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Welcome to worship 

 SUNDAY 24th April  

  Second Sunday of Easter  

8.00am  Said Eucharist                                                                                                                               

9.30am             Choral Eucharist (with the St Paul’s Choir)                                                                  

10.30am   Midweek Eucharist on every Wednesday 

 

W 
ELCOME  TO ST PAUL’S. We are glad that you have come to worship 

God with us today. If you are a visitor from another parish, or 

worshipping with us for the first time, please introduce yourself to 

our parish priest, Fr James Collins, or to anyone wearing a name badge. 
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I am 

who I 

? ? 

First Aid 

Name badges 

Name badges help make St Paul’s an 

inclusive community. If you need a new 

name badge, fill in the form inside the 

pew sheet, send it to the parish office, 

and one will be made and left in church 

for you. 

Toilets 

Toilets are available at the entrance to 

the parish hall, which is  located behind 

the church. 

First aid kits are located on the wall of  

the kitchen in the Large Hall behind  

the church and in the choir vestry. 

Ask a member of the clergy or anyone 

who’s wearing a name badge. We’re 

here to help.  

Still got questions? 

Things you may  

In case we  

need  to evacuate 

As you take your place in your pew, 

please make yourself aware of the route 

to the nearest emergency exit. Should 

there be a fire, leave quickly, turn right, 

and assemble by the roundabout on 

Burwood Road.  

Getting inside 

People needing wheelchair access can 

enter St Paul’s most conveniently by the 

south door. 

Switch it to silent ! 

Please turn your mobile phone off or on 

to silent before the service starts. It’ll 

save you much embarrassment later on. 

Children are                      

welcome  

at St Paul’s 

Children are welcome in church at any 

service. There is a selection of 

children’s books and toys at the back of 

the church near the font and there are 

also kids’ activity sheets and pencils 

available at the back of the church  

where the pew sheets and prayer books 

are.  

Children’s Church runs during Term 

Time. Meet at the back of the church at  

the beginning of the 9.30am Eucharist. 

Please feel free to bring your children to 

the altar rail to receive a blessing, or to 

receive Communion if they have been 

admitted to the sacrament.  

Photos  
 

 

Please do not take photos 

inside the church or during the services 

of worship without permission.  
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Acknowledgement of the Wangal people of the Eora                 

Nation               

We acknowledge the traditional custodians of the land upon which we 

meet, the Wangal People of the Eora Nation, and pay our respects to 

their elders, past, present, and emerging; and we pray that God will 

unite us all in the knowledge of his Son, in whom all things were created, 

in  heaven and on earth. 

Welcome! We are glad that you have found us! 

We affirm that through God’s redeeming love for all, we are one in 

Christ. We respect the inherent and valuable contributions each                       

member makes to the Body of Christ. We celebrate our diversity and 

recognize the sacred worth and dignity of all persons of any age,                     

gender, gender  identity, gender  expression, race, ethnic origin,                    

economic reality, family  status,  sexual orientation, diverse ability, or         

social status. We believe that through Christ we are being included and 

welcomed  by God and one  another. As we journey towards inclusion, 

we proclaim this welcome to all God’s people, especially to those who 

have known the pain of exclusion and discrimination within the church, 

affirming that no one is excluded  or condemned. We invite all persons 

to journey with us as we discover the call of God on our lives through 

the ministries of St. Paul’s Anglican Church, Burwood. To that end,                   

St. Paul’s Anglican Church commits to the welcome and inclusion of all  

persons as  children of God and declares itself to be a welcoming                      

community of faith. 

Bible Readings           Year C   Bible Readings  

for Today                                     for next Sun-

day 

Acts 5.27-32                                       The First Reading  Acts9.1-6 (7-20)                            

Ps 118.14-29                                      The Psalm        Ps 30                                                                                                                      

Revelation 1.4-8                                 The Epistle                Revelation 5.6-14                    

John 20.19-31        The Gospel                 John 21.1-19 
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Everyone is invited to join us at Communion 

There is a wide diversity in how Anglicans prefer to receive the bread 

and wine at Holy Communion; some stand, others kneel, most receive 

the wafer in the hand, a few wish to have it put on the tongue. Most like 

to guide the Chalice to their lips, others like to take it into their hands, 

while others prefer not to touch it at all. None of these variations really 

matter but simply reflect Anglican diversity.  

For health reasons and out of concern for other worshippers, we ask 

you not to dip your bread into the wine. If you are uncomfortable                  

receiving from the Common Cup the practice in our Parish is to receive 

the bread only.  

Judging by the number of people who do it, many must imagine that 

not receiving the Chalice to the lips but dipping the wafer or bread             

into the cup (called intinction) is a more hygienic way of receiving the                     

Sacrament. Nothing could be further from the truth.  

Apart from the obvious fact that the wine they are dipping into has                 

already been in contact with the lips of others, with all the best                 

intentions in the world, the fingers of those who dip often come in        

contact with the wine. Disease can spread more easily through the 

hands than through the lips, making this method the most unhygienic. 

In addition, the Prayer Book directs that all consecrated wine must be              

consumed  before it leaves the Church, meaning that someone, usually 

the Chalice Assistant or the Celebrant, has to drink the left-over wine 

that has had multiple contacts with hands.  

In order to protect others it is perhaps understandable to want to dip               

if one has sore lips or has a cold, but the consensus of the Church is that 

taking only the bread is fully participating in Communion. 
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Welcome to St Paul’s!  

My Dear Friends, 

We are very glad to be able to     

welcome you to worship with us       

at  St Paul’s.  

The following services will be         

offered: 

• Sunday 8:00am Said Eucharist 

• Sunday 9:30am Choral           

 Eucharist with choir  

• Wednesday 10:30am mid-

week Eucharist  

People are quite free to decide not 

to attend Church or any event if 

they do not feel comfortable doing 

so. All risk management                    

procedures will be scrupulously  

attended to. 

From Saturday 18th of February 

2022, singing and dancing is              

permitted.                               

The following rules also applies:  

 Density limits no longer apply 

 Anyone can attend a wedding, 

funeral or place of worship. 

   

 You are not required to be fully 

vaccinated or show proof of 

your vaccination status.  

 Face masks are no longer                

required for indoor premises. 

 QR check-in are no longer            

required at places of worship.  

The Greeting of Peace will                   

continue as a reverent bow to those 

one is seated close to. Communion 

will be administered at the                   

communion rail and directions will 

be provided in the order of               

service. 

Everyone is welcome to come to 

our Morning tea. You no longer 

need to sign-in. We will still               

observe all relevant hygiene           

protocols . 

As the situation changes with                    

reference to the government’s                 

directives, we will review matters 

at that point in time. 

I am truly grateful to all those who, 

over the past months, have helped 

us to remain connected to God and 

to each other through this                    

pandemic. Thank you for your                   

loving Service of God and of God’s         

people at St Paul’s and beyond. 

 News from St Paul’s …  
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I hold you and our community, nation, and world in my prayers. 

May God’s peace sustain and surround you at this time.   

Fr James 

Lenten envelopes need to be returned 

Please return your Lenten Envelopes  NO LATER  than the Sunday after 

Easter via the Collection Bag.                    

Many thanks to those who have been regularly retuning the ABM           

Lenten Envelopes which of course is voluntary. 

St Paul’s Burwood has always been strong supporters of the ABM                  

Lenten appeal over many years.  

Mother’s Day Raffle 

Tickets $2 each or 3 for $5 

Prizes include Sunbeam Feel Perfect 

heated throw (cosy microfleece) 

Prodyne Hostess Set ( 3-tier Stairway 

Salad bowl, Buffet on ice,                        

Condiments on ice) 

Plus more 

Please support this fundraiser for the 

fabric of the church 

Join us for the 150th                          

Anniversary of the First            

Service of Public Worship held 

in St Paul’s Church, Burwood 

There will be a Choral Eucharist on 

Wednesday 27th of April at 7pm to 

mark this special event.  

 

 
The flowers in the church today 

are given to the glory of God and 

in memory of   

Janice Lynette Farrow 

who passed away on  

25 April 2000. 

 

 

 

 

 

Lovingly remembered  

by her husband Syd and family  

and her sister Faye. 

Rest eternal grant unto her, O Lord,  

and let light perpetual shine upon 

her! 
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The Burwood Community Choir was formed in 

the latter part of 2019. The Choir is open to     

anyone and everyone who wants to join with 

others in song. You do not have to have any 

special musical expertise; just love to sing. 

There are no auditions for the choir and no 

membership fees. If people are able to make  

a donation to help with expenses then that is 

most acceptable but it is not a requirement for 

participation in the choir. 

The choir rehearses in the main hall at the back of St Paul’s Anglican Church located at 

205-207 Burwood Rd, Burwood. We meet during school term times. In 2022,                     

rehearsals will be on Tuesdays from 5.30-6.30pm. Our Music Director and Conductor is 

Mrs Karen Carey. If you can’t have fun with Karen at the helm, you just can’t have fun!  

During rehearsals we do some warm-up exercises and learn a variety of songs that will 

become a program for a performance at the end of the school term. In spite of COVID, we 

have managed to deliver two performances (2019 and 2020) and lead a rousing evening 

of favourite Christmas Carols with full audience participation at the end of 2021.  

St Paul’s provides help and support for the organisation and running of the choir.               

Donations from audiences at our performances help to support the St Paul’s “Pantry” 

which provides groceries and food items to those experiencing hardship in our                 

community. So you are not only singing for fun but helping those in need at the same 

time. 

BCC started 2022 rehearsals on 15 March 2022. If you want a little “taste” of our efforts we 

are on You Tube –  https://www.youtube.com/watch?v=lNlAyo-ToQ0   https://

www.youtube.com/watch?v=0RW-sUdXWCY 

Come and join us in song and friendship. We are looking forward to meeting you.  

