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W 
ELCOME  TO ST PAUL’S. We are glad that you have come to worship 

God with us today. If you are a visitor from another parish, or 

worshipping with us for the first time, please introduce yourself to 

our parish priest, Fr James Collins, or to anyone wearing a name badge. 
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I am 

who I am 

? ? 

First Aid 

Name badges 

Name badges help make St Paul’s an 

inclusive community. If you need a new 

name badge, fill in the form inside the 

pew sheet, send it to the parish office, 

and one will be made and left in church 

for you. 

Toilets 

Toilets are available at the entrance to 

the parish hall, which is  located behind 

the church. 

First aid kits are located on the wall of  

the kitchen in the Large Hall behind  

the church and in the choir vestry. 

Ask a member of the clergy or anyone 

who’s wearing a name badge. We’re 

here to help.  

Still got questions? 

Things you may  

need to know 

In case we  

need  to evacuate 

As you take your place in your pew, 

please make yourself aware of the route 

to the nearest emergency exit. Should 

there be a fire, leave quickly, turn right, 

and assemble by the roundabout on 

Burwood Road.  

Getting inside 

People needing wheelchair access can 

enter St Paul’s most conveniently by the 

door at the base of the belltower. 

Switch it to silent ! 

Please turn your mobile phone off or on 

to silent before the service starts. It’ll 

save you much embarrassment later on. 

Children are                      

welcome  

at St Paul’s 

Children are welcome in church at any 

service. There is a selection of 

children’s books and toys at the back of 

the church near the font and there are 

also kids’ activity sheets and pencils 

available at the back of the church  

where the pew sheets and prayer books 

are.  

Children’s Church runs during Term 

Time. Meet at the back of the church at  

the beginning of the 9.30am Eucharist. 

Please feel free to bring your children to 

the altar rail to receive a blessing, or to 

receive Communion if they have been 

admitted to the sacrament.  

Photos  
Please do not take photos 

inside the church or dur-

ing the services of wor-

ship without permission.  

Photos  
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Acknowledgement of the Wangal people of the Eora Nation  

We acknowledge the traditional custodians of the land upon which we 

meet, the Wangal People of the Eora Nation, and pay our respects to 

their elders, past, present, and emerging; and we pray that God will 

unite us all in the knowledge of his Son, in whom all things were created, 

in  heaven and on earth. 

We are glad that you have found us! 

We affirm that through God’s redeeming love for all, we are one in 

Christ. We respect the inherent and valuable contributions each                       

member makes to the Body of Christ. We celebrate our diversity and 

recognize the sacred worth and dignity of all persons of any age,                     

gender, gender  identity, gender  expression, race, ethnic origin,                    

economic reality, family  status,  sexual orientation, diverse ability, or         

social status. We believe that through Christ we are being included and 

welcomed  by God and one  another. As we journey towards inclusion, 

we proclaim this welcome to all God’s people, especially to those who 

have known the pain of exclusion and discrimination within the church, 

affirming that no one is excluded  or condemned. We invite all persons 

to journey with us as we discover the call of God on our lives through 

the ministries of St. Paul’s Anglican Church, Burwood. To that end, St. 

Paul’s Anglican Church commits to the welcome and inclusion of all  

persons as  children of God and declares itself to be a welcoming                      

community of faith.  

 

Bible Readings           Year A   Bible Readings  

at today’s Eucharist             for next Sunday 

Ezekiel 37.1-14                  The First Reading         Isaiah 50.4-9a                                

Ps 130      The Psalm     Ps 31.9-18                                                                                                                    

Romans 8.6-11                                   The Epistle                     Philippians 2.5-11                        

John 11.1-45     The Gospel                      Matthew 26.14-27.66   

                    or 27.11-54  
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Everyone is invited to join us  

at Communion 

There is a wide diversity in how                

Anglicans prefer to receive the bread 

and wine at Holy Communion; some 

stand, others kneel, most receive the 

wafer in the hand, a few wish to have 

it put on the tongue. Most like to 

guide the   Chalice to their lips, others 

like to take it into their hands, while 

others prefer not to touch it at all. 

None of these variations really matter 

but simply reflect Anglican diversity.  

For health reasons and out of concern 

for other worshippers, we ask you not 

to dip your bread into the wine. If you 

are uncomfortable receiving from the 

Common Cup  the practice in our    

Parish is to receive the bread  only.  

Judging by the number of people who 

do it, many must imagine that not                         

receiving the Chalice to the lips but 

dipping the wafer or bread into the 

cup (called intinction) is a more                          

hygienic way of receiving the                           

Sacrament. Nothing could be further 

from the truth.  

Apart from the obvious fact that the 

wine they are dipping into has                

already been in contact with the lips 

of others, with all the best                        

intentions in the world, the fingers of 

those who dip often come in                    

contact with the wine. Disease can 

spread more easily through the hands 

than through the lips, making this 

method the most  unhygienic.  In           

addition, the Prayer Book directs that 

all consecrated wine must be                 

consumed before it leaves the 

Church, meaning that someone,                  

usually the Chalice Assistant or the 

Celebrant, has to drink the left-over 

wine that has had multiple contacts 

with hands.  

In order to protect others it is                   

perhaps understandable to want to 

dip if one has sore lips or has a cold, 

but the consensus of the Church is 

that taking only the bread is fully                

participating in Communion. 

FOOD FOR PARISH                  

PANTRY 

PLEASE HELP  

The Pantry is running out of 

food fast. Can you please help?  

Any food, perishable,or                 

non-perishable, fruit or 

vegetable. If you can’t shop and 

would like to make a donation 

we can shop for you. 

Please talk to Jane Cordina or 

Rosemary. 

Thank you.  
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Welcome to St Paul’s!  

My Dear Friends, 

We are very glad to be able to               

welcome you to worship with us at       

St Paul’s.  

The following services will be                       

offered: 

• Sunday 8:00am Said Eucharist 

• Sunday 9:30am Choral Eucharist 

 with choir  

• Wednesday 10:30am mid-week 

Eucharist  

I am truly grateful to all those who, 

over the past months, have helped us 

to remain connected to God and to 

each other through this pandemic. 

Thank you for your loving Service of 

God and of God’s people at St Paul’s 

and  beyond. 

I hold you and our community,               

nation, and world in my prayers. 

May God’s peace sustain and                 

surround you at this time.   

Fr James 

Parish Prayer List 

At St Paul’s, we pray by name for  

people who have  either asked for 

our prayers or for whom someone 

else has made a request. This list is 

updated every 3 months or when we 

receive a new request.  Some names 

are on our list on a long-term basis 

while others  reflect a more                           

immediate need and are short term.  

We will only be reading the names on 

the short-term list in the  services but 

the whole list will still be included in 

the printed prayers for parishioners to 

use throughout the week. The full list 

of names will be read in our midweek 

service. 

Names can be added to or removed 

from the lists at any time. 

 News from St Paul’s …  

Chapel of the Good Shepherd 

Cardinal Freeman Village                  

Ashfield 

Today, Sunday March 26, 2023  

4.00pm 

‘WHEN I SURVEY THE                       

WONDROUS CROSS’ 

A Meditation on the Passion of 

Christ 

with 

The Mater Chorale 

Directed by Michael Deasey 
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ST PAUL’S ANGLICAN PARISH, 

BURWOOD,                                                 

ANNUAL GENERAL MEETING                                                                      

SUNDAY 26th of MARCH, 2023                                                                     

The Annual General Meeting of             

Parishioners for the Anglican Parish of  

St. Paul’s, Burwood, will be held today, 

Sunday 26th of March at 11.00 a.m. 

There will be a combined Service that 

day at 9.00 a.m. so as to ensure that all 

Parishioners can attend the AGM after 

the Service. 

Please see below the Agenda. 

AGENDA 

(a) to receive the declarations of 

 those persons then present 

(b) to determine whether a quorum 

 is present 

(c) to elect a minute secretary 

(d) to receive apologies 

(e) to receive notification of the 

 name of the person appointed by 

 the minister as a warden 

(f) to elect 2 qualified persons to be 

 wardens 

(g) to determine whether or not             

qualified persons should be              

elected as members of the           

parish council and if in the                  

affirmative: 

 

(i) to resolve that there be 3, 6 or 9 

elected persons, and 

(ii) to elect qualified persons to be 

 those members 

(h) to elect parish nominators 

(i) to elect a qualified person or 

 persons to the office of auditor of 

 the financial statements and                

 accounts of the wardens, and 

(j) to receive a report about        

 ministry within the parish from       

 the minister 

(k) to receive a report from the              

wardens about the exercise of  

wardens’ functions 

(l) to receive and pass or             

 otherwise determine on the            

 financial statements of the               

 wardens 

(m) to receive and pass or               

 otherwise determine on the            

 financial statements of the           

 trustees of Blacket House 

(n) to make such recommendations 

 as it may wish on any matter               

 connected with the business of the 

 church or parish, including 

 any matter which it is                    

 appropriate for the wardens or 

 parish council to deal with 

(o) to give directions as to the            

 confirmation of the minutes of the 

 meeting at or after its conclusion 
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THE BLACKET HOUSE TRUST                                                                  

PROPOSAL BY THE TRUSTEES                                                                    

TO BE PUT BEFORE THE RECTOR AND CONGREGATION                            

OF ST PAUL’S CHURCH                                                                                               

AT A MEETING TO BE HELD IN THE CHURCH HALL                             

ON 26 MARCH 2023 AT 11.00AM 

Purpose 

The purpose of the meeting is to obtain the consent of the Rector and                     

Congregation to actions proposed by the trustees. 

Background 

Clause 20 of the Deed of Declaration of Trust provides: 

 The powers conferred on the trustees by this Deed shall not be exercised 

 except with the consent of the Rector and Congregation, such consent to 

 be sufficient if given by a majority of those members who are present at a 

 meeting convened for the purpose held in the hall or other usual         

 meeting place of the Rector and Congregation by a notice given to the 

 Rector and Congregation on the two Sundays immediately preceding the 

 day of such meeting in the manner in which announcements are usually 

 made to the Rector and Congregation. 

The trustees understand this clause to mean that, while they have the usual 

powers of trustees under the general law by virtue of their appointment as trus-

tees (especially so that they may fulfil their duties under the law to administer 

the trusts and to preserve the trust property), they must obtain the consent of 

the Rector and Congregation for the exercise of the powers conferred specifi-

cally by the Deed, notably in relation to substantial projects and expenditures. 

The trustees last sought and obtained consent from the Rector and Congrega-

tion at a meeting held on 20 March 2022.  The consent obtained on that occa-

sion included consent in relation to the payment of moneys to or for the Parish 

from the 2021 and 2022 income of the Trust.  The trustees now propose to seek 

consent in relation to similar payments from any surplus of 2022 income and 

from the 2023 income of the Trust. 

