Welcome to worship
Sunday 3rd July 2022
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Said Eucharist
Choral Eucharist (with the St Paul’s Choir)
Midweek Eucharist on every Wednesday
Choral Evensong
ELCOME TO ST

PAUL’S. We are glad that you have come to worship
God with us today. If you are a visitor from another parish, or
worshipping with us for the first time, please introduce yourself to
our parish priest, Fr James Collins, or to anyone wearing a name badge.
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Things you may
First Aid
First aid kits are located on the wall of
the kitchen in the Large Hall behind
the church and in the choir vestry.
I am
who I

People needing wheelchair access can
enter St Paul’s most conveniently by the
south door.

Switch it to silent !

Name badges

Name badges help make St Paul’s an
inclusive community. If you need a new
name badge, fill in the form inside the
pew sheet, send it to the parish office,
and one will be made and left in church
for you.

Toilets
Toilets are available at the entrance to
the parish hall, which is located behind
the church.

??

Getting inside

Still got questions?

Please turn your mobile phone off or on
to silent before the service starts. It’ll
save you much embarrassment later on.

Children are
welcome
at St Paul’s
Children are welcome in church at any
service. There is a selection of
children’s books and toys at the back of
the church near the font and there are
also kids’ activity sheets and pencils
available at the back of the church
where the pew sheets and prayer books
are.

Children’s Church runs during Term
Ask a member of the clergy or anyone Time. Meet at the back of the church at
who’s wearing a name badge. We’re the beginning of the 9.30am Eucharist.
here to help.
Please feel free to bring your children to

In case we
need to evacuate
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the altar rail to receive a blessing, or to
receive Communion if they have been
admitted to the sacrament.

As you take your place in your pew,
Photos
please make yourself aware of the route
to the nearest emergency exit. Should Please do not take photos
there be a fire, leave quickly, turn right, inside the church or during the services
and assemble by the roundabout on of worship without permission.
Burwood Road.

Acknowledgement of the Wangal people of the Eora
Nation
We acknowledge the traditional custodians of the land upon which we
meet, the Wangal People of the Eora Nation, and pay our respects to
their elders, past, present, and emerging; and we pray that God will
unite us all in the knowledge of his Son, in whom all things were created,
in heaven and on earth.

Welcome! We are glad that you have found us!
We affirm that through God’s redeeming love for all, we are one in
Christ. We respect the inherent and valuable contributions each
member makes to the Body of Christ. We celebrate our diversity and
recognize the sacred worth and dignity of all persons of any age,
gender, gender identity, gender expression, race, ethnic origin,
economic reality, family status, sexual orientation, diverse ability, or
social status. We believe that through Christ we are being included and
welcomed by God and one another. As we journey towards inclusion,
we proclaim this welcome to all God’s people, especially to those who
have known the pain of exclusion and discrimination within the church,
affirming that no one is excluded or condemned. We invite all persons
to journey with us as we discover the call of God on our lives through
the ministries of St. Paul’s Anglican Church, Burwood. To that end,
St. Paul’s Anglican Church commits to the welcome and inclusion of all
persons as children of God and declares itself to be a welcoming
community of faith.

Bible Readings
for Today
Acts 12.1-11
Ps 34.1-10
2 Tim 4.6-8 (9-16) 17-18
John 21.15-22

Year C

The First Reading
The Psalm
The Epistle
The Gospel

Bible Readings
for next Sunday
1 Kings 8: 22-24, 27-30
Ps 84
1 Peter 2: 4-10
Matthew 7: 24-29
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unhygienic. In addition, the Prayer
Book directs that all consecrated wine
must be consumed before it leaves the
us at Communion
Church, meaning that someone,
There is a wide diversity in how
usually the Chalice Assistant or the
Anglicans prefer to receive the bread Celebrant, has to drink the left-over
and wine at Holy Communion; some
wine that has had multiple contacts
stand, others kneel, most receive the with hands.
wafer in the hand, a few wish to have it
put on the tongue. Most like to guide In order to protect others it is perhaps
the Chalice to their lips, others like to understandable to want to dip if one
has sore lips or has a cold, but the
take it into their hands, while others
consensus of the Church is that taking
prefer not to touch it at all. None of
only the bread is fully participating in
these variations really matter but
Communion.
simply reflect Anglican diversity.

Everyone is invited to join

For health reasons and out of concern
for other worshippers, we ask you not
to dip your bread into the wine. If you
are uncomfortable receiving from the
Common Cup the practice in our
Parish is to receive the bread only.
Judging by the number of people who
do it, many must imagine that not
receiving the Chalice to the lips but
dipping the wafer or bread into the
cup (called intinction) is a more
hygienic way of receiving the
Sacrament. Nothing could be further
from the truth.
Apart from the obvious fact that the
wine they are dipping into has
already been in contact with the lips
of others, with all the best intentions in
the world, the fingers of those who dip
often come in contact with the wine.
Disease can spread more easily
through the hands than through the
lips, making this method the most
4

A St James’ Pilgrimage to Santiago
de Compostela
As part of the Bicentenary celebrations
of St James’ King Street, a pilgrimage to
Santiago de Compostela was planned
for 2020, but was postponed due to the
outbreak of COVID-19. The Parish of St
James’ is pleased to announce that the
tour has been rescheduled for 16-29
April 2023. Organised by Hayllar
Music Tours, the two-week pilgrimage
on the Camino Frances will include
concerts in ancient and beautiful
churches by The Choir of St James’ and
enriching St James’ Institute talks by
The Rev’d Christopher Waterhouse,
Nicky Lock, and Warren TrevelyanJones. Bookings close on 7 July and
places are limited. If you would like to
enquire about joining the tour, please
contact Hayllar Music Tours on
9669 9181 or contact
@hayllarmusictours.com. Further
information can also be found by visiting www.hayllarmusictours.com.au/stjames.

News from St Paul’s …
Welcome to St Paul’s!
My Dear Friends,
We are very glad to welcome you to
worship with us at St Paul’s.
The following services are
offered:
•

Sunday 8:00am Said Eucharist

•

Sunday 9:30am Choral
Eucharist with choir

•

Wednesday 10:30am mid-week
Eucharist

I am truly grateful to all those who,
over the past months, have helped us
to remain connected to God and to
each other through this pandemic.
Thank you for your loving Service of
God and of God’s people at St Paul’s
and beyond.
I hold you and our community,
nation, and world in my prayers.
May God’s peace sustain and
surround you at this time.
Fr James

Thank Yous
JEANETTE & WAYNE – The curtains
for the hall are now finished and
hanging well, a big improvement from
the old curtains that had seen better
days. Our thanks to Jeanette who
made all of these by hand. Then she

and Wayne hired a scaffolding tower
so they could hang the remaining curtains and affix the rest of the pelmuts.
This has been a huge job that has
taken many months to complete at
considerable cost to themselves.
LEE – keeps the whole precinct
spotless, including the church, the hall
and the wash rooms. This is a huge job
that Lee is careful to keep up to date
with. Thank you Lee.
DAVID PRIEST –has replaced the
warn taps in the office and vestry that
sprayed water everywhere whenever
you turned them on. Thank you David.

DONORS’ CONTRIBUTIONS
The people who bring in bags of food
every Sunday without fail. They never
miss. They make such a difference to
our hamper program. We are so
grateful to them.
Every week parishioners from CP10,
a church in Croydon also

CONTRIBUTE generously to the
pantry so that people do not have to
go without.
In the church it has been nice to
welcome NEW READERS at both
services. They are a refreshing
addition to our already competent
group of readers.
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Flowers as a Memorial
Decorating our church with flowers is one
way to remember a loved one or in
thanksgiving for a special event. If you
would like to give flowers in memory of a
loved one, or as an offering of thanksgiving
please contact Judith Laurence the week
prior to the date
at judealaurence@gmail.com or on
0438041726 and contact Caroline in the
parish office at
office@stpaulsbuwood.org.au to arrange the wording of the memorial
notice in the pew bulletin.

