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    Welcome to worship 

     Sunday 7th February 2021 - Fifth Sunday after Epiphany  

8.00am    Parish Eucharist  

9.30am    Choral Eucharist  

Our parish’s patron is St Paul the       

Apostle who was one of the early 

Church’s missionary leaders.  

A dynamic preacher, he visited                      

communities  located around the                   

Mediterranean Sea and in Asia Minor 

proclaiming the good news of the death 

and resurrection of Jesus Christ.  

In his first letter to the Church at                   

Corinth, Paul tells how he handed on 

the tradition of the Last Supper to them 

and it is this sacred meal that we share 

which makes us one with Jesus and with 

the Church, both living and departed, 

today. 

W 
ELCOME  TO ST PAUL’S. We are glad that you have come to worship 

God with us today. If you are a visitor from another parish, or 

worshipping with us for the first time, please introduce yourself to 

our parish priest, Fr James Collins, or to anyone wearing a name badge, over a 

cup of tea or coffee in the parish hall after the service. You’ll find the hall 

behind the church.  
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I am 

who I 

am 

? ? 

First Aid 

Name badges 

Name badges help make St Paul’s an 

inclusive community. If you need a new 

name badge, fill in the form inside the 

pew sheet, send it to the parish office, 

and one will be made and left in church 

for you. 

Toilets 

Toilets are available at the entrance to 

the parish hall, which is  located behind 

the church. 

First aid kits are located on the wall of  

the kitchen in the Large Hall behind  

the church and in the choir vestry. 

Ask a member of the clergy or anyone 

who’s wearing a name badge. We’re 

here to help.  

Still got questions? 

Things you may  

need to know 

In case we  

need  to evacuate 

As you take your place in your pew, 

please make yourself aware of the route 

to the nearest emergency exit. Should 

there be a fire, leave quickly, turn right, 

and assemble by the roundabout on 

Burwood Road.  

Getting inside 

People needing wheelchair access can 

enter St Paul’s most conveniently by the 

door at the base of the belltower. 

Switch it to silent ! 

Please turn your mobile phone off or on 

to silent before the service starts. It’ll 

save you much embarrassment later on. 

Children are                      
welcome  

at St Paul’s 

Children are welcome in church at any 

service. There is a selection of 

children’s books and toys at the back of 

the church near the font and there are 

also kids’ activity sheets and pencils 

available at the back of the church  

where the pew sheets and prayer books 

are.  

Children’s Church runs during Term 

Time. Meet at the back of the church at  

the beginning of the 9.30am Eucharist. 

Please feel free to bring your children to 

the altar rail to receive a blessing, or to 

receive Communion if they have been 

admitted to the sacrament.  

Photos  
 

 

Please do not take photos 

inside the church or during the services 

of worship without permission.  
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Acknowledgment of Country 

Acknowledgement of the 
Wangal people of the Eora 

Nation  
We acknowledge the traditional 

custodians of the land upon which 

we meet. In his wisdom and love, 

our heavenly Father gave this                            

estate to the Wangal people of the 

Eora Nation.  Upon this land they 

met  for generations until the                

coming of  British settlers. As we 

continue to learn to live together on 

these ancestral lands, we 

acknowledge and pay our respects 

to their elders, past, present, and                     

emerging, and we pray that God 

will unite us all in the knowledge of 

his Son, in whom all things were 

created, in heaven and on earth, 

whether visible or invisible — for 

all things have been created 

through him and for him. 

Recognising those who have been 

custodians of this land is not a                      

perfunctory gesture, but an 

acknowledgement that many have 

gone before us and many will come 

after us—we are but passing 

through. As King David stated some 

3,000 years ago: 

 

We are foreigners and strangers in 

your sight, as were all our                          

ancestors; our days on earth are like 

a shadow, and there is no  abiding. 

(1 Chronicles 29:15) 

The first inhabitants of this land 

were created by God to tend this 

land as stewards of his common 

grace. With only general revelation 

in the created order as their guide, 

they were allotted this land ‘that 

they should seek God, in the hope 

that they might reach out to him and 

find him’, as the apostle Paul                    

declared to his first century                

Athenian audience, ‘for in him we 

live and move and have our                    

being’ (Acts 17:27-28).   

God says through the prophet               

Jeremiah that: “For surely I know the 

plans I have for you, says the LORD, 

plans for your welfare and not for 

harm, to give you a future with 

hope.” (Jeremiah 29:11)   

Because of the Resurrection of               

Jesus Christ our Lord, Christians are 

a people of hope and because we 

are a people of hope we seek to 

work and pray for peace, justice, 

and love for all, including God’s  
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beautiful creation, and to devote ourselves to seeing God’s kingdom 

come on earth as it is in heaven.  

We seek to bequeath God’s beautiful creation to future custodians in a 

far better state than what we inherited so that creation itself and all                 

beings may flourish as God intends. 

Welcome! We are glad that you have found us! 
We affirm that through God’s redeeming love for all, we are one in 

Christ. We respect the inherent and valuable contributions each                

member makes to the Body of Christ. We celebrate our diversity and 

recognize the sacred worth and dignity of all persons of any age,                    

gender, gender identity, gender  expression, race, ethnic origin,                           

economic reality, family  status,  sexual orientation, diverse ability, or     

social status. We believe that through Christ we are being included and 

welcomed by God and one  another. As we journey towards inclusion, 

we proclaim this welcome to all God’s people, especially to those who 

have known the pain of exclusion and discrimination within the church, 

affirming that no one is excluded  or condemned. We invite all persons 

to journey with us as we discover the call of God on our lives through 

the ministries of St. Paul’s Anglican Church, Burwood. To that end, St. 

Paul’s Anglican Church commits to the welcome and inclusion of all  

persons as  children of God and declares itself to be a welcoming                  

community of faith.  

 

 

Bible Readings         Year A      Bible Readings  

at today’s Eucharist              for next Sunday 

Isaiah 40.21-31                         The First Reading         2 Kings 2.1-12                         

Ps 147.1-11                               The Psalm                Ps 50.1-6                                             

1 Corinthians 9.16-23            The Epistle                   2 Corinthians 4.3-12                                          

Mark 1.29-39                         The Gospel                   Mark 9.2-9   
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Services at St Paul’s 
St Paul's has registered with the NSW Government as a COVID-Safe  

business. 

Here are the latest rules from the NSW Government: 

COVID-19 restrictions update for Greater Sydney | NSW Government  

The same stringent hygiene and safety protocols that we have been              

observing will need to be observed each and every week. 

The following measures will be observed to ensure the safety of  all 

who attend these worship Services: 

1. People are quite free to decide not to attend Church or any event as I 

don't want anyone to feel that they must do something against their will 

(or if they feel that they might compromise another person's health – 

which is why we have closed down all of our groups). 

2. All risk management obligations will be scrupulously attended to, 

such as observing the need for hand washing and sanitizing, physical 

distancing, etc. The Holy Water Stoup has been emptied. 

3. The Greeting of Peace will involve bowing reverently to those one is 

seated close to. 

4. Communion will be in two kinds (the Priest will intinct the wafers). 

5. There will be morning tea in the Large Hall after the 9.30 a.m.              

Service and physical distancing and hygiene protocols must be  

served. 

Parishioners must be seated after being served with their morning tea 

and must not mingle. 

6. We will fully comply with all government directives and legal                   

requirements. 

If the situation changes with reference to the government's directives 

News from around St Paul’s 

https://www.nsw.gov.au/media-releases/covid-19-restrictions-update-for-greater-sydney
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then we will review matters at that point in time. 

I hold each of you in my prayers every day and I look forward to seeing 

you again soon. 

With every blessing. 

Peace,                                                                                                                          

James. 

Parish Pantry is now open  
Parish Pantry has resumed. It is open on Tuesdays and Thursdays from 

9.30am-11.30am.  

Normal rules apply 

Wednesday mid-week Communion has resumed this week 
The Midweek Communion Service has resumed last Wednesday 3rd of 

February 2021. 

Ringing at St Paul’s 
Ringing on 6 bells was short lived. We managed to ring them for Christ-

mas but with the distancing change back to 4 square metres we were 

back to ringing 4 bells. 

We will continue to ring 4 bells until the distancing changes. 

Pam Brock 

Tower Captain 

 

 

 

 

 

 

Used Stamps                                                                                                                  
We collect used stamps for Anglican Board of                    

Mission. These are a good source of fund raising for 

ABM.  

Please leave a 2cm margin around them if possible. 
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Thank you from the trading table 

Thank you for supporting the Trading Table by buying or donating fresh 

goods for sale. It has been encouraging with the results. We raised $100 

last Sunday. 

Please keep checking what we have each week. Tubes of hand sanitizer 

are still available at a special price of $3 or 2 for $5. We have new unisex 

and children’s socks $5. 

There is a good selection of marmalades (citrus, orange, Seville orange, 

Grapefruit, Blood Orange, Lemon, Lemon & Lime, Lime & Gin, Mandarin, 

Cumquat Moroccan Style, Cumquat, some with whisky, Butters ( Lemon, 

Lime, lemon & lime. grapefruit) plum, blackberry, strawberry, strawber-

ry & apple, raspberry, rhubarb, Choko & Ginger, Pear & Apple jams, 

Quince jelly, Crab Apple jelly, not to mention the chutneys (Choko,   

Choko & Ginger, Pear & Apple, Cumquat, Paw Paw, Paw Paw & Mango, 

savoury tomato & basil & spicy tomato sauces. I also have Australian              

honey. 

If you would like a particular type of jam, marmalade or chutney please 

let me know and will try to make it for you.  

Fresh baked goods available most Sundays as well as fresh produce. 

St Paul’s Torches & fans are still available $2 each, post cards $1 and 

mugs at $8 

St Paul’s Calendars: there are still some available $25 each, have you got 

one? 

Mosaics: If you are into craft and would like to try mosaics we have some 

kits available for sale at varying prices. 

Plants: Herbs mint, chives available for $2 each 

             Flowering Strawberry Plants $3 each 

             White and Blue Salvia, African Daisies, Jacobinia, Stephanotis,    

       succulents plus more 
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We have a selection of books and DVD’s available for sale $1 each 

The trading table will be set up in the hall after the 9.30am service. If                 

anyone from the 8am service would like some jams/marmalades etc 

please contact Pam and she will organize them for you to collect. 

Please do NOT leave any donations in the hall without asking me first. 

Pam Brock 

A Poem by Steve Garnass Holmes 
This is a lovely and moving poem by Steve Garnass Holmes which                     

captures the sense of the whole creation groaning and longing for heal-

ing and wholeness to come to our world. I love the descriptions of the 

sorrowful sea, the ocean and sky weeping, the forests chanting, and the 

breeze whispering to us – all to give us hope.                                                            

This is most poignant.  (Fr James) 

Earth sees us                                                                                                                

struggling                                                                                                                                         

not with malice                                                                                                                 

but Creation's empathy                                                                                                      

for all is one                                                                                                                           

in the ecology of God 

The sea for a moment                                                                                                     

grows sorrowful and kind                                                                                            

ocean combing the continent's hair                                                                                

sky weeping gently                                                                                                         

forests murmuring their ancient chant                                                                 

breeze whispering to us 

There is a way                                                                                                                    

We will go with you  
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Adoration of the Magi (No 13) 

By Kerin Brown 

Stained glass windows have been used for centuries as teaching tools.  