If you need further information email Barbara Stone (Choir Director).                                                          

barbarastoneam@gmail.com 

 

urwood ommunity  hoir 

@ St Paul’s  

https://www.youtube.com/watch?v=lNlAyo-ToQ0
https://www.youtube.com/watch?v=0RW-sUdXWCY
https://www.youtube.com/watch?v=0RW-sUdXWCY
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      Trading Table  
 

The Trading Table made $71.70 last Sunday.  The Mother’s Day raffle sales 

have begun. We have $207 so far. Please get your tickets after the services. 

Thank you for your support. There is still some of the latest Epistle (Lent to 

Easter) available for the very reasonable price of $7. 

We look forward to serving you with our jams/chutneys (see below for the 

varieties), plants etc.   

Butters                                                                                                                                       

Lemon, Lemon & Passionfruit, Lime & Passionfruit, Lime 

Chutneys/Pickles                                                                                                                    

Pawpaw Chutney, Green Pawpaw Chutney, Crab Apple Sauce, Pear & Apple 

Chutney, Choko Chutney, 

Jams                                                                                                                                            

Passionfruit & Pineapple Jam, Golden Passionfruit Jam/Sauce, Guava Jelly, 

Cherry Guava Jelly, Choko & Ginger Jam, Quince &Apple Jam/Sauce,                

Raspberry & Apple Jam, Peach Liqueur Jam, Spiced Nectarine Jam,  Spiced 

Peach & Nectarine Jam, Yellow Plum & Passionfruit Jam, Chunky Fig & Vanilla 

Jam, Spiced Fig & Apple Jam  

Marmalades                                                                                                                             

Mandarin, Lime, Mojito Lime, Lemon, Meyer Lemon, Orange, Orange & Rum & 

Raisin, Orange & Rum, Orange & Coriander & Ginger, Orange & Lemon, Or-

ange & Passion fruit Jelly,  Citrus (various combinations of citrus fruit), Grape-

fruit, Chai Spiced Grapefruit  

Plants                                                                                                                                              

The plants are going into hibernation as the weather gets colder. 

Books, DVD’s & CD’s available at $1 each 

There are some EPSON computer inks available in various colours. Cyan 

TO492, Yellow TO494, light Magenta TO496, Magenta TO493, and Light Cyan 

To 495. Also Canon Black BC-)1, BJ cartridge. Do you have a printer that could 

use these? 

Thank you for your support  
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Fire Protection System in the Church 

St. Paul’s has been awarded a NSW Heritage grant of $41,000.00 to help 

meet half of the cost of a state of the art fire protection system in the 

Church. 

We need to raise the other $41,000.00 to match this grant to ensure that 

St. Paul’s is protected from any risk of fire.  

This state of the art system includes fire brigade monitoring that will not 

be set off by candles burning and using incense in our Services. 

Donations can be made to the National Trust Account which are tax                

deductable. 

Cheques can be made out to:  

National Trust of Australia (NSW) St Paul’s Anglican Church Burwood  

Or  

Direct Credit to the above name with bank account details:  

Westpac  

BSB: 032-044 

Account number: 742 926 

Branch: 275 George Street Sydney NSW  

Please contact Pam for more details or place a donation in an envelope 

and label with National Trust donation and include your name for your 

receipt and an address to post it to. Thank you.  

We are seeking to ensure that the entire precinct (that is, the Church, the 

Rectory, the Hall, and the grounds) is refurbished and maintained to the 

highest standard and your help is greatly appreciated. Thank you. 
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St Paul’s Coat of Arm                                                                              

Shield — The Shield of Faith which St Paul exhorts us to carry (Ephesians 6:16) 

Pallium — The shield is in three sections using the heraldic charge of a Pall or                     

            Pallium, a  symbol traditionally associated with an ecclesiastical                        

     vestment.  

The three sections represent the Holy Trinity. 

“Faith, Hope, Love” — These are the three Theological Virtues taken from St Paul’s 

Letter to the Corinthians (1 Corinthians 13:13):  

 

“And now faith, hope and love abide, these three; and the greatest of these is love.” 

 

Dove — Symbolising the Holy Spirit and Peace 

Cross — The symbol of our Faith 

Book and Sword — The symbols of St Paul 

Colour Red — Liturgical colour for Martyrs (Paul); The Holy Spirit (Fire); and the            

     Blood of  Christ 

Colour Blue — Representing the Water of Life (Baptism) and the liturgical colour for 

      Mary Mother of our Lord 

Given events in Ukraine we pray for Peace 

A prayer for peace (APBA p 202)  

God of the nations,                                                                          

whose sovereign rule brings justice and peace, have 

mercy on our broken and divided world. Shed abroad 

your peace in the hearts of all and banish from them the spirit that makes for 

war, that all races and peoples may learn to live as members of one family 

and in obedience to your law, through your Son, Jesus Christ our Lord. Amen. 

Quote of the Week... 

“So do not fear, for I am with you;                                                                                               

do not be dismayed, for I am your God.                                                                            

I will strengthen you and help you;                                                                                                       

I will uphold you with my righteous right hand.” 

Isaiah 41:10 
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 For General & Offertory                        

Donations                        

please use this account                   

details:                  

Account Name: St Pauls Anglican 

Church 

BSB:     032 062                                           

Account #:    250028 

For Parish Pantry                                            

AND For Community Choir                          

Donations 

please use this account                    

details:                  

Account Name:  Parish Pantry                                              

BSB:         032 062                                                 

Account #:         812238 

Please clearly mark whether it is for 

the Parish Pantry or the                    

Community Choir.   

 

Offertory - 

Collection given at St Paul’s this 

week and other donations:                                                                      

≈ Offertory: $4373                                                    

≈ Parish Pantry: $195                                       

 TOTAL OF GIVING:$4568 

Thank you for responding to God’s                    

generous love. 

            Official Logo for NSW Volunteer Referral Service   
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Donations and Bequests                   

Over the years the parish has benefited from the generosity of                          

parishioners, not only when they have been active members of the                   

parish, but also at the time of their death. Parishioners are invited to                       

remember the parish in their wills by making a bequest as a thank                 

offering to God and to ensure that generations to come will enjoy                 

worship and fellowship in well maintained buildings.  

Those wishing to make a bequest are invited to do so using these                    

or a similar form of words: " I bequeath the sum of $............                      

to the Rector and Wardens of the Anglican parish of  St Paul, Burwood, 

to be used at their absolute discretion for the charitable purposes of 

the parish." 

Donations with Tax Deductibility - National Trust Account 

If you would like to make a donation to the Parish for the upkeep and 

maintenance of the Heritage building it can be done through the                  

National Trust. 

Cheques can be made out to: 

National Trust of Australia (NSW) St Paul’s Anglican Church Burwood 

Or                                                                                                                                       

Direct Credit to the above name with bank account details: Westpac 

BSB: 032-044                                                                                                                    

Account number: 742 926                                                                                      

Branch: 275 George Street Sydney NSW 

Please contact Pam for more details or place a donation in an                          

envelope and label with National Trust donation and include your name 

for your receipt and an address to post it to. Thank you. 
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 PARISH PANTRY  

Parish Pantry is open on Tuesdays and Thursdays from                                

9.30am-11.30am.  

Long life milk and cereal are urgently needed.  
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 INDOORS …  
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Ukrainians hear note of hope as fighting goes on                             

– By Jonathan Luxmoore 

CHURCH leaders in Ukraine have begun talking more convincingly 

about victory over Russian forces. 

The Primate of Ukraine’s independent Orthodox Church, Metropolitan 

Epiphany (Dumenko), told a Kyiv congregation on Sunday: “Although a 

heavy cross has fallen upon us, we must bear it with dignity, following 

Christ until we achieve victory — a spiritual victory over the evil brought 

to our homeland by the Russian aggressor. . . 

“By the power of God’s truth and mercy, by the power of our people’s 

love, sacrifice, and faith, Ukraine — still wounded, tortured, and crucified 

by its enemies — will be resurrected.” 

The Metropolitan preached as Russian forces continued shelling the cap-

ital, as well as Kharkiv, Sumy, Mykolaiv, Mariupol, and other cities, despite 

claims by Moscow last week that it was refocusing its offensive on east-

ern Ukraine. 

He asked: “Have we, as a state and people, done something against Rus-

sia which merits this cruelty and murder — did we harbour evil plans 

against our neighbours, or did we just want to live in our own home as 

free people?” 

He said that soldiers and civilians in hundreds of other towns and villag-

es were still “suffering as martyrs”, despite doing nothing “evil or worthy 

of punishment”, but said that the Christian faith would give embattled cit-

izens the strength to “take up the common Cross of Ukraine”. 

The leader of the Ukrainian Greek Catholic Church, Major Archbishop 

Svetoslav Shevchuk, said that Russia was waging war “against the entire 

Ukrainian people”, who were now “united in the goal of defeating the en-

emy pounding Ukrainian soil”. 

 

 READ, LEARN AND DIGEST …  
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Anyone “respecting God’s Commandments” should take Ukraine’s side 

rather than remaining neutral, he said, as they witnessed Russian forces 

“looting, robbing, and starving ordinary people”, and “humiliating and 

raping Ukrainian women in front of their children”. 

“We used to talk so much about unity as if it were some kind of dream, 

and today this dream has become a reality — everyone feels the man-

date of his own conscience, to stand, endure, and be victorious,” Arch-

bishop Shevchuk said on Monday. 

