Welcome to worship
Sunday 25th September 2022
Sixteenth Sunday after Pentecost
8.00am
9.30am
10.30am

W

Said Eucharist
Choral Eucharist (with the St Paul’s Choir)
Midweek Eucharist on every Wednesday

ELCOME TO ST

PAUL’S. We are glad that you have come to worship
God with us today. If you are a visitor from another parish, or
worshipping with us for the first time, please introduce yourself to
our parish priest, Fr James Collins, or to anyone wearing a name badge.
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Things you may
First Aid
First aid kits are located on the wall of
the kitchen in the Large Hall behind
the church and in the choir vestry.
I am
who I

People needing wheelchair access can
enter St Paul’s most conveniently by the
south door.

Switch it to silent !

Name badges

Name badges help make St Paul’s an
inclusive community. If you need a new
name badge, fill in the form inside the
pew sheet, send it to the parish office,
and one will be made and left in church
for you.

Toilets
Toilets are available at the entrance to
the parish hall, which is located behind
the church.

??

Getting inside

Still got questions?

Please turn your mobile phone off or on
to silent before the service starts. It’ll
save you much embarrassment later on.

Children are
welcome
at St Paul’s
Children are welcome in church at any
service. There is a selection of
children’s books and toys at the back of
the church near the font and there are
also kids’ activity sheets and pencils
available at the back of the church
where the pew sheets and prayer books
are.

Children’s Church runs during Term
Ask a member of the clergy or anyone Time. Meet at the back of the church at
who’s wearing a name badge. We’re the beginning of the 9.30am Eucharist.
here to help.
Please feel free to bring your children to

In case we
need to evacuate

2

the altar rail to receive a blessing, or to
receive Communion if they have been
admitted to the sacrament.

As you take your place in your pew,
Photos
please make yourself aware of the route
to the nearest emergency exit. Should Please do not take photos
there be a fire, leave quickly, turn right, inside the church or during the services
and assemble by the roundabout on of worship without permission.
Burwood Road.

Acknowledgement of the Wangal people of the Eora
Nation
We acknowledge the traditional custodians of the land upon which we
meet, the Wangal People of the Eora Nation, and pay our respects to
their elders, past, present, and emerging; and we pray that God will
unite us all in the knowledge of his Son, in whom all things were created,
in heaven and on earth.

Welcome! We are glad that you have found us!
We affirm that through God’s redeeming love for all, we are one in
Christ. We respect the inherent and valuable contributions each
member makes to the Body of Christ. We celebrate our diversity and
recognize the sacred worth and dignity of all persons of any age,
gender, gender identity, gender expression, race, ethnic origin,
economic reality, family status, sexual orientation, diverse ability, or
social status. We believe that through Christ we are being included and
welcomed by God and one another. As we journey towards inclusion,
we proclaim this welcome to all God’s people, especially to those who
have known the pain of exclusion and discrimination within the church,
affirming that no one is excluded or condemned. We invite all persons
to journey with us as we discover the call of God on our lives through
the ministries of St. Paul’s Anglican Church, Burwood. To that end,
St. Paul’s Anglican Church commits to the welcome and inclusion of all
persons as children of God and declares itself to be a welcoming
community of faith.

Bible Readings
for Today
Jeremiah 32.1-3a, 6-15
Ps 91.1-6,14-16

1 Timothy 6.6-19
Luke 16.19-31

Year C

The First Reading
The Psalm
The Epistle
The Gospel

Bible Readings
for next Sunday
Lamentations 1.1-6
Ps 137

2 Timothy 1.1-14
Luke 17.(1-4) 5-10
3

Everyone is invited to join us at Communion
There is a wide diversity in how Anglicans prefer to receive the bread
and wine at Holy Communion; some stand, others kneel, most receive the
wafer in the hand, a few wish to have it put on the tongue. Most like to
guide the Chalice to their lips, others like to take it into their hands,
while others prefer not to touch it at all. None of these variations really
matter but simply reflect Anglican diversity.
For health reasons and out of concern for other worshippers, we ask you
not to dip your bread into the wine. If you are uncomfortable receiving
from the Common Cup the practice in our Parish is to receive the bread
only.
Judging by the number of people who do it, many must imagine that not
receiving the Chalice to the lips but dipping the wafer or bread into the
cup (called intinction) is a more hygienic way of receiving the
Sacrament. Nothing could be further from the truth.
Apart from the obvious fact that the wine they are dipping into has
already been in contact with the lips of others, with all the best intentions
in the world, the fingers of those who dip often come in contact with the
wine. Disease can spread more easily through the hands than through
the lips, making this method the most unhygienic. In addition, the Prayer
Book directs that all consecrated wine must be consumed before it
leaves the Church, meaning that someone, usually the Chalice Assistant
or the Celebrant, has to drink the left-over wine that has had multiple
contacts with hands.
In order to protect others it is perhaps understandable to want to dip if
one has sore lips or has a cold, but the consensus of the Church is that
taking only the bread is fully participating in Communion.
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News from St Paul’s …
Welcome to St Paul’s!
My Dear Friends,
We are very glad to be able to welcome you to worship with us at
St Paul’s.
The following services will be offered:

•

Sunday 8:00am Said Eucharist

•

Sunday 9:30am Choral Eucharist with choir

•

Wednesday 10:30am mid-week Eucharist

I am truly grateful to all those who, over the past months, have helped us
to remain connected to God and to each other through this
pandemic. Thank you for your loving Service of God and of God’s
people at St Paul’s and beyond.

I hold you and our community, nation, and world in my prayers.
May God’s peace sustain and surround you at this time.
Fr James

Flowers as a Memorial
Decorating our church with flowers is one way to remember a loved one or in thanksgiving for a special
event. If you would like to give flowers in memory of
a loved one, or as an offering of thanksgiving please
contact Judith Laurence the week prior to the date
at judealaurence@gmail.com or on 0438041726 and
contact Caroline in the parish office at
office@stpaulsbuwood.org.au to arrange the wording of the memorial
notice in the pew bulletin.
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Trading Table
The Trading Table made $71.90 last Sunday. There is still some of the last
Epistle (Pentecost – Dedication) available, in case you missed out, for the
very reasonable price of $7.
We look forward to serving you with our jams/butters/chutneys (see below
for the varieties), plants etc.
Butters
Lemon, Lemon & Lime, Lime
Chutneys/Pickles
Green Pawpaw Chutney, Crab Apple Sauce, Pear & Apple Chutney, Choko
Chutney, Quince & Apple Sauce
Jams
Golden Passionfruit Jam/Sauce, Cherry Guava Jelly, Crab Apple Jelly, Apple
Cherry Guava Jelly, Choko & Ginger Jam, Quince &Apple Jam/Sauce, Peach
Liquor, Spiced Peach & Nectarine Jam, Chunky Fig & Vanilla Jam, Spiced Fig
& Apple Jam, Pineapple Jam, PawPaw/Pineapple and Ginger Jam, Guava
Jam, Guava and Ginger Jam, Blueberry, Strawberry, Strawberry & Apple
Marmalades
Lime, Mojito Lime, Lemon, Meyer Lemon & Rum, Orange, Orange/ Rum &
Raisin, Orange & Rum, Orange/ Coriander & Ginger, Orange & Cranberry,
Lemon & Ginger, Lemon Ginger & Gin, Orange & Passion fruit Jelly, Citrus
(various combinations of citrus fruit), Chai Spiced Grapefruit, Mandarin,
Mandarin with Drambui, Mandarin with Cardomen & Ginger, Orange/
Grapefruit & Ginger, Cumquat Moroccan Style, Cumquat, Whisky Cumquat
Spinach is back in season, lovely and fresh from the garden $3 a bunch
Books, DVD’s & CD’s available at $1 each
Some of these stocks may be depleted as the Street Stall was held yesterday.
Thank you for your support

Pam Brock
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Thank yous
Pam and David Priest have been seen a lot around the Parish in the last
week or so, sorting goods for the Street Stall that was held yesterday.
David has also put up bars on the new storage shed to increase our
security. Every week Pam helps out in the kitchen while David helps on
the Trading Table.
Vanessa McNeill has been helping the Pantry Team of Jane Cordina, Kerin
Brown, Eugene Tomzcyk, Petrina Traill, Sue Ball, Sue Southgate, Rob Small
and Sue Christie. A special thank you to David and Susan Gerber and
Owen Chambers and Neil McEwan who stepped in to help in Rob’s absence. We look forward to Margaret Whittaker’s return.
We thank the Cordina family who have helped move furniture from the
old office to the new office. Unlike the old office, the new office is accessible and has space for people to come and meet with our staff.
We thank the Greenwoods and the Laurences who have donated office
furniture for the new office, including desk, drawers, tables, and chairs.
We thank Eugene who has affixed the signage for the new office.
We thank our team of gardeners, Judith Laurence and Jeanette Keir, for
keeping our grounds looking so beautiful.
We thank the Bell Ringers for ringing a Quarter Peal rung half muffled
prior to the commencement (Australian time) of the funeral for Her
Majesty Queen Elizabeth II in Westminster Abbey, London. Thank you
Pam for organising this.
We thank our Synod Representatives, Fr James, Rosemary King and Mark
Squire, for attending the Diocesan Synod over the past two weeks.
Thank you to those who have contributed to the latest edition of the
Epistle and to the Editors of this beautiful magazine.
Thank you to Pam and to all those who helped to set up and to run the
street stall yesterday. We are very grateful to everyone for your help.
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A Message from The Rector
My Dear Friends,

period of time, we will do all that we
can to continue to achieve these
goals.