Proposed Resolution                                                                                                                 

The trustees ask the Rector and Congregation to pass the following                     

resolution:                                                                                                                         
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 The Rector and Congregation consent to the following actions of the        

 trustees of the Blacket House Trust (“the Trust”): 

 1. In addition to any amounts paid to or for the Parish from 2022   

  income  of the Trust pursuant to the resolution of the Rector and  

  Congregation passed on 20 March 2022 (“the 2022 Resolution”)  

  and after reservation of funds for the Trust’s sinking fund, the   

  trustees may pay to or for the Parish any surplus of 2022 income  

  for purposes listed in the Schedule of Purposes in the 2022   

  Resolution. 

 2. Subject to the availability of funds derived from 2023 income, the  

  trustees may expend up to 40% of the gross income of the Trust in  

  2023 on expenditures for the purposes listed in the Schedule below 

  (being purposes for the benefit of the Rector and Congregation of St 

  Paul’s).              

      SCHEDULE OF PURPOSES 

    (a) Payments to organists for regular services                                                                     

    (b) Organ repairs and maintenance of the organs                                                            

    (c) Sanctuary & communion supplies                                                                                   

    (d) Ministry resource materials                                                                                               

    (e) Playgroup resources                                                                                                         

    (f) Printing of orders of service                                                                                             

    (g) Worship resources                                                                                                           

    (h) Copyright licences                                                                                                          

    (i) Kneelers                                                                                                                    

    (j) Vestments and robes                                                                                                        

    (k) Rectory utilities, repairs and renovations and ground  

     care                                               

    (l) Payment for the services of the Music Director                                                             

    (m) Choir music supplies for services 

3. In order to repaint the buildings at 203 Burwood Road and carry out any 

associated repairs to timber work, the trustees may draw on the accumulated 

funds of the trust, including the moneys reserved for the sinking fund and any 

moneys accumulated during the trusteeships of the present trustees and                    

earlier trustees in proportions as the trustees decide, to defray all the costs of 

that work. 
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Bus Trip Return 

Now that COVID  is 

not so much of                 

a problem we are 

considering bringing back the bus 

trips. The first one will be in the 

spring, date and destination yet to              

be determined. 

We have been offered a 22 seater bus 

for our use. I need to have some         

feedback regarding interest in people 

wanting to join these trips before I  

proceed. 

Please let me know if you are                        

interested. 

Contact Pam Brock email pam-

brock@hotmail.com or 0402547892 

Street Stall                                                                                         

Saturday 29th April 

9am -1pm 

 

Street Stall at the front of the church 

(weather permitting) 

Selling Jams, Marmalades, Butters, 

Chutneys, plants, cakes,          

biscuits, bric-a-brac 

We shall include the popular 

morning teas on the Rectory 

lawn. 

Help needed with setting up, selling, 

putting away.  

Cooking Cakes/biscuits needed 

Please contact Pam to offer help on   

the day as well as offer to make 

cakes/biscuits for sale. 

Mother’s 

Day Raffle 

2023 

Tickets are 

available for the 

Mother’s Day Raffle.  

They are $2 each or 3 for $5. It will be 

drawn in May 

Prizes include hand crocheted knee 

rugs 

Flowers as a       

Memorial 

Decorating our 

church with                  

flowers is one way to remember a 

loved one or in thanksgiving for a 

special event. If you would like to 

give flowers in memory of  a loved 

one, or as an  offering of                    

thanksgiving please contact Judith 

Laurence the week prior to the date 

at judealaurence@gmail.com or on 

0438041726 and contact Caroline in 

the parish office at                                        

office@stpaulsbuwood.org.au to               

arrange the wording of the                   

memorial notice in the pew bulletin 

            

mailto:pambrock@hotmail.com
mailto:pambrock@hotmail.com
mailto:judealaurence@gmail.com
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Grounds clean up 

On Saturday  8th of April we will 

have a working bee in the grounds 

to tidy everything up for Easter. 

Please come along at 10.00 a.m. 

If you can’t come at this time but 

can come at another time then 

please speak with Judith (0438 041 

726) about what needs to be done.  

Thank you. 

Polishing brass and Commun-

ion vessels, polishing, dusting, 

and cleaning 

 We will have a busy bee 

in the Church on Saturday 8th of 

April at 10.00 a.m. 

Please come along and help to 

make St. Paul’s look beautiful for 

Easter. 

Please bring some rags and silvo 

and brasso. 

Thank you. 

Easter Blessing 

May our journey through Lent and 

Holy Week, as we remember and 

give thanks for our Lord's great         

sacrifice, prepare us to celebrate 

his resurrection on Easter Day and 

each day thereafter. May the God  

 

who raised Jesus our Lord from the  

dead breathe new life into our 

world. 

With every blessing for a holy        

Easter. 

Peace,                                                    

James 

Cleaning Roster 

Our cleaner Lee, has been unwell 

for sometime and depending on 

her results may not be able to             

return to work. She will not know for 

some weeks yet so in the meantime 

we need to organise a roster to 

clean the church and the hall. A 

couple of people have been          

struggling to keep our place clean 

but they need help. At the back of 

the church there is a clipboard 

where you can volunteer for               

whatever you are able to do, be it 

church, bathrooms or hall or any 

combination there of. Even if you 

can only do one thing once it would 

be a great help. Thank you. 

Rosemary 
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VIOLET’S GIFT OF LOVE 

This beautiful quilt has been donated to the parish by Violet. She is a self 

taught quilter and made this very pretty quilt as a gift of love for the        

parish. Violet has been a parishioner at the 8.00am service for a number 

of years now and has just accepted the position of Parish Treasurer and 

wanted to say thank you for all that the parish has given her. 
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Some thoughts on war and peace 

I am torn between the ideal and the real. 

Ideally there would be peace on earth. War seems only to ever sow the 

seeds for the next conflict and the only real winners are the military              

industrial complex. 

However, as with Ukraine and so also with Taiwan, we live in a fallen 

world where despots seek to exert their will over others by means of 

force and I don’t think that we can accept this. Hopefully, as with the just 

war doctrine, war can be avoided at all costs but there must be just 

ways of dealing with oppression otherwise we would need to abandon 

all concepts of justice and let the powerful have their way. 

I think that we can all hopefully agree that we should “seek peace and 

pursue it.” (Psalm 34: 14) 

But to abandon the weak to the powerful is unconscionable and, I would 

argue, even morally deficient.  

If self-interest is the arbiter of our moral decision-making processes 

then we really are in trouble (and I am not accusing anyone reading this 

of being self-interested. I am simply making a general point). 

As Pastor Martin Niemöller is reputed to have said: 

First they came for the communists, and I did not speak out—because I 

was not a communist; 

Then they came for the trade unionists, and I did not speak out—

because I was not a trade unionist; 

Then they came for the Jews, and I did not speak out—because I was 

not a Jew; 

Then they came for me—and there was no one left to speak out for me. 

I pray and work for peace but I also think that we must stand, and                

perhaps even fight, against injustice in all of its forms – including unjust 

wars. 
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 I really like the concluding couple 

of paragraphs in Terceiro’s essay on 

Mystic Prophet Dream Girls 

(https://www.abc.net.au/religion/                       

danielle-terceiro-mystic-prophet-

dream-girls/101880930) as they             

are a beautiful vision of our mission 

now and of the culmination of all 

that we work for and all that we  

long for: 

In this respect, I believe it is helpful 

to turn to the ending of the Bible, 

the last two chapters in the book            

of Revelation, and get a sense of the 

ending for our apocalyptic age.  

This book churns through a                    

sickening cycle of empires, war, 

and judgment that seems                          

never-ending, but which ends with 

a dream of a peaceful, golden city.  

It is no dystopian city. It takes no 

prisoners and imposes no border 

restrictions. This eternal city                     

remains unlocked, yet it is also safe. 

Its authority, Jesus, honours past  

traumas, and they are brought to 

mind in order for him to wipe away 

tears and erase pain and suffering 

from the earth.  

It is no coincidence that the “river 

of the water of life, as clear as              

crystal” flows generously down the 

middle of the street in the middle of 

the city: there is no baptism of                

uncontrolled fire to be had here. 

The leaves of the tree next to the 

river are marvellous medicine; they 

will heal the nations. This city is not 

our escape portal, nor our                          

hidden-away haven from the                    

suffering of the world: it is the 

world, adapted and changed to be 

our forever home without trauma. 

May there be peace on earth. 

Amen. 

With my love and prayers. 

Peace,                                                           

James. 

 PALM SUNDAY SERVICES …  

PALM SUNDAY SERVICES AT ST PAUL’S  

2 APRIL 2023 

8:00am  Said Eucharist with Blessing of Palms 

9:30am  Choral Eucharist with Blessing Of Palms & Procession 
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On the Flower Power site  

27 Mitchell St, Enfield 

With special thanks to Charlie and Sam and all the staff at 

Whole Farms Enfield for their help and support for the                      

St Paul’s Parish Pantry, Burwood. 

For several months we have been able to supply the Pantry 

customers with some fresh vegetables and fruit thanks to the 

terrific weekly “specials” and competitive prices at Whole 

Farms Market Enfield. 

As well as their specials, Whole Farms carries an extensive 

range of fruit and vegetables of high quality with some real 

value for money for discerning shoppers. There is a full           

grocery range, meat, eggs and delicatessen, also with weekly 

specials. 

Whole Farms Market also has a shop at 479 Henry Lawson 

Drive, Milperra.  

Whole Farms is open daily from 8am to 7pm. You can view 

their range @ wholefarms.com.au 
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Trading Table  

 

The Trading Table made $53.50 for 

sales last Sunday. 

The Mother’s Day Raffle tickets are 

now available for sale $2 each or 3             

for $5 

We look forward to serving you with 

our jams/butters/chutneys (see                        

below for the varieties).  