When we refer to our country, we mean all of the inhabitants of Ukraine, 

regardless of national, ethnic, church, or religious affiliation, even if they 

live beyond its borders. In this national unity, we sense a foretaste of vic-

tory.” 

Ukrainian and Russian delegations held peace talks in Istanbul this week, 

as the Kyiv government indicated that it could accept a future neutrality, 

without joining NATO or hosting military bases, in return for international 

security guarantees. 

On Tuesday, Russia announced that it would “drastically reduce combat 

operations” around Kyiv and Chernihiv, north-west of the capital, but 

pressed on with attacks elsewhere, targeting Mykolaiv, a Black Sea port 

of 500,000 people. 

Meanwhile, the Ukrainian Culture Ministry said that 60 mostly Orthodox 

churches had been wrecked in eight separate regions by last weekend, 

along with an undisclosed tally of schools and other church buildings. 

It said that the Evangelical Baptist Christ the Saviour Church in Mariupol 

had recently been completely destroyed by Russian shelling, along with 

an Evangelical Baptist Bible seminary at Irpen, which was hit by multiple 

mortars while more than a hundred people sheltered in its basement. 

The Greek Catholic Church said that its priests were now holding regular 

services for Christians hiding in the Kyiv metro, while Orthodox monks 

and theology students were reported to have given blood for the city’s 

hospitals. 



19 

During a liturgy on Sunday in Kyiv, the Primate of Ukraine’s Moscow-

affiliated Orthodox Church, Metropolitan Onufriy (Berezovsky), led pray-

ers for “peace on Ukrainian soil and deliverance from the enemy”, also 

asking Christ to “guide the authorities, strengthen the courage of sol-

diers, release prisoners, heal the sick, and shelter those deprived of 

homes”. 

In statements this week, Metropolitan Onufriy’s Church said that it had 

barricaded Orthodox monuments against blast damage, including Kyiv 

statues of the medieval Prince Vladimir, and saints Cyril and Methodius, 

but confirmed that numerous historic Orthodox churches had already 

been destroyed, including Mariupol’s new hilltop Cathedral of the Arch-

angel Michael, which was devastated by a Russian bomb on 25 March. 

Among recent casualties, the Church said that the Rector of St Nicholas’s, 

Irpen, Archpriest Volodymyr Bormashev, had died at the weekend from 

bomb injuries, while Bishop Ambrose (Skobiola) of Volnovakha, Vicar-

Bishop of Donetsk diocese, had been badly wounded when the Mykola-

Vasyliv monastery was shelled near Donetsk. 

In his own Sunday sermon, however, preached in the Khoroshevo suburb 

of Moscow, Russia’s Orthodox Patriarch Kirill made no reference to 

Ukraine, urging followers instead to look forward to the joy of Easter with 

its promise of “salvation, redemption, and liberation”. 

In a letter the same day to the commander of Russia’s National Guard, 

General Viktor Zolotov, the Patriarch praised Rosgvardiya servicemen, 

who are fighting in Ukraine, for their “personal courage, sincere love for 

the Fatherland, readiness for self-sacrifice and heroism”. 

He told the General, a former bodyguard to President Putin, that the 

Guard was “now fulfilling its military duty”, and said that the Russian Or-

thodox Church would continue “fruitfully co-operating” with it to 

“strengthen the morale of military personnel, and their patriotic and 

moral education”. 

Meanwhile, the Russian Church’s foreign-relations director, Metropolitan 

Hilarion (Alfeyev), reiterated in an interview with the Rossiya-24 TV 
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channel that Patriarch Kirill’s video talk on 16 March with the Archbish-

op of Canterbury had provided an opportunity to reach “a common, as 

far as possible, approach to the situation in Ukraine”, adding that the 

Church of England’s official status gave it “a direct influence on political 

processes”. 

Although more guarded about Patriarch Kirill’s parallel conversation 

with Pope Francis, Metropolitan Hilarion disclosed that preparations 

were still under way for a personal meeting this year between the Patri-

arch and the Pope, to follow up their February 2016 encounter in Cuba. 

In a letter last week to the Brussels-based RCCommission of European 

Union Bishops’ Conferences (COMECE), Metropolitan Hilarion insisted 

that Patriarch Kirill was doing “much to restore peace and trust” in 

Ukraine, ensuring that “direct negotiations” continued, and relations be-

tween Russia and the West still had “potential for dialogue”. 

He urged COMECE to work with the EU “to prevent further escalation”, 

and help to overcome current difficulties “on the basis of the Christian 

values which unite us all”. 

It is completely obvious that the current conflict cannot be resolved 

through yet more public statements,” the Metropolitan said. He was re-

plying to an early March peace appeal to Patriarch Kirill by the presi-

dent of COMECE, Cardinal Jean-Claude Hollerich. 

“Relationships between the West and Russia have reached a deadlock, 

resulting in a loss of mutual trust and capacity to hear each other. In this 

situation, it is essential to renounce the rhetoric of ultimatums and                       

establish channels of dialogue. . . As Christians, we are called to further 

this cause by our prayers and work.” 

On Tuesday, in a sign of hardening attitudes, President Biden defended 

recent unscripted remarks branding President Putin a “butcher”, who 

could not “remain in power”. 

Meanwhile, Moscow expelled ten diplomats from Estonia, Latvia, and 

Lithuania, in response to the expulsion of 108 Russians in the past     
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fortnight by Poland, Belgium, Ireland, and other EU member-states for 

alleged espionage. 

Addressing pilgrims on Sunday in St Peter’s Square, the Pope thanked 

Christians worldwide for their “huge and intense participation” in his 

consecration of Russia and Ukraine to the Immaculate Heart of Mary  

during a televised ceremony from Rome, on 25 March: a symbolic event 

welcomed by RC leaders in both countries. 

Visiting Warsaw this week, the Ecumenical Patriarch, Bartholomew, 

pledged solidarity with the 3.9 million Ukrainians forced to flee their 

country because of Russia’s invasion on 24 February, and thanked Poland 

for showing “generosity, charity, and hospitality” by taking in almost                      

two-thirds of them, in addition to the two million Ukrainians already in 

the country before the conflict. 

Meanwhile, the acting secretary-general of the World Council of  

Churches (WCC), the Revd Ioan Sauca, a Romanian Orthodox priest, 

warned President Putin and President Zelensky of Ukraine in a joint                      

letter that previously friendly Russians and Ukrainians were now 

“demonising one another, full of hatred as the rest of the world takes 

sides”. He said that he was “especially troubled by disregard for the 

most fundamental moral and legal principles demanding protection of 

civilians and civilian infrastructure”. 

“We hear about a project for a new world order, a critical escalation of 

political and military tensions between East and West, raising again the 

spectre of nuclear conflagration, and portending at least another                     

long-standing division of the continent of Europe,” Fr Sauca told the two 

heads of state. 

“Voicing the plea of your own people and of our member-churches from 

all over the world, I implore you to stop the war immediately, ask your 

soldiers to return to their families, and put an end to all hostilities. . .” 

Calls are growing for the Russian Orthodox Church to be excluded from 

the WCC’s 11th plenary assembly, in Germany, from 31 August to 8                

September. In a communiqué last week, however, the Russian Church’s 
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governing Holy Synod named a 23-member delegation for the             

assembly, entitled “Christ’s love moves the world to reconciliation and 

unity.” 

Headed by Metropolitan Hilarion, the delegation will include eight 

archbishops and bishops, including Metropolitan Leonid (Gorbachov), 

the Patriarchal Exarch of the Russian Church’s two new African                         

dioceses. Their formation last December on the territory of the                                   

Patriarchate of Alexandria has been widely condemned across the               

Orthodox world (News, 14 January). 

In a statement on Monday, the Moscow Patriarchate said that 23,000               

refugees from Ukraine were being “assisted” by the Church over 44             

dioceses, and that 137 were being accommodated in church                            

institutions, which had so far collected 2,866,000 roubles (£25,000)                

for war victims. 

The Vladivostok-born head of Russia’s Evangelical Lutheran Church, 

Archbishop Dietrich Brauer, told a German newspaper that he had fled 

the country last week, as minority denominations came under growing 

state pressure to speak up in support of the war. 

Lambeth Conference must not be dominated by sexuality 

again, say Primates 

THE Primates of the Anglican Communion are determined that the      

Lambeth Conference in July should not be dominated by debates about 

human sexuality, the Archbishop of Canterbury has said. Instead, the 

Conference will focus on “those things which are destroying tens and 

hundreds of millions of lives”. 

Archbishop Welby was speaking at a press conference on Thursday               

afternoon, at the end of this week’s Primates’ Meeting, which took place 

in Lambeth Palace. Thirty-seven Primates attended, including some 

online. It was the first time that the Primates had gathered in person 

since a meeting in Jordan in January 2020, shortly before the start of the 

pandemic (News, 17 January 2020). 
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A communiqué published on Thursday expresses “lament” at the ab-

sence of three Primates “who choose to stay away” from such meetings. 

These were the Primates of Nigeria, Uganda, and Rwanda, Archbishop 

Welby confirmed at the press conference. The Primate of Kenya, who 

has also in the past expressed misgivings about the stance of other 

Provinces on sexuality, did attend, however. There was also no repre-

sentative of Papua New Guinea, because the Province is in between 

Primates. 

Archbishop Welby reported that there was a “steady level of informal 

communication” with the absent Primates, who attended other meet-

ings, such as the Council of Anglican Provinces of Africa. 

Asked whether those absent had given specific reasons for not attend-

ing, Archbishop Welby said: “Not that I’m aware of. I think they we 

know very well that they feel, for one reason or another, that they don’t 

want to be in the room with those who changed their teaching on the 

nature of marriage and human identity.” 