They are a source of beauty, and this beauty leads us to glimpse the pres-

ence of the divine. 

 

 

 

 

 

 

 

 

 

Adoration of the Magi – South Transept 

Matthew 2:1-17 

 “Where is the child who has been born king of the Jews? For we observed his star at its 

rising, and have come to pay him homage…”  On entering the house, they saw the child 

with Mary his mother; and they knelt down and paid him homage.  Then, opening their 

treasure-chests, they offered him gifts of gold, frankincense, and myrrh.” 

The three wise men have found the new- born Jesus, have offered him 

their gifts and bow down in adoration.  We don’t see the star that they            

followed to find him, but we see the gifts frankincense and myrrh.               

(Nor sure about the gold.)  In the window with Mary and the                        

Christ-Child, doves of peace hover above, and a grapevine and grapes 

decorate the shed.  There is a pot of Madonna lilies to the right. 

The first magus is a European-looking king, with his crown and royal 

robes. The second wears a turban and is richly dressed.  The third                  

magus is what my racist aunt would have described as ‘a bit dark’ – not 

very dark in this particular light, but different from the others. Where 

does the tradition of a black king come from? In a Greek manuscript in 
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AD500, the three astronomers were 

named Caspar, Melchior and                      

Balthazar.  The Venerable Bede said 

that Balthazar was black!  But no one 

took much notice of this until the Re-

naissance at around 1400, where the 

astronomers turned into kings. Then 

there was a flourishing of art and 

depictions of the magi, with a black 

African one! (Except in Florence, 

where the Medici family were paint-

ed in as the rich kings, and not 

black of course.) The world of the 

Renaissance was looking further 

afield, to people and places it had 

not seen before, including Africa, 

and even  China!.  

Our Balthazar might be a bit dark, 

but he doesn’t look African.  But 

then Mary and the baby look more 

Italian than Middle Eastern... 

What do the unusual gifts mean?  

Gold denotes royalty, wealth and 

power - Jesus is a royal baby.  Frank-

incense is a resin from an                

African tree.  It is used as incense, 

anointing oil and perfume.  In the 

Hebrews scriptures it was used in 

the Temple.  Jesus is the Great High 

Priest and God.  Myrrh is also a res-

in and is another rare and expensive 

perfume.  It is used in anointing, in 

embalming and burial, as a                    

wedding perfume for the bride,              

and as a painkiller. It symbolises 

life, death and burial. Myrrh is               

extracted from the tree by piercing 

the tree’s heartwood.  Gum trickles 

out in bitter red droplets called 

tears.  Myrrh is bitter: Jesus will 

have to suffer bitter pain for our                               

purification.  

 The gifts tell us that Jesus is royal, 

human and divine. 

I must add the joke about what three 

wise women would have done: they 

would have asked directions,             

arrived on time, helped deliver the 

baby, cleaned the stable, brought 

practical gifts, and made a                      

casserole… 

1. Myrrh mystery: how did Balthasar, one of 

the three kings, become black? | Art | The 

Guardian 

2. The Symbolic Meaning Behind Gold, Frank-

incense, And Myrrh | Think About Such Things 

The left panel is in memory Antilla 

Roxburgh (1842-1885) and the right 

panel, in memory of her mother 

Mary E Spain (1800-1887).  There 

are brass tablets beneath for                 

Antilla’s sister Miss Russell Spain 

(1847-1933), David William                  

Roxburgh (1863-1947), and his wife 

Henrietta M Roxburgh (1862-1947). 
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Thank yous 
This week has been another very busy week with lots of meetings and 

preparatory talks concerning grant applications which have set                      

the scene for another very busy year. Thank you to Jane Carrick                    

who has been very busy in this regard.  

David and Pam Priest have been at it again. This time they have built 

the most super dooper compost bin for the grass clippings, so another                  

volunteer, Lynne can compost them and use them as mulch in the               

Rectory garden. 

Another parishioner has had the alms dish refurbished. We thank her 

very much for getting this done. It looks splendid. 

Pam and all her helpers have been busy with the Trading Table which 

each week supplements the Offertory. 

Jane Cordina had come in before hand and prepared the Parish Pantry 

for opening on Tuesday when it reopened this week with record                          

numbers, despite the wet start to the day. There were so many people 

that we ran out of prepacked hampers and had to hurriedly pack                 

some more. We had a bumper lot of fruit and veg, thanks to Syd and  

Sarah, but after providing for Tuesdays people there was very little left 

for Thursday. A special thank you to everyone who helped, Kerin, Olga 

and Margaret and Xiao Lan who translated for us, as none of us have 

any Chinese. This was a great help. And Felicity and Eugene stayed on 

and prepared the pantry for Thursday. Thank you.  

It is also special to welcome back our Thursday crew. A special thank 

you to Bill Sullivan who has taken time from work to help out for                       

the Thursdays in February.  
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The Blue Bowl                          

By Marcia McPherson 

 

A Review by Kerin Brown 

English literature scholar and                     

teacher, and inventor of ‘head-stories’ 

for her own children when they were 

young, Marcia McPherson published 

her first novel late last year.  Marcia’s 

late father told her in the mid-1990s 

that he thought she would have                    

written a novel by now.  Prompted             

by her father, she has now                                  

accomplished this.   

Marcia is married to Father Jim 

McPherson, and the two of them have 

lived the rich, complex and                               

demanding life of a clergy couple for 

the past 45 years.  This has                    

overwhelmingly informed her                   

writing.  In this novel, she writes                   

of grief and loss, of compassion and 

forgiveness, of friendship and                      

understanding, of hope and healing. 

She demonstrates deep insight into 

the lives of others: the refugee, the 

homeless, the indigenous, the people 

who live in small country towns, the 

clergy.    

It is a well crafted book.  The scene is 

set, the characters introduced and           

established, and pace of the novel 

slowly increases until the last few 

chapters where it takes off like a           

rocket! 

Susan Sutherland (not her real name) 

comes to the small country town of 

Piegum to manage the Anglican Op 

Shop, the Blue Bowl.  She is adjusting 

to life in the town, and still mourning 

the death of her husband Sam.  She 

and her landlady Carol search for   

Carol’s elderly uncle who has gone 

missing.  He is discovered dead the 

next morning in the op shop.  So it’s a 

murder mystery, but not in the way 

you think! 

One aspect I really liked was the 

portrayal of Mel, the Anglican 

priest’s wife.  Susan takes Mel to  

visit her aunt in the neighbouring 

town, and gradually it dawns on the 

reader that Mel is indigenous. And 

Marcia’s clever use of                         

Aboriginal English, and Polish                      

refugee English, and country town 

Australian English, even Anglican 

clergy wife English(!) lends a             

richness and credibility to the                  

story. 
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 Isaiah 40.21-31; Psalm 147.1-11; 

 1 Corinthians 9.16-23; Mark 1.29-39 

Paul is a chameleon. He is a Jew but is now a follower of 

Christ. Nonetheless, he is all things for all people. He is 

like a Jew, one under the law, one outside the law, and 

the weak. In fact, Paul will turn himself into anything to 

save souls. And the best part is that salvation is free. The grace of God in Jesus 

Christ is there in all Jesus’ healings and castings out of demons and it costs 

nothing. In one sense. But in another the cost to us is the call to leave all of this 

world behind and follow Jesus. 

 Jesus our friend, we ask that you give us courage to leave our selves be-

hind and follow you, trusting in you and relying on your faithfulness to us 

that we may be confident to proclaim the good news we have in you. 

 Give thanks for the work and witness of the Episcopal Church of Jerusa-

lem and the Middle East. 

Text: The Rev Kate Ross, St John’s Cathedral, Brisbane © Anglican Board of 

  Mission, 2021 

The portrait of Rivett is endearing.  He 

is introduced to the reader as a 

homeless person living under the 

bridge in town.  By the end of the nov-

el, equipped with clothing from the 

op shop, he is proudly working at 

Bunnings! 

Another important aspect to the novel 

is its explanation of clergy confidenti-

ality.  The sacredness of the confes-

sional is not limited to the Roman 

Catholic priest!  This novel informs us 

about who clergy are and what they 

do. 

 

I enjoyed this novel very much.  I 

hope there will be a sequel, or at 

least another novel. 

Among his many and varied positions 

over the years, Marcia’s husband Jim 

was priest in charge at St Mark’s 

Granville (2001-08).  Jim and Marcia 

are my brother-in-law and    sister-in-

law. 

If you would like to order Marcia’s 

book, she can be contacted on the 

email address below: 

thebluebowlmgm@gmail.com 

mailto:thebluebowlmgm@gmail.com
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Donations and Bequests                   

Over the years the parish has benefited from the generosity of                         

parishioners, not only when they have been active members of the                   

parish, but also at the time of their death. Parishioners are invited to                       

remember the parish in their wills by making a bequest as a thank                 

offering to God and to ensure that generations to come will enjoy                 

worship and fellowship in well maintained buildings.  

Those wishing to make a bequest are invited to do so using these                    

or a similar form of words: " I bequeath the sum of $............ to the             

Rector and Wardens of the Anglican parish of  St Paul, Burwood, to be 

used at their absolute discretion for the charitable purposes of the                   

parish."   

Donations with Tax Deductibility 
If you would like to make a donation to the Parish for the upkeep and 

maintenance of the Heritage building it can be done through the                 

National Trust. 

Cheques can be made out to: 

National Trust of Australia (NSW)  St Paul’s Anglican Church Burwood 

Or                                                                                                                                       

Direct Credit to the above name with bank account details:  

Westpac 

BSB: 032-044                                                                                                                    

Account number: 742 926                                                                                      

Branch: 275 George Street Sydney NSW 

Please contact Pam for more details or place a donation in an envelope 

and label with National Trust donation and include your name for your 

receipt and an address to post it to. Thank you. 
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 For General & Offertory                

Donations                        

please use this account                   

details:                  

Account Name: St Pauls Anglican 

Church 

BSB:    032 062                               

Account #:   250028 

For Parish Pantry                                            

AND For Community Choir 

Donations 

please use this account                    

details:                  

Account Name:  Parish Pantry                       

BSB:     032 062                                                 

Account #:    812238 

Please clearly mark whether it is for 

the Parish Pantry or the                    

Community Choir.   

Thank you for your generosity.  

Offertory - 

Collection given at St Paul’s                 

from 29th Jan 2021– 4th Feb 2021 and 

other donations:                                                                           

≈ Offertory: $2,787                                                      

≈ Parish Pantry: $75                                                                                         

≈ Building Fund: $10  

 TOTAL OF GIVING: $2,872 

Thank you for responding to God’s                    

generous love. 