Butters                                                          

Lime 

Chutneys/Pickles                                    

Crab Apple Sauce, Pear & Apple 

Chutney, Quince & Apple Sauce, 

Banana & Date Chutney, Pumpkin 

and Sesame Chutney, Paw Paw 

Chutney, Mango Chutney 

Jams                                                         

Golden Passionfruit Jam/Sauce, 

Cherry Guava Jelly, Quince Jelly, 

Apple Jelly, Guava Jelly, Choko & 

Ginger Jam, Quince &Apple Jam/

Sauce,  Spiced Peach & Nectarine 

Jam, PawPaw/Pineapple & Ginger 

Jam,  Guava Jam, Guava and Ginger 

Jam, Strawberry, Strawberry & Ap-

ple, Blueberry & Apple, Raspberry 

Jam, Peach Liqueur Jam, Apricot 

Jam, Apricot & Passionfruit Jam, 

Plum Jam, Spiced Plum Jam 

Marmalades                                                       

Lime, Shredded Lime, Orange,             

Orange/ Coriander & Ginger,            

Orange & Cranberry, Lemon,          

Lemon & Ginger, Lemon Ginger & Gin, 

Orange & Passion fruit Jelly,                 

Citrus (various combinations of                

citrus fruit), Citrus Jelly, Chai Spiced 

Grapefruit, Mandarin, Mandarin with 

Cardomen & Ginger, Orange/

Grapefruit & Ginger, Cumquat                  

Moroccan Style, Cumquat 

Books, DVD’s & CD’s available at $1 

each 

Jonquil Bulbs (white & Yellow)                  

available for sale 

Thank you for your support                        

Pam Brock 

2023 Chrism Eucharist  

This year’s Chrism Eucharist is to be 

held at Christ Church St Laurence, 

George St, Sydney, at 11.00am on 

Wednesday 5 April (Wednesday in Holy 

Week). Bishop Michael Stead will be the 

celebrant. A general invitation is                  

extended to clergy, parish readers and 

parishioners to attend the service. All 

clergy and parish readers are invited to 

robe and renew their vows during the 

liturgy. A light lunch will be served                 

following the service. Please RSVP (with 

any specific dietary requirements) to  

office@ccsl.org.au for  catering                    

purposes by Wednesday 29 March.  

mailto:office@ccsl.org.au
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   Lunchtime Recital Tuesday 21St March 2023 

Presented by Students of Dr Goetz Richter AM, Associate Pro-

fessor, Violin 

Sydney Conservatorium of Music 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

L-R: David Carreon, Hugo Hui, Graciah Guo, Victoria Wong, Dr Richter 

AM, Dono Ng and Jessica Ma 

  Program 

Red Violin Caprices - John Paul Corigliano (b.1938)                                                

David Carreon violin 

    Concerto D major op 35, Allegro Moderato - Pyotr Ilyich Tchaikovsky 

(1840-1893)                                                                                                                     

Jessica Ma violin 

                                           Concerto D major op 35, Canzonetta:   

    Andante - Pyotr Ilyich Tchaikovsky                                          

(1840-1893)                                                                                                                     

Hugo Hui violin 

Violin Concerto No 2 in g minor op 63, Allegro moderato –                                 

Sergei Prokofiev (1891-1953)                                                                                           

Graciah Guo violin 
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Introduction et Rondo Capriccioso op 28 - Camille Saint Saëns                      

(1835- 1931)                                                                                                                    

Victoria Wong violin                                                                                                           

Dono Ng piano 

An amazing display of talent, performed with supreme focus, despite the 

distraction of an audience member standing to take videos. 

They brought the music to life, with beautiful tone and wonderful                        

expression. This recital was a special one for Dr Richter. Several of the 

performers have been his students since the age of four. This Recital               

provided the opportunity for them to perform in the one program. Dr 

Richter is an outstanding nurturer of their talent. As they are still young, it 

is a privilege to be part of their musical experience. Dono was a fine               

accompanist, providing wonderful ensemble with each violinist. We look  

forward to hearing them in the future. 

Congratulations!  

Sheryl Southwood OAM                                                                                                   

Recital Convenor  

GARDENING and SWEEPING 

We no longer  have anyone who can sweep up the leaves from along the 

pathways and church and office doorways in particular. Fr James has 

been doing this but can’t keep up with the amount of leaves, that when 

rained on turn to mush and become very dangerous. We don’t anyone to 

slip on them and have a nasty fall. 

Aesthetically speaking it makes our property look uncared for which is 

not a good look. 

If you can help please put your name on the list at the back of the church 
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 *For General & Offertory                  

Donations                        

please use the following account                   

details:                  

Account Name: St Pauls                          

Anglican Church 

BSB:     032 062                                           

Account #:    250028 

 

*For Parish Pantry &  For                        

Community Choir Donations 

please use this account                    

details:                  

Account Name:  Parish Pantry                                              

BSB:         032 062                                                 

Account #:         812238 

Please clearly mark whether it is for 

the Parish Pantry or the                    

Community Choir.   

Offertory -                                                 

Collection given at St Paul’s this 

week and other donations:                                                                      

≈ Offertory: $2,719.50                                                            

≈ Parish Pantry: $445.00                                            

 TOTAL OF GIVING:$3,164.00 

Thank you for responding to God’s                    

generous love. 

 

            Official Logo for NSW Volunteer Referral Service   
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Donations and Bequests                   

Over the years the parish has benefited from the generosity of                          

parishioners, not only when they have been active members of the                   

parish, but also at the time of their death. Parishioners are invited to                       

remember the parish in their wills by making a bequest as a thank                 

offering to God and to ensure that generations to come will enjoy                 

worship and fellowship in well maintained buildings.  

Those wishing to make a bequest are invited to do so using these                    

or a similar form of words: " I bequeath the sum of $............ to the Rector 

and Wardens of the Anglican parish of  St Paul, Burwood, to be used at 

their absolute discretion for the charitable purposes of the parish." 

 

Donations with Tax Deductibility - National Trust Account 

If you would like to make a donation to the Parish for the upkeep and 

maintenance of the Heritage building it can be done through the                    

National Trust. 

Cheques can be made out to: 

National Trust of Australia (NSW) St Paul’s Anglican Church Burwood 

Or                                                                                                                                       

Direct Credit to the above name with bank account details: Westpac 

BSB: 032-044                                                                                                                    

Account number: 742 926                                                                                      

Branch: 275 George Street Sydney NSW 

Please contact Pam for more details or place a donation in an                          

envelope and label with National Trust donation and include your name 

for your receipt and an address to post it to. Thank you. 
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St Paul’s Coat of Arms                                                                              

Shield — The Shield of Faith which St Paul exhorts us to carry (Ephesians 6:16) 

Pallium — The shield is in three sections using the heraldic charge of a Pall or                     

            Pallium, a  symbol traditionally associated with an ecclesiastical                        

     vestment.  

The three sections represent the Holy Trinity. 

“Faith, Hope, Love” — These are the three Theological Virtues taken from St Paul’s Letter 

to the Corinthians (1 Corinthians 13:13):  

 

“And now faith, hope and love abide, these three; and the greatest of these is love.” 

 

Dove — Symbolising the Holy Spirit and Peace 

Cross — The symbol of our Faith 

Book and Sword — The symbols of St Paul 

Colour Red — Liturgical colour for Martyrs (Paul); The Holy Spirit (Fire); and the             

    Blood of  Christ 

Colour Blue — Representing the Water of Life (Baptism) and the liturgical colour for   

    Mary Mother of our Lord 

Given events in Ukraine we pray for Peace 

A prayer for peace (APBA p 202)  

God of the nations,                                                                          

whose sovereign rule brings justice and peace, have 

mercy on our broken and divided world. Shed abroad 

your peace in the hearts of all and banish from them the spirit that makes for 

war, that all races and peoples may learn to live as members of one family 

and in obedience to your law, through your Son, Jesus Christ our Lord. Amen. 

St Paul’s Church Archive Search 

The archives at St Paul’s are very comprehensive and we are asked              

regularly for baptism, wedding and funeral searches. This is very time 

consuming in many cases. 

We have decided to have a search fee imposed on these. It will be $50 

per simple search and $100 per complex search. The fees may include a 

copy of documents if available.  
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 The Fifth Sunday in Lent – Sunday 26 March 

2023  

 Ezekiel 37.1-14; Psalm 130;                                                             

 Romans 8.6-11; John 11.1-45  

John 11: 1-45 includes two noteworthy things 

that may be overlooked. First, Jesus was                 

compassionate. He felt deeply for those                   

affected and acted decisively to help. Second, Jesus interacted with a 

woman who recognised that Jesus was the Christ, the Son of God, as               

Peter did in an exchange with Jesus reported in the synoptic gospels. A 

study of the earliest available Greek text and pertinent early literature by 

Elizabeth Schrader indicated that the woman was not Martha, but               

actually Mary Magdalene, the first witness to Jesus’ resurrection (Harvard 

Theological Review, 110, 3, July 2017, pp. 360-392; reviewed and                 

summarised by Diana Butler Bass at https://

dianabutlerbass.substack.com/p/mary-the-tower).  

 Let’s pray for God’s gift of compassion and give thanks for His                 

conferment of equal standing on all people.  

 Give thanks for the work and witness of the Anglican Church of               

Korea, the Daehan Seong Gong Hoe.  

Text: Ken Willett St John’s Cathedral, Brisbane © Anglican Board of Mission, 

2023  

Name Badges 

Don’t forget to wear your name badge so that 

new comers can get to know you.  

If you are a new parishioner and need a name 

badge, please fill out the form at the back of 

the church. Thank you. 
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Once called ‘Antioch’: Latest quake hit Turkish city of 

mosques, early Christians, crusaders - By Sarah El Deeb 

Antakya, Turkey: For nearly two weeks, Mehmet Ismet has lived in the                       

ruins of Antakya’s most beloved historic mosque, a landmark in a now-

devastated city that was famed for thousands of years as a meeting 

place of civilisations and revered by Christians, Muslims and Jews. 

The 74-year-old took refuge in the Habib Najjar mosque after a 7.8-

magnitude earthquake killed tens of thousands in Turkey and Syria on 

February 6. He has slept and prayed under the few arches still standing, 

mourning the future of a city renowned for its past. 

The destruction in Antakya was nearly total. Much of the city is rubble. 

What’s still standing is too unsafe to live in. Almost everyone has left. 

On Monday, a new 6.4 magnitude earthquake, centred in Hatay province 

where Antakya is located, struck again, killing people, injuring more 

than 200 and causing more buildings to collapse, in some cases                     

trapping people. 

“It can be rebuilt. But it will not be like the old one,” said Ismet, pointing 

to the destruction of the mosque, where he sat in the courtyard with a 

friend by a wood-burning heater. “The old is gone. Only the name            

remains.” 

Antakya, known as Antioch in ancient times, has been repeatedly                 

destroyed by earthquakes and rebuilt over history. But residents fear it 

will be a long time before it recovers from this one, and that its unique 

historical identity may never be fully restored. 

The destruction is so great, and they say the government cares little for 

this area. 

Antioch, built in 300 B.C. by a general of Alexander the Great in the       

Orontes River valley, was one of the biggest cities of the Greco-Roman 

world, rivalling Alexandria and Constantinople. 

 READ, LEARN AND DIGEST …  
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Saints Peter and Paul are said to have founded one of the oldest Christian 

communities here, and it’s here that the word “Christian” first came into 

use. It later drew Muslim and Christian Crusader invaders. 

The melding of faiths is part of the city’s character. 

A parable from the Quran kept running through Ismet’s mind. 

Three messengers from God came to a town, urging its sinful people to 

follow His word. They refused, and God destroyed the city with a mighty 

blast. The Quran doesn’t name the town, but many traditions say it was 

ancient Antioch. 

Ismet saw a new lesson from the present-day devastation. 

“All religions are here. We were living well. Then politics and hypocrisy 

prevailed, and disagreement followed,” Ismet said. “People... have disa-

greed and are robbing each other. God is punishing them.” 

The mosque can now be reached only by clambering over heaps of con-

crete and old stones that were once Antakya’s old city. It traces Antakya’s 

many histories: The site originally held an ancient pagan temple, then a 

church, before finally settling as a mosque, built in the 13th century. 

The mosque was destroyed in an earthquake in 1853 and rebuilt four 

years later by the Ottomans. 

Even the legends surrounding Habib Najjar, the mosque’s unknown 

namesake, are intertwined with multiple faiths. 

Ismet recounted one popular story: Najjar was a resident of Antioch who 

urged locals to believe God’s messengers referred to in the Quran. 

They beheaded him, and his head rolled down the mountain to the spot 

where the mosque now stands. Another version of the legend says Najjar 

was a believer in Jesus, whose disciples cured his son of leprosy, and was 

killed for promoting the new Christian faith. 