The Primate of Canada, Dr Linda Nicholls, who was also at the press 

conference, urged the absent Primates to attend the Lambeth Confer-

ence: “We miss you, and we would we would like you to be present 

with us, so that we can pray together, so that we can listen to one anoth-

er, and so that we can hear about the concerns for mission and ministry 

in your context.” 

The Archbishop went on to acknowledge that there were differences of 

opinion regarding sexuality and same-sex marriage in the Commun-

ion. 

Asked whether the spouses of bishops in same-sex marriages had 

been excluded from such conversations, he replied: “I’m not 100 per 

cent sure, but I think very probably.” 

But he said: “It is certainly one of the agreed aims of the Primates — I 

think by everyone — that we do not have the whole Lambeth Confer-

ence spent talking about issues of human sexuality, but we look at 

those things which are destroying tens and hundreds of millions of 
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lives, and will do even more around 

the world. 

“The title of the conference is 

‘God’s Church for God’s world’, and 

the encouragement for it is to look 

outwards, and to look at other is-

sues which are deeply troubling — 

to the way we treat people on the 

edge, food, insecurity, whether it’s 

rising sea levels, whether it’s war, 

persecution, freedom of religion 

and belief, torture, unfair trade 

practices, and a million other 

things. Those are things which come 

under the heading of God’s call to 

the Church to speak for justice in 

every area, and not about human 

sexuality alone.” 

The communiqué speaks of 

“turmoil” around the world, particu-

larly “the humanitarian crisis and 

other catastrophic effects of Russia’s 

invasion of Ukraine”. It calls for an 

“immediate ceasefire and the with-

drawal of Russian troops from 

Ukraine”. 

Dr Nicholls said that the war in 

Ukraine had raised awareness of 

conflicts in other parts of the world: 

“War raises awareness of war                          

everywhere.” 

She said, however, that Primates 

from other parts of the Communion 

had been keen to say: “Don’t forget 

about the conflicts that continue in 

this place or that place” — as well 

as “the plight of refugees beyond 

the Ukrainian refugees, which is dis-

astrous, but a reminder that there 

have been refugee migrations over 

the last number of years due to war 

that are that are equally challenging 

to address”. 

The Archbishop of Alexandria, Dr 

Samy Fawzy, said that, last year,               

between 35,000 and 40,000                     

refugees had come to Egypt from 

surrounding countries such as             

Yemen, Eritrea, Syria, and Somalia. 

Anglicans in Egypt were supporting 

them, he said. 

The Moderator of the Church of Pa-

kistan, Dr Azad Marshall, spoke of 

the “devastating effect” of Covid in 

Pakistan. The Church, he said, had 

led the way in educating people 

about matters such as social dis-

tancing, as well as helping to feed 

those who had lost their jobs as a 

result of the pandemic. 

The communiqué also speaks of 

“the worsening disaster of climate 

change and its effects on millions of 

people around the world”.                  

Archbishop Welby said that the              

Primates had heard from the                        
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Archbishop of the Indian Ocean that, last year in Madagascar, which is in 

his Province, there were, for the first time, four cyclones. “One to hit 

them in a year would be very unusual,” he said, and to have four in two 

months had caused famine and devastation, and was a clear symptoms 

of climate change. 

He said that the fifth mark of mission — the protection of creation — 

would be a core theme of Lambeth 2022. Those attending the                       

Conference would hear about the effects of climate change in different 

provinces; and there would also be a commitment to tree-planting and 

campaigning to reduce carbon emissions. 

Each one of the Primates across the Communion could speak about the 

harm caused by climate change, Dr Nicholls said. “Last year, the forest 

fires that raged through British Columbia [News, 9 July 2021], followed 

by floods that have never been seen before, destroyed a whole town in 

less than ten minutes. . . So, wherever you are, whichever Primate you 

speak to, you can hear about the effects of climate change. And it is 

heart wrenching.” 

The consultation on increasing from one-in-15 to five-in-17 the voting 

members from the Communion on the Crown Nominations Commission 

which chooses the next Archbishop of Canterbury was also discussed 

by the Primates (News, 22 January). A “large majority” were “generally 

supportive of the direction of travel”, the communiqué says.                            

Archbishop Welby described the consultation as “genuine”, but said 

that “no decisions have been taken”. 

All of the Primates at the press conference expressed enthusiasm for the 

forthcoming Lambeth Conference. “For us, the Lambeth  Conference has 

already started,” Dr Fawzy said. The first phase — monthly Zoom                           

conversations between bishops (News, 11 June 2021) — had produced 

“very meaningful fellowship”. 

Dr Nicholls, agreed, saying that her first Conference, in 2008, had been 

“overwhelming”. She had been among 700 bishops, most of whom she 

had never met. 
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“This time, I will go having met bishops from around the Communion in 

the virtual meetings, and shared something of their contexts and their 

challenges, and be able to recognise faces — so that, instead of seeing 

strangers on the streets of the University of Kent, [I will] look across the 

road and say: ‘Oh, hi, we met the first conversation, or we met in the             

second. 

“I really think that will change the tone considerably, because there will 

be a sense of relationship that’s already the ground and the foundation, 

from which the rest of the conference will build.” 

Archbishop Welby noted that bishops’ spouses had also been holding 

similar conversations, with similar effects. 

Is Orthodoxy finished?- By N.N. Trakakis 

As the war in Ukraine rages on, a parallel war is underway within the 

Orthodox Church. Not much has been said about this religious conflict 

in the mainstream media, even though it is playing a crucial role in the 

military conflict. And it’s a problem affecting not merely Eastern Europe, 

but Australia too. 

I have adapted my title from a sober judgment in a recent Facebook 

post by a leading Greek Orthodox theologian, Professor Petros Vassili-

adis of the Aristotle University of Thessaloniki — in it he wrote, 

“Orthodoxie c’est fini” (French for “Orthodoxy is finished”). This was his 

reaction to a sermon given by Patriarch Kirill, the head of the Russian 

Orthodox Church. The occasion was (ironically) the Sunday of For-

giveness, 6 March, the last Sunday before Lent, and the location was the 

Cathedral of Christ the Saviour in Moscow. As terrified civilians in 

Ukraine were fleeing Russian bombs, in Moscow Patriarch Kirill gave 

what has now become an infamous statement of support for President 

Vladimir Putin’s invasion. And what was His Holiness’ justification for this 

“holy” war? “The Gay Pride parade”! Ukraine has sold its soul to West-

ern libertinism, he stated, as is shown by its endorsement of homosexu-

ality. The fight, therefore, is not only against NATO, but against darker, 

diabolical powers: “We have entered into a struggle that has not a                  
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physical, but a metaphysical significance.” 

The real aggressor, in Kirill’s view, is not Putin or the Russian people, but 

the decadent West, which has sought to divide Ukraine and Russia, even 

though the two “came from one Kievan baptismal font, are united by 

common faith, common saints and prayers, and share a common histori-

cal fate” (quoting this time from a letter he wrote to the Acting General 

Secretary of the World Council of Churches). And standing in the way of 

this irredentist dream of the “Russian World” (Russkiy mir), where 

Ukraine is reunited with the motherland, is none other than the very 

leader of the Orthodox Church, Patriarch Bartholomew of Constantino-

ple, after the latter granted “autocephaly” (independence) to the Ukrain-

ian Orthodox Church in 2019. 

I’ve long suspected Kirill to be deranged, but he is now also doubtless 

dangerous — dangerous because he is backing his even more deranged 

dictator, who may soon begin using chemical weapons (having built up 

some experience in their use in Salisbury and Syria). A small minority of 

Russian clergy has bravely turned against their leader, and much of the 

Orthodox communion worldwide (with the disgraceful exception of the 

churches of Serbia, Bulgaria, and Jerusalem) has condemned the inva-

sion and Kirill’s part in it. 

But what has gone largely unnoticed by Kirill’s critics — whether they be 

Orthodox or not — is the way in which the Orthodox Church, in both its 

theological systems and its organisational structure, had enabled the 

Ukraine war. Kirill’s messianic exceptionalism, his vision of Russkiy mir, 

of Russia as called to save the world from itself, might well be a distor-

tion of the ancient Orthodox faith as rooted in the biblical and patristic 

traditions. But Kirill’s way of thinking and his complicity with the propa-

ganda and actions of the Russian state (not only now, but over many 

years) are not surprising given Orthodoxy’s strained relationship with 

the modern world. 

In a variety of respects, from theology to politics, Orthodoxy has failed to 

meet the challenges of modernity, and Kirill is only the latest and                     

saddest manifestation of this. Orthodoxy is here in a predicament            
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analogous to Islam. In fact, in June 1999, during a session of the Joint  

Russian–Iranian Commission on Islam–Orthodoxy dialogue, held in  

Moscow, Kirill (then Metropolitan of Smolensk and Kaliningrad) and           

Muhammad Ali Tashkiri (Shia cleric and senior advisor to Ayatollah Ali 

Khamenei) expressed their unified stance against what they perceived 

as an attack from Western liberal values. This siege mentality, which 

seeks to protect the purity of faith from contamination from the secular 

West, has become a common feature in the psychopathology, not only of 

fundamentalist Islamic clerics in Iran, but also of Orthodox bishops in 

Moscow and monks on Mount Athos. 

Orthodoxy’s anti-modernism also finds expression in its ambivalence, if 

not outright hostility, towards democracy. Like theocratic Iran, Orthodoxy 

has developed a patriarchal and authoritarian power structure (a legacy 

from its Roman and Byzantine inheritance), where authority resides in 

the person of the bishop, with little room for lay participation in the                 

decision-making process. 