 

 

Official Logo for NSW Volunteer  Referral Service   

https://www.google.com.au/url?sa=i&url=https%3A%2F%2Fwww.worshiphousemedia.com%2Fmotion-backgrounds%2F83287%2Fshock-wave-offering-loop&psig=AOvVaw301w13sqosQg8EtgGBRn9j&ust=1581729989101000&source=images&cd=vfe&ved=0CAIQjRxqFwoTCLDKh87xz-cCFQAAAAAdAAAAAB
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What justice demands: Martin Luther King, Jr.’s vision of 

racial equality  
- By Tommie Shelby 

In his famous “I Have a Dream” speech delivered on the steps of the             

Lincoln Memorial in 1963, Martin Luther King, Jr. described the racial            

realities of his day with characteristic force and eloquence. 

Although slavery in the United States had ended one hundred years              

earlier, he declared, black Americans were still not free. Life chances for 

blacks were severely diminished, “crippled” by racial segregation and 

widespread discrimination. Blacks were mostly poor despite living in a 

society with tremendous wealth. A great many were socially marginal-

ised and isolated in slums. Blacks did not have equal citizenship because 

they were denied the rights to vote and hold public office. They were  

victims of police brutality and vicious acts of domestic terrorism. Under 

constant assault by racist ideology, blacks struggled to maintain self-

respect and self-esteem. 

The 1964 Civil Rights Act and the 1965 Voting Rights Act helped to break 

through the legal barriers to black inclusion in American social life, to 

curb discrimination and to empower blacks politically. King thus pro-

claimed in his book Where Do We Go from Here? that many whites had 

come to accept racial equality, at least in principle, and to reject de jure 

segregation and discrimination. Nevertheless, troubling racial disparities 

— in income, education, wealth, employment, health, and poverty — 

caused by continuing discrimination and centuries of gross mistreatment 

and abuse, remained unaddressed. 

King argued that racist opposition was not the only reason these                             

disparities had yet to be met with an adequate response. An equally if 

not more difficult obstacle was that most whites, even many who rejected 

racism, resisted racial justice measures that might have a personal cost. 

As King wrote, “The great majority of Americans ... are uneasy with            

 READ, LEARN AND DIGEST…  
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injustice but unwilling yet to pay a significant price to eradicate it.” 

In response to this resistance, King reminded us that meaningful attempts 

to bring about a just society have unavoidable costs. Quality education 

for all children, decent and well-paying jobs for adults, and the eradica-

tion of slums for the benefit of the poor require great resources. 

King was committed to the fundamental ideals of racial equality and inte-

gration. He understood the former as a demand of social justice that 

could be described in terms of two principles. First, each citizen, regard-

less of his or her race, should enjoy equal civic standing and the equal 

protection of the law. Justice does not permit second-class citizenship on 

the basis of race. Second, government should ensure that no one’s basic 

rights are curtailed or general life prospects reduced because of the ra-

cial prejudice of others. It is not enough that the state refrain from treat-

ing some citizens as if they were civic inferiors unworthy of equal con-

cern and respect. Private individuals and associations must be made to 

follow suit — at least when individuals’ basic liberties or vital socio-

economic opportunities are at issue. 

Moving toward racial equality required a concrete policy of desegrega-

tion. The primary goal of desegregation was to abolish the unfair exclu-

sions and prohibitions of Jim Crow, a social system that gave whites privi-

leges and advantages they did not merit, deprived blacks of rights and 

opportunities they deserved, and generally stigmatised black people as 

inferior. To end discrimination in housing, education, employment, and 

lending, non-discrimination laws needed to be enacted and scrupulously 

enforced. In the political sphere, achieving racial equality meant granting 

blacks the unfettered right to vote and hold political office. 

The civil rights movement, through litigation and persistent pressure on 

Congress and several presidents, abolished a hideous and terrifying 

race-based regime. Previously, the subordination of blacks was the law of 

the land in the South, and discrimination against blacks was widespread 

throughout the country. Many, then and now, see this tremendous victory 

as the end of the struggle for racial equality. King did not share this view. 

He recognised that the many decades of slavery and Jim Crow had se-
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verely disadvantaged blacks (especially in education, employment, 

wealth, and housing) and had injured their self-respect and psychologi-

cal well-being. Even if the new civil rights laws were impartially and ef-

fectively enforced, the damage inflicted by the long reign of white su-

premacy would remain. Repairing it was an urgent issue of racial justice. 

Certainly, in a market society, where competition determines most peo-

ple's life prospects, “the pursuit of happiness” as an equal right of all citi-

zens would not be guaranteed until blacks were no longer handicapped 

by the legacy of white domination. 

What justice requires 

According to King, justice, in its most basic sense, means giving persons 

what they are due. Fulfilling this demand often means treating everyone 

the same. But sometimes it calls for treating people differently. This point 

has particular relevance with regard to serious injustices, whereby a cer-

tain class of persons has suffered mistreatment and is disadvantaged as a 

result. As King writes in Why We Can't Wait: 

our society has been doing something special against the Negro for hun-

dreds of years. How then can he be absorbed into the mainstream of 

American life if we do not do something special for him now, in order to 

balance the equation and equip him to compete on a just and equal              

basis? 

Many people — perhaps relying on the familiar line about being judged 

by the content of one’s character rather than by one’s skin colour — 

wrongly believe that King rejected reparations and all other race-

targeted, compensatory measures for black Americans. In fact, he sup-

ported such recompense: 

Few people consider the fact that, in addition to being enslaved for two 

centuries, the Negro was, during all those years, robbed of the wages of 

his toil. No amount of gold could provide an adequate compensation for 

the exploitation and humiliation of the Negro in America down through 

the centuries. Not all the wealth of this affluent society could meet the bill. 

Yet a price can be placed on unpaid wages. The ancient common law has 
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always provided a remedy for the appropriation of the labor of one hu-

man being by another. This law should be made to apply for American 

Negroes. The payment should be in the form of a massive program by 

the government of special, compensatory measures which could be re-

garded as a settlement in accordance with the accepted practice of com-

mon law. 

In addition to the ideal of racial equality, King advocated integration. 

From a political perspective, integration is linked to the requirements of 

justice. Certainly, blacks and other racial minorities should not be for-

mally excluded from participating in the social, economic, and political 

life of the nation. But these previously excluded groups should also be 

actively included as equal and indispensable participants. Such inclu-

sion should not amount to tokenism, in which a small non-white elite is 

created, integrated and made to represent symbolically the “progress” 

of their respective groups, leaving most in those factions still socially 

marginalised and politically powerless. 

Justice requires that whites fully share power and decision-making with 

non-whites, erasing all signs of white domination. The members of differ-

ent racial groups must ultimately recognise their mutual dependence 

and equal status; they must solve their problems together. Integration, in 

this sense, is the realisation of the republican ideal of collective self-

determination in a multiracial society. 

King was also intensely concerned with the ethical side of integration. In 

“The Ethical Demands for Integration”, he explained that our goal 

should not be mere desegregation and non-discrimination. Rather, we 

must aim to build a society in which the members of different races have 

a sense of goodwill toward one another and think of themselves as col-

lectively constituting one people. We should not be content with interra-

cial détente; we should strive for interracial civic friendship — that is, 

fraternity in a multiracial society of equals. 

This unity should be founded on mutual respect and understanding. King 

evokes the ethical dimension of integration in his memorable line: “I 

have a dream that one day on the hills of Georgia, sons of former slaves 
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and sons of former slave-owners 

will be able to sit down together at 

the table of brotherhood.” 

The goal of mere desegregation is 

deficient in part because it suggests 

that we should be satisfied if non-

discrimination laws are obeyed out 

of prudence (to avoid legal sanc-

tions, for example) or out of general 

respect for the law. For King, it was 

crucial that we obey these laws not 

simply because we fear punishment 

or recognise the authority of law, 

but because such laws are morally 

right: because they embody the 

worthy ideal of integration. 

The goal of racial justice 

Racial equality and political                      

integration, King insisted, were 

pressing matters of justice and thus 

enforceable through law. On the 

other hand, he did not believe that 

the ethical ideal of interracial unity 

could be enforced. Implementing 

legislation, along with its steadfast 

enforcement, is definitely essential 

to regulating the behaviour of those 

who refuse to respect the demands 

of justice. Furthermore, a racially 

just polity is a necessary condition 

for genuine interracial fraternity. 

However, trust, respect, and mutual 

concern cannot be achieved 

through law enforcement. A com-

plete resolution of the race problem 

in America therefore requires that 

each individual willingly commits to 

integration. 

To achieve his stated ends, King 

supported militant mass protest. He 

believed in uncompromising                  

dissent from and active agitation 

against racial injustice. This                      

resistance should take the form of 

organised boycotts, civil                       

disobedience, and public                   

demonstrations. These tactics 

sought to highlight egregious 

wrongs and expose hypocrisy, to 

awaken and motivate the morally 

complacent majority, and to put 

economic and political pressure on 

those with the power to change  

conditions. 

King is part of a long and venerable 

tradition of freedom fighters who 

fervently believe that injustices are 

never corrected without the                     

determination and hard work of                            

individuals openly fighting together 

for what is right. King held central 

the precept that in the struggle to 

achieve racial equality and                                

integration, we must use means that 

are as pure as the ends we seek. 
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The principle “by any means necessary” was not to his mind a morally 

permissible stance, even for a severely oppressed people. Moreover, he 

was convinced that morally suspect measures could never realise our 

ideals; the ethical means available were sufficient. King further cau-

tioned against destroying our chances of reaching our ultimate goals by 

using means designed to secure short-term or intermediate ends. 

For these reasons, King believed that the fight for racial justice and inte-

gration must be nonviolent. He frequently admonished blacks to reject 

political violence and not to succumb to hatred and blanket mistrust of 

whites. To be sure, violent resistance would be ineffective: blacks lacked 

the resources and tactical means to win a confrontation with white rac-

ists; black aggression would give white supremacists an excuse to 

slaughter blacks not in the movement, thus undermining black commu-

nal support; and violence would alienate needed white allies and ob-

scure the moral issues the struggle meant to highlight. 

King also objected to political violence on moral principle. Such tactics 

were simply wrong, regardless of whether they could secure conces-

sions from those in power. Even if political violence could achieve some 

intermediate goals — such as curbing police brutality and discouraging 

white terrorism — it would undermine the ultimate goal of interracial 

fraternity. 

King moreover rejected black separatism, not only as an ideal but as a 

means to black liberation. Undertaking the struggle for racial equality 

and integration demanded interracial cooperation. Beyond the pragmat-

ic point that blacks could not succeed alone, King objected to racial 

separatism on moral grounds. Not all whites are untrustworthy or mali-

cious, he contended, and blacks should not treat them as if they were. To 

reject white participants in the movement would dishonour those whites 

who made great sacrifices — including the ultimate sacrifice — in the 

pursuit of racial justice. 