Soup/Slice Winter Warmer Fundraiser
This fundraiser last Sunday (26th June) was a roaring success. Everyone
who attended enjoyed the food, fellowship and fun.
There was a wonderful selection with five soup varieties (Pumpkin,
Vegetable, Ginger & Carrot, French Onion, and Lamb & Barley). They were
so good that there was very little remaining at the end of the meal. This
was followed by a selection of slices with tea & coffee.
Thank you to the talented cooks of the soups and slices, to the people who
helped sell tickets, set up, serve and clean up afterwards. Many hands
make light work.
The greatest success was the amount raised $530 to be put towards the
upkeep and ministry of St Paul’s. Thank you all for your support. The next
seasonal lunch will be August/September. Watch this space.
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@ St Paul’s
The Burwood Community Choir was formed
in the latter part of 2019. The Choir is open
to anyone and everyone who wants to join
with others in song. You do not have to have
any special musical expertise; just love to
sing.
There are no auditions for the choir and no
membership fees. If people are able to make
a donation to help with expenses then that is
most acceptable but it is not a requirement
for participation in the choir.
The choir rehearses in the main hall at the back of St Paul’s Anglican Church located at
205-207 Burwood Rd, Burwood. We meet during school term times. In 2022,
rehearsals will be on Tuesdays from 5.30-6.30pm. Our Music Director and Conductor is
Mrs Karen Carey. If you can’t have fun with Karen at the helm, you just can’t have fun!
During rehearsals we do some warm-up exercises and learn a variety of songs that will
become a program for a performance at the end of the school term. In spite of COVID, we
have managed to deliver two performances (2019 and 2020) and lead a rousing evening
of favourite Christmas Carols with full audience participation at the end of 2021.
St Paul’s provides help and support for the organisation and running of the choir.
Donations from audiences at our performances help to support the St Paul’s “Pantry”
which provides groceries and food items to those experiencing hardship in our
community. So you are not only singing for fun but helping those in need at the same
time.
BCC started 2022 rehearsals on 15 March 2022. If you want a little “taste” of our efforts we
are on You Tube – https://www.youtube.com/watch?v=lNlAyo-ToQ0 https://
www.youtube.com/watch?v=0RW-sUdXWCY
Come and join us in song and friendship. We are looking forward to meeting you.
If you need further information email Barbara Stone (Choir Director).
barbarastoneam@gmail.com
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Trading Table
The Trading Table made $167 includes sale of the Epistle) last Sunday. There
is still some of the last Epistle (Lent to Easter) available, in case you missed
out, for the very reasonable price of $7.
We look forward to serving you with our jams/chutneys (see below for the varieties), plants etc.
Butters
Lime & Passionfruit, Lime, Lemon, Lemon & Lime
Chutneys/Pickles
Pawpaw Chutney, Green Pawpaw Chutney, Crab Apple Sauce, Pear & Apple
Chutney, Choko Chutney
Jams
Golden Passionfruit Jam/Sauce, Cherry Guava Jelly, Crab Apple Jelly, Choko &
Ginger Jam, Quince &Apple Jam/Sauce, Peach Liqueur Jam, Spiced Nectarine
Jam, Spiced Peach & Nectarine Jam, Chunky Fig & Vanilla Jam, Spiced Fig &
Apple Jam, Pineapple Jam, PawPaw, Pineapple and Ginger Jam, Guava Jam,
Guava and Ginger Jam
Marmalades
Lime, Mojito Lime, Lemon, Meyer Lemon & Ginger, Orange, Orange & Rum &
Raisin, Orange & Rum, Orange, Coriander & Ginger, Orange & Lemon, Lemon
& Ginger, Lemon Ginger & Gin, Orange, Orange & Passion fruit Jelly, Citrus
(various combinations of citrus fruit), Chai Spiced Grapefruit
PLANTS
The plants are going into hibernation as the weather gets colder.

Books, DVD’s & CD’s available at $1 each, check out some new ones that have
been added.
I have some beautiful hand knitted wool garments. Beanies, children’s, baby
all for sale.
Thank you for your support
Pam Brock
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Fire Protection System in
the Church
St. Paul’s has been awarded a NSW
Heritage grant of $41,000.00 to help
meet half of the cost of a state of the
art fire protection system in the
Church.

Please contact Pam for more details or
place a donation in an envelope and
label with National Trust donation and
include your name for your receipt
and an address to post it to. Thank you.

We are seeking to ensure that the
entire precinct (that is, the Church,
the Rectory, the Hall, and the grounds)
We need to raise the other $41,000.00 is refurbished and maintained to the
highest standard and your help is
to match this grant to ensure that St.
Paul’s is protected from any risk of fire. greatly appreciated. Thank you.
This state of the art system includes
fire brigade monitoring that will not
be set off by candles burning and
using incense in our Services.
Donations can be made to the
National Trust Account which are tax
deductable.

Cheques can be made out to:
National Trust of Australia (NSW)
St Paul’s Anglican Church Burwood
Or
Direct Credit to the above name with
bank account details:
Westpac

BSB: 032-044
Account number: 742 926
Branch: 275 George Street, Sydney
NSW
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Requests for Prayer
Praying for the needs of our world and
its people is both a responsibility and
a privilege. In our services on
Wednesday and Sunday we pray by
name for those who have asked for our
prayers.

If you would like us to pray for yourself
or a friend or loved one we now have a
book at the back of the church where
names can be added to our parish
prayer list. Please ask the welcomers if
you cannot see where it is. The page
will be turned and the list will be
completely renewed every three
months, beginning June, Sept, Dec,
March.
Likewise, let us know when someone's
name should be removed or placed in
the faithful departed.

For General & Offertory

Donations
please use this account
details:
Account Name: St Pauls Anglican
Church
BSB:

032 062

Account #:

250028

For Parish Pantry

Offertory Collection given at St Paul’s this
week and other donations:
≈ Offertory: $2526
≈ Parish Pantry: $100
≈ Fire Safety System Donation:$10,100
TOTAL OF GIVING:$12,726.00
Thank you for responding to God’s
generous love.

AND For Community Choir
Donations
please use this account
details:
Account Name: Parish Pantry
BSB:

032 062

Account #:

812238

Please clearly mark whether it is for
the Parish Pantry or the
Community Choir.

Official Logo for NSW Volunteer Referral Service

11

Donations and Bequests
Over the years the parish has benefited from the generosity of
parishioners, not only when they have been active members of the
parish, but also at the time of their death. Parishioners are invited to
remember the parish in their wills by making a bequest as a thank
offering to God and to ensure that generations to come will enjoy
worship and fellowship in well maintained buildings.
Those wishing to make a bequest are invited to do so using these
or a similar form of words: " I bequeath the sum of $............
to the Rector and Wardens of the Anglican parish of St Paul, Burwood, to
be used at their absolute discretion for the charitable purposes of the
parish."

Donations with Tax Deductibility - National Trust
Account
If you would like to make a donation to the Parish for the upkeep and
maintenance of the Heritage building it can be done through the
National Trust.
Cheques can be made out to:
National Trust of Australia (NSW) St Paul’s Anglican Church Burwood
Or
Direct Credit to the above name with bank account details: Westpac
BSB: 032-044
Account number: 742 926
Branch: 275 George Street Sydney NSW
Please contact Pam for more details or place a donation in an
envelope and label with National Trust donation and include your name
for your receipt and an address to post it to. Thank you.
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PARISH PANTRY
Parish Pantry is open on Tuesdays and Thursdays from
9.30am-11.30am.
With no more hampers from Oz Harvest, the current cost of
living and food shortages, we now are spending in excess of
$500 per week.
Hands & Feet supply us with fruit and vegetables. But this costs
us $200 per week. Our thanks to the Community Choir who are
now picking up the tab for this.

13

Given events in Ukraine we pray for Peace
A prayer for peace (APBA p 202)
God of the nations,
whose sovereign rule brings justice and peace, have
mercy on our broken and divided world. Shed abroad
your peace in the hearts of all and banish from them the spirit that makes for
war, that all races and peoples may learn to live as members of one family
and in obedience to your law, through your Son, Jesus Christ our Lord. Amen.

St Paul’s Coat of Arm
Shield — The Shield of Faith which St Paul exhorts us to carry (Ephesians 6:16)
Pallium — The shield is in three sections using the heraldic charge of a Pall or
Pallium, a symbol traditionally associated with an ecclesiastical
vestment.
The three sections represent the Holy Trinity.
“Faith, Hope, Love” — These are the three Theological Virtues taken from St Paul’s
Letter to the Corinthians (1 Corinthians 13:13):
“And now faith, hope and love abide, these three; and the greatest of these is love.”
Dove — Symbolising the Holy Spirit and Peace
Cross — The symbol of our Faith
Book and Sword — The symbols of St Paul
Colour Red — Liturgical colour for Martyrs (Paul); The Holy Spirit (Fire); and the
Blood of Christ
Colour Blue — Representing the Water of Life (Baptism) and the liturgical colour for
Mary Mother of our Lord

St Paul’s Church Archive Search
The archives at St Paul’s are very comprehensive and we are asked
regularly for baptism, wedding and funeral searches. This is very time
consuming in many cases.
We have decided to have a search fee imposed on these. It will be
$150 per search and could include a copy of documents.
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READ, LEARN AND DIGEST …
So many kinds of wrong: A Theological response to the
UK’s Rwanda asylum initiative - By Samuel Wells
Perhaps like many others, when I heard of the British government’s
Rwanda asylum initiative this past April, I initially thought it was a line
from the BBC Radio 4 show The News Quiz. It seemed so obviously to
be a spoof of the government’s attempts to distract from “Partygate”.
When I became persuaded that this wasn’t an April fool, again like others I struggled to articulate why it seemed such a terrible plan. At that
point I recalled one of the most applicable phrases I picked up from
living for several years in the United States: “so many kinds of wrong”.
The Rwanda asylum initiative is so many kinds of wrong. But one of the
features such ideas have is that it’s hard to put your finger on which of
the wrong things is the big one.
What I’ve noticed talking with people over the last two months is that
those who vehemently oppose the policy struggle to say precisely why.
So what I want to offer here is some vocabulary and structures of
thought that can help those who think this policy is so many kinds of
wrong explain what’s so wrong about it.
Consequentialist
I’ll start by taking the proposal at face value, and engage in the ostensible reasons why the Prime Minister and Home Secretary are advocating it. This is what, in the language of ethics, is called consequentialism
— where the means are justified so long as they serve appropriate
ends, and where you assume you’re working with competing givens, so
the moral validity of your actions is determined by the ensuing results.
The government’s idea is that single men who cross the Channel to the
UK on boats or lorries will be given a one-way plane ticket to Rwanda.
The action is designed to stop “vile people smugglers” turning the
ocean into a “watery graveyard”, with the plan designed to break their
15