I sincerely hope that you are all well.

Despite the pandemic, we carry on in
I assure you of my love and prayers as faith and hope and love and try to
we live through these challenging
care for everyone and keep everyone
times. I thank God for each of you
safe.
and I pray that God will bless you
The Orchestral Masses for the
and keep you.
Sesquicentenary Celebrations and
What God is doing at St. Paul’s is
our Feast of Dedication were magnifiamazing. As so many Churches and
cent as is our worship of God week
Dioceses struggle, become inwardby week, month by month, year by
looking, and are dying, we are
year. We are truly blessed so that we
growing in faith and hope and love
might be a blessing to our communiand we are also swimming against
ty and world.
the tide in that we are incredibly genThe impact of the pandemic on our
erous to those in need (and this need
community:
will only grow) and despite the pandemic, inclement weather, war, and a Conditions are deteriorating daily in
struggling economy, we are actually Sydney as case numbers climb – but
they are relatively easy to measure:
seeing new people link up and become a part of our community of faith. the impact on people’s financial and
psychological health will be
We have so much to be thankful for.
enormous and long-lasting.
Thanks be to God.
All the way through the pandemic,
that has now been impacting on the
global community and each of our
lives for over two and a half years, I
have sought to keep everyone safe,
calm, connected to God, and
connected to each other. We have
done really well in achieving all of
these goals and, given that the
pandemic will be impacting on our
lives for probably an equivalent
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We are seeing a surge in demand for
the Parish Pantry and we will
continue to help everyone who comes
to the Parish Pantry for help.
Looking to the future:
As opposed to over 70% of Parishes
in the Diocese, we are growing. People may look on us as old but God often chooses those who are more mature to undertake great things and
what might look foolish and weak to

the world, as Jesus appeared to be, is how God’s strength is manifest.

We have God and we have each other and that is enough.
God has called us all together to:
1.

Maintain our beautiful and soul-stirring worship;

2.

Maintain and restore our beautiful grounds and buildings;

3.

Welcome and care for all – be they Parishioners or not;

4.

Increase the numerical and financial health of the Parish; and

5.

Increase the spiritual health of the Parish.

All of this is to ensure that St. Paul’s will remain a liturgical, sacramental, pastoral, outward-looking, and caring Parish for centuries to come and I hope that
you will give generously of your time, talents, and financial resources so that
all of this can be achieved.
We are seeking to ensure that St. Paul’s will remain a place where all are cared
for, particularly those in need, and we are most grateful to you for your support for all that St. Paul’s does to “seek the welfare of the city where God has
set us, and to pray to the Lord on its behalf, for in its welfare you will find your
welfare.” (Jeremiah 29: 7)
The impact of the pandemic on the Parish:
The extended nature of the pandemic has put significant pressure on the
Parish's finances as costs increase every year due to rising inflation. On current projections our deficit this year will be around $80,000 to $100,000 and
this can’t be allowed to happen as the Parish must make a surplus every year.
Remaining financially viable is crucial in ensuring that the Parish will remain
a liturgical, sacramental, pastoral, outward-looking, and caring Parish. There is
nothing to trim from the budget so we need to increase our giving.
I ask you to make your financial donations either via electronic fund transfer
or by cheque or by cash.
The St. Paul’s bank account details are:
Account name: St Pauls Anglican Church Burwood
BSB#: 032062
A/C #: 250028
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In response to God’s grace, love, and mercy we are seeing an outpouring of
generosity and graciousness within the Parish with so many giving of
themselves in love to God and to God’s people here at St. Paul’s and beyond.
Thanks be to God.
We give thanks to God for the amazing generosity of our Parishioners.
Thanks be to God
Many people volunteer their time to run the Parish Pantry (which sees more
and more people coming for help each week) and we have a dedicated
team of gardeners who ensure that our grounds and gardens are so beautiful
and welcoming. Thanks be to God.
Our worship of God each week is enriched through the gift of talents that our
Bell Ringers, our Choir, our Organists, our Sacristan and Servers, our Flower
Arrangers, those who prepare our Intercessions, those who read, those who
welcome, and all who serve and participate in the Services give so that we
might worship God in the beauty of holiness. Thanks be to God.
Our Ministry Team serve God and this Parish remarkably well and we are
blessed to have such a competent and loving team of faithful people who
guide and lead us in worship, mission, pastoral care, and prayer. Thanks be
to God.
Our Wardens and Parish Council serve God and the Parish wonderfully as
we see, by God’s grace, an extraordinary period of growth and renewal at St.
Paul’s. Thanks be to God.
I extend my thanks to all who give so generously of their time, their talents,
and their finances to see God’s kingdom of justice, peace, and love grow
here at St. Paul’s and beyond.
Please hold the Parish, Ministry Team, Parish Council, Wardens, and me in
your prayers as we trust God to guide and lead us and to protect and provide for us as we journey on in faith and hope and love.
In the midst of these disruptions and challenges, we will continue to keep
everyone safe, calm, connected to God, and connected to each other. We will
continue to love God and our neighbour. We will continue to upgrade our
facilities (recent projects include the new sandstone floor and mosaic in the
Bell Tower Porch, solar panels on the Hall, new curtains in the Hall, fire
10

security for the Church, a cool room
for the Parish Pantry, more kneelers
for the Church, and more bags for the
Parish Pantry, all made possible by
the amazing generosity of our Parishioners and community towards the
Parish and Parish Pantry). We will continue to care for all who are struggling
and come for help from the Parish
Pantry.

liturgical, sacramental, pastoral,
outward-looking, and caring Parish
for centuries to come and I thank you
most sincerely for your part in this
wonderful journey that God has called
us to share.

Final Prayer:

Peace,
Fr. James.

Please be sure of my prayers for you
and your families and friends as we
live through these disrupted times.
We know that nothing can separate us
from the love of God in Christ Jesus
our Lord so we need not fear anything
in life or death – certainly not the
pandemic. It is a matter of following
the appropriate health advice and
getting on with life despite the
disruption and challenges.
We turn to God in prayer:
In darkness and in light,
in trouble and in joy,
help us, heavenly Father,
to trust your love,
to serve your purpose,
and to praise your holy name;
through Jesus Christ our Lord.
Amen.
I believe that part of what God has in
store is that, by God’s grace, we
ensure that St. Paul’s will remain a

May you know God’s peace at this
time.
With my love and prayers.

Parish Prayer List
At St Paul’s, we pray by name for
people who have either asked for
our prayers or for whom someone
else has made a request. This list is
updated every 3 months or when
we receive a new request. Some
names are on our list on a longterm basis while others reflect a
more immediate need and are
short term.
From this Sunday, we will only be
reading the names on the
short-term list in the services but
the whole list will still be included
in the printed prayers for
parishioners to use throughout the
week. The full list of names will be
read in our midweek service.
Names can be added to or
removed from the lists at any time.
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LUNCHTIME RECITAL TUESDAY 20 SEPTEMBER 2022

David Drury, Organ and Jack Stephens, Bass and French Horn

Program

Aria: ’Isis und Osiris (from “The Magic Flute)

Improvisation - 'In memoriam Queen Elizabeth II'
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As I mentioned in my post recital remarks, it is hoped that these recitals
offer well known music, music not heard before, vocal and instrumental,
performers of long standing and the new generation. This recital
seemed to embrace all the above. It was an immense pleasure to welcome David Drury and Jack Stephens who are well known to each other
through the connection at St Paul’s College, Sydney. David is Director of
Music Emeritus, and Jack the current Director. David continues to be involved, particularly in accompanying the College Choir.
A Bass baritone and French Horn player, Jack’s program included unfamiliar music, particularly the Adagio and Andante by Saint-Saëns. The
haunting melody at the close led beautifully into David’s improvisation,
In memoriam Queen Elizabeth II. The melodic weaving of the Royal Anthem, managed cleverly and sympathetically, ended with a slow morendo (dying away).
The rich timbre of Jack’s bass voice resounded well. He sang the Handel
with excellent phrasing, tonal colour and true bass quality. These traits
continued in the Bach and Purcell. In the well-known Isis and Osiris
(Mozart), the profound quality of his voice was a delight to hear.