Interracial fraternity will arrive only after the various racial groups in 

America recognise that they have a “common destiny”: to live together 

as one people. Such mutual understanding and respect between the  
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races can come about only through frequent contact and cooperation. In 

Where Do We Go from Here?, King makes this point forcefully and                 

eloquently: “Since we [black people] are Americans the solution to our 

problem will not come through seeking to build a separate black nation 

within a nation, but by finding that creative minority of the concerned 

from the oft-times apathetic majority, and together moving toward that 

colorless power that we all need for security and justice.” 

Tommie Shelby is Caldwell Titcomb Professor of African and African 

American Studies and of Philosophy at Harvard University. He is the                 

author of Dark Ghettos: Injustice, Dissent, and Reform and We Who Are 

Dark: The Philosophical Foundations of Black Solidarity, and co-editor 

(with Brandon M. Terry) of To Shape a New World: Essays on the Political 

Philosophy of Martin Luther King, Jr. Portions of this article appeared in 

an earlier form in Daedalus: Journal of the American Academy of Arts 

and Sciences. 

 
What makes a moral hero, and why we need them more 

than ever  
  - By Susan Neiman 

Why should we think about heroes? Aren’t they something the twentieth 

century thoroughly discredited? Two World Wars and several massively 

botched attempts at revolution have led many people to think we would 

be better off if we gave up on heroes entirely. But such people might be 

surprised to find that even Immanuel Kant believed that we learn to make 

moral judgments by examining the characters of men and women who 

act morally. The test of moral activity, as opposed to self-serving action 

that happens to coincide with it, is heroism. Learning to make moral 

judgments by examining heroic exemplars is so natural, and effective, 

that Kant recommends it even for “businessmen, women, and ten-year-

old children.” 

The belief that heroes are romantic, and Enlightenment is not, is very 

widespread. Whether they view it as a reason for regret or relief, most 

people agree that the Enlightenment opened a post-heroic age. I                   
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believe this is wrong — but in one way or another, people have been 

mourning the decline of simple heroic virtue, and its replacement by 

modern calculation and self-interest, since Odysseus outlived Achilles in 

the Trojan War. 

Two very different concepts of the hero stand at the beginning of                          

Western literature, and we can use them for orientation today. 

Odysseus 

Odysseus is everything Achilles is not. Even his most important military 

achievement, the invention of the Trojan horse, breaks every code of 

martial honour. It did end the war. But it’s a piece of the behaviour that 

led Voltaire to write, “I do not know how it comes to pass, but every read-

er bears secretly an ill-will to the wise Ulysses.” 

Odysseus-bashing has a very long history, going back, at the least, to the 

fifth century poet Pindar. Pindar was furious that Homer left the ambigu-

ous Odysseus alive after Troy, while consigning straightforward noble 

figures like Achilles and Ajax to the shades. Pindar was defending the 

old order, and he viewed the triumph of Odysseus as moral decay. But 

you needn’t belong to the aristocracy to object to Odysseus: Euripedes 

portrayed him as vile and deceptive; the Stoics thought he was whiney; 

contemporary critics are still inclined to attack him. 

The most thoroughgoing attack on Odysseus was made by Theodor 

Adorno and Max Horkheimer in 1944. Their Dialectic of Enlightenment 

was the twentieth century’s most influential attack on the Enlightenment 

— which is to say, on modernity. The book argued that The Odyssey was 

the beginning of the end: the first modern novel showed the first mod-

ern man, uprooted, cool, and dispassionate. Adorno and Horkheimer’s 

most memorable example left Odysseus as the brutal, denatured indus-

trial baron whose workers have been deafened in order to toil ever-

harder. The captain who stops his sailors’ ears and binds himself to the 

mast to sail past the Sirens foreshadows the modern capitalist, relent-

lessly driving himself and his workers through a sterilised world. As 

compensation, he treats himself to an occasional trip to the opera; the 
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workers must forego even that. 

For Adorno and Horkheimer, Odysseus’s triumphs are the empty                         

triumphs of modernity itself. The story of the Sirens shows the triumph of 

reason, and shows it to be hollow. Odysseus suppresses his passion in  

order to reach a long-term goal. Here the modern subject uses reason to 

dominate nature — his own nature first of all — while leaving a small 

space for the empty version of nature and passion we’ve come to call 

culture. Thus safely framed and bounded, art can no longer move us — it 

simply lets off steam. 

There is something brilliant about this reading. But the spell lasts only 

until one asks the question: so, you want Odysseus to drown? It is                           

interesting to wonder what Achilles would have done in such a situation, 

but stooping to put wax in his men’s ears and letting them tie him up 

would not have been an option. I imagine him curling his lip and                            

jumping into the sea, sword in hand — perhaps even taking a Siren down 

with him. That’s how romantic heroes behave. Odysseus, in contrast,               

refuses any easy way out. Here, as elsewhere, he dares to be divided, to 

acknowledge that being human means being torn, that being grownup 

entails real choices, and facing regret. 

All these truths are so banal that it might seem pointless to assert them 

— were there not several schools of thought that have flourished by 

denying them. Adorno and Horkheimer’s use of The Odyssey is the  

model for a form of deconstruction that’s become so pervasive and               

automatic it has become fashionable. They do not, to be sure, go so far as 

Michel Foucault, for whom the abolition of public execution by torture 

was just a more sinister form of domination. But they do imply that every 

form of action is futile, as everything dynamic becomes deadened. Turn-

ing music into high culture to be suffered in the straitjacket of a                     

tuxedo and a concert hall is turning its power into mush. 

I don’t have an alternative to the undermining power of the culture                 

industry, but I know the alternatives are more than two: either you have 

songs so powerful they drive men mad, or you have, well, muzak. And 

those are the alternatives left to Adorno and Horkheimer and their many 
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heirs. They never actually say 

Odysseus shouldn’t have survived, 

but they do imply that his life — 

like ours — isn’t really worth living, 

at least when compared to the rich-

er lives of yesteryear. 

Achilles 

From our distance, Achilles can 

look like a hot-headed fool, bellow-

ing and slashing his way to the glo-

rious death that — even he 

acknowledges, too late, in Hades — 

is so hollow that a bondsman’s life 

would be preferable. But Achilles 

has had thoughtful modern defend-

ers, such as Jonathan Shay, who 

thinks we can admire the sheer 

willingness to risk one’s life that al-

ways produces a moment of awe. 

Like Tolstoy or any other great war 

poet, Homer leaves you thinking it 

was all for nothing, but that is the 

sort of hindsight that takes years of 

slaughter to achieve. If the Trojans 

were fighting for their homeland, 

the Greeks were fighting for a prin-

ciple. Throughout Homer, as well as 

the Bible, the difference between 

civilisation and barbarism is de-

fined by the way strangers are 

treated. Civilised folk welcome the 

stranger with food and drink and 

shelter, loading him with gifts be-

fore asking his name. Barbarians 

eat them alive — think of the                  

Cyclops — or gang-rape them to 

death — like the citizens of Sodom 

and Gomorrah. The stranger, of 

course, has reciprocal obligations. 

When Paris answered the wining 

and dining at Menelaus’s court by 

absconding with the wife of the 

host, along with a sizable amount of 

his treasure, he violated the main-

stay of international law. If the 

Greeks were to preserve any  

measure of order between peoples, 

they were bound to respond in 

force. 

I do not believe it is the only way to 

be a hero, but I do want to examine 

the impulse to give one’s life for a 

cause. Seen under daylight, away 

from adrenalin, it seems the clear-

est form of irrationality. What makes 

men give up the one solid and              

particular basis of everything else 

they could desire or hope for — in 

the name of an untouchable                  

abstraction? 

The phenomenon of terrorism 

makes the question contemporary. 

In the aftermath of the attacks on 11 

September 2001, some claimed that 

the terrorist were radical losers,  

capable of producing nothing but a 
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final fifteen minutes of attention by exploding with nihilist rage. Others 

have tried to argue that jihadism could be answered with good material-

ist explanations: given jobs, better living conditions, and the prospects of 

an acceptable future, young men would find a better use for their minds 

and bodies than blowing them up. Such explanations lasted only until 

empirical studies called the premises into question. Over the last dec-

ade, social scientists have conducted thousands of interviews with terror-

ists and the people who knew them to uncover a far more puzzling pic-

ture. In a summary by the anthropologist Scott Atran, suicide terrorists 

turn out to be: 

more educated and economically well off than surrounding populations. 

They also tend to be well-adjusted in their families, liked by their peers, 

and — according to interrogators — sincerely compassionate to those 

they see themselves as helping ... All leaders of jihadi groups that I have 

interviewed tell me that if anyone ever came to them seeking martyrdom 

to gain virgins in paradise, the door would be slammed in his face. 

Here, too, is a quote from a soldier in the American Civil War who did not 

believe in the afterlife: 

The very purposelessness of sacrifice created its purpose. In a world in 

which “commerce is the great power” and the “man of wealth” the great 

hero, the disinterestedness and selflessness of the soldier represented 

the highest ideal of a faith that depended on the actions not of G-d but of 

man. 

Before we dismiss such tones as fatally high-flown, manipulative rhetoric, 

we need to examine a crucial text of that resolutely reasonable philoso-

pher: Immanuel Kant. 

Like his Critique of Pure Reason, Kant’s Critique of Practical Reason has a 

transcendental deduction, and most readers begin it with the hope that 

they are about to get a proof of the moral law, something akin to the 

demonstration that coherent experience would be impossible without 

the order provided by the categories. A little reflection should show such 

a hope to be futile: we may not be able to conceive a world without         
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causality, but experience has been steadily revealing the absence of 

moral order since the Book of Job. But a proof of the moral law is the real 

philosopher’s stone, the sort of thing you’d love to whip out to silence an 

apologist for torture, or at the very least the tireless speaker who haunts 

every ethics lecture demanding that you show him why relativism is 

false. 

Instead of a proof, Kant offers an example. Take a fellow who insists he 

cannot resist temptation any time he passes a brothel. Were you to 

threaten him with execution as soon as he left it — installing a gallows 

on the doorstep to keep his imagination focused — he would be sure to 

discover his temptation to be quite resistible. The fear of death trumps 

every ordinary human desire, since staying alive is a necessary condi-

tion on fulfilling any of them. Yet the same man will waver when faced 

with a choice between instant execution, and committing injustice that 

would doom another innocent. Like most of us, he would likely find ways 

to quiet his conscience. But the wavering counts. 

In the first case, we know exactly what we would do: give up brothels or 

chocolates or any other form of pleasure in order to stay alive, and we 

know this as we know any other truth of nature. In the second case, we 

do not. And in the moment of uncertainty about what we would do, we 

know what we should do, and thus what we could do. That moment is the 

one in which we grasp our own freedom. Justice can move us to deeds 

that overcome the strongest of natural desires, the love of life itself. That 

reveals a measure of human dignity that nothing else can — and lifts us 

out of a world in which our lives are determined into one that is, genu-

inely, transcendent. 