business model. Rwanda is said to have the “capacity to resettle tens of
thousands of people in the years ahead”. It would put the migrants
through an asylum process. At the end of that process, if they were successful, it would provide them with long-term accommodation in Rwanda.
The Prime Minister said the £120m scheme would “save countless lives”
from human trafficking. Instead of housing migrants in hotels and detention centres, the whole problem would be taken offshore.
The underlying assumption of this proposal is threefold: 1) the UK cannot
cope with the extensive immigration so must find ways to stop it; 2) a disproportionate number of those entering the UK have no legitimate reason for doing so, and constitute a burden on our culture and economy; 3)
the transport of people in fragile boats is a huge risk to life, and the real
culprits are not the refugees but the people smugglers who transport
them.
Let’s quickly run through the thread of logic here. Central is the assertion
that the prospect of finding no resting place in UK and instead being
flown promptly to Rwanda will deter people from coming to the UK and
put the people smugglers out of business. I find this implausible. Those
crossing the Channel already risk being sent to oppressive detention
centres and remaining there for indefinite periods. If one accepts the
flawed distinction between “genuine” asylum seekers and “economic migrants”, the economic migrants are already facing a very hostile environment in this country, so the deterrent is already here. What the Rwanda
initiative adds is a deterrent for the so-called genuine asylum seekers —
in other words, the ones the UK is obliged to receive, and the ones who,
by definition, have no choice but to leave their country of origin, and are
therefore likely to try to cross the Channel regardless how difficult the
government makes it and how daunting the prospects of assimilating into
British society. So the notion of deterrence doesn’t work.
Neither does the assumption that this will put people smugglers out of
business. People smugglers are in business for two reasons: because of
the large number of people displaced by hostility, poverty, and war in
their countries of origin, and because of the extensive efforts of other
16

countries to keep those people out. Those two reasons still apply — so
people smugglers will remain. They will just get more ingenious and accordingly more exploitative. The issue is the continuous supply of asylum
seekers, and the circumstances that keep this supply so large.
The government’s language is about ending deaths at sea but, as Theresa
May has pointed out, those most vulnerable to deaths at sea are women
and children and the plan to fly people to Rwanda only refers to men, so
the rhetoric and reality don’t match up. What’s disingenuous about this
policy is that it’s designed to deter genuine asylum seekers, but it’s
dressed up in language that suggests the people involved have a real
choice — in other words, that they’re so-called economic migrants, when
they’re clearly not. The policy claims to be giving people a choice between non-migration or Rwanda, but really it’s trying to force people to
stay in France. It’s portraying migrants as in the grip of people smugglers, but in fact it’s making them pawns in a Brexit-shaped arm wrestle
between the UK government and the French. Ascribing choice where
there is none can become another way of apportioning blame. The
scheme is an elaborate project to transfer responsibility from a powerful
government to powerless refugee.
In his announcement, the Prime Minister quoted the figure of £120m. But
again, the notion that this is a cost-saving initiative is absurd. It’s clear
that reputationally this scheme now has to work, or at least to be demonstrated as having worked; but the criteria for “working” are extraordinarily vague: it was said that it would “save countless lives” from human trafficking. It’s impossible to calculate the cost-benefit in monetary terms,
because no one’s counting the amount of money brought into the UK
economy by migrants who are granted the right to remain and then pay
taxes and generate national wealth. What’s clear is that money is no
object in the deeper goal, which is evidently to persuade the
Conservative core vote and supportive media that the government is
intent on reducing cross-Channel immigration.
The final issue on consequentialist grounds is the destination. Everyone
celebrates that Rwanda has pulled itself out of the horrific experience of
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the 1994 genocide. But it’s perfectly possible for the oppressed in turn to
become an oppressor. Perhaps the most far-fetched of all the claims
made in the April announcement was that Rwanda is one of the safest
countries in the world. “Safe for whom?” is the appropriate response. A
quick survey of human rights evaluations yields a rather different
impression. The Human Rights Watch World Report 2022 says, for
example:
The ruling Rwandan Patriotic Front continued to stifle dissenting and critical voices and to target those perceived as a threat to the government
and their family members. The space for political opposition, civil society, and media remained closed. Several high-profile critics, including opposition members and commentators using social media or YouTube to
express themselves, went missing, were arrested or threatened. Arbitrary
detention, ill-treatment, and torture in official and unofficial detention facilities was commonplace, and fair trial standards were routinely flouted
in cases deemed sensitive.
Boris Johnson promised migrants would be “entitled to full protection under Rwandan law”. According to Human Rights Watch, that’s not very
much protection.
Has anyone asked, “Why is Rwanda so keen to proceed with this
scheme?” Is it out of the goodness of its government’s heart? Of course
not. The scheme is a good fit for Rwanda because it’s a public endorsement by one of the leading western democracies that Rwanda is a fit and
proper place for refugees to find asylum, that they should have every
opportunity to flourish there, and that they have nothing to fear. It’s a
public-relations exercise. —but it’s a PR exercise in which the UK is
cynically colluding in the hope that the British public will be so pleased
to have the issue of drowning migrants and unstable immigrants off the
desk that they won’t ask too many questions about whether the solution is
in fact a plausible one.
The irony that Rwanda is described as a safe place for refugees who have
in many cases had to leave their countries for precisely these kinds of
reasons is so acute as to be painful. There seems to be a wilful ignorance
18

at work that says something like, “All these foreigners from the developing world are used to difficult conditions so they’ll be fine adapting to
Rwanda”. But leaving aside the challenge that they are being shipped
from the frying pan of the oppression of their country of origin to the fire
of an oppressive regime in Rwanda, there are more subtle factors. One is
that Rwanda is one of the least religiously diverse countries in the world,
with fewer than 1 per cent of the population Muslim, while 44 per cent of
refugees globally are Muslim, with a significantly higher proportion
among those crossing the Channel in boats (61 per cent come from the
Middle East alone).
This supposedly safe country is currently at war. The conflict on Rwanda’s
western border with the Democratic Republic of Congo (DRC) recently
attracted the grave concern of the President of the African Union. The
DRC and Rwanda have been on the brink of war since the mass arrival in
eastern Congo of Rwandan Hutus accused of massacring Tutsis during
the 1994 Rwandan genocide. Kinshasa has frequently accused Kigali of
sending troops into its territory and supporting militias there.
The final irony of the consequentialist dimension of this initiative is that
Rwanda is very densely populated country. Rwanda has a population
density of 525 per square kilometre —double that of the UK, which comes
in at 281 per square kilometre. Rwanda’s population density ranks twenty
-fourth in the world (out of 235), while the UK ranks fifty-first. Rwanda’s
population is set nearly to double by 2050. The UK’s meanwhile is set to
increase in that period by 15 per cent, from 67 million to 77 million. So
the irony of shipping migrants from the UK to Rwanda is that by the pure
justice of every person having three acres and a cow, we really should be
shipping people in the opposite direction.
This quick survey of consequentialist arguments for the Rwanda initiative
has shown that all of them fail — the deterrent for migrants, the neutering
of smugglers, the use of resources, the safety of the migrants, and the
hospitality of Rwanda. Every single one of them. I’ve begun with these
arguments because it’s a rule of debate that you should begin with your
opponent’s proposals in their own terms. But my underlying purpose
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here is to articulate the widespread
revulsion the policy has evoked.
For that, we need to look elsewhere.

phenomenon to an agency that can
just fix it on your behalf. The proclivity of doing this represents
some of the least savoury aspects
of British culture. No one wakes up
Deontological
aged 16 and feels a longing to
The second area to consider is
work in an abattoir. Those were the
what in ethics is called deontologi- jobs Eastern Europeans used to do
cal, from the Greek word for duty. before we took back control of our
This is the territory of right and
abattoirs. Few people are drawn to
wrong, where the means can’t be
back-breaking work picking fruit
justified by the ends.
in East Anglia. That’s why it’s long
It’s hard to perceive how anybody been part of the grey economy. Not
many people are longing to spend
could regard the Rwanda asylum
all night cleaning offices so they’re
initiative as right by these standards. It’s easier to see how it could ready for the next day. That’s another one that’s long been outsourced.
instead be regarded as a necessary evil or, at a stretch, to say the When we turn from people to
danger posed to the UK by large
things, there’s a continued assumpnumbers of immigrants — or per- tion that someone else can take
haps posed to the migrants them- and process our nuclear waste, and
selves by the journey across the
offset our carbon consumption.
Channel — requires such a policy. Such things are the underbelly of
The right and wrong arguments are British society: no one’s proud of
the preserve of the gut reaction,
them, but there’s never the political
and the gut reaction in this case is or social will to address them. So
almost entirely negative. Let’s take it’s not hard to see the Rwanda asyjust two dimensions of gut reaction. lum initiative as part of this chain of
The first is, sending people to
Rwanda is treating them like garbage. It’s based on a primal desire
for a problem to go away, and a
common reaction of those with
means to outsource an undesirable
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thinking, that says, “We’re a
wealthy country, here’s something
we don’t want to think about or
deal with — we’ll outsource it the
way we’ve done with other uncomfortable things”. The policy is just