Ever the consummate musician, David performed the Entrée Pontificale
with great aplomb, making the Davidson organ sound very grand. In direct contrast, his registration for Jack’s accompaniments became moody,
lyrical, gentle, and always sensitive to his associate artist.
Thank you very much, David and Jack, for a splendid recital.
Sheryl Southwood OAM
Recital Convenor
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PHOTOS FROM THE COMMUNITY CHOIR CONCERT

14

Fire Protection System in
the Church
St. Paul’s has been awarded a NSW
Heritage grant of $41,000.00 to help
meet half of the cost of a state of the
art fire protection system in the
Church.
We need to raise the other $20,000
to match this grant to ensure that
St. Paul’s is protected from any risk
of fire. This state of the art system
includes fire brigade monitoring
that will not be set off by candles
burning and using incense in our
Services.
Donations can be made to the
National Trust Account which are tax
deductable.

and label with National Trust
donation and include your name for
your receipt and an address to post
it to. Thank you.
We are seeking to ensure that the
entire precinct (that is, the Church,
the Rectory, the Hall, and the
grounds) is refurbished and
maintained to the highest standard
and your help is greatly
appreciated. Thank you.

CHURCH FIRE SYSTEM
Our goal to finish paying for the Fire
System is to raise $38,580. We are
half way there having raised $22,220.
This is terrific.
$38,580

Cheques can be made out to:
National Trust of Australia (NSW)
St Paul’s Anglican Church Burwood
Or
Direct Credit to the above name with
bank account details:

22,220

Westpac
BSB: 032-044
Account number: 742 926
Branch: 275 George Street, Sydney
NSW
Please contact Pam for more details
or place a donation in an envelope
15

For General & Offertory

Donations
please use this account details:
Account Name: St Pauls Anglican
Church
BSB:

032 062

Account #:

250028

For Parish Pantry

AND For Community Choir
Donations
please use this account details:

Offertory Collection given at St Paul’s this
week and other donations:
≈ Offertory: $2125
≈ Parish Pantry: $340
≈ Candle Donation: $50
≈ Fire Protection: $20
≈ Money reimbursed for work on
Belltower: $13,690
TOTAL OF GIVING:$16,225
Thank you for responding to God’s
generous love.

Account Name: Parish Pantry
BSB:

032 062

Account #:

812238

Please clearly mark whether it is for
the Parish Pantry or the
Community Choir.

Thank you for your generosity.

Official Logo for NSW Volunteer Referral Service
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Donations and Bequests
Over the years the parish has benefited from the generosity of
parishioners, not only when they have been active members of the
parish, but also at the time of their death. Parishioners are invited to
remember the parish in their wills by making a bequest as a thank
offering to God and to ensure that generations to come will enjoy
worship and fellowship in well maintained buildings.
Those wishing to make a bequest are invited to do so using these
or a similar form of words: " I bequeath the sum of $............ to the Rector
and Wardens of the Anglican parish of St Paul, Burwood, to be used at
their absolute discretion for the charitable purposes of the parish."

Donations with Tax Deductibility - National Trust Account
If you would like to make a donation to the Parish for the upkeep and
maintenance of the Heritage building it can be done through the
National Trust.
Cheques can be made out to:
National Trust of Australia (NSW) St Paul’s Anglican Church Burwood
Or
Direct Credit to the above name with bank account details: Westpac
BSB: 032-044
Account number: 742 926
Branch: 275 George Street Sydney NSW
Please contact Pam for more details or place a donation in an
envelope and label with National Trust donation and include your name
for your receipt and an address to post it to. Thank you.
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PARISH PANTRY
Parish Pantry is open on Tuesdays and Thursdays from
9.30am-11.30am.
With the current cost of living and food shortages, we are now
spending in excess of $600 per week.
Hands and Feet supply us with fruit and vegetables. But this
costs us $200 per week. Our thanks to the community Choir
who are now picking up the tab for this.
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Given events in Ukraine we pray for Peace
A prayer for peace (APBA p 202)
God of the nations,
whose sovereign rule brings justice and peace, have
mercy on our broken and divided world. Shed abroad
your peace in the hearts of all and banish from them the spirit that makes for
war, that all races and peoples may learn to live as members of one family
and in obedience to your law, through your Son, Jesus Christ our Lord. Amen.

St Paul’s Coat of Arm
Shield — The Shield of Faith which St Paul exhorts us to carry (Ephesians 6:16)
Pallium — The shield is in three sections using the heraldic charge of a Pall or
Pallium, a symbol traditionally associated with an ecclesiastical
vestment.
The three sections represent the Holy Trinity.
“Faith, Hope, Love” — These are the three Theological Virtues taken from St Paul’s
Letter to the Corinthians (1 Corinthians 13:13):
“And now faith, hope and love abide, these three; and the greatest of these is love.”
Dove — Symbolising the Holy Spirit and Peace
Cross — The symbol of our Faith
Book and Sword — The symbols of St Paul
Colour Red — Liturgical colour for Martyrs (Paul); The Holy Spirit (Fire); and the
Blood of Christ
Colour Blue — Representing the Water of Life (Baptism) and the liturgical colour for
Mary Mother of our Lord

St Paul’s Church Archive Search
The archives at St Paul’s are very comprehensive and we are asked
regularly for baptism, wedding and funeral searches. This is very time
consuming in many cases.
We have decided to have a search fee imposed on these. It will be $150
per search and could include a copy of documents.
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READ, LEARN AND DIGEST …
glimpsed at Buckingham Palace, for
they sense the gears of history shifting and the loss of something and
someone precious. Without realising it, when people are drawn to the
Like so many Anglican clergy at the
mystique of the monarchy, it is to
altar on the Sunday following the
something beyond the pageantry
death of Queen Elizabeth II, I carewhich mediates it: faith in a view of
fully negotiated my way through the
reality as rich and meaningful, for
1662 liturgy to change each “she” to
which we are fitted because we
“he” and each “Elizabeth” to
were made to do so by a Maker.
“Charles”. The British constitution
in its wisdom moves swiftly from the Elizabeth II’s reticence itself suggested a depth of significance to
passing of one monarch to the accession of the next to ensure conti- her words and actions as coming
from a well of strength beyond hernuity, and so our vestments were
white, even though our hearts were self, which was the simple truth.
dark and heavy with mourning.
Our world is so crisis-riven and de-

“May flights of angels sing
thee to thy rest”: Elizabeth II
and the virtues of a Christian
monarchy - By Alison Milbank

moralised, our institutions so weak,
that the late Queen’s steadfastness
was all the more important. In her
rested that vision of service and the
goal of the Common Good that is so
lacking in our economic and political life in the United Kingdom and
around the world. And in her also
As I left the cathedral, out of the
rested that Christian faith that so
mist emerged some early visitors to
many have forgotten. It was part of
sign the condolence book, among
her from childhood when her mothwhom were three teenagers with
er taught her collects and psalms
their father. Young people have
from the Book of Common Prayer; it
been to the fore in the crowds
was her life’s pattern as she sought
Most subjects of the late Queen
have known no other monarch and
her life shapes our own. Indeed, our
personal sense of continuity is shaken by the passing of such a stable
and reliable presence in the narrative of our lives.
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to fulfil her coronation oath. Week by week she prayed, read her Bible and
attended church in a society ruled by the commercial desecration of the
Sabbath; she lived simply amid all the pomp and ceremony of her public
role. Increasingly, she affirmed her faith in her Christmas messages,
where in the 2021 broadcast, for example, she spoke of Christ’s teachings
as “the bedrock of my faith”.
Elizabeth’s faith reflected the religious basis of the British constitution,
which has been affirmed by the proclamation of the accession of the new
king, in which God’s blessing is called down upon him, and confirmed by
Charles’s own prayer for the guidance of Almighty God. This Christian
foundation matters because the power of the monarchy as guarantor of the
British constitution (and of those of Australia, Canada, and elsewhere), in
contrast to an elected figure, lies in the way in which it asserts that there is
an authority beyond our own. This truth lies behind the reference in the
Accession Proclamation to “God by whom kings and queens reign”. The
monarchic system demonstrates that it is God alone who can ground human power, and this means there is a divine pressure beyond the most
powerful political leaders calling them to account.

Foundational to this religious reality is a truth and justice in which we will
find our common good together, where what is good for me can only be
completed in your well-being. There is more to society than a contestation
of interest groups. Queen Elizabeth reinterpreted her title, “Defender of
the Faith”, in this manner at the time of her Diamond Jubilee in 2012, when
she said that the Church of England, of which she is Supreme Governor,
“has a duty to protect the free practice of all other faiths in this country” —
again expressing the Christian idea of the Common Good, as a mode of
mutual flourishing.
That vision of the Anglican Church as an inclusive institution, open to everyone and the priest’s cure of souls extending to everyone in his or her
parish, no matter what their faith or lack of it, is increasingly under threat
in Britain. This is partly through pastoral reorganisation and partly the rise
of a gathered model of church in evangelicalism, reluctant to take funerals
for all who come. The Queen’s shaping by the rhythm of scripture and An21

glican liturgy is undervalued by
many in the Church today, yet it is
sustaining. A faith needs deep rooted sustenance by scripture and tradition to have the staying power of
Elizabeth II.

phon from the Latin mass for the
dead:

May the angels lead you into paradise; may the martyrs receive you at
your arrival and lead you to the holy
city Jerusalem. May choirs of angels
Our economy is in meltdown; our
receive you and with Lazarus, once
young people have never been so
[a] poor [man], may you have eterlonely and isolated; our sense of val- nal rest.
ues so attenuated, our need for a
In the gospel parable, it is the poor
simpler, more sustainable way of livman, Lazarus, who is taken to the
ing more pressing. Only a rootedpeace and joy of Abraham’s bosom.
ness in the moral realism of the
Eternal life is equally for Queen and
Common Good will enable the radipauper, for all are one in the body of
cal actions needed to address these
Christ.
various crises. It seems ridiculous to
suggest that one elderly lady should There is a danger that we consign
Elizabeth and what she represents
bear the weight of this ethical and
ecclesial tradition, but her role has of embodied faithfulness to the anbeen fulfilled with such consistency gels and to history and go forward
on our atomised way as a society
that she reveals a possibility, a poand a Church into an ever more intential: “the hopes and fears of all
dividualist future, where the only
the years” she once quoted in her
Christmas message about her Sav- mutual belonging is in our separate
identity groups. Instead, let us use
iour are also met in her.
that sense of common loss to forge
At the end of his message to the naever-stronger bonds between
tion at his mother’s passing, Charles
neighbours, classes, cultures, and
quoted some words of Horatio from
nations, and resist the forces that
Hamlet, set to music by the composseek to pull us apart. As King
er John Tavener: “may flights of anCharles said in his first speech, we
gels sing thee to thy rest”, and sung
must instead “help … to bring the
at Diana’s funeral. Horatio’s words
marginal to the centre ground”; the
have an older reference. They
needs of Lazarus must be at the
derive from the In Paradisum anti22

heart of our attention. We need strong neighbourhoods and parishes to
resist the pressures of globalisation, of racism and hate. The virtues and
the faith of the late Queen, far from being old-fashioned and superseded,
are what we need for our future, which will only be sustainable if we can
co-operate, act sacrificially, and show steadfastness and loyalty.
So we clergy can wear our white vestments of hope with integrity, for in
laying Elizabeth to rest and acknowledging the religious resources upon
which she drew, we can affirm the value of a Christian monarchy as offering a world of many faiths and cultures a moral umbrella, in which we can
imagine together a better world of real justice, peace, and co-operation.
May she rest in peace and rise in glory. And may her faithfulness inspire
and steady us in the years to come.
Alison Milbank is Canon Theologian at Southwell Minster, and Professor
of Theology and Literature and the Director of Postgraduate Studies in the
Department of Theology and Religious Studies at the University of Nottingham. Her most recent book is God and the Gothic: Religion, Romance,
and Reality in the English Literary Tradition.

King Charles III may bring new approach to ‘Defender of
the Faith’ - By Kevin Sullivan and Michelle Boorstein
LONDON — At her coronation in 1953, Queen Elizabeth II was anointed
with sacred oils by the archbishop of Canterbury and pledged to rule not
just according to British laws, but the “laws of God,” in her role as
“Supreme Governor of the Church of England” and “Defender of the
Faith.”
She was true to that vow. Her devotion to “Jesus Christ, Prince of Peace”
was a fundamental and defining, though sometimes overlooked, pillar of
her life.
Now, as her son Charles III takes over, he has by all accounts accepted
the responsibilities of his religious titles without reservation. But he will
bring a markedly different personal vision of religion and spirituality to
the role.
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“The queen was very explicit about
her Christian faith, but Charles’s is
of a different nature,” said Ian Bradley, professor emeritus of cultural
and spiritual history at the University of St. Andrews, who has written
extensively about faith and the
monarchy. “His is more spiritual
and intellectual. Charles is more of
a ‘spiritual seeker.’ ”

The queen was sometimes referred
to as the “last true believer,” said
Stephen Bates, the Guardian newspaper’s longtime, now retired, religious affairs and royal correspondent. “She is the most religious sovereign since the [Protestant] Reformation” of the 16th century, he
said.
While public assertions of faith are
second nature — if not required —
for U.S. leaders, they are unusual in
Britain, a highly secular nation,
where an aide to former prime
minister Tony Blair once quipped,
“We don’t do God.”

While the monarch’s authority within the church is largely ceremonial,
it still matters. The king will formally approve all new bishops, for example. And pronouncements of the
crown, especially on something as
personal as faith in God, carry a
“We have a kind of unease about
special weight.
our politicians and our leaders exParticularly in her later years, Eliza- pressing their faith, and to some
beth was clear about expressing
extent this extends to the monarher beliefs, often citing the
chy,” Bradley said. “It’s seen as un“guiding light” of Jesus, especially British.”
in her annual televised Christmas
Despite declining church membermessage watched by millions of
ship and influence in daily British
people.
life, the monarch remains a
Many trace her shift in tone to her powerful church symbol; British
Christmas address of 2000, when
coins feature the queen’s likeness
she said, “For me, the teachings of and letters in Latin that stand for,
Christ and my own personal ac“By the Grace of God, Queen and
countability before God provide a Defender of the Faith.”
framework in which I try to lead my
As his mother was, Charles is a reglife.”
ular churchgoer and clear that his
faith is Christian. In his first address
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to the nation, on the day after the queen died, Charles cited his
“responsibility” to the Church of England, “in which my own faith is so
deeply rooted.”
“In that faith, and the values it inspires, I have been brought up to cherish
a sense of duty to others, and to hold in the greatest respect the precious
traditions, freedoms and responsibilities of our unique history and our
system of parliamentary government,” he said. It was notable how quickly
he placed faith into the context of the more secular “values” and “duty.”
In a 73-year lifetime of being a king-in-waiting, when he was able to speak
more freely than he now can as monarch, Charles appeared to stake out a
less doctrinaire religious and spiritual stance — even giving it its own
title.
Charles said in a 1994 documentary that he was more a “defender of faith”
than “the faith.” He questioned the impulse to prioritize one particular
interpretation. “People have fought to the death over these things,” he
said, “which seems to me a peculiar waste of people’s energy, when we’re
all actually aiming for the same ultimate goal.” Instead, he said, he
preferred to embrace all religious traditions and “the pattern of the divine, which I think is in all of us.”
When presented with the question again more than two decades later, he
clarified his remarks, saying: “It’s always seemed to me that, while at the
same time being Defender of the Faith, you can also be protector of
faiths.”
The “Defender of the Faith” title dates to the 16th century, when it was
granted by Pope Leo X to King Henry VIII for his defense of Catholicism.
When Henry broke with the Catholic Church, he held on to the title, but
now he was defending the Anglicanism of the Church of England.
Charles has long been an advocate for environmental causes, with a
passion that Bradley described as “eco-spiritual.” In his 2010 book,
“Harmony,” Charles issued a call for a “sustainability revolution” to
reverse environmental threats to the planet, which he blamed in part on
“the spiritual dimension to our existence” being “dangerously neglected
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during the modern era.”

In the book, Charles took issue with “empiricism,” the view that since science cannot prove the existence of God, God must not exist. That kind of
thinking, he wrote, “elbows the soul out of the picture.”
In an increasingly multicultural nation with a full rainbow of faiths, Charles
has long expressed interest in and support for all forms of belief, particularly Islam and Judaism.
His mother also crossed new boundaries in that regard. She was the first
British monarch to enter a mosque. Unlike predecessors, she met a succession of popes. On her 60th year on the throne, in 2012, she said the
church “has a duty to protect the free practice of all faiths in this country.”
Pope Francis, as well as British Muslim, Jewish, Hindu and Sikh leaders,
have all praised Elizabeth effusively since her death.
As the queen was sharing more about her faith, British society was becoming more secular.
According to the National Center for Social Research, church membership
has dropped sharply over time, with only 12.5 percent of Britons in 2020
considering themselves members of the Church of England, down from
nearly 36 percent in 1985. Of those who considered themselves Anglican
in 2020, more than 40 percent said they “never” attend services.
Similar to the United States, British society has in recent years become
less reliant on and structured around institutions that were once bedrocks
of daily life. The center’s research showed that people who claimed “no
religion” rose from 34.3 percent in 1985 to almost 49 percent in 2020.

As the number of worshipers drops, hundreds of historic churches have
been taken out of service and turned into apartments, offices, pubs, spas,
shops and even sporting centers with rock-climbing walls.
The church has changed in important ways, including a decision in 2002 to
allow divorced people to remarry in the church. Three years later, Prince
Charles and his longtime partner, Camilla Parker Bowles — both divorced
— were married in a civil ceremony that was blessed immediately after26

ward in a chapel at Windsor Castle by the archbishop of Canterbury.