Modern Antakya was already a shadow of its ancient self. 
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In recent years, it witnessed steep economic decline and growing                 

emigration to Europe and the Gulf. 

Tension had been growing between the shrinking local population, 

which included Christian and Alevi communities, and a growing Syrian 

population that fled its country’s civil war. 

Some city residents complain of neglect from a central government 

busy with helping other provinces where it has a stronger voting base. 

With little evidence, locals accused Syrian refugees of stealing from 

stores and the government of downplaying the death toll. Many worry 

more people could leave if Antakya is not rebuilt quickly. 

In the face of rising criticism from several quake-hit cities, President Re-

cep Tayyip Erdogan and other officials have recognised delays in the 

response. No one addressed Antakya’s woes in particular. 

“Maybe in one month, we will start the renovation or organisation,” 

Yahya Coskun, deputy director general of Turkey’s museums and cultur-

al heritage, said about the destruction to the city’s landmarks. 

“Antakya’s destruction is a loss to humanity,” said Jan Estefan, a silver-

smith and one of the city’s few remaining Christians. “We still want to 

live here. We have no intention of leaving.” 

Antakya’s Greek Orthodox Church was destroyed. The church, which 

was the seat of the Greek Orthodox patriarch up until the 14th century, 

was levelled in an 1872 earthquake and rebuilt. 

“History has once again been wiped out,” said Fadi Hurigil, chairman of 

the board of directors of Antakya Greek Orthodox Church Foundation. 

Old mosques were cut off by mountains of rubble. The old bazaar lay in 

ruins. Crushed buildings line Kurtulus Street, said to have been the 

world’s first illuminated street when it was lit with torches at night in            

Roman times. Parts of the archaeological museum have been damaged. 

Outside the city centre, Mount Starius protected one of Christianity’s 

earliest churches — St Pierre — which is built in a cave in the mountain 
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and has sections dating to the 4th 

century. 

A set of stairs leading to it was  

damaged. 

There were cracks in the walls of 

the Synagogue of Antakya, home            

to the area’s 2500-year-old Jewish 

community. The president of the 

city’s Jewish community and his 

wife didn’t survive. 

About a dozen Jewish residents and 

the synagogue’s Torah scrolls were 

temporarily relocated to Istanbul, 

said Rabbi Mendy Chitrik,                 

chairman of the Alliance of Rabbis 

in Islamic States. 

Chitrik said it will hard for the 

small, elderly community, whittled 

down by years of emigration, to              

rebuild. “However, I am certain that 

it will come back.” 

Many residents seem to have                      

accepted it is their city’s fate to re-

turn from disaster. 

“After seven times, they rebuilt and 

brought it to life again. Now is the 

eighth time, and God willing ... we 

will live in it again,” said Bulent 

Cifcifli. His mother was killed in the 

quake, and it took a week to dig her 

body out. 

In one shape or another, Antakya 

will survive, he said. 

“Death is unavoidable. We will die 

and new people will come,” he said, 

choking on tears. “Who is Antakya? 

Today it is us. Tomorrow someone 

else.” 

Failure: why are people so 

scared of it? 

The Christian faith is an encourage-

ment to people to own up to, and 

learn from, their mistakes, contends 

Emma Ineson 

ALL failures are not equal. Is a              

genuine mistake the same as a              

devious moral error? How do we 

tell the difference? 

Leadership professor Amy                      

Edmondson’s contention is that 

some failures are to be encouraged, 

while others are to be avoided. 

Some warrant praise and are the 

gateway to new breakthroughs. 

Others warrant blame and demand 

admission, an apology, and                  

reparation. 

She suggests that there are three 

primary kinds of failure. First, there 

are simple, preventable failures or 

mistakes made in routine tasks. The 

person knows how to do something  
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right but, for some reason, gets it wrong. 

Second, there are complex failures or accidents, which is when a set of 

factors together lead to failure, despite there being recognised process-

es. 

Finally, there are intelligent failures — that is, discoveries which are the 

undesired results of “thoughtful forays into new territory”. When Thomas 

Edison was asked about the failures he experienced on the way to in-

venting the electric lightbulb, he said (purportedly), “I have not failed 

10,000 times — I’ve successfully found 10,000 ways that will not work.” 

Intelligent failures should be looked for and embraced. 

Edmondson has also identified a spectrum of reasons for why failures 

happen. The spectrum ranges from reasons that are blameworthy at “1” 

to praiseworthy at “9”, as follows: 

Deviance — an individual chooses to violate a prescribed process or 

practice.                                                                                                                             

Inattention — an individual inadvertently deviates from the specifica-

tions.                                                                                                                                   

Lack of ability — an individual doesn’t have the skills, conditions or 

training to execute a job.                                                                                                                                                                      

Process inadequacy — a competent individual adheres to a                            

prescribed but faulty or incomplete process. 

Task challenge — an individual faces a task too difficult to be                       

executed reliably every time.                                                                                          

Process complexity — a process composed of many elements breaks 

down when it encounters novel interactions.                                                             

Uncertainty — a lack of clarity about future events causes people to 

take seemingly reasonable actions that produce undesired results.                    

Hypothesis testing — an experiment conducted to prove that an idea or 

a design will succeed fails.                                                                                       

Exploratory testing — an experiment conducted to expand knowledge 

and investigate a possibility leads to an undesired result. 
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EDMONDSON contends that very 

few failures are someone’s deliber-

ate fault, and, in many organisa-

tions, blame is apportioned more 

frequently than it should be. She 

says: “We . . . tend to downplay our 

responsibility and place undue 

blame on external or situational 

factors when we fail, only to do the 

reverse when assessing the failures 

of others — a psychological trap 

known as fundamental attribution 

error.” 

Edmondson suggests that failure 

analysis needs to move beyond the 

simple (“Who did what wrong?”) 

and on to the complex (“Why and 

what systems and structures led to 

their mistake?”). Failure is here to 

stay, and simply seeing it as some-

thing to get over or avoid to 

achieve success is to misunder-

stand the power and potential — 

and the reality — of failure. 

The primary thing that stops organ-

isations, and the people within 

them, making the kinds of failures 

that may lead to success, is fear, 

fear of getting it wrong. Such fear 

takes several forms: fear that we 

will be found inadequate for the 

task, fear of harming ourselves or 

other people (though that is proba-

bly a good fear to have), fear that 

we will be embarrassed or 

shamed. 

A degree of fear of failure is to be 

welcomed: it is that kind of healthy 

fear which is the precursor to try-

ing new things. 

But some fear of failure is altogeth-

er less positive and even crippling. 

There is a word for an extreme fear 

of failure: “atychiphobia”, which is 

an abnormal, unwarranted, and 

persistent fear of failing at some-

thing in your life. 

There is an embarrassment con-

nected with failure. Moran puts it 

like this: “Shame still attaches to 

failure as it ever has. That is why we 

are so quick to turn it into some-

thing else, to escape from its shame 

with stories of salvation.” 

So, why does failure happen, and 

why are we so keen to cover it up 

when it does? In their book           

Mistakes Were Made (but Not by 

Me), Carol Tavris and Elliot Ar-

onson examine the concept of 

“cognitive dissonance” (a term 

coined by the psychologist Leon 

Festinger in the middle of the 20th 

century). Tavris and Aronson define 

cognitive dissonance as “a state of 

tension that occurs when a person 

holds two cognitions (ideas,                       
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attitudes, beliefs, opinions) that are 

psychologically inconsistent with 

each other.” 

Such discomfort when there is                 

dissonance springs from the inner 

need of human beings to create a 

narrative that enables us to lead a 

life that is “consistent and meaning-

ful”. The trouble is, things go wrong, 

and we don’t know why or what to 

do about it. We justify ourselves and 

our world to make sense of what we 

see and experience every day. 

In connection with failure, cognitive 

dissonance drives the impulse to 

downplay, deny, or cover up failure. 

Humans go to great lengths to avoid 

the pain and shame that goes with 

failure, and so will employ all kinds 

of tactics to ensure that it doesn’t 

happen, either denying or                     

minimising it. 

That is what causes people to pre-

fer to tell a fabricated story about 

what went wrong, and why, even 

when confronted with the facts, to 

avoid the pain and shame of con-

fessing they got it wrong, even to 

themselves. It is this self-

justification that causes people to 

veer away from openly admitting 

mistakes. 

 

The root of it all is the self-

protection necessary for the                

avoidance of shame. 

Hardly a story about triumph  

CHRISTIANS ought to be really 

good at failure. The story of our 

faith equips us so well for it. If I’d 

been writing the Bible, I would have 

gone about it differently. I would 

have been tempted to big up the 

highlights and play down the bad 

bits, to show the story of God’s peo-

ple in an altogether more positive 

light. But the real sorry story of 

God’s people contained in the               

Bible, and written in the books of all 

our lives from here to eternity, is 

one of constant failure. 

Redemption, also, of course, and 

grace and love and all those other 

good things, but all those good 

things are necessary because the  

people of God fail and always have 

done. 

Christians should also be the most 

forgiving when it comes to those 

who fail. Is there room in our theol-

ogy for a doctrine of failure? Jesus 

set out very clearly to his disciples 

and in several places that what they 

were signing up to was not an in-

stant route to worldly success. It 
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wasn’t going to earn them a good 

reputation or honour or glory. It 

would, in all likelihood, lead to their 

deaths: “If any want to become my 

followers, let them deny themselves 

and take up their cross and follow 

me” (Matthew 16.24). 

Even with large crowds following 

him, Jesus clearly spelt out the cost 

of discipleship, and that it is not an 

easy ask: ‘Whoever comes to me 

and does not hate father and moth-

er, wife and children, brothers and 

sisters, yes, and even life itself, can-

not be my disciple’ (Luke 14.26). 

When Jesus’s disciples were argu-

ing over which of them was the 

most successful and would sit in the 

most honoured place in heaven, Je-

sus was clear that’s not what all this 

is about: “But it is not so among you; 

instead whoever wishes to become 

great among you must be your 

servant, and whoever wishes to be 

first among you must be slave of 

all” (Mark 10.43-44). 

It’s why Dietrich Bonhoeffer 

summed up discipleship in this 

way: “When Christ calls a man he 

bids him come and die.” Jesus knew 

that to be a follower of his would 

not be an easy path to walk, and he 

prepared his followers well for                 

failure. 

One of the things that we fear when 

admitting failure is the spectre of 

shame. The reason so many people 

don’t admit to mistakes and errors 

is that we don’t acknowledge the in-

evitability of failure as part of the 

human condition, and we think that, 

if we admit to getting something 

wrong, we’ll be seen as incompe-

tent. One day, people will realise 

that I am the fraud I know myself to 

be, as the self-talk goes. 

I reckon that, for most people — 

aside from those rare few who seem 

somehow to have an unfailing sense 

of confidence in their own ability — 

most of the time, adult life is lived in 

constant fear of being found out. 

“Impostor syndrome” looms large. 

Grown-up life is hard work. It in-

volves constant making of decisions 

and daily actions that, if done 

wrongly, potentially, could end in 

disaster. 

