope has spoken so strongly
about it," Father Fernandez said.
"We had discussions about it because change impacts communities, and
we were aware that communities are challenged living with uncertainty
about this."
Pope Francis has previously declared that the science of climate change
is clear and that the Catholic Church views it as a moral issue that needs
to be addressed.
Bishop Don Sproxton of the Archdiocese of Perth also spoke in support of
the call for greater action on Thursday.
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Father Fernandez said he expected a mix of opinions from the Roman
Catholic congregation on the church's decision to take a public stance on
what can be a controversial political issue.
"We'll hear from everyone, and we welcome the discussion," he said.
"One of the important things with this response we are asking for is that
we have an orderly transition.
"We want governments to start talking to communities now about the
future, about the change to more sustainable energy sources."

Susy Thomas, the moderator of the Uniting Church WA, said she was
passionate about the need for action on climate change.
She said her congregation voted in support of the church's efforts to push
for more action.
"We are parents and grandparents, and we would really love to see that
the world is there for our grandchildren to grow up and enjoy," Ms
Thomas said.
"The way in which it is happening at the moment, the flood, the storm, the
bushfire, the heat, all of these are actually saying that climate change is
real.
"It is not acceptable … if it is within our power to make the changes, we
should be doing that."

Liz Truss’s free market agenda for the UK: What should be
the Church of England’s response? - By Joseph Forde
The British Government, under the leadership of new Prime Minister Liz
Truss, is embarking on a radical free market agenda as a means to grow
the UK economy in turbulent times. This is proving highly contentious.
So, how should the Church of England respond to this political and economic policy, or should it keep its counsel and retreat into the private
realm given its weakened condition within the nation? A consideration of
history and Anglican thinking about the state will help us answer this
question.
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In 2019, at a conference I attended in London in memory of the late Father Kenneth Leech — the radical Anglo-Catholic community theologian
who spent most of his working life in London’s East End — Bishop Jonathan Clark argued:
the purchase of the Christian story on public discourse is becoming
increasingly tenuous, at the same time as the church is beginning to
realise that the retreat of faith into a privatised realm is an abandonment
of true discipleship.
The extent to which the church or the wider society in which it is located
should be seen as “the kingdom of God in embryo”, has bedevilled the
Anglo-Catholic tradition throughout its history. For some contemporary
Anglo-Catholic theologians, such as John Milbank, the church’s increasing marginalisation by the modern, Western state that Milbank attributes
to the Protestant Reformation, was a regrettable retreat from Christendom that has steadily diminished the Church of England’s significance to
that of the private sphere — a trend that he would like to see reversed,
because: “The Church itself is the site of the true society. It is the project
that brings in everything, because there are no easy boundaries between the secular and the sacred.”
For others, such as Bishop Clark, the Church of England “has confused
itself with the kingdom of God which is always yet to come.” He also regrets the marginalisation of the Church of England to the private realm,
though drawing on a different line of theological interpretation to that of
Milbank. He is no less concerned about the consequences of such a marginalisation, which both argue represent the “abandonment of true discipleship.”
Kenneth Leech was of a similar view, insisting that “a central feature of
the radical Anglican Catholic approach to its ministry was … its refusal
to separate personal from political issues.” Indeed, he thought that, in the
post-war period, the Church of England had unnecessarily and
regrettably weakened its political relevance by adhering to a strand of
thinking that was contrary to that premise — what J.H. Oldham, in 1937,
would call the “middle axiom” approach. Essentially, it puts limits on the
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role of the church in interfering in the state’s political affairs.