Now king, Charles is the first divorced monarch since Henry VIII —
although two of Henry’s prolific string of marriages technically ended in
annulment, not divorce.
It was not until 2018, when Charles’s son Prince Harry married American
actress Meghan Markle in the same chapel where his father’s marriage
had been blessed, that a royal wedding of a divorced partner happened
with the full blessing of the church.
Still, Charles’s admitted adultery (with Camilla) during his marriage to
Princess Diana before their divorce in 1996 doesn’t sit right with some
British people.
“Hard to celebrate a man who has been an adulterer and has well-known
if arcane religious views,” said Bates, the former Guardian correspondent.
“If the monarchy stumbles, where does that leave the established
church?”
In some ways, Charles’s brand of faith — with greater focus on spirituality
than dogma — puts him more in line with the British public.
Bradley said a small movement within the church already wants to see it
formally uncoupled from the monarchy and the government. In a country
with so many faiths, and so many people who don’t identify with any faith,
Bradley said critics of the church wonder “if it can really still claim to be
the church of the nation.”
While it’s unlikely that any change in monarch would bring people back
into the Church of England, Charles could be a more relatable “Defender
of the Faith” for some church members.
“He represents those people who perhaps don’t have a vibrant faith, but
have a sense that there is loving God,” said Andi Britt, 58. Britt is a human
resources executive for IBM in London, who came with his wife, Jane, on
Sunday morning to place flowers in the queen’s honor at Buckingham
Palace.
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“He represents a faith and a God who welcomes people, regardless of
how close they feel,” said Britt, who described himself as a “committed
Christian” and Church of England member. “I think he represents many
people who are just not as sure, or who don’t have such strong convictions
— people of faith, different faiths, or no faith.”

What the Queen meant to Christians - By Miles Pattenden
Queen Elizabeth II (1926 – 2022) was the world’s most prominent Christian leader, and perhaps the most faithful person to lead a nation. More
than the pope — her reign saw seven of them — she was a constant presence in Christian life in Britain, at Church and in prayer. She showed by
example, leading ceremonies of national remembrance and addressing
the nation and the Commonwealth at Christmas. We all also knew her to
be a regular churchgoer. Her death leaves an enormous void for believers everywhere.
The optics of her position were wealth and glamour, but the philosophy
which underpinned her approach to monarchy was a very quiet Christian
humility. In this, she was rather more like Pope Francis — that other great
Christian figurehead of our time — than casual observers have imagined.
“For me”, Queen Elizabeth said in her 2014 Christmas message, “the life
of Jesus Christ, the Prince of Peace, is an inspiration and an anchor in my
life. A role model of reconciliation and forgiveness, he stretched out his
hands in love, acceptance, and healing.”
Aged 21, she made this highly personal, and very Christian, commitment
on radio: “I declare before you all that my whole life whether it be long or
short shall be devoted to your service.” Sadly, she was called to make this
promise good just five years later when her father, King George VI, died
an untimely and much-lamented death.
Queen Elizabeth personified Christian virtue for the next seven decades.
She was constant, she was reliable, she was indefatigable, unstuffy, unshowy, and uncomplaining. She never demanded gratitude but toiled on
regardless. And she displayed an intense commitment to God, which inspired her to find ways to embody values cherished by the British people.
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She would not abdicate because she believed such an act would have violated her oath to a Higher Power. She was queen for life because she had
been anointed. Her forbearance in the face of failing health and old age
has therefore been one of the past decade’s most visible outward signs of
unwavering Christian faith.
Queen Elizabeth’s crown may not have been one of thorns, but its burden
was nevertheless still barbed and weighty. A thousand photographers
waited in earnest for a sign of annoyance, exasperation, arrogance, vanity,
or aloofness. And yet in years and years and years, none came.

The Queen was true to her word and was loved and admired for it. Even
at the end she was still at her dutiful best, pushing past her obvious frailty
on Tuesday to meet with politicians to arrange a change of British government.
She never complained, she never explained. Her ethic was of the kind often referred to as Stoic — and Christianity certainly absorbed aspects of
it from Greek philosophy. But this was also the ethic present in Christ’s
Passion.

Queen Elizabeth’s life became its own very modern sort of Passion play,
in which one person was identified with the sins of a nation. Britain’s Original Sin has come to be seen as that of Empire, a formation of which Her
Majesty had begun her reign as public face. Yet she bore the opprobrium
which her nation’s imperial legacy attracted with grace and humour. More
importantly still, she sought to construct something positive from the embers of exploitation. The Commonwealth will surely be her lasting legacy
— a global fellowship in parallel with the Anglican communion which
unites peoples of many backgrounds and many faiths through a common
desire to do good.
Queen Elizabeth’s death can be a moment for all of us — Christians and
non-Christians alike — to take stock of our quarrels, to pause them, and to
unite in grief and mourning as we are reminded about inexorability.
Today we are often encouraged to express our feelings freely, to wear our
hearts upon our sleeves, à la Prince Harry. And so Queen Elizabeth’s
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unsentimental brand of silent public
virtue has, by contrast, come to
seem a touch quaint, limiting, and
outdated. Yet the moment of her
death affords an opportunity not only to give thanks for her steadfastness, but also to reflect on its qualities as a model for our own lives.
Quiet Christianity helped Queen
Elizabeth win over many critics,
even those who were opposed to
her ideologically. Her obvious
tolerance and moderation brought
out those same impulses in others.

following her lead for how that is
done.

It is a painful irony that her Anglican
Communion itself is going through
such public convulsions occasioned
by an inability to chart the tolerant
moderate paths which she championed.

- By Teresa M. Bejan

Rest in Peace, Your Majesty. God
Save the King.
Miles Pattenden is Senior
Research Fellow at the Institute for
Religion and Critical Inquiry at
Australian Catholic University, and
Visiting Fellow in the Humanities
Research Centre at Australian
National University.

“Mere civility” as the basis
of a tolerant society

There are few perennials in politics
as predictable as the “crisis of civility”. Over the past three decades,
this crisis has become a permanent
affliction in liberal democratic sociAs a Briton, and as an historian, I felt eties — particularly those that dean unfamiliar unease as the news
fine themselves by their aspiration
unfolded last night. For me, as for
to be tolerant, open, and free.
most of my fellow countrymen, this
So in the United States, or in the UK
is uncharted territory: a time with— where I live now — or Canada, or
out our great national leader, the
Australia, whenever the national
only monarch we have ever known.
conversation gets heated, the calls
Something has changed forever.
for conversational virtue begin, onQueen Elizabeth’s response to such ly to be met in turn by eye-rolls
a crisis would surely have been to
from the civility-sceptics, suspicious
turn to Jesus — but to do so calmly, that the self-appointed guardians of
softly, and unobtrusively. We must
civil discourse are more concerned
place our faith in him to deliver us to silence their opponents than to
from evil now that she is gone,
have a serious debate. All that’s
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changed, if anything, in recent years is that the eyes roll a little faster after
several decades of practice.
And who can blame them? While civility’s boosters continue to insist on
the profound importance of what we say to each other, or that civility is
kind of panacea for all that ails us, the sceptics note that, as a solution to
the problems facing (deeply divided) democracies the world over,
“civility” seems inadequate, at best, and at worst, counterproductive. Why
on earth should we think that talking to each other, at length, about the
fundamental questions that divide us, should bring us closer?

Moreover, political developments over the past five years have attuned
us, more than ever, to the downside — even the dark side — of civility. In
the face of gross injustice, good manners seem tantamount to complicity.
Thus its critics claim that “civility” isn’t a virtue at all, but a vice ― one
that demands deference to an unjust status quo: delegitimising dissent
while marginalising already marginal groups.
While such complaints have been commonly voiced on both sides of the
political divide, in more recent years there has been an all-out assault on
civility itself. Many activists, pundits, and even members of the US Congress have declared that the time for civil disagreement is over, that the
time for righteous outrage against, public shaming of, even harassment
towards our political opponents has begun. And many people, it seems,
have taken their advice to heart.
The fear and frustration on the part of those who find civility wanting are
understandable. Still, despite all the moral clarity on both sides, in this
latest crisis of civility, as in others before it, a fatal fuzziness remains:
What, exactly, is civility? It’s striking to me that in the midst of all the hand
-wringing ― and grandstanding ― this basic question remains unanswered.
But surely, before we reject civility altogether, we ought to be quite clear
on exactly what it is that we’re rejecting, lest we miss it when it’s gone. So
what I propose to do here is answer that question by exploring our
modern concept of civility in light of its long and complicated history ― a
history that came to a head in early modern European debates about
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religious toleration Europe in the years following the Reformation.