Orthodox scholars have countered that there is no in-principle incom-

patibility between Orthodoxy and democracy. It is often pointed out, for 

example, that Orthodoxy in the West (for instance, in western Europe, 

North America, and Australia) has a long experience with democratic 

systems and with living in a pluralistic social environment. This, it is fur-

ther argued, can be seen as flowing from the church’s very nature and 

vocation. Despite its theocratic, Byzantine heritage, the Orthodox Church 

has developed a eucharistic and eschatological ecclesiology which is 

not only consistent with, but may well underpin, the values of democracy 

such as individual liberty, equality, inclusivity, and diversity. A view of 

this sort has been defended by Aristotle Papanikolaou, who claims that 

the mission of the church is undertaken by means of eucharistic worship 

through faith and persuasion, not coercion or force: 

The church’s mission is to call the world to the salvation offered in Jesus 

Christ not by Christianizing the state but through persuading others to 

freely join its eucharistic communion, that is, its communal praise,         

worship, and offering to God. 
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But if the church relates to the world in this manner, then, in order to be 

consistent with itself, the church must accept a (democratic) community 

distinct from its own that consists of religious, political, and cultural diver-

sity and a (democratic) state that affirms and protects such diversity. 

There are, therefore, resources within the church’s own theology and ec-

clesiology that would allow it to support democratic principles. As Pa-

panikolaou puts it, “the existence of a politically diverse community in 

which the church is one voice among others is not a betrayal of the 

church’s nature but, rather, the necessary result of the church as an es-

chatological community.” 

But even if Orthodoxy can co-exist with a democratic state, what Papani-

kolaou overlooks is the vital question of whether Orthodoxy itself — its 

institutional structures and forms of governance — can be democratised. 

For even if the church relates to the world through democratic means 

(persuasion, not coercion), this does not necessarily mean that the 

church will also relate to itself (to its own members) in democratic fash-

ion. And this is precisely the problem today: the Orthodox Church es-

chews democratic forms of (self-)governance. The laity, especially wom-

en and LGBTIQ+ persons, continue to be marginalised, while diversity, 

doubt, and dissent continue to be viewed as dangerous rather than as 

necessary elements of a flourishing, self-critical community. Is it any 

wonder, then, that Putin’s police-state, where protesters are arrested and 

detained every day and war coverage is heavily censored, would find its 

most faithful ally in the autocratic Russian Church? 

And I say “Russian Church”, not “Russian Orthodox Church”, to empha-

sise another problematic feature of contemporary Orthodoxy: national-

ism, bordering on racism. Both Kirill and Putin have taken full advantage 

of this — as have many in Greece, where Article 3 of the Constitution             

declares that “the predominant religion in Greece is the religion of the 

Eastern Orthodox Church of Christ”, where the “is” is not merely de-

scriptive but has normative force. As Konstantinos Karamanlis, the former 

prime minister of Greece, once stated: “The nation and Orthodoxy have 

become in the Greek conscience virtually synonymous concepts, which 

together constitute our Helleno-Christian civilisation.” 
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The ethnocentric character of the Orthodox Church is also evident in 

Australia. In fact, there is no Orthodox Church of Australia. There is in-

stead the Greek Orthodox Church of Australia, the Serbian Orthodox 

Church of Australia, the Russian Orthodox Church of Australia, and so on 

— each “jurisdiction” has its own bishops and clergy, its own buildings 

and communities, even though this runs counter to church law which re-

quires a single diocese in each city under one bishop. It’s strange how a 

church proclaiming a universal gospel could become so insular and pa-

rochial, intent on preserving the home culture rather than ecclesial cath-

olicity or meaningfully engaging with the wider community. What the 

contemporary Orthodox theologian Pantelis Kalaitzidis has written about 

the church in Greece applies equally well to the churches in Russia and 

Australia: 

The Church pays dearly for its relationship to the nation by being locked 

into a defensive posture, by its adherence to the past and to social, cultur-

al and ideological anachronism and conservatism, by the temptation to 

turn back the clock, by fundamentalism and anti-Europeanism — in a 

word, by its inability to participate in the modern world … We Orthodox 

(primarily in the traditionally “Orthodox” countries) have become so 

identified with our individual national Churches and local traditions, we 

have combined Orthodoxy with our individual national narratives (the 

“Great Idea”, nationalism, etc.) to such a degree, and we have so interwo-

ven the faith with customs, that we have largely lost awareness of catho-

licity and universality, and we have reduced Orthodoxy to the realm of 

custom, ancestral heritage, and ethno-cultural identity. 

Putin and Kirill are already finished; whatever legitimacy they once had 

is now entirely gone. Whether the Orthodox Church has a future will de-

pend on whether it continues to follow their example. I am reminded, in 

this context, of The God That Failed, a postwar collection of reflections 

from “initiates” like Arthur Koestler and “worshippers from afar” like            

André Gide, who converted to Russian communism in the interwar years, 

only to be repelled by what they found upon closer contact with the                

Soviet regime. Gide, upon returning from Russia in 1936, wrote: 
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The Soviet Union has deceived our fondest hopes and shown us                

tragically in what treacherous quicksand an honest revolution can 

founder. The same old capitalist society has been re-established, a new 

and terrible despotism crushing and exploiting man, with all the abject 

and servile mentality of serfdom. Russia, like Demophon, has failed to 

become a God and she will never now arise from the fires of the Soviet 

ordeal. 

Russian Christianity, another failed god, may well be finished too, at 

least in its current format. This fate, in my view, is to be celebrated as an 

opportunity for finding new ways of thinking about and living out reli-

gion, and overcoming the violence of Orthodoxy — indeed, overcom-

ing the obnoxious appellation of “orthodoxy” itself, with its explicit ex-

clusion of the other as heterodox or heretical. 

As a step in this direction, let me counterpose Kirill’s sermon at Mos-

cow’s Cathedral of Christ the Saviour with an equally notorious perfor-

mance at the same cathedral, a decade earlier. It was the occasion 

when the feminist punks, Pussy Riot, entered the cathedral in their col-

ourful balaclavas, prostrated themselves and made the sign of the 

cross, and then brazenly sang their “Punk Prayer”, kicking and punch-

ing the air amid flustered nuns and guards. If only more people in the 

country at the time paid closer attention to the meaning of this act of 

defiance, rather than anxiously rush to denounce it in the name of faith 

and social order, we might be in a different position today. Here are the 

prescient lyrics (relying upon the translations of Carol Rumens and            

Jeffrey Tayler): 
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Virgin Mary, Mother of God, drive Putin away, we pray thee! 

Drive Putin away Putin, drive him away! 

Black frock, golden epaulettes 

Parishioners crawl bowing 

Freedom’s phantom has disappeared to heaven 

Gay Pride is sent to Siberia in chains. 

KGB’s chief saint descends 

To lead protesters to prison vans 

Don’t upset His Holiness, ladies 

Stick to making love and babies /…/ 

Virgin Mary, Mother of God 

Become a feminist, we pray thee! 

Become a feminist, we pray thee! 

The Church praises rotten leaders 

The Cross-bearing procession of black limousines 

A preacher on his way to your school 

Get to class and give him money! 

Patriarch Gundyay believes in Putin [Kirill’s secular surname is Gundyayev] 

Would be better, the bastard, if he believed in God! 

The Virgin’s belt won’t replace political gatherings 

The eternal Virgin Mary is with us in our protests! 

Virgin Mary, Mother of God, drive Putin away, we pray thee! 

Drive Putin away Putin, drive him away! 
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‘The Lord is calling us to move’: Hillsong US pastors cut 

church ties - By Ruth Graham 

Dallas: Terry Crist, a fifth-generation pastor in Phoenix, joined the  

global megachurch Hillsong in part because of what he describes as its 

distinctly joyful approach to church life – Hillsong was an institution 

where leaders seemed “light and free”, offering an experience that            

attracted tens of thousands of people around the world. 

Starting in Phoenix, Crist eventually brought six churches in two states  

into the Hillsong fold. Last week, he took them out. 

“We cannot continue in our global family, as much as we love it,” Crist 

told his congregation in an emotional sermon on Sunday, citing, among 

other reasons, the recent resignation of Hillsong’s global leader under a 

haze of scandal. “I am heartbroken.” 

In the last two weeks, Hillsong has lost nine of its 16 American church 

campuses, a swift and stunning decline for one of the world’s largest 

and most influential evangelical churches. 

Just a few years ago, Hillsong was the leading edge of cool Christianity, 

a quickly expanding network that appealed to young people and city 

dwellers with energetic, stylish preachers and an upbeat atmosphere. 

Hillsong translated the charismatic church experience, which                  

emphasises miracles and personal encounters with the Holy Spirit, for a 

hip, upscale audience. 

Justin Bieber and NBA star Kevin Durant attended services; one of the 

church’s worship bands won a Grammy Award and the church                 

produced soaring anthems that became staples in smaller churches 

that imitated its sounds, style, and Instagram-friendly aesthetic. 

Now, Hillsong’s US presence is in collapse. Its remaining US locations 

are in the north-east and in California, meaning Hillsong no longer has 

a major presence between the coasts. 

The departures are partly the fallout from a series of crises — most                     

recently the sudden resignation of its charismatic founder — that have 
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left the church with a tarnished reputation and instability that pastors 

say they found increasingly difficult to endure. 

“I can’t think of a church in the English-speaking Western world with as 

broad a global reach as Hillsong,” said Ed Stetzer, executive director of 

the Wheaton College Billy Graham Centre in Illinois. The current up-

heaval at the church “is a very big deal and will have ramifications not 

just for Hillsong, but for contemporary evangelism around the world,” 

he said. 