The dangers of leaving solid ground here are easy to see. Many of my 

German colleagues grew up in hallways adorned with photos of fallen 

relatives in Nazi uniform they were taught to honour as heroes to a lost 

cause. If the yearning for transcendence produced such spectres, small 

wonder we try to keep it at bay. 

Though they don’t acknowledge it, the Frankfurters’ portrait of Odysseus 

joins neatly with the romantic tradition that excoriated the Enlighten-
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ment as calculated and plodding. Even as late as 1918, no less a writer 

than Thomas Mann would contrast the heroism of Germany with the                

civilization of “security and flabbiness” he saw in the Allies: a “world of 

ants with insurance policies”, a “pacified Esperanto earth” where “air 

omnibuses bustle over a white-coated, rational, statelessly unified,                     

techno-sovereign, electrically far-sighted ‘humanity’.” 

We’ve good reason to beware of this kind of language. Most of my                

American friends had trouble naming a single hero, when asked, and            

European reactions to the question were even worse — I am even                     

regularly attacked for using the word. I understand their anxiety, and it 

goes back much further than the First World War. 

As far back as the seventeenth century, philosophers and politicians 

thought that teaching people to act for non-heroic motives — primarily, 

their economic self-interest — would produce a saner, more peaceful             

society than encouraging them to act for the sake of honour and glory. If 

the market were really effective, I might be inclined to agree. But sooner 

or later most people tire of calculating and collecting, and strive for the 

sense that they stand above all that. 

I’ve brought in Kant to argue that this sense cannot be dismissed as               

romantic or mystical, still less as a nihilistic wish for destructive abandon. 

Those who disdain simple survival to risk their own lives are not seeking 

death as such, but the force that makes life worthwhile. We cannot offer 

them alternatives unless we acknowledge what’s at stake. Kant says it is 

the manifest experience of freedom, and with it the moral law. 

The American philosopher William James was an avowed pacifist and               

socialist who nevertheless wrote a powerful essay called “The Moral 

Equivalent of War”: 

Pacifists ought to enter more deeply into the aesthetical and ethical point 

of view of their opponents ... [Militarism] is the great preserver of our 

ideas of hardihood, and human life with no use for hardihood would be 

contemptible. Without risks or prizes for the darer, history would be in-

sipid indeed ... [Peace] ought to be or will be permanent on this globe, 
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unless the states, pacifically organized, preserve some of the old ele-

ments of army discipline. A permanently successful peace-economy 

cannot be a pleasure-economy. 

Though this text was written before the First World War, James had                     

experienced the American Civil War — one of his brothers died of 

wounds suffered there — which devastated his generation. When James 

speaks of martial virtues, he is well aware of their price. And still he               

insists they are preferable to the alternative: a “sheep’s paradise”, a 

“cattleyard of a planet”, a “mass of human blubber”, “insipid, mawkish, 

dishwatery.” 

Though James’s tone can be reminiscent of Thomas Carlyle or                       

Friedrich Nietzsche, his books, unlike theirs, could not be found in Hit-

ler’s bunker. James’s condemnation of The Iliad is clear and explicit. Yet 

James’s essay, backed by Kant’s metaphysics, can still be read as the 

best modern attempt to capture Achilles’s appeal. It is the appeal of the 

moment of absolute freedom that Kant marked in the willingness to risk 

your life that does test your convictions as nothing else can. 

Jean-Jacques Rousseau thought Socrates would be remembered as any 

old sophist, had he only died of natural causes. He did not believe that 

dying for a principle is the only way to show your willingness to live for 

it. But I hope to have sketched why it can seem neither crazy nor 

thoughtless, and why the urge to valorise Achilles continues to appeal. 

From heroes to victims 

The Frankfurt School’s portrait of Odysseus is continuous with the                   

romantic mourning for heroic virtue, but there are important differ-

ences. One is a consequence of technology — the mechanics of mod-

ern warfare leave little room for the deeds of individual warriors to 

matter enough to be remembered in song. (It’s chilling to consider that 

an effective suicide bombing does require the kind of individual skill 

and daring that’s absent in many modern army manoeuvres.) In decon-

structing Odysseus, Adorno and Horkheimer had no intention of resur-

recting his opposite number. The attack on Odysseus is not an attack 
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on a particular sort of hero, but on the possibility of heroism at all. It’s a 

good theoretical underpinning for a contemporary culture that has be-

come not just unwilling but embarrassed to talk about heroes. I will re-

turn to that embarrassment later on, but I mention it here to highlight an-

other. 

Disputes about whether we need heroes, and what kinds, have been with 

us for millennia. But however they stood on these questions, there is one 

stance everyone would have been embarrassed to take a few decades 

ago: the stance of the helpless victim. 

In 2009, Benjamin Netanyahu paid his first state visit to Berlin, and to 

mark the occasion Germany’s largest newspaper publisher arranged a 

special gift. In a carefully orchestrated ceremony whose guests included 

sixty diplomats, several ministers and a handful of Berlin’s Holocaust sur-

vivors, the chief editor offered Netanyahu the original architect’s ground 

plans for the concentration camp Auschwitz. Netanyahu gave a speech 

expressing his gratitude, and brought the plans with him to his next stop 

at the office of Chancellor Merkel, who declared herself to be “very 

moved.” The drawings were designated by the publisher as a gift “to the 

Jewish people as a sign of respect.” Netanyahu had the decency to expe-

rience a moment he described as “almost speechless” before taking the 

plans to the United Nations to wave at Iran. 

What leaves me nearly speechless is not the political use of the ground 

plans — almost anything, from mass murder to puppies, can be put to po-

litical use — but the fact that such a use is even conceivable. What does it 

mean to give the ground plans of Auschwitz to the Jewish people as a 

sign of respect? Fifty years ago, it would have been a slap in the face. But 

although the Holocaust has become the paradigm of the contemporary 

tendency to turn our view from the heroes of history to its victims, it did-

n’t begin in Israel. On the contrary, as Tom Segev’s superbly disturbing 

book The Seventh Million shows, until the early 1960s every reference to 

the Holocaust was an occasion for shame. 

Israel had been founded to provide an alternative to the image of the Jew 

as defenceless victim. The goal of the state was normalisation: to have the 
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opportunities for political self-determination other nations take for 

granted, to be a land and a people like any other. But what drove pio-

neers to fight bandits and malaria, drain swamps and plant trees was not 

a vision of normalcy — as the joke went, Jewish policemen and prosti-

tutes — but a vision of Jewish heroism. The Jew should no longer be the 

passive object but the active subject of history. Netanyahu’s ceremonial 

acceptance of the ground plans is thus a direct reversal of the heart of 

that Zionism he claims to defend (like so much of his government’s other 

behaviour, which is another subject entirely). It is, however, entirely in 

tune with the dominant melody of most post-war culture on an interna-

tional scale. 

Jewish focus on the Holocaust, both in Israel and elsewhere, began rela-

tively late — it is hard to find before the 1970s. But it became the non 

plus ultra of identity in the age of identity politics, with increasing com-

petition among peoples to prove they were just as miserable victims as 

anyone else. So, a book on the Nanking massacre was subtitled “The For-

gotten Holocaust of World War II”, and its Chinese-American author gave 

interviews expressing the wish that her Holocaust would “find its Spiel-

berg.” Often the contest comes close to hysteria in Eastern and Central 

Europe, where nations who suffered under Stalinism are demanding 

equal treatment for their wounds. 

The content of these debates may be various, but their form always de-

pends on the claim that my pain is worse than yours. The struggle for 

recognition that Hegel saw as captured by the attempt to overcome your 

enemy — first through battle, later through production — has been re-

placed. Recognition is no longer provided by doing more than another, 

but by enduring more than another. It is a reversal that is fatal for any 

concept of political morality, for it assumes that what counts is not what 

you do in the world, but what the world does to you. 

Initially, the impulse to turn from heroes to victims was a progressive one. 

History had been the story of the victors, which condemned the victims 

to double death: once in the flesh, once again in memory. To insist that 

the victims’ stories enter the narrative was just a part of righting old 
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wrongs. When slaves began to write 

their memoirs, they took steps to-

wards subjectivity and won recogni-

tion — and slowly but certainly, 

recognition’s rewards. 

So the movement to recognise the 

victims of slavery and slaughter and 

colonialism was made with the best 

of intentions. It was part of a pro-

cess of acknowledging that might 

and right often fail to coincide, that 

very bad things happen to all kinds 

of people, and that even when we 

cannot change that we are bound to 

record it. Yet in re-evaluating the 

place of the victim in history, some-

thing profoundly unhealthy took 

place. Once we begin to view vic-

timhood per se as the currency of 

recognition, we are on the road to 

divorcing recognition, and legitima-

cy, from virtue altogether. 

Nietzsche was the first to notice the 

development, which he located in 

Christianity: in an act of insidious 

revenge, he argued, Christians 

turned aristocratic values of 

strength into vices, and elevated the 

meek who could not have beaten 

their masters in a fair-handed fight. 

(Note, however, that it took some 

time before the image of the man of 

sorrows replaced the image of 

Christ triumphant.) But the Chris-

tian reference has its limits. Jesus 

was not a victim but a martyr who 

chose his own fate. Nobody volun-

teered for a place on the Middle 

Passage or the train to Treblinka. 

This makes the case of Binjamin 

Wilkomirski, the Swiss writer who 

found fame and fortune with an au-

tobiographical account of his child-

hood in a concentration camp, par-

ticularly astonishing. The childhood 

turned out to be invented. Earlier 

rogues tried to hide origins that 

were painful or troubled, and in-

vented genealogies that turned 

them into sons of wandering 

knights or bishops. Where painful 

origins were acknowledged, as in 

Frederick Douglass’s narrative of 

his life as a slave, the pain was a 

prelude to the overcoming of it. The 

overcoming of victimhood was a 

source of pride; victimhood itself 

was a matter of shame. 

The case of John Brown 

If competitive victimhood provides 

neither models nor inspiration for 

active virtue, does it provide some-

thing else? Narratives of suffering 

can produce compassion, a first 

step on the road to seeking justice. 

The victim’s story reveals her to 
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have the same sort of soul as the victor, and in doing so often creates 

the visceral sorts of reactions that are needed to turn the bare 

knowledge of injustice into the will to oppose it. Harriet Beecher Stow-

e’s Uncle Tom’s Cabin made the evil of slavery alive for readers around 

the world, and increased the ranks of the abolitionists faster than any 

previous arguments. But: 

Nothing so charms the American people as personal bravery. Witness 

the case of Cinque, of everlasting memory, on board the Amistad. The 

trial for life of one bold and to some extent successful man, for defend-

ing his rights in good earnest, would arouse more sympathy throughout 

the nation than the accumulated wrongs and sufferings of more than 

three million of our submissive colored population. We need not men-

tion the Greeks struggling against the oppressive Turks, the Poles 

against Russia, to prove this. 