This is the approach adopted by Archbishop William Temple. In his
seminal 1942 work, Christianity and Social Order, he argued for a
positive role for the church in interfering in the state’s political affairs
when moral considerations arose, but circumscribed the extent of such
interventions when technical complexities or expertise (economic, financial, scientific, aesthetic, administrative, and so on) went beyond the
church’s capacity:
A policy always depends on technical decisions concerning the actual
relations of cause and effect in the political and economic world: about
these a Christian as such has no more reliable judgement than an atheist,
except so far as he should be more immune to the temptations of selfinterest.
It’s little wonder that Leech, Clark, and Milbank all firmly reject such a
position. Indeed, from Milbank’s perspective: “Temple’s ‘middle axioms’
approach … tends to divorce goal from means and thus to be content to
achieve an abstract end in the impersonal utilitarian way”. Nevertheless,
Milbank is of the view that, “if theology is to have the right to speak in
the socio-economic domain, then it has to earn such a right.”
In the post-war period, it has been Temple’s perspective that has underpinned much of the Church of England’s strategic interface with the political affairs of state, leading often to caution and restraint in its advice
to governments and political parties, as well as to its practical interventions in political affairs. However, it went beyond this approach in the
mid-1980s, with the publication of its critique of the Thatcher administration’s handling of the Welfare State.
In 1985, the Church of England published a report on the social effects of
the Thatcher administration’s free market approach to economics, which
had resulted in significant reductions in public expenditure on welfare
and related aspects.
Faith in the City was highly critical of the negative effects it believed
Thatcher’s policies were having on the poorest members of British
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society. In some of its recommendations, it went beyond the Church’s
thinking on middle axioms, arguing inter alia for increases in Child
Benefit, an expansion of public housing, increases to the Rate Support
Grant to local government, and a need for additional support for the
unemployed. Because these were all measures that would increase the
resources required of the Welfare State and the demands placed on it, it
can be reliably argued that they amounted to a continuation of
Archbishop Temple’s thinking on the merits of having a Welfare State.
The report has since been seen by numerous theologians and
commentators as a heavyweight analytical challenge to the
Government’s handling of the welfare agenda at that time — particularly
the cuts to social security stemming from the Social Security and Housing
Benefit Act of 1982. It was a report that resonated with many in the United
Kingdom and certainly did not go unnoticed in high political circles. The
recommendations were supported by a considerable amount of evidence
-based research, which had been amassed by the authors talking to people “on the ground”, and which was well presented and communicated
through a skilful handling by the Church of England of the media.
However, in the period since, the approach it had adopted in Faith in the
City to church-state relations is one that the Church of England has gradually moved away from. In 2018, I conducted an interview with Malcolm
Brown, its Director of Mission and Public Affairs, who told me: “We no
longer do reports like Faith in the City because the message has gone
out that they are either embarrassing or they fall flat, and we haven’t got
the money anyway.” Instead, the Church of England has focused more on
delivering welfare interventions at a local level (food banks being one
example), and less on trying to shape government policy in ways that
might appear to be overtly political or partisan. As Brown put it:
We are trying to get out of the situation that whatever we do as the
Church of England is immediately forced into either “it’s a Daily Mail
idea or a Guardian idea”: that is, that it is either right or left. We are trying to say that the Church of England’s interventions in politics are not
partisan. They are based on a sound political theology that is not the
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same as a partisan political philosophy.

However, with the change of direction that the new Truss administration is
taking to the management of the British economy — one that appears to
be unashamedly Thatcherite in its free market advocacy, including
requiring efficiencies to be made in public spending to help fund tax
reductions — a question immediately arises: should the “middle axiom”
approach to church-state relations continue to hold sway in the Church of
England as it responds to this new administration’s more free market
driven agenda, or should it embrace the radical Anglo-Catholic critique
of “middle axiom” thinking and become more overtly political in its
responses to government cuts when they adversely affect the most
vulnerable members of our society?
Moreover, when taking into account its responses to the Thatcher
government’s cuts to welfare provision, one could even speculate
whether we might see a revival of interest in Roman Catholic thinking on
the “preferential option for the poor” that we saw in the Church of
England in the 1980s in works such as David Sheppard’s Bias for the Poor
from 1984. Appalled by some of the deleterious effects that Thatcher’s
free market policies were having on the living standards of some of the
most vulnerable people in Britain, Sheppard wrote: “I believe there is a
divine bias to the disadvantaged, and that the Church needs to be a bit
more faithful in reflecting it.” Indeed, it was his thinking on this aspect of
Catholic social teaching that was one reason for why Roman Catholic
liberation theology came to feature so prominently in the Faith in the City
report, of which he was a co-author.
Whichever approach the Church of England chooses to adopt towards
the Truss government, I think most people would agree that the church
should reflect the fact it has played an important role as a provider and
safe-guarder of welfare provision throughout its history — particularly
since the early nineteenth century. Moreover, it is still one of the largest
welfare providers in the UK. Consequently, its voice on welfare and
related matters remains politically relevant, despite the ongoing decline
in affiliation and observance that it has witnessed since Thatcher’s period
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of government.
The world is, of course, a very different place to what it was back then,
and the solutions to many of the economic and social challenges that the
UK now faces will have to reflect that fact if they are to succeed. The same
can be said of the Church of England’s response to these challenges. But
recognising that should not mean that the Church of England should hesitate in revisiting its handling of the Thatcher administration’s free market
agenda in the 1980s, when planning its responses to the Truss government’s efforts to revive it. On the contrary, it would do well to take whatever insights it can from the part it played in the events of that time.
Dr Joseph Forde is Honorary Research Fellow in Historical Theology at
the Urban Theology Union, Sheffield. He is the author of Before and
Beyond the “Big Society”: John Milbank and the Church of England’s
Approach to Welfare.
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Burwood Community Choir
The Burwood Community Choir has started working on their Christmas
concert.
New members are welcome. Please contact Barbara Stone, Director, on
barbarastoneam@gmail.com if you would like to join the choir.