the tip of the iceberg. There’s a whole iceberg propping it up — an iceberg that facilitates an affluent society. The trouble with calling this policy wrong is we’ll have to start scrutinising all those other practices as
well.
The truth is, sending people to Rwanda is treating Rwanda like a brownfield site, and the people like landfill. It’s a project to stop smugglers
trafficking illegally by government trafficking legally. You can only get
your head round it if you find a way to depersonalise it — to take away
the human faces and real families and broken hearts and traumatised
lives, and treat people like a commodity. But here again is another irony.
The reason the UK regards itself as civilised isn’t because we’ve had a
parliament for centuries or we have good universities or we invented
most of the world’s sports. It’s because we don’t treat people like commodities. But now it seems we do. You’d assume that since the midtwentieth century the whole idea that a government could say to a group
of people, “We’re going to transport you to another place where you’ll
be safe away from people who hate you”, had become unthinkable. But it
seems not.
In practice, the deontological arguments have started to be played out in
court, with the government’s policy challenged by whether it conforms
to the UN Refugee Convention — which protects people from being sent
to a country where they face serious threats to life or freedom — and the
European Convention on Human Rights — which states that no one shall
be subjected to torture, inhuman or degrading treatment or punishment.
The Prime Minister has acknowledged he expected his plan to be subject to challenge in the courts from a “formidable army of politically motivated lawyers”. But we have repeatedly seen that this Prime Minister
regards national and international law as obstacles to be circumvented
rather than principles to be respected. Which makes the use of the term
“illegal migrant” yet a further irony.
The second problem on a gut level is what it reveals about an ugly
dimension of the gut level. The Rwanda asylum policy was announced
eight weeks into the Russian invasion of Ukraine. Britain isn’t making
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Ukrainian refugees gamble with their lives by sitting in fragile boats to
cross the Channel; it’s flying them in from European airports. The question of what makes Ukrainian refugees acceptable, indeed very welcome, while Iranians (who make up a quarter of those crossing the
Channel) are illegal and to be outsourced on site, has only one answer
— and it’s not a pleasant answer. The Ukrainians are Europeans. That’s a
euphemism. The Ukrainians are white.
Soon after Australia became a federation in January 1901, the federal
government of Edmund Barton passed the Immigration Restriction Act
of 1901, which was the beginning of the “White Australia Policy”. During
the Second World War, Prime Minister John Curtin said, “This country
shall remain forever the home of the descendants of those people who
came here in peace in order to establish in the South Seas an outpost of
the British race”. It’s hard to credit such a remark could have been made
in a country where the indigenous peoples were still abounding in such
numbers, despite government suppression. While the policy was subsequently dismantled, and in 1973 formally abolished, it remained in the
memory when Australia began using offshore detention centres in 2001.
In 2013, Australia amended its immigration law to deny resettlement visas to asylum seekers arriving by boat. More than 4,000 asylum seekers
were transferred out of Australia between 2012 and 2019. By its own projections the Australian government will spend £460m on offshore processing in 2021-22. Let’s not suppose the Rwanda asylum initiative was
the Conservative government’s own original idea. Nor is Rwanda a new
name in the conversation: it’s been used as a repository for unwanted
persons by Israel and Denmark for several years.

As the Australian story shows, as if any further evidence were needed,
the difference in approach to Ukrainians from Channel-boat migrants is
almost entirely about race. The only reason the point isn’t more stressed
in the media is that it’s so widely shared. It’s one of our nation’s big secrets. But it’s one of those secrets that’s really a secret to nobody. What’s
wrong about the Rwanda asylum policy from this point of view is that it’s
not treating racism as a widespread malaise that the government seeks
to eradicate from society; instead, it’s making racism a fundamental
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guideline of government policy. That’s institutionalised racism if we ever
saw it. The painful part is not highlighting the flaw in the policy: it’s recognising that the policy is not being promoted because it will work, but
because it will be widely popular whether it works or not.
Virtue
And so to a third approach to ethics. This is the ethics of virtue, which
turns attention from the making of decisions to the formation of character
of those who make those decisions. Virtue ethics locates us in a narrative,
or at least highlights the explicit or implicit narratives in which we place
ourselves. It turns the question from “What should our society do?” to
“What kind of a society do we really want to be?”, and from “What should
I do?” to “Of what narratives do I find myself a part?”.
Here we begin to move from the utilitarian calculation and slogan-driven
name-calling of the first two kinds of ethics to a subtler, more farreaching understanding of what this conversation is really about. Let’s
start with narrative. Underlying the Rwanda asylum policy is a notion of
the UK’s uniqueness. This is an island nation, with different customs from
continental Europe. It has obvious and absolute borders. It has every reason and right to control who comes in and out and who belongs. Its dynamism and imagination led it to extend its influence around the world, to
partner with a great many countries in ways that brought them Christianity, commerce, and civilisation, and left them better off. The partnership
with Rwanda is an appropriate updated form of this imperial tradition,
where each nation benefits from the relationship. As revealed by the
Brexit referendum, the key word in this story is control. The story goes
that Britain became great by controlling its resources and limits, and
must actively reassert that control so as to “Make Britain Great Again”.
By contrast, the alternative narrative is that Britain as an island is and always has been a nation of migrants. The question is not who is a native
and who is a foreigner, but when you or your forebears immigrated. Even
more significantly, it’s been immigration that has constituted the vibrancy
of this country. Over and again, not only has energy and imagination
been introduced from elsewhere, but the one from elsewhere becomes
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regarded as the epitome of Britishness. In this story the immigrant is a
source of renewal, and those whose cultures appear to differ the most
may take longer to assimilate, but will prove a blessing in the end. The
shipping-off of migrants to Rwanda is thus one way this country is cutting
off its own source of new life. After all, the rhetoric of Brexit was to cease
tying ourselves to Europe and be open to the whole world. Another irony.
These are two rival stories of the past. But there are also rival stories of
the future. The first story says control, especially of borders, can be
achieved and it will make this country secure and will meanwhile stop
the dreadful spectacle of people drowning in the Channel and the North
Sea. The second story is again very different. It says, “What makes you so
sure that one day this country won’t be the one ruled by a dictatorship or
invaded by a foreign power? What makes you so sure you won’t be the
one in the boat struggling to get across the sea to escape horror and
seek a new life in a receptive country? What will you say then if you’re
shipped off to Rwanda?” The second story is about placing yourself in another’s shoes, and turning “them” into “we”. In this story you can no longer outsource a problem — because you’re potentially outsourcing yourself.
The real question for virtue ethics is what kind of a people we want to be.
I recall being stopped at US customs and grilled with lots of questions. I
was travelling to give some lectures in Texas. The border guard was unimpressed. “Aren’t there any people in this country who can give those
lectures?” he asked, aggressively. “Apparently not”, I said, beholding
how effortlessly he’d just demolished the whole notion of academic enquiry and cultural exchange. But I came away thinking how sad. How sad
to try to build a fortress nation that has nothing to learn or gain from anyone outside, and deals with its problems by paying someone to take
them away. How sad to be a country that has no gratitude for how it was
formed of people from afar, and no imagination to envisage how its people might themselves one day need to relocate to survive.
This is really the heart of the issue. What kind of people do we want to
be? Do we want to be on a boat crossing the Channel, with hope in our
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heart, believing in a future that’s bigger than the past — or do we want to
be putting up barricades and fending off marauders, sustaining the fantasy of a past where there were no immigrants and the illusion of a future
where we could send all our problems away on a paper aeroplane to a
faceless refuse-collection agency?
Alternatives
It won’t surprise you to know that virtue ethics is the field I’ve inhabited
these last thirty years. But before I finish there are two other matters I
need to attend to. The first is the Home Secretary’s insistence that critics
of her policy come up with a suitable alternative. Such an endeavour isn’t
my primary purpose here, but I briefly propose three principles on
which an alternative may be founded.
First, and most obvious, concentrate on the disease, not the symptom.
Most people love their country and its people. Unless for a specific job,
they migrate as a last resort. Most who migrate want to return when conditions improve. The great weight of diplomacy and international aid
needs to be on keeping people in or as near to their country of origin as
possible. The number crossing the sea in boats is minuscule compared to
the number displaced but who remain within a few days’ journey of their
place of origin. That is best for everybody, and policy needs to focus on
keeping it that way and making it more so. And foreign policy needs to
be primarily about keeping stability and mitigating conditions where
people feel they have no alternative but to migrate across continents.
Second, and most challenging to a mindset that seeks to separate the UK
from its European neighbours, take collective responsibility. It’s childish
to say we must receive no refugees because on the map we’re the furthest from trouble and they must all stay in France. A mature approach
reaches regional international agreements on what percentage of displaced persons each northern European nation is going to receive. To
qualify a person only needs to arrive in a country participating in the
scheme. So there would be no need for precarious boats across the sea.
Compared to such an approach, the Rwanda policy looks like a petulant
extravagance.
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Third, and most subtle, the heart of policy needs to be to empower refugees themselves. Keeping a person in a country where they have little
access to benefits and no right to work is the epitome of setting them up
to fail. The whole mindset has to change from deterrence, suspicion, and
punishment to empowerment, support, and anticipation of playing a productive and generative role in the economy.
It should go without saying, but it’s vital to mention that the church cannot
be taken seriously when making such proposals unless they reflect its
own existing practice. The church is a laboratory of the kingdom and a
shop window to society: prophetic calls on the government carry no
weight unless the church itself models inclusive welcome and imaginative empowerment.
Theological
And finally, to the fifth dimension of my response: the theological. The Bible is founded on six journeys, all of which have a bearing on our theme.
Jacob and his entourage migrate to Egypt in the midst of famine. This is
an economic migration, but really it’s a journey of survival. Moses and the
children of Israel migrate from Egypt to the Promised Land. They leave as
refugees to flee slavery. They take forty years to reach their destination,
and when they get there they face a very hostile environment indeed. Judah loses a battle and is displaced 500 miles to Babylon. There, as Daniel
shows, exiles play a vibrant role in public life, and bring unique qualities,
represented by the ability to interpret dreams. The exiles finally migrate
back to Jerusalem. There you are, you see — migrants are generally glad
to return home once the danger’s passed. But their understanding of God
has been transformed from a god who’s just concerned with them to a
God who’s concerned with everybody. Jesus travels from Galilee to Jerusalem. He’s living during the occupation by an invading power, Rome. Finally, Paul migrates from Jerusalem to Rome. He’s searching for legal protection in an empire where citizenship transcends geography.
In short, most of what we’d today call migration is in the Bible, and it’s
through migration, not in spite of it, that revelation occurs. You could say
the greatest migration of all is of Christ from heaven to earth and back.
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The statement “Here we have no
abiding city” is an announcement
that we should consider our whole
lives as a season of migration, because we are transiting through
Earth to find our true home elsewhere. None of us straightforwardly
belong anywhere, however long our
forebears have sojourned there,
and none of us abide long on this
earth.
Over and again, from Abraham’s
three visitors to Gabriel’s annunciation to Mary, the stranger comes to
God’s people as a gift. The point of
the Good Samaritan parable is not
that we should give a little of our
bounty to help those by the wayside, but to realise that we are the
one in the gutter and Jesus comes to
us in the form of a stranger — perhaps one we despised or thought
was an enemy. Of course, the current pattern of migration is a challenge, but in theological terms, it’s a
challenge to be received not as a
problem to be fixed but as an opportunity to be received as a gift. By
the way we receive this challenge,
the Christian community demonstrates who we realise we are and
who we believe God is. We are
strangers and pilgrims on earth,
and God is the one who comes to us