These words were spoken in 1851 by John Brown to the League of                 

Gileadites, founded to organise armed resistance in response to the       

Fugitive Slave Law. I turn to Brown in an attempt to answer the question 

that has shadowed every discussion of terrorism — and thus, more 

obliquely, heroism — over the last two decades: Isn’t one man’s terrorist 

another man’s freedom fighter? The question is usually raised to stop 

discussion, with the implication that everyone’s views on the matter are 

authentic, and therefore equally valid. The question seems to me the 

place to begin discussion, not to end it, so my thoughts will not be con-

clusive. 

John Brown is one of the most controversial figures in American history. 

As James McPherson writes: 

Was Brown a terrorist who killed innocent victims or a hero-martyr who 

struck a mighty blow against the accursed institution of slavery? His 

body has lain a-moldering in its grave for almost 150 years, and yet 

there is today no more consensus on the answers to these questions 

than in 1859. 

The refusal to pronounce judgment may be part of normal academic 
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fence-sitting, but it’s not an avenue open to philosophy, for I believe that 

Brown’s story itself raises a moral demand. 

Stephen Vincent Benét’s John Brown’s Body has been called the American 

Iliad, and if anything deserves such a stature it is this epic poem. For the 

Civil War was set in motion by John Brown at Harper’s Ferry, if any man 

ever sets anything in motion. Historians then as now share the poet’s con-

clusion. Brown was the spark that radicalised North and South, convinc-

ing both sides of the truth of the last words he wrote on the way to the 

gallows: “I John Brown am now quite certain that the crimes of this guilty 

land will never be purged away; but with Blood.” 

When Brown wrote that the focus on a hero like Cinque would be more 

useful in ending slavery than three million stories of suffering, Uncle 

Tom’s Cabin was still in press. A year later it became America’s first best-

seller and was widely read abroad. Stowe performed a masterpiece of 

consciousness-raising, but her book was not the first description of the 

horror of life as a slave. Abolitionists held meetings, raised money and 

established the Underground Railroad. But like most of us, most of what 

they did was talk. The talk was anything but cheap: even in the North, 

preachers lost their pulpits for open abolitionist preaching, and one 

white man was lynched in Illinois for printing an abolitionist paper. Be-

fore the mid-nineteenth century, abolitionists had been few; but several 

political decisions of the mid-1850s increased the tension between aboli-

tionists and pro-slavery forces. 

Born in 1800 to a small farmer in Connecticut, John Brown drew the 

strongest consequences. Like his father, Brown seemed to have been an 

abolitionist from the start, though his passion for the cause kindled at the 

age of twelve when he experienced the mistreatment of a slave boy in 

the house where he was lodged. Most unusually for the era, Brown’s fa-

ther raised him to believe in the equality of all people under God, and 

the lesson was passed on to Brown’s own children. As Frederick Douglass 

and others later noted, Brown’s family was the only white one where 

blacks were invited to share supper as a matter of course. The suppers 

were not luxurious; Brown struggled to support what would eventually be 
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twenty children. He tried his hand as a tanner, shepherd, small farmer, 

and surveyor, going bankrupt twice in the effort to put the family on a 

solid enough footing to pursue his real calling — the abolition of slavery, 

which he viewed as a consummate evil. 

The family was active in harbouring and transporting fugitive slaves to 

Canada, as well as supporting a small farming settlement of free blacks 

on the home they carved out of the wilderness of western New York. But 

the Kansas-Nebraska Act, passed by Congress to encourage slavery in 

the hitherto open West, offered an opportunity for action with wider con-

sequences. Brown urged his sons to answer the call for free-state volun-

teers to homestead in Kansas, and five of them set out in 1854. 

During the journey, the families were under constant harassment by pro-

slavery forces. When Jason Brown’s four-year-old son died of cholera, the 

family disembarked to bury him in a thunderstorm, only to find that the 

pro-slavery ship’s captain had pulled off before they could reboard. 

What they found when they finally reached Kansas was civil war. While 

the settlers who opposed slavery were in the majority, they were strug-

gling to survive on the rough Kansas plain, under constant harassment 

from pro-slavery farmers who would ride out from their homes in Mis-

souri, ransack and burn the settlers’ towns, steal their livestock and occa-

sionally shoot them dead. The object was to terrify the free-staters into 

returning home before the popular referendum on slavery; John Brown 

soon came to Kansas to support his sons. 

Context is crucial for understanding the Pottawatomie Creek massacre 

Brown commanded in 1856, the main source of his reputation as a terror-

ist. Terrorism involves the use of violence outside the law, including what 

laws exist to govern war. Brown held slavery to be an undeclared war by 

one part of the population against the other, and believed that violent re-

sistance to it was a matter of calling the slaveholders to reckoning. But 

whether or not they agree with that, historians agree that the vast majori-

ty of violence in Kansas — 75 per cent, by recent accounting — was com-

mitted by pro-slavery forces. They were often in collusion with the fraud-

ulent government installed by President Franklin Pierce. 
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Nor was the Kansas-Nebraska Territory the only part of the Union notable 

for absence of law. After making a speech called “The Crime Against 

Kansas”, the abolitionist Senator from Massachusetts Charles Sumner was 

nearly beaten to death with a gold-headed cane by South Carolina Sena-

tor Preston Brooks on the floor of Congress. Following the bloody beat-

ing, many senators took to carrying weapons in Congress; Brooks’s con-

stituents sent boxes of canes to demonstrate their support. One was in-

scribed: Use knock-down arguments. The news of Sumner’s beating was, 

for Brown, the last straw. “I am eternally tired of hearing the word cau-

tion”, he exclaimed. “It is nothing but the word of cowardice.” The next 

night he commanded a vigilante party of seven men, including four of his 

sons, who used broadswords to kill five neighbours who had been active 

in pro-slavery circles. Historian David Reynolds argues: 

There was appropriateness in Brown’s using terror to avenge the sack of 

Lawrence and the caning of Sumner, typically Southern acts of violence 

met by characteristic Northern timidity. Sumner’s helpless passivity be-

fore Brooks’s sadistic attack was not unlike the inability of the Lawrence 

citizens to resist the invading border ruffians. 

Brown’s role in the Pottawatomie Creek massacre came to light, and dis-

cussion, much later. Partly aided by local Native Americans with whom 

the Browns were friendly, the vigilantes avoided capture, so that Brown’s 

initial fame in Kansas was made in the much less bloody battle at Osawat-

omie. There Brown let off most of the pro-slavery soldiers he captured 

with a lecture, explaining that their cause was at odds with the Declara-

tion of Independence. His small force did not prevent the Missouri regi-

ments from sacking the town, but he was considered to have won such a 

moral victory that Senator John J. Ingalls later recalled, “It was our Ther-

mopylae and John Brown was our Leonidas with his Spartan band.” 

More popularly, he was thereafter known as “Old Osawatomie Brown”, 

and it was under that name that he was captured at Harper’s Ferry. 

Though debate remains about just what Brown intended, it was certainly 

not what happened. He had studied the slave insurrection in Haiti as well 

as the life of the Maroons in Jamaica, and seemed to have hoped that by 
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capturing the federal armoury at Harper’s Ferry he could ignite a slave 

rebellion which would create a provisional state in the Alleghenies, gain-

ing strength by raiding plantations and freeing slaves until the system fi-

nally fell. 

The raid was probably doomed from the start. What Brown lacked most 

were men; Frederick Douglass refused outright Brown’s plea to join them, 

as did others. In the end, the band contained six black and thirteen white 

volunteers, including three of Brown’s sons. They were initially successful 

in capturing the armoury and a number of hostages, including Colonel 

Lewis Washington, a small but wealthy planter who was the great-

grandnephew of the first American president. Brown wanted his name as 

well as his weapons, a sumptuous sword given to George Washington by 

Frederick the Great “for the moral effect it would give our cause.” Brown 

relished the symbolic justice: George Washington founded a nation that 

fought for liberties it denied to black men; now black men were guarding 

his descendant with iron pikes. 

The hope was to hold the hostages long enough for Brown’s party to take 

the munitions and return to the mountains, strengthened by the scores of 

slaves they expected would rally to the cause. But the slaves didn’t rally, 

the retreat was delayed — at one point, by Brown’s decision to organise a 

large breakfast from the local hotel for the hostages, a breakfast that 

Colonel Washington, among others, didn’t eat. The hostages later testi-

fied that they were treated with extensive courtesy. 

By the second day, the news of the raid had raised not just local militia, 

but federal troops under the command of Robert E. Lee. The battle was 

brutal, yet its outcome never in doubt. With Washington’s sword in his 

hand, one son dead and another dying by his side, John Brown was cap-

tured when federal troops bashed in the armoury door. A belt buckle 

seems to have prevented Brown’s own wounds from being fatal. John 

Brown would have called it “Providence.” For though he’d planned for the 

raid’s success, he was astute enough to know that its failure might be 

more effective. 

The military battle over Harper’s Ferry lasted barely two days; the moral 
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battle took up the two months between Brown’s capture and his execu-

tion, and the latter was as spectacular a success as the former was a de-

feat. Initially, the outcome of the moral battle was far from certain. Promi-

nent abolitionist William Lloyd Garrison originally called the raid “a 

misguided, wild, and apparently insane, though disinterested and well-

intended effort.” All but one of Brown’s “Secret Six” supporters rushed to 

distance themselves from him, literally. With good reason to fear being 

tried as accomplices, four fled the country while one took refuge in an 

insane asylum. 

Then came the moment when those of us who are trained in philosophy 

can be proud of our profession. When even abolitionists who knew 

Brown well were prepared to spurn him, Henry David Thoreau and Ralph 

Waldo Emerson took up his cause with an intensity that surprised those 

who knew them. Emerson’s wife, and Thoreau’s mother, had been far 

more engaged in the abolitionist cause than either of the writers — one 

of whom was known as the revered but scholastic “Plato of America”, 

and the other as the brilliant but peculiar “hermit of Concord”. They 

shared a patrician suspicion of anything that looked like a political 

movement. Yet as abolitionist Wendell Phillips later wrote, “The crowning 

honor of Emerson is that after talking about heroism for so many years, 

when the hero, John Brown, came he knew him.” 

Thoreau was the first to take an unambivalent stand. Two weeks after the 

raid, he gave an impassioned speech which called Brown a man of “rare 

common sense and directness of speech, as of action; a transcendental-

ist above all, a man of ideas and principles.” For Thoreau, Brown had 

practiced the highest form of civil disobedience. In a comparison craft-

ed to engage his audience at Concord, he called Brown more important 

than the heroes of Lexington and Concord: “They could bravely face 

their country’s foes, but he had the courage to face his country itself, 

when she was in the wrong.” 

The speech was repeated several times, and the best lines were widely 

reported in the news. Brown’s own behaviour at his highly public trial re-

inforced Thoreau’s picture. Carried into court on a stretcher, the wound-
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ed Brown spoke with calm and force that impressed even his southern 

opponents, and declared himself prepared to die for the principles that 

were as enshrined in the Bible as in the Declaration of Independence. 