This close connection with toleration explains, I think, why citizens of
twenty-first century liberal democracies find ourselves continually appealing to this unapologetically antiquated and old-fashioned concept today whenever we feel our own fundamental disagreements driving us farther and farther apart. But as such, civility has always been controversial
― for the rebellion against civility began as soon as the concept was first
invoked to quiet a religious controversy. Thus some of civility’s earliest
critics were justifiably suspicious that the prosecution of incivility was just
another way to persecute dissent.
While this forgotten history suggests that the modern sceptics of civility
are right to be suspicious, I hope to demonstrate how one of the earliest
defenders of religious toleration stumbled upon “mere civility” as the key
to unmurderous coexistence between those who not only differed, but
profoundly disagreed, on “the fundamentals”.
The idea of “mere civility” that I find in Roger Williams, a Puritan dissenter
and founder of the colony of Rhode Island, certainly challenges many of
our preconceptions about what a tolerant ― or civil ― society should like.
Nevertheless, I’ll argue that it both offers a promising way forward, and
that it constitutes a virtue of which tolerant societies are now in desperate
need.
What is “civility”?
Most people tend to associate “civility” with good manners or politeness.
And if this were all there was to it, it would suggest that civility is, indeed,
something trivial, scant stuff to stake our democratic hopes on. But the Oxford English Dictionary suggests that defining “civility” is quite a bit more
complicated; for what we tend to think of the first definition of civility (as
“politeness, courtesy, or consideration”) there is offered only as the
twelfth. If we want to be more precise, we might say that civility is a conversational virtue akin to politeness, courtesy or respect, but that it is distinguished by several peculiar features:
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First, by “conversational virtue” I mean a virtuous standard of behaviour
that is meant to govern how people speak to each other ― both in the
substance of what they say and in the manner in which they say it. But
right away, we can see that civility, unlike politeness or decorum, is meant
to govern one kind of conversation in particular ― that is, how we disagree. As the seventeenth-century English philosopher Thomas Hobbes
pointed out, there is a reason that “disagreeable” is a synonym for
“unpleasant”; as he put it in his 1642 work De Cive: “the mere act of disagreement is offensive”, because “not to agree with someone on an issue is
tacitly to accuse him of error … just as to dissent from him in a large number of points is tantamount to calling him a fool.”
But if disagreement itself is difficult, the conversational virtue of civility is
salient to one kind of disagreement in particular ― namely, those in which
the issues at stake are those we consider somehow “fundamental” to our
worldviews, as well as to our personal and social identities. These would
include questions of religion, politics, culture or identity that go straight to
the heart of how we see the world, and each other. One simply does not
discuss religion or politics at the dinner table because these are the commitments that people really disagree about, and those disagreements become heated and hateful because we define ourselves and our opponents
in the controversy. These disagreements of believing and belonging feel
particularly fraught ― but civility holds out the hope that they are not only
possible, but they can also be productive.
The role of civility in regulating conversational conflict brings us to its
second peculiar feature. In contrast with other conversational virtues like
politeness, respect or deference, civility is distinguished by its minimal
character, and occasionally negative overtones, as a low bar often grudgingly met. So, when we call for “more civility” from our opponents, we
have something less than deference or respect in mind. As a conversational virtue, civility is at home in the uneasy relations between ex-spouses
and bad neighbours, as well as between members of the other party or
religious sect. That’s why I call this virtue “mere civility” ― though, unlike
many virtues, it operates not as a ceiling, but as a floor, and woe betide
those who fall below it!
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This brings me to civility’s third distinctive feature: its agents or subjects.
Consider civility’s many cognates ― words like “civic”, “civilian”,
“civilisation”, and “citizen”. All of these are derived, like civility itself, ultimately from the Latin civitas, meaning the body of citizens, or state. This
suggests that civility doesn’t govern disagreement between just anyone,
but that it’s proper practitioners are those who stand in a particular relation to one another, as those who live together as members of the same
civil society or state.
Taking these three features together, we might define civility as follows: It
is the conversational virtue expected from all members of a civil society
as such, meant to regulate the fundamental disagreements between them.
And this explains why, despite the widespread assumption that “civility” is
just a synonym for politeness, being labelled as “uncivil” is clearly so
much worse than being called “impolite”. It is a signal to the recipient that
she is somehow “beyond the pale” of our society; it indicates that she is intolerable in a way plain rudeness is not. Interestingly, however, treating
her uncivilly has the same exclusionary effect. Uncivil treatment is, after
all, not just an unpleasant experience for those on the receiving end ―
like calling someone “uncivil”, treating them uncivilly is an indication that
the disagreement is over, no further conversation is possible. It’s tantamount to taking one’s ball and going home, and perhaps hitting them in
the face with it on the way out.
Here the close conceptual connection between civility and tolerance
comes into view. In modern liberal democracies ― societies that aspire to
be tolerant societies, as well as civil ones ― we see civility as essential
because it enables us not only to differ, but also to disagree and to live
together with others despite the disagreeableness of our fundamental
disagreements. In such societies, mere civility is a sign that we are willing
to tolerate others, no matter how much we might dislike them or their
contrary commitments. It gets us in the room and talking despite our
differences, and keeps us there during our disagreements about the
things that matter most.
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But on the flipside of every civil
disagreement is the spectre of suppression or exclusion: the suspicion that those who fail to meet the
bar of even mere civility are unequal to the task of toleration and
thus have no place in a tolerant society ― they are intolerable themselves.

peoples in the European conquest
of the New (and then “the known”)
World for centuries.

This history suggests that the critics are right to be suspicious, and
that civility was, is, and will remain
part and parcel of a civilising discourse. Still, I want to suggest that
the origins of our modern concept
of civility, with all of its peculiar
Civility and its discontents
features, lie not in the eighteenth,
The conceptual complexity of
but in the sixteenth and sevencivility that I’ve outlined thus far is
teenth centuries, in the aftermath of
a fitting reflection of an equally
the Reformation and the long concomplex history. Which of its
troversies over religious toleration
etymologies modern commentathat it inspired.
tors choose to highlight often
depends on where they stand on
As this alternative history reminds
whether civility is or is not a virtue. us, not all civilising discourses are
created equal ― and whether in
Civility’s boosters tend to
the seventeenth century or today,
emphasise its classical roots, in the
how one defines civility, and how
Latin civilitas as an ancient ideal of
one proposes it to enforce it, mat“good government” and civic virters quite a lot.
tue. Its critics, by contrast, prefer to
highlight the exclusionary poten- “Civility doth but wash the outtial of these ideals, and how they
side …”
became handmaidens of colonialArguably, the first modern crisis of
ism and empire. So, in 1755, Samuel
civility was kicked off by none othJohnson defined civility as
er than Martin Luther, self-made
“freedom from barbarity; the state
master of that recent revolution in
of being civilized.” And as a
communications technology: the
synonym for “civilisation”, ideals
printing press. When the Pope
of civility worked to justify the
finally responded to Luther’s 95
displacement and oppression of so
theses, by declaring 41 of them to
-called “savage” and “barbarous”
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be heretical, Luther responded by
calling the Pope “the Antichrist”. In
The Murderer of Dresden (1531),
Luther announced himself “unable
to pray without at the same time
cursing”:

and violating the standard of civilitas, Luther retorted that the truth
would always be offensive to those
privileged by an unjust status quo:
“You can’t turn the sword into a
feather”, he wrote, “and the Word of
God is a sword.” As he helpfully reIf I am prompted to say “Hallowed
minded his followers: the Greek
be thy name”, I must add “Cursed,
term euangel could also mean “a
damned, and outraged be the name
shout”.
of papists and of all those who slander your name” … thus orally, every Many of the self-described
day and in my heart without inter“evangelical” Christians who
mission.
emerged in the ensuing years took
Luther’s advice to heart, often to his
He concluded: “I am well convinced
chagrin. One particularly striking
that God will hear our prayers.” The
example in seventeenth-century
long-standing Protestant tradition of
England were the early Quakers,
calling Catholics “papists” and “Anti
who experimented with many differ-christians” (as followers of the paent forms of “enthusiastic” evangepal antichrist) originated here.
lism deliberately offensive to social
The Catholics, of course, gave as
mores. To those familiar with today’s
good as they got with traditional la- pacifist Society of Friends, this may
bels like “heretic”, while expericome as a shock. But the early Quakmenting with other insults ― includ- ers were a rambunctious bunch ―
ing the term “Protestant” itself.
known, among other things, for takWhen Pope Leo X excommunicated ing off their clothes in public “for a
Luther in 1521, he bestowed upon
sign” and disrupting Anglican
Martin’s followers the insulting
church services by banging pots
“denomination” Lutherans so that
and pans and demanding to know
they might share in his punishment “by what authority” the minister
and shame.
preached. In one case, a Quaker
man reportedly took off his pants
When critics like the high-minded
humanist Erasmus accused Luther of and lay down on the communion table.
lowering the conversational tenor
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The Quakers and other sectarians coupled their “free speech fundamentalism” with a principled critique of civility itself. Like Luther and other
Puritan dissenters within the Church of England, the Quakers argued that
a truly evangelical Christian had a duty to offend the sensibilities of those
invested in a corrupt status quo. To these critics, conversational virtue was
cover for hypocrisy: “Civility doth but wash the outside, the inwards must
be washed … A sow may be washed, yet a sow still.” It was thus as far from
true spiritual virtue as “strewing flowers on a dead corpse”. By contrast,
the spirit of protest at the heart of Protestantism demanded conscientious
incivility in the form of disruptive witness against the powers that happened to be. Little wonder, then, that: “The civil person hath an aching
tooth at religion; his heart riseth against holiness … [and] hath a secret antipathy against the ways of God.”
The growing impression that the prosecution of incivility was just another
way to persecute dissent in the seventeenth century was confirmed by the
popularity of adverbial redefinitions of heresy ― that is, definitions that
focused, not on the matter of doctrinal heterodoxy, but the manner in
which a religious opinion was held, or held forth, whether “factiously”,
“obstinately” or “pertinaciously adhered to”.
The witness of Roger Williams
Today, we tend to think of religious toleration as the “obvious” solution to
this problem, but this history reminds us of just how not obvious this solution was, either in theory or in practice. From the perspective of the participants, persecution of the tongue by uncivil evangelicals was just as pressing a danger as persecution by sword or stake ― and toleration seemed a
certain way to make the wars of words worse by bringing evangelists into
closer contact and encouraging them to compete.
Thus by the mid-seventeenth century, the consensus among many English
dissenters ― much like civility’s modern critics ― was that civility was the
latest watchword of the would-be persecutor, nothing more. And this, in
turn, confirmed the impression of those, like Thomas Hobbes, on the opposing side: all seemed to agree that a civil society could not now and
could never be a tolerant one, because the permission of religious
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differences would lead inevitably to
uncivil evangelical disagreement,
mutual offense, and, from there by
degrees, into the secular hell of civil
war.

and above ― the “damned”.