Indeed, some of us have a very 

highly tuned sense of the perilous-

ness of adult life. I think it’s why I 

hate driving. I don’t trust myself, 

and I’m so conscious of all the terri-

ble things that could result if I make 

a wrong move. I’d be a terrible pi-

lot. 
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In some ways, we need to main-

tain the veneer of competence. It 

wouldn’t do if, each time I went to 

the dentist, she started with the 

words, “I hope this goes OK. I real-

ly don’t know what I’m doing,” or 

the train driver chirpily let you 

know over the Tannoy, “I’m 80                   

per cent confident that I’ll get you 

to your destination relatively               

unscathed.” 

Keeping up the aura of respecta-

bility and competence ensures 

that we function as people and so-

cieties. Yet, there is always the 

nagging fear just below the sur-

face that I’ll be found out. 

THAT is why it is wonderful, even 

in this place of fear, that the Chris-

tian story speaks loud and clear. 

We fear shame, yet at the heart of 

the story of Christ is the comfort-

ing fact that the Son of God, who 

was in all senses the most perfect 

human who has ever lived, sinless 

and whole in a way none of the 

rest of us will ever be, was himself 

the subject of shame, mockery, 

and derision. 

At the heart of the good news of 

Jesus Christ stands a symbol of 

foolishness and utter incompe-

tence: the cross. We often miss 

what a shameful failure the cross 

appeared to be. We have cast it 

now in the warm glow of the suc-

cess of the resurrection, and per-

haps are inclined to skip over 

what a sign of ignominy the cruci-

fixion of Christ really was at that 

time. 

After his trial, the soldiers guard-

ing him clothed him with ironic 

symbols of success precisely to 

highlight how much he had failed 

in the eyes of those who con-

demned him to death: “They 

stripped him and put a scarlet 

robe on him, and after twisting 

some thorns into a crown, they put 

it on his head. They put a reed in 

his right hand. and knelt before 

him and mocked him, saying, ‘Hail, 

King of the Jews!’” (Matthew 27.28

-29). 

He couldn’t even carry his own 

cross. As Jesus was crucified, 

those looking on held out to him 

what they thought he had said 

about his own success, and goad-

ed him with his failure: “You who 

would destroy the temple and 

build it in three days, save your-

self! If you are the Son of God, 

come down from the 

cross” (Matthew 27.40). The                    
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religious leaders also mocked him, 

saying, “He saved others; he            

cannot save himself”  

(Matthew 27.42). Failure. 

EVEN though Jesus was the perfect 

human being who could never sin 

and could not fail in the eyes of 

God, he certainly seemed to be a 

failure in the eyes of the world. 

Right at the heart of the Christian 

faith stands a symbol of shame and 

disgrace. It was widely held that ex-

ecution by crucifixion was not only 

cruel but also humiliating. Yet it is 

through the cross, a powerful icon of 

failure, that God chose to shame the 

apparent wisdom of this world: 

“Much of the power of Christianity 

derives from the wisdom of the 

cross regarding suffering, failure, 

and death. It is a realistic prepara-

tion for the inevitable experience of 

personal and social failure: ‘You will 

be hated by all men on account of 

my name’” (Matthew 10.22). 

Perhaps another word for the 

shame of failure is “foolishness”. 

When we fail, we feel foolish, and 

the Bible has plenty to say about 

that, too: “But God chose what is 

foolish in the world to shame the 

wise; God chose what is weak in the 

world to shame the strong”              

(1 Corinthians 1.27). 

Paul makes the bold claim that, 

through this shameful instrument of 

public humiliation, God showed his 

ultimate wisdom and power. That 

ought to offer comfort to all of us 

who feel like we have failed. Failure 

is never final, and redemption is al-

ways possible. 

So, what’s the problem? Why are we, 

even those of us who are Christians, 

so reluctant to allow ourselves and 

others to fail? Why do we have such 

an undeveloped theology of failure? 

Without a robust theology of failure, 

we are unable truly to know our-

selves or to know the extent of 

God’s love, grace, and forgiveness. 

As John Navone says: “Such a theol-

ogy must remind us that there is no 

authentic Christianity without the 

willingness to risk failure, and that 

to attempt to insulate ourselves 

from the possibility of failure is a 

betrayal of the Christian spirit, so 

that our attitude toward failure 

measures the degree of our self-

transcendence in Christ.” 
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God has many names: a solution to the inclusive-language                  

dilemma 

Maggi Dawn suggests a solution to the inclusive-language dilemma 

AMONG the issues that emerged from the General Synod, one that 

caused some comment was the proposal that we might adopt non-

gendered language in worship, with the aim of making it more inclusive. 

This particular debate is by no means unique to the Church of England. 

Other denominations have been wrestling with it for years, adapting 

prayers, hymns, and liturgy in an attempt to express the worship of God 

in ways that is both faithful to the tradition, and welcoming to worshipers. 

Adapting liturgical language is nothing new. Both liturgy and hymnody 

have been carefully edited over the centuries as cultural norms have 

shifted and language has changed in meaning. It is easy to forget — or 

even be oblivious — quite how much of what is considered to be “time-

honoured tradition” has been changed to excise language that the               

passage of time has rendered unacceptable. 

Cultural changes and their pastoral and political implications are                      

important. But we also need to attend to how language works in the                 

particular context of worship. Liturgical language has a different form 

and function from that of, say, a theology seminar, or the minutes from a 

PCC meting or synod. 

It has a particular power to reinforce ideas and beliefs because it is a 

“performative utterance” — it not only comments on something                     

objectively but enacts something as it is uttered, bringing into reality 

what is spoken or sung. 

And, enhanced by rhythm, poetry, and music, it sounds the depths within 

us because it is employed consciously and deliberately in relationship to 

God and to the worshipping community. 

QUESTIONS about how to employ “inclusive” language in worship were 

raised repeatedly during the years I was Associate Dean of Yale Divinity 

School. Our student body was ecumenical, international, and culturally 
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highly diverse. 

We paid close attention to the language we used, not merely to avoid            

offence, but to reinforce a sense of belonging for every person present. 

We did some good work, and we made a few mistakes. But one of the 

things we learned along the way was that replacing or neutralising gen-

dered language in worship is far more complex than it first appears. 

For example, reaching for female or non-gendered equivalents for the 

predominantly male and hierarchical names we typically use for God — 

such as Father, Lord, Son of God, King of Kings — can trip us up theologi-

cally. 

To name God “Our Mother” overlooks the fact that “Our Father” is in-

tended to describe God not as a heavenly Dad but as “the God and Fa-

ther of our Lord Jesus Christ” — a recurring New Testament phrase that 

affirms the nature of Jesus as God incarnate, born of a woman, and our 

adoption into Christ’s relationship with the Father. 

There are abundant scriptural passages that attribute feminine charac-

teristics to God, but replacing “Father” with “Mother” in this particular 

context diminishes its Trinitarian sense. 

Is a gender-neutral solution an improvement? “Creator-Redeemer-

Sustainer” is an increasingly popular substitute for Father-Son-Spirit, but, 

on closer examination, it is not as Trinitarian as it appears. It implies that 

creation belongs to the Father alone, and redemption only to the Son, in 

direct contradiction to the Christian teaching that these actions properly 

belong to God in Unity. 

Equally problematic is the way in which it describes God in terms of 

function rather than relationship. It is fundamental to Christian theology 

that God, while not a corporeal being, is not impersonal. Worship needs 

the language of relationship, not job descriptions. 

WORSHIP needs to reflect both relationship and proper theological 

depth, then. But in addition, it is spoken, not written, language. Whether 

by a single voice, a congregation, or a choir, it is voiced from start to                

finish. 
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And while worship does not have to be high art (Isaac Watts argued that 

it should sound closer to everyday language), the words do need to feel 

comfortable in the mouth, and sound good to the ear. 

It is also personal language, invested with commitments, beliefs, and 

feelings. As Bakhtin pointed out in his Speech Genres, language used for 

data collection, legal and business records may be accurate in the                    

delivery of information, but it is utterly impersonal and contains nothing 

of the self. 

In creating or adapting prayers and songs to satisfy the needs of                                       

inclusivity, if we focus only on political correctness, we quickly find                  

ourselves with liturgy that does not express our humanity. I have seen 

prayers and hymns that neutralise gendered pronouns, or supply the 

genitive “God’s” for “His” — but they are almost impossible to sing, or to 

say aloud without stumbling, and sound like cold statements of belief, not 

prayers addressed to God. 

Adapting and updating language to satisfy the needs of inclusivity, must 

attend as much to how language works to its political nuances or proposi-

tional meaning. 

GIVEN these complexities, how might we introduce changes without trip-

ping over our theological shoelaces, and without ending up with lan-

guage that sounds clunky and awkward? 

I have increasingly reached for “expansive” language, which, rather than 

reducing vocabulary to an approved range of expressions, explores the 

riches of multiple under-used names and metaphors for God. A wider 

vocabulary pushes us to discover that God is far bigger than the limits of 

familiar imagery — a God who may nudge us out of our comfort zones, 

but will also surprise, delight, comfort and inspire. 

Of course, tucked away in the pages of older books, there are dated 

hymns and prayers that use overtly racist or sexist language, and I am by 

no means suggesting that we would include those in worship. 
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My point is that, having left behind what is clearly unacceptable, rather 

than reduce our vocabulary to an approved range of terms, it is better to 

expand our language, exploring multiple ways of naming God. 

POLICING our language for political, pastoral, or personal reasons runs 

the risk of domesticating God, or even of making God in our own image. 

But the beauty of expansive language is that using multiple names rather 

than privileging one or two above all others draws us into a richer and 

more nuanced understanding or the God we worship. 

We can draw on an abundance of metaphor from the pages of scripture: 

God is a rock, a shepherd, a lioness, a mother hen; and from the lines of 

poets and songwriters, such as John Donne’s “three person’d God”, or Mi-

chael Perry’s “God beyond all praising”. Together, these serve as a con-

stant reminder that God is far bigger than any one of these names. 

Walter Brueggemann encourages expanding rather than restricting our 

language for God, pointing out that cutting down metaphors not only 

leads to impoverished language but runs the risk of idolatry. 

Interviewed by Krista Tippet for On Being (2011), Brueggemann com-

mented: “The biblical defense against idolatry is plural metaphors. If you 

reduce the metaphors too much, you will end with an idol. So more meta-

phors gives more access to God.” 

Rather than a fudge, or a request merely for everyone to tolerate words 

they dislike for the sake of others, this is an invitation to a richer imagina-

tive world. Expansive language not only creates an environment of wel-

come, it pulls us out of our comfort zones, challenges our tendency to 

frame God according to our own preferences, and opens windows on 

fresh glimpses of mysteries beyond human telling. 