Thoreau’s defence and Brown’s demeanour were decisive for Emerson, 

who was the most influential intellectual, and highly paid speaker, in 

America. Even more importantly, his Concord poem recalling “the shot 

heard round the world” left his patriotic credentials unimpeachable, as-

sociating him forever with the best ideals of the American Revolution. 

Five days after Brown’s speech to the court in Virginia, Emerson made a 

speech in Boston. It began by arguing that John Brown had disproved one 

deep Southern myth: “The Southerners reckon the New Englanders to be 

less brave than they.” The prospect of his execution, Emerson continued, 

was “the reductio ad absurdum of slavery, when the Governor of Virginia 

is forced to hang a man whom he declares to be a man of the most integ-

rity, truthfulness and courage he has ever met.” In the phrase that was 

picked up across the nation, Emerson said that hanging Brown “would 

make the gallows glorious as the cross.” That speech was called 

“Courage.” His second speech on Brown, delivered ten days later, was 

called “Morals.” 

Emerson turned the tide, and by the time Brown was executed a few 

weeks later, the bulk of Northern public opinion regarded him as “The 

Hero of 1859”, in the words of a banner gracing a memorial service in 

Ohio. Of the thousands of offers of support sent to his family, the most 

moving was probably one written “by your colored sisters” to his wife 

just before the execution, and published in The Weekly Anglo-African: 

Tell your dear husband, then, that henceforth you shall be our own! We 

are a poor and despised people — almost forbidden, by the oppressive 

restrictions of the Free States, to rise to the higher walks of lucrative em-

ployments, toiling early and late for our daily bread; but we hope — and 

we intend, by God’s help — to organize in every Free State and in every 

colored church, a band of sisters, to collect our weekly pence, and pour it 

lovingly into your lap. God will help us, for he is the Judge of the widow 

and the Father of the fatherless. 
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I began to read about John Brown because I thought he was a case of 

moral complexity, worthy studying in the effort to know whether it was 

possible to give a reasoned answer to the question: terrorist or hero? But 

the more I learned about Brown, the less difficult I found the case. Tho-

reau and Emerson and those who followed had answered most ques-

tions. It was a near-perfect marriage of theory and practice. Even in 

Massachusetts, words like Thoreau’s and Emerson’s were not spoken 

lightly; both men received death threats, and would doubtless have re-

ceived more were it known that they not only held speeches and raised 

money for Brown’s family, but broke the law by helping one of his co-

conspirators escape. 

So without the work of a couple of neo-Kantians in Concord, John Brown’s 

soul would have been stopped in its tracks. But likewise, the defence of 

John Brown was Transcendentalism’s finest hour; without it, their praise 

of self-reliance and civil disobedience can take on the air of the fine dis-

dain for the masses that Harvard education, and residence in the most 

beautiful town in New England, permit. Joseph Campbell argues that he-

roes would be nowhere without poets; Thomas Carlyle thought that po-

ets are lost without heroes. 

Was John Brown a hero? 

John Brown’s defenders were not only poets, though they were not the 

sort of philosophers who think you can give necessary and sufficient 

conditions for much of anything important. Their writings, however, offer 

reasons, and I want to turn to three arguments that can be mined from 

those writings to answer the question: Was Brown a hero? In sum, they 

are three: he was effective, he was committed, and he was of good char-

acter. 

Being effective, of course, was not entirely in his hands. In his 1909 biog-

raphy John Brown, W.E.B. Dubois wrote that Brown “did more to shake the 

foundations of slavery than any single thing that ever happened in 

America.” On the eve of his execution, the Springfield Republican wrote: 

no event could so deepen the moral hostility of the people of the free 

states to slavery as this execution. This is not because the acts of Brown 
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are generally approved, for they are not. It is because the nature and 

spirit of this man are seen to be great and noble. 

Here the paper unknowingly echoed Brown’s own remarks a decade ear-

lier that one Cinque was more effective than three million unhappy vic-

tims. 

The courage that impressed the North terrified the South, which began to 

form the militias that would be the base of the Confederate army. South-

ern newspapers printed cartoons of Brown dressed as Satan, and assert-

ed: “Now that the black radical Republicans have power I suppose they 

will Brown us all.” Lincoln’s care to denounce him during the 1860 elec-

tion was a matter of conviction as well as tactics. But it was Lincoln who 

would come to put Brown’s last words into action. Had Brown’s actions, or 

the war itself, had a different outcome, they would have been differently 

judged. Stephen Vincent Benét’s answer to his own question — how to 

weigh John Brown? — was: “Sometimes there comes a crack in Time it-

self”, which is part of what Bernard Williams called moral luck. 

If the first reason for judging Brown a hero is the fact that his raid indeed 

turned out to be the beginning of the end of slavery, the other two factors 

were entirely in his hands. One was the manner of his death. Brown’s clar-

ity and composure made him the paradigmatic Kantian hero — one calm-

ly prepared to die in the cause of justice. Where it didn’t produce awe, 

Brown’s willingness to die was the main source of the allegations of luna-

cy. The shaky charges of “hereditary insanity” offered in the courtroom to 

explain his action, and possibly commute his sentence, were refuted by 

all the available evidence. What seemed to have fuelled the charges was 

the conviction that such action makes no sense. Thoreau attacked the as-

sumption behind it in his first speech on Brown: 

“But he won’t gain anything by it!” Well, no, I don’t suppose he could get 

four-and-sixpence a day for being hung, taken the year round, but then 

he stands a chance to save a considerable part of his soul — and such a 

soul! — which you do not. No doubt you can get more in your market for a 

quart of milk than a quart of blood, but that is not the market that heroes 

carry their blood to. 
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Significantly, Nat Turner, who led a far wilder and bloodier revolt in 1837, 

was never accused of insanity, since it was taken for granted that “every 

slave hated his bondage.” As one historian commented, the assumption 

that Brown was a lunatic began to recede during the Civil Rights move-

ment after freedom riders showed that other white people were willing to 

die for a liberation that had no particular relation to their own self-

interest. Emerson’s speech “Courage” rued a world “turned upside down. 

I wish we might have health enough to know virtue when we see it, and 

not cry with the fools ‘Madman!’ when a hero passes.” Brown’s readiness 

to lay down his life was exemplary, but so was the way that he lived it, 

and those who judged him a hero were careful in describing it. 

This is only part of one of hundreds of texts devoted to analysing Brown’s 

character, which revealed something like consensus: despite later carica-

tures of Brown as Satan, every Southerner who actually had direct contact 

with him was impressed by his integrity. Governor Wise of Virginia who 

ordered his trial, the jailor who oversaw him, Stonewall Jackson — who 

happened to be present at the execution — all saw him as exemplifying 

the honour, daring, and humaneness which were a Southern gentlemen’s 

pride. All stressed that he lived in private what he preached in public; he 

was Puritan all the way through. Here is Frederick Douglass’s report after 

their first meeting: 

He observed that I might have noticed the simple manner in which he 

lived, adding that he had adopted this method in order to save money to 

carry out his purposes. This was said in no boastful tone, for he felt that 

he had delayed already too long, and had no room to boast either his zeal 

or his self-denial. Had some men made such display of rigid virtue, I 

should have rejected it as affected, false, and hypocritical, but in John 

Brown I felt it to be as real as iron or granite. 

Yet what also emerges in several portraits is a wide streak of gentleness. 

Though not a man of humour, Brown was also not the sort whose dedica-

tion to humanity precluded attention to the human beings around him. 

His extraordinary energy was not only put to building log cabins, but to 

staying up all night with feverish babies. 
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The whole lives of heroes 

In a century that was obsessed with epistemology, the turn to the victim 

has had another appeal. Despite fake narratives and invented memories, 

judging someone to be a victim is relatively straightforward. Judging 

someone to be a hero is infinitely harder — we’re not even certain of the 

criteria, much less how to balance them. Add to that the knowledge of 

how many claims to heroism have been abused, and it is easy to under-

stand the impulse to leave the whole territory behind. Yet the territory 

will be claimed by others, if those of us who have the chance to be reflec-

tive don’t use it. The fact that concepts are abused cannot absolve us of 

the responsibility to try to use them properly: reinvesting them with 

meaning, by carefully showing how they might make sense. 

Limits of space prevent me from doing more than sketch the sense that 

can be made here, but if John Brown’s case teaches us one lesson, it’s that 

heroes come in wholes. Success makes some of the difference; moral 

luck plays a role. But we can control quite a lot of the character that takes 

a lifetime to build. Had John Brown’s life been less than exemplary, we 

would be queasier about admiring his willingness to leave it. Heroes 

needn’t be flawless; even the hero-besotted Thomas Carlyle distin-

guished heroes from demigods. If we study their lives in detail, we will 

often find detours, but usually also running threads. 

The moment when someone decides to leap out of the ordinary and 

prove her own freedom is prepared by smaller steps. That moment need 

not end in death. In Moral Clarity, I thought it crucial to portray some 

contemporary heroes who are very much alive. It’s important, however, 

that all of them took major risks, and that all of them described doing so 

as bringing them joy. Risk need not be mortal, but it must be more than 

something you take on the stock market. Thoreau was spot-on in identify-

ing the impulse to call John Brown “crazy”: every model of homo eco-

nomicus was helpless to explain him. 

Here’s what unites heroes like Achilles and heroes like Odysseus, for all 

the differences between them. Achilles (better call him John) takes risks 

for the sake of others, and if it takes work to decide when this kind of he-
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ro is justified, the kind of hero Odysseus stands for is even harder to 

determine. 

Earlier I argued that Odysseus’s combination of vitality and acceptance 

of fracture make him particularly suited for modern eyes. His way with 

the Sirens can be seen as a showcase for complex thought and cour-

age. Odysseus’s whole life is an attempt to live with varieties of mon-

sters, to get his hands dirty and still come out wholly alive, if never 

quite whole. However often Odysseus insists that his miseries are the 

worst ones, he never resigns himself to being a victim. Beset by force 

after force that would bring most of us down, what moves us is not his 

sheer survival but his capacity to be alive — in the very fullest sense, 

against the silent awareness that few of us are. It isn’t enough to make 

someone heroic, but without it any hero will be forgotten. Rousseau 

called it force of soul; Arendt called it love of the world. You can call it 

charisma, as long as you admit it’s just a word to mark all we don’t un-

derstand. 

Being wholly alive means refusing to take your life for granted, to 

struggle to make meaning from this little bit of time and space that has 

fallen to you. This means viewing your life as a project — perhaps bet-

ter, an endeavour. The project needn’t be something as grand as eradi-

cating injustice, or even all the injustice in your neighbourhood. But it 

has to have a different structure than: the sun came up and I consumed 

this; the sun went down and I consumed that. Had Odysseus been able 

to see his life that way he would never have left Calypso. 

These kinds of heroes make us feel more alive ourselves, convinced for 

a moment that more things are possible than we had hitherto dreamed. 