But Williams was soon disappointed.
Before he even arrived, he began to
see the “unchristian Christians” of
New England as hypocrites, who osBut lucky for us, a few dissenters
tentatiously condemned and “cried
dared to challenge this consensus
out against the sins of others” while
and think differently. And even
living on land they had stolen from
though he shared his fellows’ suspi- the Native Americans. This was not
cion of civility, one dissenter in par- Williams’s only offensive opinion,
ticular floated the frankly ridiculous however. In addition to floating the
notion that unmurderous coexistsuggestion that women should wear
ence in a tolerant society might be veils in public (in keeping with St.
possible, after all, and that mere ci- Paul’s counsel in Corinthians), he
vility might hold the key. That man, preached against the sinfulness of
of course, was Roger Williams. And swearing civil oaths and was apparto get a sense of just how unlikely a ently caught defacing an English
defender of civility he was, one has flag by cutting out the cross of St.
to understand a little of where he
George ― as a sinful combination
came from.
and conflation of civil and religious
power, and a violation of the necesLike most Puritans, Roger Williams
sary “wall of separation” between
left England in the 1630s not just to
church and state.
flee the rising tide of persecution
within the Church of England, but
All of which is to say that Williams
because he had had enough of liv- was, in effect, too puritan for his feling in a society of people he consid- low Puritans! Which perhaps exered to be sinners and wanted to
plains why he soon left Boston for
live in a society of “saints”. Inspired Salem (later famous for its witch triby John Winthrop, Williams hoped
als, and which he found decidedly
that Boston might become a perfect- more congenial).
ly just and virtuous “city on a hill”,
But in addition to what we might call
in which the righteous could live
his strong views, it’s important to reamong the like-minded as models
member that, as an evangelical
of Christian charity far apart from ―
Christian, Williams also saw it as his
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duty to witness tirelessly (and “vehemently”) to his fellow New English
and the Native Americans, too, against what he saw as their spiritual errors. And he was at this for years, before his fellow Puritans finally decided to banish him for his incivility. This should remind us of an important
fact that the modern revivers of Williams are often all too willing to forget:
Roger Williams could be obnoxious. After all, even he conceded that his
banishment from Massachusetts had had something to do with his
“constant admonishing of them” in their “unclean walking”.
Like Luther, Williams was a virtuoso of what we today might describe as
“hate speech”: although he would later propose to tolerate them, he never
called Catholics “Catholics”, but always “Anti-christians” or “Papists”.
And as for the Americans, while some recent commentators have been
tempted to romanticise Williams as America's forgotten “First Founder”
and a modern multiculturalist avant la lettre, it was more than “a respectful
curiosity about the varieties of humanity” that led him to “lodge with [the
Naragansett] in their filthy, Smoakie holes [and] gaine their Toung!” He
went there because he wanted to convert them, and he made it very clear
to them and to others that he viewed their religion as devil worship and
abhorred most of their “barbarous” customs.
Still, Williams was emphatic: that there was more civility to be found
among these American “barbarians” than the “unchristian christians” of
New England, and he would later plead for religious toleration on their
behalf to Parliament itself.
And this experience perhaps explains why Williams, unlike other dissenters, never rejected civility itself, but took a different tack. Sheltered by the
Narragansett, he became convinced that even those who disagreed on the
fundamentals of faith and were mutually intolerant of each other’s errors
could still share a common life. He had, after all, learned the hard way that
“one must goe out of the world” if one would “not keep civill converse
with Idolaters”. Still, he insisted, that if “Men keep but the Bond of Civility”, they might live together, despite their many “spirituall oppositions”.
It should be clear by now that by “civil” Williams clearly did not mean polite. As a tireless and often obnoxious evangelist, he knew from experi39

ence just how uncivil this seemed to those on the receiving end. Yet unlike
Luther, Williams refused to reserve the right to be offensive to the righteous alone. Civility, like religious truth, he insisted, was in the eye of the
beholder:
That our selves and all men are apt and prone to differ … that either part
or partie is most right in his owne eye, his Cause Right his Car[r]iage
Right, his Argum[en]ts Right his Answeres Right [is] no new Thing in all
former Ages [or] in all parts of this World …
It should be pointed out that, as a good Protestant, Williams also believed
that the truth would always be particularly offensive to those privileged
by an unjust status quo:
When a kingdome or state, towne or family, lyes and lives in the guilt of
false God … no wonder if sore eyes be troubled at the appearance of the
light … [or] if persons sleepy loving to sleepe be troubled at the noise of
shrill (though silver) alarums.
But rather than rejecting conversational virtue, for Williams this meant
simply that civility could not be a matter of policing others’ speech or
avoiding controversial topics. Rather, mere civility must begin at home,
with the willingness to hold one’s nose and remain present to one’s opponents, no matter how intolerable (or, indeed, deplorable) one found their
views, and to talk about their errors to them ― that is, to their faces, and
not behind their backs with one’s like-minded friends ― and to do so ideally until the deplorables recognise that you, not they, were in the right.
And so, when the Narragansett sachim, Canonicus, granted Williams the
land that would become Providence, he decided to put his controversial
ideas about civility and tolerance to the test. Even then, however, it’s not
clear that Williams intended to found a society, let alone a tolerant one.
The founding of Rhode Island seems to have been an accident. Williams
did not set out to lead, but he was certainly followed by fellow exiles and
trouble-makers like Anne Hutchinson and Samuel Gorton, who were just
as obnoxious as he was and who joined his plantation ― much to his chagrin.
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To say that the success of Williams’s “livelie experiment” in “Rogues Island” (as its critics called it) was not a foregone conclusion, then, is an understatement. The self-styled saints next door complained that Williams’s
colony had become the “latrine” of New England, and a “receptacle” for
all sorts of riff-raff.
But apart from the normal challenges of life among evangelicals on the
colonial frontier, what was truly exceptional about Rhode Island was not
just the absence of an established church, but that Rhode Island welcomed Protestants of all stripes, Jews, Muslims, American “pagans” and
even Catholic “Anti-christians” to live together on terms of equal liberty
― including the liberty to proselytise. In Williams’s colony, as long as one
was willing to fight for their faith with words, not swords, no one was beyond the pale.
Indeed, only one group ever to seriously test the limits of Williams’s toleration was ― guess who? That’s right: the Quakers. When Quakers began
flocking to Rhode Island in the 1650s, Williams was terrified that they
would prove the critics right ― that toleration was, indeed, a recipe for
disorder and civil strife. But Williams’s main objection was, perhaps surprisingly, to what he saw as the intolerance implicit in Quaker incivility.
That their religion led:
To a sudden cutting off of People, yea of Kings … opposing them … [and
to] as fiery Persecutions for matters of Religion and Conscience, as hath
been or can be practiced by any Hunters or Persecutors in the world.
Given that Quakers would soon be put to death by the colony of Massachusetts, this may sound a bit rich, but Williams insisted that evidence of
Quaker intolerance could be found in their uncivil habit of falling into silent prayer whenever someone tried to disagree with them, and so shutting down the conversation.
But thankfully for the Quakers, and for us, Williams also knew that the surest way to convince someone of the righteousness of their wrong and intolerant views was to subject them to persecution. And so, instead, he did
the merely civil thing: he challenged several leading Quakers to a public
debate, and spent three days trying to convince them they were wrong.
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Even though Williams was so old
erant for long.
and ill he had to be carried into the
“Mere civility” must thus serve as a
venue on his sickbed, still he contintool of uncomfortable inclusion in a
ued to practice what he preached.
tolerant society ― a society groundForget the Founding Fathers ― the
ed, in turn, in a radical and, frankly,
United States’ peculiar tradition of
unreasonable faith in the possibility
free speech fundamentalism started of a common life and shared future
here, in Rhode Island. It may not
with those people we now and will
have been the multicultural idyll im- continue to hate.
agined by some secular liberals.
Two cheers for “mere civility”
Still, for over a century “Rogues Island” was the most tolerant society This forgotten history should, at the
very least, pose a serious challenge
the world had ever seen.
to our modern assumptions about
And Roger Williams accomplished
what a tolerant, and civil, society
this by challenging what John Locke
should look like today. The tolerant
would present fifty years later as obsociety Williams founded accivious, or Jean-Jacques Rousseau who
dentally when his own incivility
declared it impossible “to live in
finally saw him exiled from Massapeace with those one regards as
chusetts would never have worked
damned”. And whereas Locke ―
in theory, and yet it worked in
who is celebrated to this day as the
practice. This suggests that we
“father” of liberal toleration ― exshould be careful when we repeat
cluded Catholics and atheists from
conclusions that seem familiar or
toleration, due to their “intolerance”,
obvious to us ― conclusions like
Williams included both in Rhode Isthat of Locke, that of course the
land, and many more besides. Beintolerant have no place in civil life.
cause unlike Locke and Rousseau,
Williams regarded living on terms of But I also want to go further and
suggest that today’s ongoing crises
equal liberty in a tolerant society
with “damned” was not impossible of tolerance and civility show that
― it was precisely the point. For, as we still have a lot to learn from
Roger Williams ― especially those
Williams knew from experience, a
today who are, like the early Quaktolerant society cannot pick and
choose its materials and remain tol- ers, tempted or prepared to give up
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on civil disagreement because they about civility as a way to avoid havfear the soul of the nation is at stake. ing a difficult disagreement, you’re
doing it wrong.
These critics are right: a civil
society is not necessarily a just one. Mere civility reminds us that the
One should certainly not exaggerate temptation to achieve a tolerant sothe democratic or egalitarian impli- ciety through exclusion ― by pushcations of even mere civility: the
ing those we sincerely believe to be
norms of civility do indeed work to “uncivil”, beyond the pale ― is conmaintain the status quo, by making stant. We need to be careful that we
and maintaining hierarchies through are not more concerned to avoid the
the ineluctable element of suppres- disagreeableness of disagreement
sion or exclusion. This is as true now in favour of the more agreeable
as it was in the seventeenth century. company of the like-minded, and
that we’re not trying to isolate ourStill, Williams’s understanding of
selves in the more congenial society
mere civility holds out the hope that
of saints covertly ― whether on sothe members of a tolerant society
cial media or in everyday life.
might be able to work to make their
society more just together, despite As Roger Williams knew well, untheir deep disagreements and mutu- murderous coexistence with the
al dislike. Mere civility, on Williams’s intolerant infidel next door is no picmodel, is thus no obstacle to crying nic, but neither is the society of
out against injustice, or calling out
saints. Infidels, after all, are people,
our opponents’ sins, or their intoler- too. So are the intolerant. Continued
ance. But it does demand that we do engagement with them on terms of
so without denying or destroying
mere civility may be all we can hope
the possibility of a common life to- for. Still, it is no less important and
morrow with the people we believe miraculous for that. And so I say two
to be standing in our way today.
cheers for mere civility. We’ll miss it
when it’s gone.
So what does mere civility demand
of us? That we remain committed to Teresa M. Bejan is Professor of
talking and disagreeing — and not Political Theory and a Fellow of
to pull our punches, although we
Oriel College at the University of
may not land them all at once. This Oxford.
also suggests that if you’re talking
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Christmas and January Services times
Our Christmas Eve Service (‘Midnight Mass’) will
be at 9.30 p.m. and our Christmas Day Service will
be at 9.00 a.m. After Christmas there will be just the
one Service on Sundays in January at 9.00 a.m. with refreshments available
after the Service. This will be the pattern until the Choir returns on
Sunday the 29th of January when we will revert to our 8.00 a.m. Said
Eucharist and our 9.30 a.m. Choral Eucharist.