like one unknown. He was in the
world, but the world received him
not. Lord, have mercy upon us.
Rev. Dr Samuel Wells is the vicar
of St. Martin-in-the-Fields, Trafalgar
Square, and Visiting Professor of
Christian Ethics at King’s College
London. His most recent book is
Humbler Faith, Bigger God: Finding
a Story to Live By.

WCC clears the way for
Russian Orthodox at
plenary, while condemning
invasion of Ukraine
- By JONATHAN LUXMOORE
THE central committee of the World
Council of Churches (WCC) has
condemned Russia’s “armed aggression” and “illegal invasion” of
Ukraine, and has invited the
Ukraine’s independent Orthodox
Church to attend its meetings as an
observer. But the way has also been
cleared for Russian Orthodox leaders to attend the WCC Assembly
this summer.
“Our hearts grieve that, after eight
years of unresolved crisis and conflict in the eastern regions of
Ukraine, the Russian Federation
launched an illegal invasion of its
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neighbour, a sovereign state — this tragic development represents a terrible failure of diplomacy, responsibility, and accountability to international law,” the committee said.
“We declare that war, with the killing and all the other miserable consequences it entails, is incompatible with God’s very nature and will for
humanity and against our fundamental Christian and ecumenical principles, and we reject any misuse of religious language and authority to
justify armed aggression.”
The statement was published at the close of a four-day meeting to prepare an agenda for the 11th WCC plenary, which opens in Karlsruhe on
31 August on the theme “Reconciliation and Unity”.
The Revd Professor Jerry Pillay, a theologian from the Uniting Presbyterian Church in Southern Africa, has been elected as the WCC’s new secretary-general.
The central committee’s statement said that Russia’s invasion on 24 February had inflicted “an appalling toll of death, destruction and displacement” on the people of Ukraine, where thousands of civilians had been
killed, cities reduced to ruins, and more than 14 million people — a
quarter of the population — forced to flee their homes.
There had been “many reports of atrocities which may constitute war
crimes and crimes against humanity”, the statement continued, including “sexual and gender-based violence” and a “heightened vulnerability to human trafficking”. The conflict had also led to a “massive proliferation of weapons”.
“The effects threaten to tip many millions of already food-insecure people into famine around the world, to provoke widespread social and political instability, to destroy the post-World War II international security
architecture, to provoke a new global arms race, and to accelerate our
trajectory towards climate catastrophe,” the central committee said.
“We acknowledge and welcome the commitment of the Moscow Patriarchate — representing the WCC’s constituency in both Russia and
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Ukraine — to engage in encounter
and dialogue under WCC auspices.
. . Dialogue remains an obvious urgent necessity to address such a
critical situation for the people of
Ukraine, the future of the world and
the ecumenical movement.”

ed the Russian-Ukrainian border area around Rostov-on-Don, at the
Moscow Patriarchate’s invitation, to
view the Russian Church’s work
with refugees from the war.

In an opening report to the central
committee on 15 June, the WCC’s
Calls have mounted for the Russian Orthodox acting secretary-general,
Orthodox Church to be barred from the Revd Professor Ioan Sauca, said
WCC meetings, after unsuccessful that the WCC, whose 352 memberappeals for Patriarch Kirill to con- Churches represent about 580 mildemn the invasion and urge a
lion Christians worldwide, had conceasefire and negotiations.
sistently denounced the conflict,
while also maintaining contact and
In March, the Church named a 23dialogue with Churches in Russia
member delegation team for the
and Ukraine.
Karlsruhe plenary, headed by its
foreign-relations director, MetroHe said that the WCC had been
politan Hilarion (Alfeyev), although asked in letters and messages to
its final composition remains unexpel the Russian Orthodox Church
clear after Hilarion’s demotion in
because of its wartime stance, and
early June by the Church’s Holy
said that he understood how anger
Synod (News, 17 June).
and frustration could impel
“immediate radical decisions”.
In May, the Moscow Patriarchate
welcomed the outcome of an inter- The WCC was created, however, as
Orthodox consultation in Cyprus, in an “open platform for dialogue enpreparation for the WCC plenary, counter, for discussion, and chalafter its final report urged peace in lenging one another”, Professor
Ukraine but made no mention of
Sauca told the committee. “If we
Russia’s invasion.
exclude those we do not like or
agree with, with whom are we goOn 22-26 May, a team from the
ing to speak, and how can we adWCC and Geneva-based ACT Allivance to reconciliation and a lastance, grouping more than 140 faithing just peace?
based member-organisations, visit29

“It would be very easy to use the
language of politicians, but we are
called to use the language of our
faith. It is easy to exclude, excommunicate, and demonise, but we are
called as the WCC to meet and listen, even if and when we disagree.”

mation that promote divisions and
hatred”.

It said that “grave concerns” had
been expressed among Churches
about “any misuse of religious language to justify or support armed
aggression, in sharp contrast to the
Russian Orthodox leaders have sev- Christian calling to be
ered ties with the Ecumenical Patri- peacemakers”.
archate and Orthodox Churches in
The statement urged all sides to
Greece, Cyprus, and Alexandria for
respect international humanitarian
recognising Ukraine’s independent
law by protecting civilians, and
Orthodox Church, formally estabexchanging prisoners of war and
lished in January 2019, and has
the remains of dead combatants,
threatened similar action against
and called on Russian and
others accepting the new Church.
Ukrainian Churches to “use their
A WCC communiqué said, however, voices” to oppose the continuing
that the new Ukrainian Church had destruction.
been invited to send two observers
It asked Professor Sauca to lead a
to the Karlsruhe plenary in recogni“pilgrimage of justice and peace”
tion of its “strong interest in joining
to Kyiv and Moscow to debate how
the WCC fellowship of memberchurch leaders could best push
churches”.
their governments for “an
Three observers have also been
immediate ceasefire and peace
invited from Ukraine’s ecumenical negotiations”.
and interfaith Council of Churches
It said that the inclusion of Ukrainiand Religious Organizations.
an representatives at Karlsruhe
In its main statement, the central
would assist the search for peace,
committee said that it deplored the justice, dignity, and human rights.
“illegal and unjustifiable war inflict“We affirm the WCC’s mandate and
ed on the people and sovereign
special role in accompanying its
state of Ukraine”, as well as
member-churches in the region,
“systematic campaigns of disinfor30

and as a platform and safe space for encounter and dialogue, in order to
address the many pressing issues for the world and the ecumenical
movement arising from this conflict,” the statement said.
“We affirm the obligation of members to seek unity and together serve
the world, and urge members of the ecumenical fellowship in Russia
and Ukraine to make use of this platform.”
Besides debating the war in Ukraine, the central committee also urged a
new WCC commission to press for urgent action on climate change, and
called on Churches to challenge sexual exploitation, abuse, and harassment.
It also reiterated the WCC’s “constant call for an end to the occupation,
and for equal human rights for all” in the Holy Land, and warned in a
statement on Ethiopia that world attention on the war in Ukraine had
detracted from needed responses to other humanitarian crises.
In a message after his election on 17 June, Professor Pillay said that the
WCC’s task remained “not only to work towards visible Christian unity”
but to also “uphold and champion the call for justice and peace”, and to
“create safe spaces for honest, truthful and courageous conversations”,
while also reaching out to Churches not participating in the WCC’s
work.