It gives us the freedom to play with new language, and at the same time 

retain ancient prayers that underline the historicity and enduring quality 

of the faith. It takes effort, artistry, and perhaps some discomfort, but as 

Desmond Tutu said, we are a “rainbow people of God”, and our language 

needs to reflect the richness of diversity, rather than the dullness of                   

neutralisation. 
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Biblical writers, along with theologians, poets, and hymnwriters have 

named God as: servant and friend, our helper, Lord, Word-made-flesh, a 

compassionate father, a mother who breastfeeds her children, a woman 

who knits, a tigress, a warrior, a mother hen, a shepherd, a rock and a 

tower, a shield and defence, a landowner, a housekeeper, a baker of 

bread, a mighty ruler and a powerless infant, the light that lightens the 

world, and the darkness that is above all light — the God who is both 

love and wisdom, and at the same time the God whose name, however 

close we try to get to it, will always elude us. 

Let us take all these names and more besides, roll them around in our 

mouths, taste and see whether they are, in fact, good. And let us feel our 

way towards articulating our worship in a way that is as inclusive and re-

spectful of one another as it is truthful, honouring, and worshipful of the 

God whose name, as St Paul says, is above all names. 

The Revd Maggi Dawn is Professor of Theology at Durham University. 

She previously taught at the Universities of Cambridge and Yale. Her first 

career was as a songwriter. She is the author of “The Ethics of Adaptation 

in Songs and Hymns for Worship” in Ethics and Christian Musicking,            

edited by Nathan Myrick and Mark Porter (Routledge). 

Out of the ashes of London - Adrian Tinniswood, author of His                

Invention So Fertile: A life of Christopher Wren, published by Jonathan Cape 

It is 300 years since the death of Sir Christopher Wren. Christine Miles 

consults historians on his life and work 

HOW do we decide on Britain’s greatest architect? If we were to go  

simply by hits on Wikipedia, that accolade would go to Sir Norman               

Foster. 

In second place comes Sir Christopher Wren, for whom a series of Wren 

300 events examining his work is taking place this year, to commemorate 

the tercentenary of his death on 25 February 1723. These include dome-

building sessions for sixth-formers, walks around Wren churches, and 

special services of evensong at St Paul’s Cathedral and the Old Royal  

Naval College, Greenwich. 
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One of the many questions being asked concerns Wren’s legacy for the 

present. “I think that’s always one of the questions . . . and there will be 

events as part of Wren 300 asking that question,” says Dr Michael Para-

skos, an art historian and Senior Teaching Fellow in the Centre for Lan-

guages, Culture and Communication at Imperial College London. 

A biographer of Wren, Adrian Tinniswood, says that, had Wren not grown 

up in revolutionary times — he was ten when the Civil War broke out in 

1642 — he would have almost certainly gone into the Church’s ministry. 

“Not only was his father Rector of East Knoyle, and later Dean of Wind-

sor: his uncle was Bishop Matthew, Bishop of Ely. He’s raised Anglican, in 

a fairly high Anglican household,” Mr Tinniswood says. 

“One of things we know about his father: fairly early on, he decorated 

the chancel of East Knoyle Church with some fairly elaborate scenes 

from the Ascension. These were very definitely markers of High Church 

sympathies; it’s one reason why Wren [senior] got kicked out of the 

Deanery. . . His uncle was confined to the Tower for 18 years by Crom-

well, and narrowly escaped having his head chopped off. So, any ambi-

tions Wren’s family had for him to go into the Church would have been 

confounded when the Civil War broke out.” 

Instead, Wren, “quite a fragile child” and “very, very bright”, was sent to 

London to lodge with the physician and mathematician Charles Scar-

borough. “That is crucial to his early development,” Mr Tinniswood says. 

Scarborough mixed in a circle that included William Harvey, who discov-

ered blood circulation, and other experimental philosophers and natural 

scientists, who were starting to question classical understandings of the 

universe and of the human body. “This group says, ‘Let’s look for our-

selves. Let’s see how things work.’ Wren is, in effect, raised in that group.” 

When Wren went up to Wadham College, Oxford, in 1650, he was thrown 

into a circle of experimental philosophers — or what today we would 

call scientists: John Wilkins, Warden of Wadham and an astronomer; Seth 

Ward, Professor of Astronomy; Robert Hooke, Wren’s future partner in his 

architectural practice; and Robert Boyle, regarded today as the first  
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modern chemist. “What Wren is doing is experimenting with them,” Mr 

Tinniswood says. 

Wren left Wadham in 1653, having distinguished himself as an astrono-

mer and physicist, to become a Fellow of All Souls. A career in astronomy 

and science, and then in engineering and architecture, followed. 

Wren’s design portfolio includes Pembroke College Chapel, Cam-

bridge; the Sheldonian Theatre, Oxford; St Paul’s Cathedral, and a further 

50 churches to replace those destroyed by the Great Fire of London; the 

library of Trinity College, Cambridg; the Royal Hospital, Chelsea; Green-

wich Hospital; and the Royal Observatory in Greenwich. He also did the 

rebuilding work at Hampton Court and Kensington Palace. “There’s no 

English architect that comes close to Wren,” Mr Tinniswood says. 

WREN showed no interest in architecture until the mid-1660s. Before that, 

his achievements include being the first person to carry out a canine 

splenectomy. He was also, Mr Tinniswood says, probably the first person 

to use an intravenous injection. “If anyone’s had an IV injection or a 

blood transfusion, they can thank Wren. He injected opium into [a] span-

iel’s lateral saphenous vein [to explore] how poisons and external sub-

stances could circulate round the body.” 

In 1657, as Professor of Astronomy at Gresham College, London, Wren 

developed telescopes to investigate the changing shape of Saturn. “That 

shape changes, we know now, because the rings around it are seen at 

different angles at different times. But people didn’t know that then,” Mr 

Tinniswood says. Wren also built a model of the moon, “so wonderful and 

so detailed” that King Charles II kept it in his private cabinet at Whitehall 

Palace. 

Before he left Gresham, to move to Oxford as Savilian Professor of As-

tronomy, in 1661, Wren was also a key player in the formation of the Roy-

al Society, the longest-running scientific institution in the world. Wren 

served as the Society’s President from 1680 to 1682. 

“He’s around at a time when you could know everything — because the 

body of knowledge was small enough — and find out more,” Mr         
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Tinniswood says. “You could really push back the frontiers of 

knowledge . . . and the key to it all is the experimental method. If you’ve 

got a hypothesis, test it; and, if it doesn’t work, jettison it and try another. 

Don’t rely on second-hand sources — look for yourself.” 

WREN’s Anglican upbringing proved instrumental in his move into archi-

tecture. And Wren was an Anglican through and through: “His religion 

wasn’t Christianity — his religion was Anglicanism,” Mr Tinniswood says. 

Wren was still an Oxford professor when he designed Pembroke College 

Chapel for his uncle, in 1664. A commission to design the Sheldonian 

Theatre for Gilbert Sheldon, Archbishop of Canterbury 1663-77, followed 

quickly. 

“If that sounds odd, it didn’t seem odd in the 17th century. The notion of 

specialisation in the sciences just didn’t exist. . . It’s sometimes forgotten 

that, where Wren and other gentlemen architects and amateurs are de-

signing things, it’s the masons who have to make sure they stand up,” Mr 

Tinniswood says. 

Wren’s family connections were a help, as the Revd Dr William Whyte, 

Professor of Social and Architectural History at the University of Oxford, 

explains. “Even more [important] than his qualifications as a practical 

mathematician, is the fact that he has this connection to a family that is 

very strongly implicated in the Restoration of the monarchy,” he says. 

Both Pembroke College Chapel and the Sheldonian are really memorials 

to the Restoration: of the monarchy and episcopacy, Professor Whyte 

says. “It’s the coming together of Church, University, and State that fuels 

Wren’s career.” 

IF ANGLICANISM secured his first commissions, good fortune helped to 

land him the project of rebuilding St Paul’s and the City churches. 

In 1665, Wren went to France to study contemporary European architec-

ture. “He goes to see what is happening at Versailles, with this Baroque 

palace that’s still being built. He sees the church at the Sorbonne, which 

is very influential on him when he’s building St Paul’s. He sees the exten-

sion being put on to the Louvre palace,” says Dr Paraskos, who is running 
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a five-week lecture series for Wren 

300, starting on 1 March. 

“He writes [that] he ‘wishes he 

could send all Paris back on paper’ 

to his correspondents in London. 

He’s learning how to be not just that   

engineer, but also how to translate 

all that engineering into                        

fashionable Baroque architecture,” 

Professor Whyte says. “He also 

learns how you manage a big archi-

tectural project, and, in some ways, 

that’s one of the most important 

things he learns: how do you — as a 

kind of overseeing architect — 

manage hundreds of people work-

ing for you to produce these 

things?” 

Wren’s trip proved providential 

when, on his return in the summer 

of 1666, he was brought in to look at 

repairing Old St Paul’s. Only a week 

later, on 2 September, the Great Fire 

started in a baker’s shop in                  

Pudding Lane, and went on to de-

stroy more than 13,000 homes and 

87 of London’s 107 churches, includ-

ing a significant part of St Paul’s. 

Famously, just days after the fire, 

Wren went to Charles II with his re-

design of the city, only to see his 

plans rejected. But, on the death of 

the Surveyor General of the King’s 

Works in 1669, Wren was given the 

job, and became the architect of the 

new cathedral. 

What remained of St Paul’s after the 

fire proved impossible to repair, 

and, in 1670, the entire cathedral 

was demolished to make way for 

Wren. “That’s kind of an accident of 

history. If it hadn’t started falling 

down, it’s quite possible we’d have 

restored the Gothic building,” Dr 

Paraskos says. 

The Great Fire was a turning point. 

As Mr Tinniswood jokes: “I have a 

friend who is convinced that it’s 

Wren who started the Great Fire of 

London, because it was the making 

of him. It would be interesting to 

speculate what would have hap-

pened to Wren if there hadn’t been 

the fire: all those churches, the ca-

thedral. . . His earth would have 

been a lot smaller than it was.” 

That Wren remained Surveyor Gen-

eral until 1718 is testament to the 

man, Mr Tinniswood says. “The fact 

that Wren held on to that through six 

reigns — it’s kind of like Henry Kis-

singer still being Secretary of State 

under Obama, or something. It 

shows what a smart political opera-

tor he was, that he could be a part of 

the Establishment and could adapt 

his views to the prevailing climate.” 
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While the drawn-out design               

process for the rebuilding of St 

Paul’s began, Wren was busy              

overseeing the rebuilding of other 

churches. “The whole of the City is 

largely rebuilt in ten to 15 years,”  

Dr Paraskos says. “The same is true 

of the churches: by the end of  

1670s, the ones that are going to    

be built are built.” 

Professor Whyte notes that Wren 

approaches the task as a scientist. 

“But not just as a scientist. He’s part 

of a broader movement in the late 

17th century trying to bring order 

to the world, in some senses. And 

that order is Church and State; that 

order is of social hierarchy; and that 

order is the order of mathematics 

and logic, and all these sorts of 

things in the aftermath of the Civil 

War. . . 

“He writes about the fact that all   

architecture has aspects of the  

eternal. He wants to find the rules 

that are going to govern architec-

ture, just as other people are trying 

to find the rules that are going to 

govern how we understand the   

universe, and how we order society.  