Christmas and January Services times
Our Christmas Eve Service (‘Midnight Mass’) will be
at 9.30 p.m. and our Christmas Day Service will be at
9.00 a.m. After Christmas there will be just the one
Service on Sundays in January at 9.00 a.m. with refreshments available after
the Service. This will be the pattern until the Choir returns on Sunday the
29th of January when we will revert to our 8.00 a.m. Said Eucharist and our
9.30 a.m. Choral Eucharist. There will be NO Wednesday Services.



Joel 2.23-32; Psalm 65;
2 Timothy 4.6-8, 16-18; Luke 18.15-30

Jesus tells Peter, ‘Truly I tell you, there is no one who
has left house or wife or brothers or parents or children, for the sake of the kingdom of God, who will not
get back very much more in this age, and in the age
to come eternal life’. Help us to realise, as the ‘Prayer
of St Francis’ has it, it is in giving that we receive.


Lord, help us to understand that it is in giving that we receive, it is in pardoning that we are pardoned, and it is in dying that we are born to eternal
life. Amen. – from the ‘Prayer of St Francis’.



Give thanks for the work and witness of the Anglican Church of Melanesia

Text:
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INDOORS
Lunchtime Recital for 2022
1.15pm Third Tuesdays of the month
Tuesday 15th November - Judith Rough & Michael Deasey
Entry by Donation.
David Russell
Director of Music

Sheryl Southwood
Recital Convenor

Advent Luncheon
An Advent luncheon is being booked for Sunday 27th November at
12noon in the Parish Hall.
The last Advent luncheon was in 2019 and we had the smallest number
of parishioners attending (57). Let’s hope we can have more attending
this year.
Please keep the date free. More details will be published shortly.
All enquiries to Pam Brock

QUOTE OF THE WEEK...
"Be a gift to everyone who enters your life, and to everyone whose life you
enter. Be careful not to enter another's life if you cannot be a gift. (You can
always be a gift, because you always are the gift — yet sometimes you don't
let yourself know that.)"
Neale Donald Walsch, an American author of the series Conversations with
God.
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Lunchtime Recital Tuesday 18 October 2022

David Carreon

Violin

Alexander Yau

Piano

Program
Adagio and Fuga from Sonata No. 1 in G minor - J S Bach
Sonata in A major for Violin and Piano - César Franck
Sonata No. 3 in D Minor “Ballade” - Eugène Ysaÿe
Superb, outstanding, inspiring! These are only some words which encapsulate the
standard of this recital.
Performing some of the great repertoire for the violin, David Carreon
captivated his audience with passion, teasing moments, the most delicate of
sounds, dramatic climaxes and sublime musicianship.
Alexander Yau’s accompanying for the César Franck created an exemplary
ensemble. The gentile rocking motives of the first movement is the thematic heart
of the Sonata. David’s fine bowing traced this with an exquisite singing style. The
ending of the second movement was so extraordinarily dynamic that the audience
broke with convention and spontaneously applauded.
Their performance drew out and displayed the whimsical nature of the third movement. The glorious sounds of both violin and piano were at their peak in the majestic canonic writing of the final movement, bringing it to a triumphant and soaring
conclusion.
The unaccompanied works by Bach and Ysaÿe, both extremely demanding technically and emotionally, were performed with bravura and effortless skill. David’s
control of the dynamic range was world class.
What an amazing recital!
Sheryl Southwood OAM
Recital Convenor
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GALA EVENT
Special showing of:
Highlights of the Orchestral Mass and the Festal Evensong
from our Sesquicentenary
Video Production by Lyndon Roberts
And John Taggart
And Mark Squire
Photos by Des Chu
Sunday 6th November 2022
11.45 after morning tea
In the hall

DONATION: min. $10. Pay on the day
Will include: Finger food will be available for lunch for you to nibble on
whilst viewing the film along with an alcoholic tipple for those inclined, or
soft drink, tea or coffee.
Please collect your food from the tables before the film starts
Then take your seats and be prepared to be wowed!