The church was already grappling with in-house tensions and a                    

damaged brand when its Australian founder and global leader, Brian 

Houston, resigned on March 23 after an internal investigation found that 

he behaved inappropriately towards two women. Houston had stepped 

away from all ministry duties in January, explaining that he needed to 

concentrate on fighting a criminal charge of concealing child sexual 

abuse committed by his late father, who was also a pastor. 

The church’s investigation found that Houston sent “inappropriate text 

messages” to one staff member, and that several years later he spent 

time alone in a hotel room with a woman who attended the church’s              

annual conference in Sydney. In a statement to The New York Times, the 

press office for the church said there have been no other complaints 

about Houston’s behaviour. 

The church has blamed medication and alcohol for Houston’s actions. 

Houston has not publicly commented on his resignation. He could not 

be immediately reached for comment. 

Phil Dooley, the church’s interim global leader, responded to some 

questions in an email through the church press office. In the email, 

Dooley said Houston’s resignation came as “a tremendous surprise to 

many members of our community”. The church press office did not               

respond to questions about whether Houston would receive a severance 

package or any future financial compensation from the church. The 

press office also declined to say whether Houston’s wife, Bobbie, whose 

title was also global senior pastor, remained employed by the church. 
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A day after Houston’s resignation, the streaming service Discovery &                 

released a three-part documentary, Hillsong: A Megachurch Exposed. 

The documentary depicts the megachurch as a toxic institution obsessed 

with image, control and growth at all costs. It features interviews with crit-

ics, former employees and members, and a woman who has said she had 

a months-long affair with Carl Lentz, at the time the celebrity lead pastor 

of Hillsong’s US East Coast branches. The press office for the church said 

in an emailed statement that the documentary’s portrait of Hillsong was 

“almost unrecognisable” to the church community. 

Dooley, the interim leader, said in an email to the Times through the 

church press office that he has been “talking with members of our team 

around the world in what seems like a nonstop conversation” since the 

revelations of Houston’s behaviour. He described the crisis as a                      

challenging and emotional time for both members and leaders. “This  

difficult season has sparked conversations that we should have been  

having as a church for a very long time,” he said. He said the church was 

reviewing its policies and procedures to “provide both health and                     

accountability for leaders.” 

Hillsong exercises some control over the financial operations of each 

member church, though congregations set their own budgets. Churches 

also pass on 5 per cent of the contributions they receive to the global 

church. In return, they receive organisational and teaching resources, and 

what was once a straightforwardly valuable association with one of the 

most recognisable evangelical churches in the world. 

For some leaders of Hillsong branches, the baggage has become too 

burdensome to be worth the benefits of affiliation. 

Last week, the lead pastor of Hillsong Atlanta, Sam Collier, emailed his 

congregation to inform them that he was withdrawing his church from 

Hillsong after “consistent media attacks, slander, and accusations” 

against Hillsong — some of which, he acknowledged, were true. 

“All the challenges and the speculation and the scandal and the articles 

and all of the above, it got to a point where the people in our church just 
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did not want to deal with it anymore,” Collier said in an interview. His hir-

ing as Hillsong’s first black lead pastor was announced about a week be-

fore the news of Lentz’s misconduct became public in 2020, meaning his 

entire tenure at the church has been clouded by scandal emanating from 

Hillsong entities far from Atlanta. 

Sunday’s service was the last for Hillsong Atlanta. 

“We believe the Lord is calling us to move into the next season,” Collier 

told the congregation. 

Collier is launching a new church on Easter Sunday, and expects much of 

his Hillsong followers to migrate there. The press office for Hillsong said 

there were no plans to reestablish Hillsong Atlanta. 

Another branch, Hillsong Kansas City, which launched in 2019, quietly 

separated from Hillsong about two weeks ago and relaunched as                  

Kingdom City Church. The press office for the global church said the two 

parties “made a mutual decision to separate” before Houston’s                           

departure. A person who answered the phone at Kingdom City last week 

said the church had no comment. 

Hillsong’s website says 150,000 people attend services weekly in 30 

countries, but that estimate was taken before the pandemic. The press  

office said an accurate attendance count is not possible because of                

pandemic restrictions in some countries, and emphasised the church’s 

longtime focus, heightened during the pandemic, on online                              

participation. 

Houston and his wife, Bobbie, are towering figures in Australia. The 

church grew for decades as part of the Australian branch of the                                 

Assemblies of God, a Pentecostal denomination. The church offered                   

original music with high production values — sometimes performed in 

actual concert venues. Houston once instructed pastors in Australia that a 

Hillsong sermon “leaves people feeling better about themselves than 

when they came in.” 
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Pentecostalism, a charismatic movement, often features practices like 

speaking in tongues and faith healing. Hillsong took a more accessible 

approach. Always attuned to mass appeal, the church accentuated            

personal encounters with God, often through music. Hillsong became its 

own denomination in 2018. 

In 2020, the church’s relationship with money, sex and celebrity came 

under renewed scrutiny when Houston fired Lentz for “leadership is-

sues and breaches of trust, plus a recent revelation of moral failures”. 

Lentz, a one-time mentor of Bieber and a celebrity in his own right, con-

fessed that he had been unfaithful to his wife and withdrew from public 

life. 

In his sermon on Sunday, Crist called for an internal investigation into 

Hillsong’s global board, to make the findings of that investigation pub-

lic, and to purge any board members “who have protected the institu-

tion and not the people”. 

For Crist, leaving Hillsong was the culmination of several years of 

doubts about the institution. He objected a few years ago, he said, when 

a global church restructuring disbanded his board of local leaders and 

put him directly under the authority of the Australia-based global 

board. And he bristled when he and other lead pastors were asked to 

sign non-compete and non-disparagement agreements after the scan-

dal in the East Coast branches. He never signed. 

The church press office described the agreements as standard ele-

ments of their general contracts with church leaders. 

“This decision wasn’t arrived at lightly, and it was made calculating the 

significant cost,” Crist said, mentioning the possibility for disillusion-

ment and pain. But “anyone who has been victimised in our church 

needs to be seen and heard.” 

Crist expects to begin holding services on June 1 under a new name to 

be determined. 
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The crisis of institutions and the unenviable task facing 

Gen X leaders  

- By Jonathan Cole, Assistant Director of the Centre for Religion, Ethics and 

Society at Charles Sturt University, Canberra, and the host of The                        

Political Animals Podcast. 

What is it that defines a generation? Social scientists answer this question 

by clinically dividing generations into conventional year ranges. Follow-

ing the influential conventions of the Pew Research Center, we have the 

Silent Generation (1920–1945), Baby Boomers (1946–1964), Gen X (1965–

1980), Millenials, also known as Gen Y (1981–1996), and Gen Z (1997–

2012). The provisionally labelled Gen Alpha — those born after 2012 — 

is still too young to be researched meaningfully, given some members of 

this nascent generation are yet to be born. The same goes for those born 

before 1920, albeit for the opposite reasons. 

While the year ranges vary around the edges, these labels have                          

solidified and entered popular imagination, as the Millennial meme “OK 

Boomer” testifies. According to this generational schema, I am a member 

of Gen X. Marketers, who drive much of the interest in generational                     

research, for obvious reasons, reliably inform me that Gen X is now 

“middle aged”. This is sobering, yet undeniable, for I am staring down 

the barrel of 45 as I type these words. 

Gen X is colloquially known as the “latchkey” generation on account of 

the minimal supervision they received from Boomer parents. Mothers of 

Gen X children commonly worked full or part time, and widespread 

Boomer divorce led to a proliferation of single-parent households. While 

my parents, now in their seventies, are yet to divorce — and in my case, 

my mother only worked part time — I did enjoy a certain freedom                 

growing up that in retrospect looks like derelict parenting, at least 

against today’s hyperventilating helicopter norms. 

I have fond memories of walking to primary school on my own at a young 

age in inner-city Sydney in the 1980s and taking myself down to the local 

milk bar to play the pinnies before even hitting puberty. The milk bar is 
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now a fossil of the past and “pinnies”, if that is what they are still called, 

are now crammed on mass into gaudy purpose-built venues that spew a 

cacophony of deafening noise and migraine-inducing flashing lights. In 

fact, as a young teenager in the early 1990s, I used to catch a train down 

to the big, bad CBD to loiter with friends, somehow surviving the expe-

rience without hourly check-in texts with mum and dad. They must have 

had nerves of steel. Alas, that world of raising adventurous, confident, 

independent kids is long gone in the era of surveillance parenting. 

An arbitrary year range might be an effective way of sorting genera-

tions for research, but this method fails to capture anything approaching 

the defining spirit of a generation, let alone the experience of growing 

up in a specific place and time. As far as the actual human beings that 

populate the year ranges stipulated by researchers go, it is culture, 

technology, and historical events that tangibly define their sense of    

generational identity. 

For Boomers, it was The Beatles, hippies, record players, drive-in-

movies, colour TV, and the Vietnam War that capture something of the 

essence of growing up in the 1960s and 70s. For this Gen Xer, it is 

grunge, Pulp Fiction, Michael Jordan, cassette tapes, VCRs, flannelette 

shirts, and Airwalks that evoke something of growing up in the 1980s 

and 90s. It also means that glorious, yet all-too-brief, “end of history” 

moment in the 1990s, a blissful hiatus between the possibility of nuclear 

annihilation during the Cold War and the post-9/11 world of suicide 

bombers. For the kids of today, one imagines it will be China, global 

warming, some more China, and a certain pandemic better left unsaid. 

Space prohibits even a summary of the technological developments 

that have shaped our existence since I became an adult. Gen X owns 

the distinction of being the last generation to reach adulthood in an          

analogue world — I didn’t even know what the Internet was when I 

graduated high school in 1994. 