“In doing that, he turns to Classical 

architecture, because he believes 

that that contains within it the rules 

of how you build well and effective-

ly. . . But Classicism itself is a huge 

range of styles. What Wren does is 

to say: ‘Once you found the rules, 

what can you invent based upon 

those rules?’.  

“He draws upon the idea of refining 

rules and fashion, Baroque fashion 

— which is for elaboration, which is 

for ornamentation, which is for dec-

oration — and fuses the two togeth-

er.” 

WREN had an important opportuni-

ty to decide what the Restoration 

Church of England should look like, 

Dr Parakosas says. “Until then, C of 

E churches had just been a Gothic 

church, with stained-glass windows 

and the walls whitewashed. . . 

“When you wander around the 

churches in the City of London, you 

find him saying: ‘Maybe it looks like 

this,’ ‘Maybe it looks like this,’ 

‘Maybe it looks like this.’ . . . There is 

a disparate style, but they all sit  

within a kind of English Baroque 

style.” 

Mr Tinniswood points to the combi-

nation of traditions as part of Wren’s 

success. “The great thing about 

Wren’s churches is that they com-

bine the deeply Protestant                
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notion of an auditory box, a place 

where the Word can be preached, a 

place of learning, where the        

sermon is everything, combined 

with an east end that is highly orna-

mented, which is mysterious, which 

is where that mystery of the sacra-

ment takes place. They are both 

hard-line Protestant and Anglo-

Catholic . . . which was part of [his] 

success, I think.” 

The churches provided opportuni-

ties for experiment which were not 

available in Wren’s secular building 

commissions, Professor Whyte says. 

“He was able to build churches that 

were octangular or elliptical, 

churches with domes, churches 

with towers. If you look at the full 

range of the churches built in the 

aftermath of the Great Fire, you’ve 

got a series of experiments into 

how you achieve ‘a church’, which 

must have been very satisfying for 

somebody who enjoyed solving 

those kind of problems. 

“And, of course, in St Paul’s you 

have a building that is enormously 

important as the first new cathedral 

built in England, in Britain, since 

the Reformation — a symbol of Lon-

don — and it becomes the symbol 

of England; and this is, quite clearly, 

his masterwork.” 

WAS St Paul’s the pinnacle of 

Wren’s achievements? “Wren is 

probably the first man in Western 

Europe, certainly, if not in the world, 

to have overseen the design and 

building of a cathedral. Until then, it 

was the product of more than one 

lifetime,” Mr Tinniswood observes. 

In the 35 years that it took to build 

St Paul’s, however, fashion changed. 

“People didn’t like the Baroque in 

the 18th century. . . By his centenary, 

in 1823, you start to see a re-

evaluation. By the end of the 19th 

century, it’s being described as the 

Parish Church of Empire, and then 

you’ve got this mythical status in 

the Blitz,” Mr Tinniswood says. 

“Wellington’s funeral takes place at 

St Paul’s Cathedral; George VI 

launches the Festival of Britain from 

the steps of St Paul’s Cathedral; 

when Prince Charles and Diana 

Spencer launched into their fair-

ytale wedding, they did it at St 

Paul’s Cathedral. It occupies a par-

ticular place, I think, in British cul-

ture.” 

Wren’s designs for St Paul’s were 

revised throughout the building                 

period. 
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“He had a good way of getting his own way,” Dr Paraskos says. “If             

somebody opposed him, he would go to the opposite extreme and                 

propose something that was clearly very unacceptable, and the                     

compromise would be back where he wanted. 

“With St Paul’s, some of them are quite extraordinary. . . You’re looking             

at them thinking, ‘He obviously never intended for them to be built,           

because it would not be possible to build it.’” 

Mr Tinniswood says that Wren came up with one design that is “frankly a 

little bit odd”. The second, the Greek Cross design, features “four stubby 

little arms”. The third design, the Great Model, you can see in St Paul’s  

today. Then followed the Warrant design, “which is as breathtaking in its 

ugliness as the Great Model was beautiful. It was absurd; it looks dread-

ful. And, of course, the Dean and Chapter say, ‘Yes, please.’” 

When Charles II signed off the Warrant design in 1675, he gave Wren 

permission to tweak the design a little “to make Variations, rather orna-

mental than essential”. 

And Wren went on to build the current St Paul’s, with its famous dome, 

which the church authorities had frowned on. “I suspect what happened 

is you’ve got changes of personnel,” Mr Tinnswood says. “And he took 

successive Deans along with him, as he made those changes.” 

Wren was knighted in 1673 for services to the Crown in rebuilding               

London after the Great Fire, but his career ended in the shadows. He 

walked away from St Paul’s in 1710, when the structure was complete, in 

dispute over the interior. In 1718, he was sacked as Surveyor General. 

“Ultimately, he’s got rid of, because they find irregularities in the                     

accounts . . . partly because it’s not quite clear how you pay an architect 

in this period,” Professor Whyte explains. “He’s also let go at St Paul’s                 

because he’s very old, so not, probably, quite on top of things.” 

Ultimately, though, it was a matter of politics. “Wren is very strongly               

associated with the Restoration,” Professor Whyte says. “He survives the 

Glorious Revolution, goes on to work for William and Mary at Hampton 

Court, and particularly for [Queen] Anne, of course, in the building of the 
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new churches after 1710. But the accession of George I, and the new                

regime that arrives there, throws Wren’s world into some turmoil. . . 

Throughout his life, there’s this link between politics and architecture, 

and, in the end, that’s what does it for him.” 

Professor Whyte believes that St Paul’s “is the single biggest and most 

successful project” that Wren undertook. “It’s the sort of thing that is          

emblematic of his achievements. But it is also quickly controversial. I 

mean, lots of people don’t like it, and Wren’s reputation rises and falls 

through time on the reputation of St Paul’s, more than anything else.” 

The Victorians hated the fact that the dome is, in fact, three domes,             

Professor Whyte says: an outer dome; the inner dome that you see inside; 

and, supporting both, a brick dome. “For people like Ruskin, this is really 

dishonest, and a dishonest building is morally corrupting. 

“So, St Paul’s is both focused upon as his major achievement, but also as 

the evidence of his weakness as an architect, by some.” 

By the late 19th century, there was a revival in enthusiasm for Wren. 

“Then he goes again,” Professor Whyte says. “So, he’s someone who is in 

and out of fashion, and very much out of fashion as he dies. But the body 

of work is so substantial, and his importance is so great, that there’s               

always the possibility of a revival.” 

Mr Tinniswood says that Wren, when he was about to die, felt that he was 

a failure. “He said he wished he hadn’t spent his life ‘dabbling with                 

rubble’.” 

WHAT, then, should we consider Wren’s legacy today? Professor Whyte 

sees this as two-fold. “We have a series of really important buildings, 

which are not just important in their own right, but also come to influence 

other buildings. 

“You see lots of Wren churches appearing around the world. Features 

tend to include a centralised space, whether rectangular, eclipse, or            

circular; they function as auditories, tend to try to unify church and tower, 

and usually feature generalised classical details. 
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“The second thing is that he’s really important in helping to establish the 

idea of architecture as a separate profession. . . That’s why he remains 

such a central figure for architects ever since. Not until the Architects 

Registration Act (1931) do you get legislation defining what an architect 

is. Until then, anyone can call themselves an architect.” 

That Wren’s team were mostly “anonymous draughtsmen” doing the 

dogsbody work is not remarkable. “It’s kind of like a modern architec-

ture practice, albeit under state, or royal, patronage,” Dr Paraskos says. 

Professor Whyte adds: “Wren becomes the model. Did he draw it out? 

No. Did he build it? No. How is it a Wren church? Because he — the                       

architect — conceptualised it.” 

For Dr Paraskos, his legacy is that Wren hybridised science and                        

architecture. ”When you start thinking about education policy in this 

country, increasing specialisation on STEM [science, technology,                  

engineering, and mathematics], well, there is no evidence that Wren — 

one of our greatest scientists, one of our greatest architects — would 

have approved of that. He wasn’t just interested in STEM: he was                  

interested in the arts; he was interested in architecture; he was interested 

in aesthetics. It’s all of these things interconnected.” 

For Mr Tinniswood, it is that we see Wren’s London in today’s city. Of his 

remaining churches, he says: “There are so many of them. St Stephen 

Walbrook, my favourite Wren church, is a bubble of joy — it’s incredible. 

His sense of proportion, his sense of controlled theatre. It’s not the                   

Baroque excesses of some of his later followers: he’s a cerebral man, and 

it’s cerebral architecture. It repays being visited again and again.” 

“It’s very difficult to imagine someone who has had more impact on               

British architecture,” Dr Paraskos says. “Was he the greatest architect 

we’ve ever produced?” 

Professor Whyte considers. “I don’t know, but I think he was probably   

the most important.” 
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The Wren churches that didn’t make it 

In the centuries after Wren’s death, his churches have suffered a mixed 

fate, says William Whyte 

STANDING on the roof of All Hallows’-by-the-Tower on 5 September 

1666, the diarist Samuel Pepys witnessed “the saddest sight of                  

desolation that I ever saw; every where great fires, oyle-cellars, and 

brimstone, and other things burning”. Perhaps as many as 13,000 hous-

es were destroyed in the Great Fire of London. It is certain that more 

than 80 churches were consumed by the flames. In the aftermath, it was 

decided that only 51 of those churches would be rebuilt. Of those 51, on-

ly 23 now remain. 

They are not hard to find. Starting at the Memorial to the Great Fire in 

Pudding Lane and heading west, a short stroll will take in a little over 

half a dozen: St Magnus the Martyr and St Mary Abchurch, St Stephen 

Walbrook and St Mary Aldermary, St Mary-le-Bow, St Vedast-alias-Foster, 

St Martin’s, Ludgate, and St Bride’s, Fleet Street. From the dome of St Ste-

phen’s to the spire of St Mary-le-Bow, these are not merely remarkable 

works of art: they are also familiar figures in the London landscape. 

If you look carefully, you can also spot the absences, the gaps where 

churches used to be. Only the pulpit survives from St Benet Grace-

church; only the tower of St Alban’s, Wood Street. Both the tower and in-

terior of the demolished church of All Hallows’, Lombard Street, are now 

in Twickenham. The ruins of St Mary Aldermanbury were transported 

and re-erected in Fulton, Missouri, in the mid-1960s. 

Christopher Wren was not directly responsible for all the churches built 

in London after the Great Fire. No individual could single-handedly mas-

termind such a mammoth and multifarious set of individual buildings, 

much less do so as he also worked on St Paul’s Cathedral and a host of 

projects. He relied on draughtsmen and craftsmen as well as other archi-

tects — especially Robert Hooke and the now near-forgotten Edward 

Woodroofe. 
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But it is entirely right that more than two score of churches built in             

London after 1666 are known by his name. Appointed with Hooke and 

Woodroofe to oversee the reconstruction of the churches lost to the Fire, 

it is clear that Wren was the leading figure of the three. He was paid at 

least twice as much as the others. He had control of the finances. Most 

importantly, he was the driving force in encouraging a spirit of                            

experiment and innovation in design. 

The result was square churches and rectangular, octagonal, and                       

decagonal, Gothic forms and fashionable French Baroque details. In one 

or two, there were even hints of Byzantine influence. The Wren churches 

were an extraordinary set of variations on a theme. 