Welby awards Queen Canterbury Cross for ‘unstinting
service’ - By HATTIE WILLIAMS
THE Archbishop of Canterbury has presented the Queen with a special
Canterbury Cross in recognition of her “unstinting support” of the
Church of England throughout her reign, and to mark her Platinum
Jubilee.
The Cross is one of the Lambeth Awards, bestowed annually by the
Archbishop, which recognise outstanding contributions to the Church of
England, the Anglican Communion, and wider society. It is usually made
of silver though a specially cast version was made for the Queen with
platinum inserts in honour of her Jubilee.
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The Archbishop presented her with the award at Windsor Castle on
Tuesday afternoon. In the accompanying citation, calligraphic and
framed, the Archbishop wrote: “Throughout her reign, Her Majesty has
duly upheld both the Christian religion and the Church of England in her
roles as Defender of the Faith and Supreme Governor of the Church of
England. . .
“Her subtle understanding of the changing position of the Established
Church in England has sustained and encouraged laity and clergy alike.
Her care for the unity of her people and the welfare of the least fortunate
have been a constant inspiration to the whole Church. Hers is an
example of the Christian life well led.
“This presentation of the Canterbury Cross is a heartfelt symbol of the
love, loyalty and affection in which the Church of England holds Her
Majesty and it represents the recognition and gratitude of her whole
Church for her seventy years of unstinting service. God Save The
Queen!”

Word and Sacraments: The Eucharist
- By N T Wright, Bishop of Durham, England
In the bread and wine of the Eucharist, as in the sacrament of baptism,
the past and future come to meet us in the present. God’s filling of all
creation, like the grapes the children of Israel ate in the wilderness,
anticipates our being strengthened, through the Eucharist, by the
presence and life of Jesus - not just to defeat evil in our lives but also so
that we can shine God’s light into the world.
Participants in the New Creation
The Eucharist is not just about ‘me and my salvation.’ It is a necessity, a
part of what enables us to be God’s new creation people. We taste the
new creation on our tongues, in our lips, in our mouths, in our bodies, so
that we can go out and do the kind of work in the world that helps bring
in the kingdom, God’s new creation.
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Now, if you are isolated or for some reason can’t partake of the
sacraments, I believe God does have ways of making it up to you. But the
normal means to equip ourselves for participating in the new creation is
the route given in the gospel, which is the physical feeding: the bread
and the wine. This Eucharistic theology of new creation rejects the false
antithesis between spirituality and action, the view that says the Lord’s
Supper is either a piece of sympathetic magic or a bare signpost.
This theology of the Eucharist that I’m sketching out with you is closely
conjoined with a holistic view of mission. The mission of God in the world
is, of course, the challenge to repent, to believe, to accept Jesus, to know
him for yourself, to rejoice in his salvation in and through your whole being—but also simultaneously to become agents of new creation wherever
there is hunger, poverty, or injustice.
God’s work in the world is never merely pragmatic. It isn’t simply ‘We can
organize a program to go and do this.’ If you think we can do God’s work
like that, read the lives of people like William Wilberforce and think
again. You can’t. You need prayer, you need the sacraments, you need that
patient faithfulness - because we are not wrestling against flesh and
blood but against principalities and powers and the world rulers of this
present darkness. Read biographies of great Christians. Read about Desmond Tutu. Who would have thought forty years ago that at the start of
the twenty-first century there would be a black archbishop in Cape Town
chairing a commission for truth and reconciliation; listening to white
thugs and black thugs confess their sin? Who would have thought that?
Of course, God had other ideas, because that black archbishop used to
spend three or four hours on his knees every morning, day after day,
week after week, and get others to do the same. He was living the
sacramental life of the church and claiming the victory of Jesus over the
principalities and powers.
Charged with the Grandeur of God
In terms of the biblical story of new creation, ‘the world is charged with
the grandeur of God,’ as Gerard Manley Hopkins wrote. In the Lord’s
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Supper the world is represented by this bread and this wine. The name
for the grandeur of God in the New Testament is Jesus. So how do we
work out what that means in terms of Eucharistic devotion? I think it has
to be up to individual churches and traditions.
I find when celebrating the Eucharist that I’m often very deeply moved
by a sense of the presence of Jesus, not the physical presence but his
presence in that ‘new creation’ sense I’ve been trying to articulate. When
confronted with that reality, it’s very difficult to do anything but prostrate
yourself on your face. I don’t usually do that because then the congregation will think I’ve keeled over or had a heart attack. But it seems to me
that we’ve got to allow ourselves to experience the presence of Christ
and to know him in the mystery of the Eucharist in whatever way is appropriate for who we are as God’s people - without being silly about it,
on the one hand, but also without being too hung up about it. We need to
affirm the truth of the heavenly reality without collapsing either into the
transubstantiation of Aristotelian ontology or the denials of radical Protestantism.
John Calvin, as I’m sure many of you know, articulated the Eucharistic
theology by saying it isn’t a matter of Jesus coming down from heaven to
this table, it’s a matter of us being caught up in the Spirit to feed on the
risen Christ in heaven where he really is.
I would go even a little further and talk about heaven and earth overlapping. This is difficult for us in the West. We in the Western world have
been told to prize above all others the ways of knowing that are scientific—that can be known by weighing, measuring, testing, and so on. And
we’ve been taught to downgrade the modes of knowing that we might
loosely call ‘faith, hope, and love.’
I believe that love is the highest and richest mode of knowing, and that
all other knowing -including simple scientific knowing—are subbranches of love. Love offers the objects of knowing full respect and yet
enters into the appropriate relationship with that which is known.
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When you understand that love is the primary motive, then knowing
Christ in the Eucharist ceases to be a merely odd, mysterious, or mystical
experience—the kind of thing that you can’t give a proper account of—
and is instead a kind of knowing that is primary and prior to those other
scientific modes of knowing we in the Western world so quickly collapse
back into.
A Living Sacrifice
At the same time, this theology of the new creation might enable us to
speak wisely about sacrifice in relation to the Eucharist. The sacrifice of
Jesus and the sacrificial self-offering of believers is always, from the human point of view, the response to grace. In Romans 12:1 Paul says, ‘Offer
your bodies as a living sacrifice, holy and pleasing to God - this is true
worship’.
Sacrifice in the pagan world was sometimes a way of twisting the arm of
this or that god to convince him or her to be kind or to ward off evil. But
within Judaism the sacrificial system was always a way of responding in
gratitude and love and prayer and adoration to the God who had saved
his people in grace.
Sacrifice, then, becomes a sign of the reconciliation and the coming
together again of God and God’s people.
Protestants are always afraid that if you say that the Eucharist is a
sacrifice, you are somehow repeating the crucifixion. Catholics are always afraid that Protestants are trying to do something that adds to the
sacrifice of Christ. Ironically, both Protestant and Catholic polemicists
have regularly accused each other of adding to the finished work of
Christ. As the polemics ratchet up, often what is really being said on both
sides has not been heard.
But let’s at least agree that the Eucharist, precisely because of the nature of
Christian time, is not a second crucifying of Christ, nor is it detached from
or an addition to the sacrifice of Christ. It takes us back in sacramental time
to Calvary itself as well as taking us forward to the time of new creation.
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Why, Who, When, Where, How?
So why, when, where, and how do we celebrate the Eucharist? And who
should participate?
Asking why we should celebrate the Eucharist is like asking why we
breathe. We celebrate the Eucharist because we celebrate the pillar of
cloud by day and fire by night whose name is Jesus and who’s in our
midst as he promised.
The Eucharist is the sign and seal of his presence in our midst, and if we
avoid it or downgrade it or marginalize it we are actually scorning our
risen Lord himself.
Above all, we need his transforming life to be our life to transform us for
his mission in the world.
Who should join in?
The Orthodox Church allows little babies to share in the Eucharist at baptism. My own tradition at the moment has said that with proper discipline,
order, and organization, children from the ages of six or seven, after ageappropriate instruction, can be admitted to the Eucharist. In other words,
they can come before confirmation. When I was growing up, confirmation
was the point at which children or adults were admitted to the Lord’s table. This was a medieval invention. The medieval bishop was required to
oversee one’s confirmation and after that individuals could be admitted
to communion.
But there’s nothing in Scripture that says confirmation has to be the
means of entry. It seems to me that the Eucharist is a family meal, and the
family is constituted by baptism. Once a child has been baptized, I see
no major theological objection to that child receiving the Eucharist. And
as I said before, some of those little people may be a lot more ‘full’ by the
grace of God than many of the older ones. I’m happy to go with that, with
proper, appropriate discipline.
When and how often should the Eucharist be celebrated? There’s a
wonderful tradition in having a weekly, Sunday by Sunday, Resurrection
36

celebration of the Eucharist as the
central feast of the church. But by
no means do all churches do that.
Some celebrate it every day; others
once or twice or four times a year.
That’s something for different
churches and different traditions to
work out - but I suspect that for
many of us, celebrating the Eucharist more frequently might bolster
our faith.

it’s the world’s story, it’s Israel’s
story, it’s Jesus’ story - and it’s our
story.
Liturgy matters. And the liturgy has
to tell that story, reaching its initial
climax as the gospel is read.