Heroes take more and they give more, and they thereby serve as stand-

ards for how to live in the world instead of merely existing in it. Heroes 

remind us that life itself is larger than the dimensions we are urged to 

accept. If heroes do nothing but throw all their weight against the              

purveyors of resignation — deadly and seductive as any Siren — they 

do a great deal. At once challenge, threat and offering, they are bal-

ance against all the voices that whisper life sucks and then you die — 
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however high or lowfallutin’ the tone. Anyone whose life contains the 

message that we need not succumb is by that fact alone heroic. 

Odysseus is such a person, but can we give him credit for it? We all rec-

ognise this property when we see it; earlier ages used words like vital 

force. It seems both something granted like grace, and grasped like the 

prize it is. Calling it an achievement outright is unfair, since we don’t 

start this race at the same point. Its ground is something we don’t con-

trol, be it genetic levels of energy or whatever our mothers did or did 

not. Differences between people on this score are clear, alas, in quite 

young children. But the sense of awe and delight that leads you to taste 

and explore every bit of the world that comes your way seems to be 

equally present in most babies. Heroes remind us not only of what we 

could be, but perhaps of what most of us have been, before whatever 

forces of disappointment led us to settle for less. 

Susan Neiman is a moral philosopher and director of the Einstein Fo-

rum in Potsdam, Germany. She is the author of Evil in Modern Thought, 

Moral Clarity: A Guide for Grown-up Idealists, Why Grow Up?: Subver-

sive Thoughts for an Infantile Age, and, most recently, Learning from the 

Germans: Race and the Memory of Evil. 

Our new grass chippings compost thanks to David and Pam Priest  



49 

O
ffic

e
 u

s
e

  

 
 P

R
 


 N

B
 


 W

L
 


 P

V
 


 N

S
E

 

 P
le

a
se

 re
tu

rn
 

th
is fo

rm
 to

 th
e

 

P
a

rish
 O

ffic
e

. 

A
re

 y
o

u
 a

 n
e
w

 p
a
rish

io
n

e
r?  

H
a
v
e
 y

o
u

r d
e
ta

ils ch
a
n

g
e
d

 re
ce

n
tly

? 

N
e
e
d

 a
 n

e
w

 n
a
m

e
 b

a
d

g
e
? 

S
u

rn
a

m
e

 _
_
_
_

_
_
_
_

_
_
_

_
_
_

_
_
_

_
_
_

_
_
_
_

 F
irst N

a
m

e
(s) _

_
_
_
_

_
_
_

_
_
_

_
_
_

_
_
_
_

_
_
_

_
_
_

_
_
_

_
_
_

_
_
_
_

_
 

A
d

d
re

ss _
_

_
_
_

_
_
_
_

_
_
_

_
_
_

_
_
_

_
_
_

_
_
_
_

_
_
_

_
_
_

_
_
_

_
_
_

_
_
_
_

_
_
_

_
_
_

_
_
_

_
_
_

_
_
_
_

_
_
_

_
_
_

_
_
_

_
_
_

_
_
_
_

 

S
u

b
u

rb
 _

_
_
_
_

_
_
_
_

_
_
_

_
_
_

_
_
_

_
_
_

_
_
_
_

_
_
_

_
_
_

_
_
_

_
_
_

_
_
_
_

_
_
_

_
_
_

_
_
_

 P
o

s
tc

o
d

e
_
_
_

_
_
_

_
_
_

_
_
_
_

_
_

 

P
o

sta
l a

d
d

re
ss (if d

iffe
re

n
t fro

m
 a

b
o

v
e

) _
_
_
_

_
_
_

_
_
_

_
_

_
_
_

_
_
_

_
_
_

_
_
_

_
_
_
_

_
_
_

_
_
_

_
_
_

_
_
_

_
_
_
_

_
 

S
e

rv
ic

e
(s) y

o
u

 n
o

rm
a

lly
 a

tte
n

d
 _

_
_
_

_
_
_

_
_
_

  

P
h

o
n

e
 (h

) _
_
_
_

_
_
_

_
_
_

_
_
_

_
_
_

_
_
_

_
_
_
_

_
_
_

_
_
_

_
 P

h
o

n
e

 (w
) _

_
_
_

_
_
_

_
_
_

_
_
_
_

_
_
_

_
_
_

_
_
_

_
_
_

_
_
_
_

_
 

P
h

o
n

e
 (m

) _
_
_
_

_
_
_

_
_
_

_
_
_

_
_
_

_
_
_

 E
-m

a
il _

_
_

_
_

_
_
_

_
_
_
_

_
_
_

_
_
_

_
_
_

_
_
_

_
_
_
_

_
_
_

_
_
_

_
_
_

_
_
_

_
_
_
_

_
 

D
O

B
 _

_
_

_
_
_

_
_
_

_
_
_

 O
c

c
u

p
a

tio
n

 _
_
_
_

_
_
_

_
_
_

_
_
_

_
_
_

_
_
_
_

_
_
_

_
_
_

_
_
_

_
_
_

_
_
_
_

_
_
_

_
_
_

_
_
_

_
_
_

_
_
_
_

_
 




I’m
 n

e
w

 to
 S

t P
a

u
l’s 




I’m
 a

lre
a

d
y

 o
n

 th
e

 ro
ll –

 m
y

 d
e

ta
ils h

a
v

e
 c

h
a

n
g

e
d

  




I’m
 a

lre
a

d
y

 o
n

 th
e

 ro
ll –

 I ju
st n

e
e

d
 a

 n
e

w
 n

a
m

e
 b

a
d

g
e

  



50 

Pray for the Anglican Church –  

for Justin, Archbishop of Canterbury; 

Archbishop Geoffrey Smith , newly 

elected Primate of Australia; Glenn, 

Archbishop of Sydney; Michael Stead, 

our Regional Bishop; and for all the 

bishops, priests, deacons and Religious 

of the Anglican Communion.  

In the Anglican Cycle of Prayer                

we are asked to Pray The Anglican 

Church of Burundi 

Pray for Fr James and Helen, and 

for  Fr Michael and Antonia, for 

Rosemary, for David, for 

Caroline, for Judith, for Brian 

and for Bailey May God bless them 

and their ministries and may we support 

them as they work among us in Christ’s 

name.  

Pray for St Paul’s: God of mercy, 

strengthen us to help shape a parish 

where diversity is a source of 

enrichment, compassion is common, 

life’s poetry realized, suffering 

lightened through sharing, justice 

attended, joy pervasive, hope lived, the 

hum of the universe heard, and together 

with you and each other we build what 

is beautiful, true, worthy of your 

generosity to us, an echo of your 

kingdom. Amen. (Ted Loder) 

 

Pray for, St Matthew’s, Zababdeh, 

(West Bank, Palestinian 

Territorries), our Anglican 

Communion Partner: We remember 

especially their Parish Priest,  Fr Saleem 

Dawani, and his ministry in the parish. 

We remember also Jameel Maher, who 

acts as the St Matthew’s partnership link 

person with us. May both our parishes 

be blessed by the link we are 

establishing.  

Pray for the Church’s mission:  

Lord Jesus Christ, you stretched out your 

arms of love on the hard wood of the 

cross that everyone might come within 

the reach of your saving embrace: So 

clothe us in your Spirit that we, reaching 

forth our hands in love, may bring those 

who do not know you to the knowledge 

and love  of you; for the honour of your 

name. Amen. (Author unknown) 

Pray for our Children’s Church:  

The Lord said, ‘Let the little children 

come to me and do not forbid them for 

such is the kingdom of heaven’. Bless, 

Lord, your children who now stand 

before you in prayer. Help them to 

understand the depth of  your love.  

O Lord, bless our Children's Church and 

all its future endeavours, that through it 

we may glorify you with your Father and 

the Holy Spirit, now, always and 

forever. Amen. 

Pray throughout  

the week 
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Pray for peace: Lead me from death to 

life, from falsehood to truth; lead me 

from despair to hope, from fear to trust; 

lead me from hate to love, from war to 

peace.  

Let peace fill our hearts, our world,  our 

universe.  

Pray for all in need, remembering 

especially this week all the refugees 

who have been forced to flee their 

homes and for those who were unable to 

escape. May the Lord God be their 

strength and shelter.  

Pray for: Alf; Joyce Bannister; John 

Burns; June Cameron; Elizabeth 

Griffiths; Jeanell; Grace Mao-Jing; Enid 

Kell; Jesse Langenegger; David 

Laurence; David Morgan; Alister & Sally 

Palmer; Mark Palmer; Michelle Phillips; 

Bridget and Phoenix Potts; Geoff 

Riccord; Joanne Roberts; Sylvia Seers; 

Diane Smith; Geoff Voller and Bob 

Woods; Genevieve Woods & her fiancé 

Steven  

Pray, too, for, Georg Eric Wood, 

Pamela May McParlane, Rosina Ann 

Sillett, John Robert Wall & Edmund 

Blacket and for any others whose year’s 

mind falls around this time.         

Rest eternal grant unto them O Lord, and 

let light perpetual shine upon them!                       

In love and charity please 

remember the recently departed, 

especially Geoffrey Herbert that God 

may grant him a place of refreshment, 

light and peace.   

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Services during this week at St Paul’s 

The midweek communion has now resumed. It is on every Wednesday at 

10.30am in the Chapel of our Lord's Passion. 
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 Phone 9747 4327 

 Post PO Box 530, Burwood, NSW 1805  

 Website www.stpaulsburwood.org.au  

 Rector Fr James Collins 

  rector@stpaulsburwood.anglican.asn.au 

 Senior Assistant Priest Fr Michael Deasey OAM 

 Honorary Priest Fr Jim Pettigrew 

                             Lay Minister Ms Rosemary King 

                   Director of Music Mr David Russell  

 Parish Organist Michael Deasey FRSCM 

                  Organ Scholar Bailey Yeates  

 Sacristan  Mr Brian Luhr OAM OGS 

                       Rector’s Warden  Dr Jane Carrick – 0418 399 664 

                 People’s Wardens Mrs Elizabeth Griffiths – 8033 3113 

  Mrs Pam Brock – 9747 3619  

                      Office Secretary Mrs Caroline Badra (9.30am –2.30pm Tues- Frid) 

  office@stpaulsburwood.anglican.asn.au    

St Paul’s Coat of Arms 
 

Shield — The Shield of Faith which St Paul exhorts us to carry (Ephesians 6:16) 
Pallium — The shield is in three sections using the heraldic charge of a Pall or Pallium, a  
    symbol traditionally associated with an ecclesiastical vestment.  
 

The three sections represent the Holy Trinity. 

 
“Faith, Hope, Love” — These are the three Theological Virtues taken from St Paul’s Letter 
to the Corinthians (1 Corinthians 13:13):  
 

“And now faith, hope and love abide, these three; and the greatest of these is love.” 
 

Dove — Symbolising the Holy Spirit and Peace 
Cross — The symbol of our Faith 
Book and Sword — The symbols of St Paul 
Colour Red — Liturgical colour for Martyrs (Paul); The Holy Spirit (Fire); and the Blood of  
   Christ 
Colour Blue — Representing the Water of Life (Baptism) and the liturgical colour for Mary 
    Mother of our Lord 

http://stpaulsburwood.org.au/