Admittedly, this approach to defining generations falls far short of                 

scientific probity. In reality, generations are constituted by competing 

sub-cultures and divergent experiences — Madonna and Metallica are 



40 

both products of the 1980s, after all. Still, the cultural, technological, 

and          historical context in which we are raised, educated, and 

formed provide us with a unique generational identity — streaming 

Pulp Fiction on your iPhone while riding your E-scooter just isn’t the 

same as watching it at the cinema in 1994   (as I did), or hiring the vid-

eo cassette from the video store. 

Once you attain middle age, you slowly come to realise that the world 

that formed you no longer exists. It has faded, now to live on only in the 

recesses of your memory. It begins to dawn on you, for example, that 

your insistence that Nirvana’s song “Smells Like Teen Spirit” is one of 

the most significant moments in music history is sounding a little retro, 

or worse, antiquated (you had to be a teenager or young adult in 1991  

to experience the exhilaration of hearing that song for the first time in 

a world of Vanilla Ice and Milli Vanilli). You look around and realise that 

you have lost the cultural fluency you once enjoyed, as you behold     

man-buns, colonial-era beards, tattoo sleeves, memes, Tik Tok (is it        

possible to shorten our attention spans any further?), the end of the 

planet (any second now), and more pronouns than anyone can possibly 

remember. 

The truth is, I am now an overeducated middle-aged grown up, proud 

owner of an impossibly large mortgage, parent vainly trying to con-

vince a Gen Alpha kid that there is more to life than an iPad, while pa-

tiently waiting for the last stubborn Baby Boomers to vacate their place 

at the top of the ladder so that my generation can have its shot at ruin-

ing society. In some parts of the world, Gen Xers already find them-

selves at the helm of Socrates’s veritable ship of state, such as France’s 

Emmanuel Macron (born in 1977), Canada’s Justin Trudeau (b. 1971), 

and Australia’s Scott Morrison (b. 1968). New Zealand’s very own Jacin-

da Ardern is also a Gen Xer — just. She scrapes in, having been born 

in 1980 (some researchers draw the Gen X line at 1979, making her a 

Millennial). If hype is anything to go by — or mania, in the case of 

Jacinda — there is a lot of excitement about the emergent reign of Gen 

X. As in many things in life, America remains a perplexing anomaly — 
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the 78-year-old Joe Biden belongs to the Silent Generation. At this rate, 

New Zealand will be on to Gen Z by the time the first Gen Xer gets his, 

her or zir hands on the nuclear briefcase. 

The rise of institutional  scepticism 

Baby Boomers are handing over the baton of institutional leadership to 

Gen X at a precarious moment. In his book Enlightenment Now: The 

Case for Reason, Science, Humanism, and Progress, American psycho-

linguist Steven Pinker (yes, that is a real thing) prosecutes a thesis that 

can be succinctly summarised as “stop whining, the world is fricking 

awesome”. And yet even he gloomily notes that, “since the 1960s, trust 

in the institutions of modernity has sunk”. That is the impetus behind 

his book — a valiant attempt to medicate the institutional depression 

that has befallen late modernity, or is that post-modernity, or even post-

post-modernity (it’s bound to be post-something). 

The fact is, the generations coming down the pipeline take a dim view 

of the legitimacy, utility, and purpose of the institutions that sustained 

Western civilisation until yesterday. Indeed, for many Millenials and 

Gen Zers the very concept of “Western civilisation” is code for a                     

morally bankrupt, racist, sexist, homophobic, transphobic regime         

dedicated solely to serving the interests of a wealthy, white, privileged, 

male elite. This institutional scepticism is based on a complex mixture 

of well-evidenced institutional failure, on the one hand, and                         

misperception and illusion, on the other. Is there any graver institutional 

failure than the sexual abuse scandals plaguing the Christian churches, 

or anything pettier and more pointless than trying to get one of your            

co-workers fired because they believe in a traditional Christian view of 

marriage? There is no doubt that some institutional change is                       

necessary. They are constituted by human beings, after all, and there-

fore capable of error — and worse, of injustice. But today’s institutional 

scepticism is a marriage of the sublime and the absurd. Lamentably few 

appear capable of recognising that there is the world of difference                

between giving your baby a nice bath to clean its skin from dirt and 

throwing the poor child out with the dirty bath water. 
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For older generations, working in an institution was a form of civic ser-

vice, if not duty. It was about other people, not the ego-driven self. For 

younger generations, it is an expression of personal identity. Institutions 

now stand for something. Their values are more important than what they 

actually do. And those values better comport with those of its young 

workforce or the social-media activists who have made policing speech 

an artform, lest a public relations nightmare emerge. The pressure from 

today’s impatient, indignant, cancel-happy youth leaves the new wave of 

Gen X institutional leaders in a difficult predicament: undertaking pru-

dent and necessary institutional reform, while at the same time preserv-

ing vital, yet increasingly unpopular, institutional continuity. As self-

professed man of letters Russell Kirk wrote in The Politics of Prudence, 

before institutions were under assault, “permanence and change must 

be recognised and reconciled in a vigorous society”. 

What is an “institution”? 

Speaking of prudence, this is an appropriate juncture to say something 

about the term “institution”. For many, it is just another name for 

“organisation”, which is to say, “a body of persons organised for some 

end or work”. Institutions certainly can be conceived as a type of organi-

sation. But they are also much more than this. 

American political scientist Yuval Levin, in his passionate defence of in-

stitutions, A Time to Build, describes them as “the durable forms of our 

common life”, the “frameworks and structures of what we do together”. 

In other words, institutions are formative in a way that mere organisations 

are not. They also serve as a stabilising force in society in a way that 

mere organisations do not. A Rotary Club, for all the good it does in the 

community, is not formative in a way that schools and universities are, for 

example. Nor is it integral to the stability of society in the way that parlia-

ments and courts are. Institutions, by virtue of their formative and stabi-

lising nature, have a profound effect on the kind of society we form and 

inhabit. The formative nature of institutions is aptly, if a little facetiously, 

illustrated by Matt Purple’s observations about American schools: 

Curricula are formative, directly shaping how the young view them-
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truth, that everyone the world over is either a racist or an anti-racist, 

then what will emerge off of the conveyor belt are little monsters. And 

those monsters will one day make up our society, a society they’ve 

been given no reason to admire and preserve. 

The point is that institutions matter. Their social influence extends well 

beyond the boundaries of their immediate remit and operations. Col-

lectively, institutions are integral to that most important, and most over-

looked and undervalued, social good — order. It is tempting to think 

that the alternative, and thus solution, to institutional failure is to simply 

get rid of them, or perhaps rebuild them all from scratch. The former 

prescription leads to one destination, and one alone: chaos. The latter 

is to call for revolution, typically a recipe for violent chaos in the short 

term followed by years of soul-crushing oppression in the long term. 

The responsibility of Gen X leaders 

Swedish management scholar Staffan Furusten reminds us in Institu-

tional Theory and Organizational Change that the influence of                         

institutions does not flow only in one direction. He makes the                   

observation that institutions are in turn shaped by the society in which 

they are embedded. Furusten calls this the “institutional environment”, 

his term for the ideas, rules, fashions, ideologies, and norms that shape 

and constrain the operation of institutions. The institutional                           

environment determines what is legally, socially, and psychologically 

permissible for organisations. 

At the risk of stating the obvious, Gen Xers are arriving at the summit 

of society in an institutional environment that is far from auspicious. Not                   

only do Gen X leaders confront a widespread crisis of faith in the                  

legitimacy of institutions and the flirtation with revolution it provokes, 

they also confront unprecedented demands from young institutional               

employees and “stakeholders” (I use the term loosely). These are the            

demands that institutions bend, twist, and conform to the high-

maintenance personal needs and dogmatic social ideals of their most 

junior and inexperienced employees. I’m talking, of course, about                   
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Purple’s “little monsters”, the products of infantilising parenting and        

an education system that prioritises ideological activism over truth and 

knowledge. 

In short, our institutions are rapidly being populated with university-

educated activists possessed of an overweening sense of social                      

responsibility and a grossly inflated sense of their own abilities.               

Urgency and ignorance are not an effective combination of attributes 

for achieving anything — at least, anything worthwhile. 

All this leaves Gen X with an enormous and awful responsibility: to                  

salvage what institutional legitimacy remains, restore what institutional 

legitimacy has been lost — preferably by running institutions with               

wisdom and competency, a more effective combo than urgency and                 

ignorance — and discern what prudent institutional changes are                   

necessary and achievable, while resisting the temper tantrums and foot 

stomping of an exuberant, yet often badly misguided, youth. 

Perhaps the most daunting task before today and tomorrow’s Gen                   

X leaders is mentoring the next generation of leaders that will follow 

them. Apart from the wonderfully enriching, yet utterly forgettable,                

experience of working graveyard shifts at a Shell Service Station while 

studying at university, I have spent my entire professional career work-

ing in institutions. I spent thirteen years working in several different                    

departments and agencies of the federal government of Australia in  

Canberra, and the last seven in a university. Throughout my                           

institutional career I have had the privilege of serving under some 

very fine Boomer mentors — men and women committed to the idea 

that institutions transcend personal needs, wants, egos, and                        

predilections. I learned firsthand that, for every spectacular and              

depressing institutional failure dripping in saturation media coverage, 

there were many unheralded institutional successes, contributions to 

that aforementioned prerequisite of human flourishing: order. 

The question is: Will Gen X — indeed, can Gen X — mentor effectively          

future Millennial and Gen Z leaders? We will learn the answer sooner           
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rather than later. That much is             

certain. 