In my tradition, we stand up to hear
the gospel. It’s a sign that when
Matthew, Mark, Luke, and John are
read, there is already something
sacramental going on. There’s the
Where should it be done?
presence of the living Jesus, and,
You can, of course, celebrate the
having had our hearts warmed with
Eucharist absolutely anywhere. I
the reading of Scripture, we come
celebrate the Eucharist in hospital in prayer and we know him in the
wards. I celebrated the Eucharist
breaking of the bread. That’s how
on the beach wearing a T-shirt and the narrative works. We are not at
shorts with a group of pilgrims in
liberty to fool around with it.
the Middle East. You can celebrate
All sorts of things flow from this, but
almost anywhere. But I believe that
the idea I want to close with is unity.
if you have a fine wine, it’s worth
I believe passionately that all those
putting it in the right sort of glass.
who believe in the Lord Jesus
You can drink a fine wine out of a
belong at the same table, no matter
plastic coffee cup, but you won’t
what their ethnic, cultural, moral, or
appreciate it quite as much. The Eusocial background may be. Accordcharist is the finest wine there is, so
ing to Galatians 2, that’s actually
why not actually celebrate it in
what justification by faith is all
buildings designed by wise archiabout. All those who believe
tects to resonate with the message
belong at the same table. I look
which is being proclaimed?
forward to seeing signs of that, I
Ultimately, then, what is the
hope and pray, during my lifetime.
Eucharist? It is a narrative like
baptism. It is a story. It’s God’s story,
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Sacraments - By The Most Revd Kay Goldsworthy AO, Archbishop
of Perth
St Augustine defined a sacrament as ‘a sign of something sacred’. The
word itself is derived from the Latin ‘sacramentum’, which refers to a
mystery.
Sacraments are the means by which Christian believers enter into the
mystery of Christ – the mystery of the Word made flesh present in all
earthly things, things that are both blessed and blessing, drawing people ever closer to the Christlike God. ‘If you have been raised with
Christ, seek the things which are above, where Christ is, seated at the
right hand of God. Set your minds on things that are above, not on
things that are on earth, for you have died, and your life is hidden with
Christ in God’ (Colossians 3:1-3). Mystery and more mystery, for we
who set our minds on things above attend ever more closely to things
below, to people and events here and now, for the hidden God looks us
in the eye at every turn.
As the infant church grew, people began to discover more in the rites
which were the ‘outward and visible sign of inward and spiritual grace’.
Sacraments of the church are recognised as given to us by Christ himself, given as meeting places, meetings with Christ and one another,
places set apart which open our eyes to the truth that every place and
every person is special.
God’s fingerprints are everywhere, if only we have eyes to see and
hearts to worship, and the church’s sacraments open blind eyes and
soften cold hearts.
Matter matters, as through everyday realities - water, bread, oil - Christ
communicates his saving presence with us and for us in order to equip,
enable, and empower us to live and act as his followers and friends, his
body, hands and feet and voice in today’s world.
Sacramental signs assure us and re-assure us that God has come to us,
that God never ceases to come to us, so that we can live out Christ’s
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love in blessing and comfort and transformation.
These sign languages we have been given triggers our decision to allow
God’s love access to our deepest selves, active and acting in us and
through us, binding us in sacramental moments of holiness and grace,
forgiveness and new life: never isolated, never alone, always God and us,
always together.
Most frequently, Christians experience this in and through Eucharist,
bread broken so that it can be shared, and a loving cup at which every
single celebrant drinks. Deeper and deeper into the mystery, the mystery in which Christ transcends all our differences and divisions, uniting
us as one body, his one body here and now. This explains our sense of
loss and grief when the precious sign language falters, when the
common cup is restricted or must be withdrawn on medical advice.
Week by week we come to God in faith, hope and love, broken, repentant
and seeking forgiveness, in conversion, in apprehension, in thanksgiving.
As the Latin word ‘sacramentum’ means mystery, the Greek word
‘eucharist’ means ‘thanksgiving’ - thanksgiving that we are wonderfully
made and redeemed, thanksgiving for the means of grace and the hope
of glory, for the deep waters of death to self and warm waters of new
birth.
Eucharist in a great cathedral, or a kitchen table, is one and the same.
Christ is the host, and we are all guests, each with a place at the table. To
quote Augustine again, ‘Christ is on the table, and around the table’ so
that we who are Christ’s Body receive who we are and who we are called
to be. There are no strangers here, no one we can do without, no one we
can cut off or excommunicate or distance, as in Holy Communion Christ
gathers everyone in - his the table, he the host, himself the food we eat.
Like the loaves and fish by the lake, here there is enough and more than
enough, enough for every hungry guest.
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The Justice of Sir Francis Gerard Brennan - By Michael Kelly
Francis Gerard Brennan, who died on June 1 at the age of 94, will be
farewelled in a Requiem Mass at St. Mary’s Church, North Sydney on June
17. He was a Justice of the Federal Court and the High Court of Australia,
and Chief Justice of the High Court 1995-1998.
The 1980s and 1990s were his most visible decades for his involvement
in major decisions of the High Court of which Mabo was only one. Early
in his time on the High Court, (1983) Brennan J was in the majority when a
four to three majority of the seven judges of the Court held that the
federal government had legitimately prevented construction of the dam,
and that the World Heritage Act authorized the federal government to do
that under the "external powers" powers granted to it in the Constitution.
But there were many other less newsworthy adjudications in the 1980s
where Brennan J and others made significant contributions. The Barwick
High Court, over two decades, had a substantial record of tax judgements
and those judgements had a reputation for frequently finding in favour of
the taxpayer and against the Commissioner. In the decade after Barwick
retired, a great deal of time and effort was put into regularizing
interpretations of tax law and Brennan J was one of the leading figures in
this correction to the path of adjudications.
His first year as a Federal Court judge was ground-breaking: he was
appointed to lead and shape the Administrative Appeals Tribunal. In that
role, his impact was lasting. Administrative Appeals was a new
jurisdiction and ripe for Brennan’s influence which it duly received.
But the highest profile judgement was still to come: Mabo. Brennan J had
experience in his career at the Bar and on the Bench to remotely prepare
him for the Mabo case. In brief what it came down to was this: the English
Common Law recognises ownership title when the occupiers of lands can
demonstrate proprietorship within a legal system that may not be
English but is still recognized by those living in it.
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'To meet and deal with regularly, Ged
did not strike anyone as a firebrand.
And he wasn’t. But it didn’t take much
time to see that the embers of his
passion for justice were far from extinguished. But he had a disarming
peace about him that was both alert
and attentive, listening for whatever
might be the next move into meaning
and presence.'

ernment as the Minister for Public
Instruction (aka education).

And Rockhampton was where Ged’s
father was left for an inordinate
length of time — over 20 years — as
the residential Supreme Court
Justice. Being from the wrong side of
the political tracks (i.e. Theodore
and Labor), he was overlooked for a
return to the bench in Brisbane. So,
This immediately did away with
what did he do? He waited patiently
notions of Terra Nullius by which the for the call to return to Brisbane.
British could claim that land in Aus- When it hadn’t come after 20 years,
tralia was ripe for the picking behe made up the mind of the politicause it belonged to no one. The
cians and judges controlling his
Court in Mabo, where Brennan J led destiny and moved to Brisbane himmajority, put an end to that idea and self.
opened the claims to land
Brisbane is where the man whose
ownership to a much wider group
passing we celebrate now began his
including the traditional owners. The
own journey into adulthood, creation
follow-up judgement in
of a family and the development of a
Wik took that understanding even
career. But he didn’t come to those
further.
challenges with a clean slate. No,
Superior legal reasoning was not the Ged inherited debts and antipathies
only part in these and other aspects as well affections and admirers. But
of his judicial career. Ged Brennan it was no easy walk. It was one that
was a Queenslander, born and
entailed contest and at times conflicts
raised in Rockhampton and educat- born of prejudice.
ed in Toowoomba by the MissionarInto this set of shaping experience
ies of the Sacred Heart at Downlands
came Patricia O’Hara who was a
College. Toowoomba was where his
medical student at the University of
father, Frank Brennan, was elected
Queensland. She had experienced
to the Theodore State Labor Governnot fitting in since infancy. With her
ment and took his place in that Govtwo brothers — Frank and Tom —
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the children were actually orphaned farewell to him at Mass.
and set up in three families and
homes of family and friends. As Pat The neglected power of
would say later in life, she hardly
dialogue - By Archbishop
knew her brothers.

Philip Freier

To meet and deal with regularly,
Ged did not strike anyone as a firebrand. And he wasn’t. But it didn’t
take much time to see that the embers of his passion for justice were
far from extinguished. But he had a
disarming peace about him that was
both alert and attentive, listening for
whatever might be the next move into meaning and presence. These
were things he knew he had to receive and for that, he asked of himself a completely undistracted openness to what experience might offer.