All moneys raised will go towards the cost of the orchestra for these
two events.
Please address all enquiries to: c.blanden@gmail.com
Or see Carolyn after the 8 o’clock service
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INTERCESSIONS – Sunday 23rd October 2022
Pentecost 20 Year C
[[PRESIDER] Almighty God, your Son Jesus Christ has promised that you will
hear us when we ask in faith: receive the prayers we offer.
Through your world-wide Church, send out the light and truth of your gospel
to bring all people to know you, love you and follow you. Inspire and enable
all those in servant leadership, Justin of Canterbury, Geoffrey our Primate,
Kanishka our Archbishop and Michael our Bishop, for James our rector and
those on the ministry team, and today we uphold before you the Anglican
Church of the Congo and its Primate Titre Ande. May they commend your
truth by their example, teaching, and prayerful lives.
Father, hear our prayer: through Jesus Christ our Lord.
Guide with your wisdom all world leaders, presidents, prime ministers and
monarchs, that all may live in peace and mutual trust, sharing the resources of
the earth. Especially we pray for Prime Minister Albanese, and Premier
Dominic Perrottet. For the people of Ukraine and other suffering countries,
may peace be restored and evil overturned.
Father, hear our prayer: through Jesus Christ our Lord.
We commend to your care, merciful God, all who are in sorrow, sickness,
depression and discouragement; those who are dying, all prisoners and
captives, the homeless, those who live in fear, in abusive situations and those
who have no one to love them or care for them. May they come to know your
presence and your peace. Sustain and strengthen all carers, doctors, nurses,
physios, chaplains and pastoral workers. We bring to you those in our parish
and beyond, for whom we have been asked to pray: Margery Foss, Warwick
and Jan Roden, Martin de Vries, Peter Ying and Joyce Bannister, Barry Brandy,
John Burns, June Cameron, Elsie Dunnam, Malcolm Green, Enid Kell, David
Morgan, Graham Norman, Sally Palmer, Michelle Phillips, Diane Smith, Peter
Sorensen, Sylvia, Daphne Storey, Jean Storey, Bob Woods and Bill Whittle.
Father, hear our prayer: through Jesus Christ our Lord.
We give thanks for the lives of the recently departed and we continue to trust
in your merciful keeping those whose year’s mind occurs at this time: Trevor
Carey, Jeanne Macpherson, Bruce Brown, Phillip Logan, Aileen Buslem,
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Fr Keith Marr, Stewart Furley, Shephen Frew, Percy Jones,
Gwynn Williams, Lerola Meyers, Donald McKinley and
Owen Blackwell. We praise you for all your servants whose
lives have honoured Christ, those who have died in faith,
those whose faith is known only to you, and for those who
have died unknown, unloved and alone. Enfold them in
your love where sorrow and sighing shall be no more.
Father, hear our prayer: through Jesus Christ our Lord.
[PRESIDER] Almighty God, you have promised to hear our
prayers.
Grant that what we have asked in faith we may by your
grace receive, through Jesus Christ our Lord. Amen.

The Week Ahead...
Midweek communion - It is held every Wednesday at 10.30am in the
Chapel of our Lord's Passion.
Commemorations noted in the Lectionary this week


Monday 24th October - United Nations, inaugurated 1945



Friday 28th October - Simon and Jude, Apostles and Martyrs
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Phone
Post
Website
Rector
Senior Assistant Priest

9747 4327
PO Box 530, Burwood, NSW 1805
www.stpaulsburwood.org.au
Fr James Collins OAM
rector@stpaulsburwood.org.au
Fr Michael Deasey OAM

Honorary Priest

Fr Jim Pettigrew

Lay Minister

Ms Rosemary King

Director of Music
Parish Organist
Organ Scholar
Captain of the Bell Tower

Sacristan
Rector’s Warden

Mr David Russell
Michael Deasey FRSCM
Bailey Yeates
Mrs Pam Brock

Mr Brian Luhr OAM OGS
Dr Jane Carrick – 0418 399 664

People’s Wardens

Mrs Elizabeth Griffiths – 8033 3113
Mrs Pam Brock – 9747 3619

Office Secretary

Mrs Caroline Badra (9.30am –2.30pm Tues- Frid)
0ffice@stpaulsburwood.org.au
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