It is a common prejudice for every 

generation to sheet the blame for 

the world’s ills and woes to the            

generation that preceded it — 

namely, to their parents. It is also a 

common prejudice to regard the 

generations that succeed you as  

representing a decline from a higher 

standard. While Boomers and               

Millennials provide plenty of fodder 

in this regard, the sad truth is that 

Gen X is not innocent in this regard. 

Despite many Gen X  women delay-

ing childbirth until their thirties  

(one of the social changes witnessed 

in Gen X), the fact is that many Gen 

Xers are the parents of Millennials 

and Gen Zers, and if not their               

parents, then at least a good            

portion of their teachers, at school 

and university. Gen X has served as 

a transitional generation, a bridge 

between some of the worst ideas                

concocted by Boomers and their 

manifestation in Millennials. Thus far, 

we Gen Xers have done precious        

little to stem the tide and everything 

to facilitate it. 

For better or for worse, Gen X is              

entering its moment in the sun and 

with it a disproportionate                         

responsibility for our future. Our 

characteristic blend of cynicism and 

individualism is not exactly well suit-

ed to the task. So, I confess to feeling 

more than a little pessimistic about 

the prospects of Gen X salvation. But 

the task before us is real. It is  also             

consequential. The first step towards 

salvation is comprehending and            

acknowledging the true nature of the 

challenge and stakes at hand. It is 

my hope that Gen X leaves behind a 

more vigorous society for our                   

children and grandchildren. 

Light of Jesus shines through 

darkness of our world 

By Archbishop Philip Freier  

In a world of profound uncertainty 

and manifest cruelty, I find Jesus’ 

words in John 8:12 a profound             

reassurance: “I am the light of the 

world. Whoever follows me will            

never walk in darkness but will have 

the light of life.” Easter is the time of 

year where we must confront the 

world-changing reality of Jesus’ 

death and resurrection. This is so not 

only in our encounter with this as 

universal truth but in the particular 

and the personal – as truth for each 

of us. Australians indulged in the vir-

tue of optimism in thinking that the 

Russian annexation of Crimea in 

February 2014 was an isolated 

anomaly that would not have any 
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longer-term ramifications or impact 

on us. The full-blown invasion of 

Ukraine over the past month has 

shown us that these events, eight 

years earlier, were not just an isolat-

ed aberration. Where we seemed to 

look at these events as a small bump 

in the road of inevitable progress  

towards democracy across the 

world, more sinister predictions 

were there to be seen. Instead of a 

small and localised situation, we 

have seen horrors unfold beyond 

our imagining as civilian targets            

increasingly succumb to Russian 

military power.  

The journey through Holy Week  and 

Easter draws our attention to God’s 

purposes in Christ for the                    

restoration of divinely ordered              

harmony in a fallen world suffering 

from the effects of human sin. Even 

in the affairs of nations there is  mor-

al culpability for the decisions of 

leaders, and their followers, for the 

impact of their behaviour on others. 

No amount of misinformation or  po-

litical spin can shield the actors in 

these world events from their moral 

responsibility or from God’s judge-

ment. Jesus embodies his teaching 

in the Sermon the Mount in the way 

he approaches his trial, his passion, 

and his death on the cross. He em-

bodies the “blessedness” that he 

proclaimed and, in turn, gives this 

blessedness as an overflowing gift to 

those who follow him. Irrespective of 

time, place or circumstance, Jesus of-

fers his followers his light of truth 

and peace, no matter what.   

I hope that your journey through 

Lent has given you more insight            

into the richness of the peace that 

Jesus gives to us. The clearing out  of 

extraneous things from our lives 

which Lent offers means that we are 

better prepared to take in the world-

changing and life-changing reality 

of the Easter events: Jesus’ passion, 

death, and resurrection. We need to 

name the reality of moral and          

physical harm in any situation of 

world conflict. Even as we do this, 

we also should recognise that the 

same seeds of violence or cruelty 

lurk within each of us, and more ear-

nestly receive the transformation of 

life that Christ offers us. Easter calls 

us to have hope in all that Christ has 

done, especially in the situations 

where human kindness seems to 

have taken a second place to cruelty. 

Let the Easter light of   resurrection 

shine brightly in your soul, and may 

your mind be filled with that world-

changing hope that Jesus brings.             

After all, “The light shines in the 

darkness, and the darkness did not 

overcome it”  (John 1:5).  
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Haydn's Creation 

Sydney Chamber Choir joins the Australian Haydn Ensemble and three 

superb soloists under the guest direction of Roland Peelman for the         

Australian period-instrument premiere of Haydn’s monumental oratorio 

"The Creation". This majestic oratorio has always been one of the com-

poser’s most popular works, and in many ways represents the summit of 

his craft. 

When: Sunday 1 May 5pm  

Where: City Recital Hall, Sydney 

How to book: cityrecitalhall.com or 8256 2222 

Tickets from $75/$65 Under 30s $40 

 Acts 5.27-32; Psalm 118.14-29; Revelation 1.4-8;    

 John 20.19-31  

St John relates to us the story of ‘Doubting Thomas’ 

where Thomas would not believe the story of the                  

Resurrection told to him by the other disciples. We need 

not dwell on his doubt any longer: his cry of ‘My Lord and my God!’ tells us 

that he could see Jesus as he is. His scepticism led to profound                                

understanding. If I were to examine myself, would I find areas of my life 

where I have stopped at scepticism and not managed to come to a deeper 

understanding?  

 Lord of the faithful and of the dounters, send your Spirit to deepen my 

understanding, so that like St Thomas I might find clarity of belief.  

 Give thanks for the Church of South India, remembering especially                      

today their ministry in a predominantly non-Christian context.  

Text: Robert McLean © Anglican Board of Mission, 2022  

 OUTDOORS …  
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[PRESIDER] Loving God, we bring our prayers for the world and the church 

before your throne of grace. 

Loving God, as Jesus appeared in the locked room to show his disciples the 

beginning of a new world, draw all Christians closer so that we too may know 

and understand the depth of his love for us.  Protect and strengthen the 

Anglican Communion throughout the world and particularly the Anglican 

Church in Papua New Guinea, its leaders and people. Guard the Church and all 

Christian leaders with your grace, especially Justin of Canterbury, Geoffrey our 

Primate, Archbishop Kanishka, Bishop Michael, Fr James and our parish ministry 

team. Look down with love upon your Church in this place. Guide us as we seek 

to engage with our community and grow in faith and love. Help us, who have not 

seen, to believe and follow you. 

Risen Lord, in your mercy: Hear our Prayer 

Loving God, our beautiful world is groaning from our mismanagement of the 

precious resources you have given us. Give all leaders a spirit of selfless 

stewardship and service. We give thanks for the faithfulness of Elizabeth our 

Queen and pray for wisdom for the leaders of all levels of government in our 

country. Help us to use our voices to fight for a fairer, safer world. 

Risen Lord, in your mercy: Hear our Prayer 

Loving God, we bring before you the needs of our suffering world, praying for 

peace, reconciliation and healing in places of war, hatred and terrorism. Gather 

under your protective wing the innocent victims of the hostilities in Ukraine and 

spread abroad the spirit of peace and conciliation in both Ukraine and Russia. 

Guide Christians serving in the armed forces of all countries and the chaplains 

who minister to them. May the nations of this world be united and subject to 

your rule of love.  

Risen Lord, in your mercy: Hear our Prayer 

Loving God, at this time of commemoration, we remember ex-service personnel 

and their families whose lives have been shattered as a result of ongoing 

physical and mental health issues and for those who feel alienated from society. 

Help us to show compassion and support for all who struggle with the demands 

of everyday living.  

INTERCESSIONS – Sunday 24th April 2022 

EASTER 2 C  
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Risen Lord, in your mercy: Hear our Prayer 

Loving God, surround all who mourn with your limitless compassion and love. 

When grief seems overwhelming, take them one step at a time along the 

journey from death to resurrection. We commend to you the needs of all 

people: the homeless, the unemployed and under-employed, the friendless 

and outcast and widows and orphans. Rest your healing hand on all who are 

suffering, especially those on our parish prayer list, others known to us and 

those who have no one to pray for them: Graham Anderson; Joyce Bannister; 

Barry Brandy; Fay Conaghan, John Burns; Robyn Collins; June Cameron; 

Darren; Roger Davidson; Joan East; Malcolm Green; Enid Kell; Norma Kneipp; 

Lily; Grace Mao-Jing; David Morgan; Dennis Murphy; Graham Norman; Alister 

Palmer; Sally Palmer; Michelle Phillips; Sharon Sandstrom; Sharron; Diane 

Smith; Sylvia; Margaret Stephenson; Daphne Storey; Jean Storey and Bob 

Woods. Make us faithful in prayer for them and guide us into practical ways to 

support and comfort them. 

Risen Lord, in your mercy: Hear our Prayer 

Merciful God, mindful of Christ’s triumph over death, may those who have died 

share in the promise of new life he has won for us. We remember before you 

Fran Morrison and those who have their year’s at this time: Gai Almos, Edwin 

Cornish, Darren Tremaine, Janice Farrow, Valerie Hollis, Beatrice Watson, 

Margaret Bampton and Margaret Bennett. May we with them and all the saints 

be brought to a joyful resurrection and the joy of your eternal kingdom. 

[PRESIDER] Almighty God, you have promised to hear our prayers.  

Grant that what we have asked in faith we may by your grace receive, 

through Jesus Christ our Lord. Amen. 

 The Week Ahead... 

Midweek communion has now resumed. It is on every Wednesday at 

10.30am.  

Commemorations noted in the Lectionary this week  

 Monday 25th April - Mark Evangelist and Martyr                                                                     

     - Anzac Day  

 Friday 29th April - Catherine of Siena, spiritual teacher (d.1380) 
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