It has been a long time coming, 14
years in fact, but there is a strong
sense of expectation as the bishops
of the Anglican Communion and
their spouses prepare to gather for
the Lambeth Conference in Canterbury, England from 26 July to 8 August. Those who will be present
have been invited by the Archbishop of Canterbury. Archbishop Justin
Welby is the 105th bishop to hold
that office in succession to Augustine of Canterbury. He was enthroned on 21 March 2013. Over the
That longing for peace and the con- past nine years he has worked hard
to build the collegiality of the bishfidence to live in its embrace is
something he found in his Christian ops of the Anglican Communion,
personally visiting most provinces
faith and in his celebration of the
Catholic sacrament of the Eucharis- of the Communion within his first 18
tic which he attended every day he months in office. I was pleased to
welcome him to St Paul’s Cathedral
could. In fact, it was a condition he
on 13 August 2014 and to have him
placed on the Catholic retirement
home he chose to live in during his preach at the service of my inauguration as Primate. I’m glad to say
declining years — that it provided
that he will return to Australia in eardaily Mass.
ly October this year for a formal visit
For Ged, all he hoped for, believed
during which he will return to our
in and sought to foster in life came
cathedral.
together and was celebrated in the
Eucharist. How fitting that we say
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The Anglican Communion looks to
“bonds of affection” as the basis of
our shared life in Communion, and
the role of the Archbishop of Canterbury in nurturing this is significant. The Archbishop of Canterbury
along with the Lambeth Conference,
the Anglican Consultative Council
and the Primates’ Meetings constitute the four “Instruments of Communion” that nurture the life of the
worldwide Communion. I have felt
very privileged to have been able
to contribute to the three corporate
instruments and to have worked
closely with Archbishop Justin over
my term as Primate of Australia. In a
world that readily descends into
conflict and unreconcilable positions it makes a strong statement
that Anglican leaders from all
around the world intend to join together for prayer, shared study and
worship simply out of the “bonds of
affection” they have for each other
by reason of a shared episcopal office and vocation.

division and the failure of many
formal systems. Amazing, isn’t it,
that a permanent member of the
security council of the United
Nations can veto any matter that
disturbs its interests? In the face of
the Russian invasion of Ukraine this
formal system is muted by its own
design by the victorious great powers after the Second World War. Later in the month of August, the World
Council of Churches will meet in
Germany for its 11th Assembly. This
will be an important opportunity for
dialogue on current world issues
and is one that I hope the influential
Russian Orthodox Church will
join. The focus of the assembly in
Europe will make the reality that it
is once again a continent in military
conflict even more pressing.

Please pray for the bishops of our
diocese as we prepare to attend the
Lambeth Conference. There have
been excellent preparatory events
online for spouses and for bishops,
so we approach this time together
I know that what I have described
with good spiritual and relation
can be readily derided as a
preparation. Lambeth Conference.
“talkfest”, but I think that the truly
There have been excellent
dialogical and discursive relational- preparatory events online for
ity that I am outlining commends
spouses and for bishops, so we apitself as a “disruptive practice” to a proach this time together with good
world weighed down by conflict,
spiritual and relation preparation.
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2 Kings 5.1-14; Psalm 30;
Galatians 6.(1-6) 7-18; Luke 10.1-12,
(13-16) 17-24

In today’s reading from St Luke, we read that Jesus rejoices that the Father has revealed the Son
not to the ‘wise and intelligent’ but to ‘infants’.
This is wonderful news for us all. It means that
everyone who has the eyes of faith can see that Jesus is the Son of God.
We don’t need a PhD before we begin our faith journeys. •


Jesus Christ, Son of the living God, we praise you that you have
revealed the Father to us, and that you are revealed by him.



Give thanks for the work and witness of the Church of the Province
of Myanmar



Remember the Church throughout the world in your prayers this
week and beyond by downloading the worldwide Anglican
Cycle of Prayer:
www.anglicancommunion.org/resources/prayer.aspx Text:

Robert McLean © Anglican Board of Mission, 2022

Stained Glass Window reader response - From Sr Moira
RSC (Sisters of Charity), a friend of Kerin Brown
“I can't get over the depth and richness of the colours, as well as the
real expressions on faces. They were obviously the work of artists,
except perhaps for the late lilies. They must have been photographed
with love. Your cousin and the church should be congratulated. Her
book offers hours of meditation matter, as well as aesthetic delight. I bet
it also garnered prayers for those commemorated by the windows.”
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OUTDOORS …
Unfinished Business! Save the Date!
Dear MOW friend and/or supporter,
It’s thirty years since Anglican women were first ordained as priests in
Australia.
But there are still dioceses – Sydney Diocese chief among them – that
limit or refuse to acknowledge women’s ordained ministry. The time is
ripe to challenge this stance.
The Movement for the Ordination of Women Australia is organising a
conference in Sydney from 16 to 18 September 2022 – Unfinished
Business – to recognise the struggle for Anglican women’s ordination in
Australia, celebrate the courage and service of ordained women, and
honour those who have fought for women’s ordination over many years.
The program is still being finalised, but speakers who will be addressing
the past, present and future of women’s ordained ministry include Dr Julia
Baird, Professor Eileen Baldry AO, the Rev’d Val Graydon, Ms Anne
Hywood, the Rev’d Canon Professor Dorothy Lee, the Hon Keith Mason
AC QC, the Rev’d Dr Lesley McLean, the Rev’d Dr Colleen O’Reilly AM,
the Rev’d Angela Peverell, Dr Gwenneth Roberts, the Rev’d Gloria Shipp,
and the Rev’d Elisa Helen Waterhouse CSC.
The conference will be held at Christ Church St Laurence, 812 George
Street, Sydney. Program and registration details will be posted on the
MOW website as they become available (https://mowatch.com.au/)
If you have any queries, or wish to be removed from the conference mailing list, do contact me at secretary@mowatch.com.au. And please forward this email to anyone you know who may be interested in the conference or supporting MOW.
Elaine Lindsay
National Secretary, MOW
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INTERCESSIONS – Sunday 3rd July 2022
Pentecost 4 Year C
[PRIEST] Let us pray for God’s
world and his Church, looking
for Christ’s Kingdom which is to
come.

Premier Perrotet and all national
and local leaders.

Loving God, you send us to
proclaim your reign of love and
peace: give us courage to answer
your call. Inspire and encourage
the leaders of our church with your
loving grace and wisdom. We
remember before you Justin of
Canterbury, Phillip our Primate,
Kanishka our Archbishop, Michael
our bishop and James our Rector.
Today we are asked to remember
the Anglican Church of Tanzania
and its primate Maimbo Mndolwa.

We give thanks for the beauty and
bounty of our fragile homeland
and for the original peoples of this
ancient land and their elders past,
present and emerging. Bring
reconciliation between those who
have sought to make Australia their
home in more recent times and its
original peoples. Show us your way
of love and guide us so that we
may respect and nurture one
another and listen to one another’s
voices.

Lord in your mercy

Lord in your mercy

hear our prayer
Have mercy on your broken and
divided world, especially those in
conflict or driven into poverty by
corrupt leadership. Turn the hearts
of the aggressors and their
enablers to repentance, that peace
and prosperity may be restored to
the people of Ukraine and all
places of conflict. Give wisdom to
our leaders, Elizabeth our Queen,
Prime Minister Albanese,
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Lord in your mercy
hear our prayer

hear our prayer
Visit with your peace, healing and
comfort those who are sick in body,
mind or spirit, the destitute,
homeless, estranged and
depressed, and all those overcome
with distress or grief. We
especially name before you those
for whom we have been asked to
pray: Fr James; Joyce Bannister;
Barry Brandy; John Burns;
Rosemary B and Theo B;

Robyn Collins; June Cameron; Roger Davidson; Elsie Dunnam; Vince
Foster; Malcolm Green; Fr Robin Hutcheon; Leonora Jacqueline; Enid
Kell; Lindy Lloyd-Owens; David Morgan; Graham Norman; Alister Palmer;
Sally Palmer; Michelle Phillips; Gaye Rand; Scott; Fran Sellers; Diane
Smith; Peter Sorensen; Sylvia; Sylvia Seers, Daphne Storey; Jean Storey
and Bob Woods.
Lord in your mercy
hear our prayer
We remember and give thanks for your faithful people of every age, for
all who have responded to your call, and whose lives have proclaimed
your love. Grant your continued embrace to those whose year’s mind
occurs at this time: Elsie McKinnon, Roy Meyers, Joyce Rau, Michael
Whelan, Joan Harris, Cyril Piper, Beatrice Laurence, Yvonne Martin, Kay
Zakarija, Jennifer Bounds, Gladys Brandy, Rosemary Rose, Margaret
Baseley, Evan Davies, Edith Watson, Bettie Purton and Cecil Churm.
May we with them and all who have died in the faith of Christ be brought
to a joyful resurrection and the fulfilment of your eternal kingdom,
especially John Carey.
[PRIEST] Almighty God, you have promised to hear our prayers.
Grant that what we have asked in faith we may by your grace
receive, through Jesus Christ our Lord. Amen.

The Week Ahead...
Midweek communion has now resumed. It is on every Wednesday at
10.30am.
Commemorations noted in the Lectionary this week


Wednesday 6th July - John Fisher, Bishop and Thomas More, Martyrs
(d.1535)
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