Jeremiah 32.1-3a, 6-15; Psalm 91.1-6, 14-16;
either 1 Timothy 6.6-19; or 1 Timothy 4.12-5.8;
Luke 16.19-31

Today’s reading from St Luke relates to us the story often known as Dives (which is Latin for ‘the rich man’)
and Lazarus (which means ‘the one whom God has
helped’). It is the story of a rich man without compassion and a beggar. The
story is a warning to get things in order before it is too late. Lazarus is
accepted into the ‘bosom of Abraham’ – the founder of God’s covenant
people. Abraham’s bosom was a contemporary Jewish term for the lodging
place of the godly dead prior to the expected general resurrection. But it was
Lazarus was rescued by God. But for all his expensive clothing (purple cloth
and fine linen were top-of-the-line couture) the rich man found himself with a
permanent impassable gulf between Sheol and the unending joy of heaven.
His money wasn’t the problem: his indifference in the face of suffering was.
As the theologian Chris Haslam notes, ‘Every Jew knew the Old Testament
laws commanding the compassionate use of riches, so the rich man had no
excuse for his wanton neglect of one whom he saw regularly (vv. 20-21) and
could have helped easily.”


Jesus Christ, lover of the poor, let me see the needy through your eyes.
Let me offer as much help as I can. Help me always to be kind.



Give thanks for the work and witness of NATSIAC, the National
Aboriginal and Torres Strait Islander Anglican Council.

Text: Robert McLean © Anglican Board of Mission, 2022
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INDOORS
Lunchtime Recitals for 2022
1.15pm Third Tuesdays of the month
Tuesday 18th of October - David Carreon & Joanna Hwang
Tuesday 15th November - Judith Rough & Michael Deasey
Entry by Donation.

David Russell
Director of Music

Sheryl Southwood
Recital Convenor

Advent Luncheon
An Advent luncheon is being booked for Sunday 27th November at
12noon in the Parish Hall.
The last Advent luncheon was in 2019 and we had the smallest number
of parishioners attending (57). Let’s hope we can have more attending
this year.
Please keep the date free. More details will be published shortly.
All enquiries to Pam Brock

QUOTE OF THE WEEK...
"God does not give us everything we want, but he does fulfill his
promises, leading us along the best and straightest paths to himself."
Dietrich Bonhoeffer (1906-1945)
German Lutheran pastor, theologian, anti-Nazi dissident, and key
founding member of the Confessing Church
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INTERCESSIONS – Sunday 25th September 2022
Pentecost 16 Year C
[CELEBRANT] United in the company of the faithful and looking for the
coming of the kingdom, let us offer our prayers to God, the source of all
life and holiness.
We pray for your Church, Lord, the Body of Christ, with all its collective
gifts and weaknesses; give us the grace to recognise that in your Spirit
we are one and curb in us all tendency to division. Pour out your Spirit
on Justin of Canterbury, Geoffrey our Primate, Kanishka our Archbishop,
Michael our Bishop and James our rector. Today we especially
remember before you the Anglican Church of Burundi and its Primate,
Archbishop Macumi.
Lord in your mercy: hear our prayer.
Have mercy on your world in all its beauty and richness; give us the
desire to share our planet’s food and resources, to care for its well-being
and to foster peace and justice in all. Remember your people of Russia,
Afghanistan, Belarus and other nations that are in bondage to tyranny
and despotic leaders. Bestow your wisdom on Charles III, Anthony our
Prime Minister, Dominic our Premier and all national, state and local
leaders.
Lord in your mercy: hear our prayer.
Bring your peace and wholeness to the broken in heart and spirit, to all
victims of selfish or violent acts, to those whose lives are trapped in sin.
Bring your healing to all who are sick in body or mind and make us
always sensitive to their needs. We bring to you those for whom we have
been asked to pray: Christian Ciaglia, Margery Foss, Jane Howard,
Warwick and Jan Roden, Martin de Vries, Peter Ying and Joyce Bannister,
Barry Brandy, John Burns, June Cameron, Elsie Dunnam, Malcolm Green,
Enid Kell, David Morgan, Graham Norman, Sally Palmer, Michelle
Phillips, Diane Smith, Peter Sorensen, Sylvia, Daphne Storey, Jean Storey,
Bob Woods and Bill Whittle.
Lord in your mercy: hear our prayer.
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We give thanks for the lives of Thelma Mary Paterson
and those who have died recently and for those who
miss their physical presence, especially for the family of
Elizabeth II who were not able to grieve in private. May
they, and we in our turn, rest in the peace of your
enfolding love. Today we remember those whose year’s
mind occurs at this time: Robert Ferris, Rev Dr John Beer,
Susan Laurence, Stanley Richardson, John Corkill,
George Gregory and Margaret Perkin.
Lord in your mercy: hear our prayer.
[PRIEST] Almighty God, you have promised to hear our
prayers.
Grant that what we have asked in faith we may by
your grace receive, through Jesus Christ our Lord.
Amen.

The Week Ahead...
Midweek communion - It is held every Wednesday at 10.30am in the Chapel
of our Lord's Passion.

Commemorations noted in the Lectionary this week


Monday 26th September - Lancelot Andrewes, bishop of Winchester (d.1626)



Tuesday 27th September - Vincent De Paul, priest & worker with the poor
(d.1660)



Thursday 29th September - Michael and All Angels



Friday 30th September - G Jerome, priest and biblical scholar (d.420)
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Website
Rector
Senior Assistant Priest

9747 4327
PO Box 530, Burwood, NSW 1805
www.stpaulsburwood.org.au
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Fr Michael Deasey OAM
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Lay Minister
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Director of Music
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Captain of the Bell Tower

Sacristan
Rector’s Warden

Mr David Russell
Michael Deasey FRSCM
Bailey Yeates
Mrs Pam Brock

Mr Brian Luhr OAM OGS
Dr Jane Carrick – 0418 399 664

People’s Wardens

Mrs Elizabeth Griffiths – 8033 3113
Mrs Pam Brock – 9747 3619

Office Secretary

Mrs Caroline Badra (9.30am –2.30pm Tues- Frid)
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