This makes it all the more extraordinary that more than half now no       

longer exist. Of those that were lost, 19 went in the Blitz. Thirteen,                  

indeed, were bombed on the night of 29 December 1940. Some, such as 

St Andrew-by-the-Wardrobe, St  Michael Paternoster Royal, and St               

Nicholas Cole Abbey, were rebuilt. 

But others were left as ruins, or retain only a tower to recall what was 

once there. The sites of one or two have been lost beneath office blocks 

and other developments. Anyone looking for St Stephen’s, Coleman 

Street, for instance, will now find a smart café in its place. 

Half a dozen other churches were destroyed less dramatically. The first 

to go was St Christopher-le-Stocks, demolished in the 1780s to make 

way for the expansion of the Bank of England. A clutch of others were 

lost in 19th-century road-widening schemes. The fabulous, inventive             

ten-sided St Benet Fink was pulled down in the 1840s to improve the 

view of the Royal Exchange. 

WORSE than bombers or road builders, the single biggest threat to the 

Wren churches throughout history has been the Church itself. As the  

historian Ben Weinstein has shown, there were recurrent attempts by the 

diocese of London to rid itself of supposedly superfluous buildings.               

Almost 30 went in the aftermath of 1666, of course. 
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As the resident population declined in the City of London, so the Wren 

churches became vulnerable, too. In 1860, the Union of Benefices Act            

envisaged the destruction of two dozen — and 14 were actually pulled 

down. Further efforts were made in the 20th century, with a report of 

1919 recommending the demolition of 19 more. 

For those in the Church who favoured such destruction, the issue was a 

simple one. Instead of underwriting empty churches and redundant cler-

gy, the sites could be cleared and the incumbents reallocated. An essay 

in 1898 estimated that millions could be raised by the sale of sites alone. 

It was an argument made more potent by the parlous state of so many 

City churches at the time. In 1860, Dickens described dusty, mouldy, 

empty, visibly decaying places. Each Sunday, he wrote, “I don’t see as 

many as four people at once going to church, though I see as many as 

four churches with their steeples clamouring for people.” 

It didn’t help that for much of the 18th and most of the 19th century, 

Wren’s architecture was seriously unfashionable. Wren was widely seen 

as a pioneering architect, an important scientist, a brilliant manager and 

public servant, but, from the moment he died, his reputation as an archi-

tect was vulnerable to changing fashions. The Palladian Classicists of the 

18th century and Gothic Revivalists of the 19th each condemned him for 

not conforming to their ideals. 

Although nearly everyone recognised that he was important, few be-

lieved that his work was brilliant. Many agreed that “his churches are ug-

ly to an excess”, as one writer put it in 1864. Victorian visitors to the Tem-

ple Church, were appalled at Wren’s “hideous altar screen rich in pagan 

symbols, and . . . pulpit such as Gulliver might have sat under had he at-

tended Divine Service in Brobdignag”. 

When the architect G. E. Street proposed demolishing — and then re-

building — St Dionis Backchurch, in 1857, he defended his proposals on 

the grounds that “The small congregations in the City Churches are with-

out doubt caused in some degree by the want of attractiveness which is 

so conspicuous” in them. 
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TO MAKE matters worse, the sheer variety of his churches made them 

hard to categorise, much less see as a distinctive collection of build-

ings worth defending as the work of a mastermind. As late as 1947, the 

historian John Summerson could observe that the Wren’s London pro-

jects were still “Conspicuous in the category of unwanted churches”. 

Helped by the catastrophic destruction of the Blitz, the post-war period 

saw a renewed appreciation for Wren and for his churches. In part, this 

was surely because of the Blitz. The sheer wantonness of the destruc-

tion concentrated minds, emphasising the national, even international 

importance of these buildings. All of the remaining churches were giv-

en the highest possible grade of protection when the listing system 

was introduced. 

Still more, the way in which the churches were understood slowly 

changed. For one thing, the work of scholars such as Summerson                    

enabled people to understand them better. He showed that in Wren’s 

eyes the variety of plan and style and details that made them so hard to 

categorise was precisely the point. Instead of seeing each church as a 

wholly separate exercise, their collective importance as a group of                

experiments became clearer. 

Allied to this appreciation was the acknowledgement that this was a  

collection of the highest importance. Nowhere else on earth had such a 

significant group of churches built in a single campaign. In other 

words, what saved the remaining Wren churches was recognition of 

their value as a collection of art objects rather than the part they played 

as places of worship. 

This was a trend encouraged by the continued problems facing parish-

es with an ever-shrinking resident population. In 1995, another dioce-

san report recommended the closure of 15 Wren churches, and a hand-

ful of other places of worship in the city. It was a conclusion greeted 

with “applause” by the clergy of London. But the author of this report 

was clear that, even if they ceased to be used for services, the churches 

should be preserved as monuments. 
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“The buildings are magnificent,” Lord Templeman observed. “They                 

belong not only to the Church of England, but to the City and to the      

nation. It is out of the question to pull them down.” Later that year, the Rt 

Revd Richard Chartres became Bishop of London and the report was 

shelved. Instead of closure, there was investment, and plans to open the 

churches for midweek events and other sorts of worship. 

Not for the first time, the Church discovered that attractive buildings did 

actually attract people, if only they were allowed to. These churches are 

now one of the success stories of the diocese and of the Church of Eng-

land as a whole. 

More than 100 years ago, one Victorian proponent of closure and demoli-

tion decried those who sought to preserve these churches. The “Wren 

craze” was, he went on, nothing but “twaddle and cant”. Contemporary 

history suggests quite the reverse. Keeping these buildings open is not 

just good for heritage: it is good for the Church itself. 

The Revd Dr William Whyte is a Fellow and Tutor of St John’s                       

College, Oxford, and Professor of Social and Architectural History in the 

University of Oxford. 

Help with a difficult and often thankless job - By Russell Powell 

Canon Christopher Allan, the Sub-Dean of St Andrew’s Cathedral, has 

been sworn in as a police chaplain for Sydney City. 

The Acting Commander of Sydney City Police Command Superintendent 

Despa Fitzgerald and Senior Police chaplain Andrew Nixon inducted 

Canon Allan and introduced him to a gathering which included                                  

Archbishop Raffel, Bishop Michael Stead, Dean Sandy Grant, Acting                

Assistant Commissioner Martin Fileman and operational officers at the 

Day St Police Station. 

“The role of the police chaplain is to give support to our staff, both sworn 

and unsworn,” Superintendent Fitzgerald said. “In times of difficulty and 

regardless of what faith they come from or belief, it's another support 

mechanism for our police. Chris is well known in the city and the parish. 
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So we look forward to building further relationships with him.” 

After being sworn in and presented with a chaplain’s scarf, hardhat and 

police hi-vis vest, Canon Allan said his appointment was a privilege.  

“We pray in the cathedral every single week for the police here in the 

city,” he said. “We're thankful for them and we know it's an                                

extraordinarily difficult and often thankless job. So when Andrew  

(Senior chaplain Nixon) asked me if there was an opportunity for me to 

serve, I said absolutely! I'm expecting to be able to help the wonderful 

officers who serve here in the City of Sydney. To be a support to them 

and to be a listening ear when they need it.” 

 

 

Last Sunday was Mothering Sunday when traditionally Simnel Cake was baked 

by the girls in service and then taken home to their mothers. 

Here Jenni Carpenter and Fr James are holding trays of Simnel cake which were 

blessed and handed out to parishioners. 
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[PRIEST] We pray for God’s Church 

and for his world, as we look for his 

Kingdom which is to come. 

Lord, as we offer our prayers to you, 

we remember that our need for you is 

great and that if the spirit of God 

dwells in us, we will have life now and 

in eternity.  

Creator God, your spirit breathes life 

into your church, making it a beacon of 

hope in the darkness.  Bless all in 

positions of authority and make them 

wise compassionate pastors of their 

flocks, especially Justin of Canterbury, 

Geoffrey our Primate, Kanishka our 

Archbishop, Michael our Bishop and Fr 

James and the ministry team in our 

parish. In the Anglican Cycle of 

Prayer, we remember the church in 

South America and all theological 

training institutions and other places of 

learning. 

Lord, breathe on the Church with your 

spirit and renew it day by day.  

Lord in your mercy: Hear our prayer. 

God of peace and love, your spirit 

breathes life into our world, giving us 

a wonderful place in which to live. 

Help us to continue to give thanks for 

all that we have and to seek to 

preserve earth’s loveliness. Guide the 

leaders of all nations to develop 

strategies to bring peace and 

reconciliation and to resolve conflict, 

especially between Ukraine and 

Russia and Israel and Palestine. Give 

them wisdom, strength and above all 

compassion good Lord.  

Lord, breathe on our world with your 

spirit and renew it day by day.  

Lord in your mercy: Hear our prayer. 

God of comfort and wholeness, your 

spirit breathes life into our 

communities and families, especially 

when there is need, sorrow or 

suffering. As you wept when your 

friend Lazarus died, breathe your 

spirit of comfort on those who mourn 

and surround them with your love. 

Breathe your healing power on all who 

are in need, especially those who have 

asked for our prayers: Fr Roger Kelly

(OGS), Margot Kennedy, Melissa 

Moore, Winnie Pang, Sally Rippingale, 

Robert, Judy Russell, Ramona Sharp, 

Jill Sharwood, Joyce Bannister, Barry 

Brandy, John Burns, June Cameron, 

Fay Conaghan, Pat Conchar, Elsie 

Dunnam, Malcolm Green, Enid Kell, 

Mary MacPherson, David Morgan, 

Graham Norman, Sally Palmer, 

Michelle Phillips, Warwick and Jan 

Roden, Diane Smith, John Sorensen, 

Peter Sorensen, Sylvia, Daphne Storey, 

Martin de Vries, Bob Woods, Bill 

Whittle and others known to us. 

Lord, breathe on our communities and 

families and renew them day by day.  

Lord in your mercy: Hear our prayer. 

INTERCESSIONS –  Sunday 26th March 2023  

Fifth Sunday in Lent  
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Jesus said that he is the resurrection and the life. 

We remember all who have died in the faith of 

Christ especially the recently departed and 

those who have their year’s mind at this time: 

Lola Marr, Charles Spare, Grace Licciardello, 

Leslie Stanley, Graeme Starr, Valerie Kenny, 

Ronald Norman, John Ploughman, Valerie 

Climpson, Dianna Wampfler, Bill Brown,            

Gladys Fuller and Pearl Johnston. May they rest 

in peace and rise with Christ in glory. 

[PRIEST] Almighty God, you have promised to hear our prayers.  

Grant that what we have asked in faith we may by your grace receive, 

through Jesus Christ our Lord. Amen 

The Week Ahead... 

Midweek communion is on every Wednesday at 10.0am in the Chapel of Our 

Lord Passion.  

Commemorations noted this week  

 Wednesday 26th March - John Keble, priest (d.1866) 

KEYS  

If you have any 

church keys that 

you no  longer need, please  

return them to either the office 

or Rosemary. 

Thank you. 
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